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COURSE GUIDE

Introduction:

Islam, within its comprehensive nature, has amadhgrs, the ability for evolution and
development to take the contemporary issues ofa@unmnactivities of mankind. In

line with this reality, Islam explains in clear nes, the “dos” and “don’ts” of

economic activities to enable fair dealings whileeds engaging in it. Its basic
objective is to increase the total economic wealtlich must have the widest and
most beneficent distribution among all sectiongh&f society and that it should not
become the monopoly of the rich. According torsldhere is grievous punishment
in store for those who misuse their riches to ta&richent of the society. The main

concern of this course is therefore, to introducgau the Islamic Economic System.

The Course consists of 15 units discussed undeodui®s. The topics respectively
discussed under the units are:

1. The Relationship of economics to Islam

2. Islamic Economic System: Lawful and unlawfulreags.
3. Property ownership in Islam.

4. Distribution of wealth.

5. Islamic view of factors of production

6. Dignity of labour

7. Contracting parties

8. Objects of Sale

9. Ethics of commercial transactions

10. Honest dealings among the contracting parties.

11. Islamic attitude to: Hoarding
12. Islamic attitude to: Profiteering

13. Islamic attitude to: Gambling



14. Islamic attitude to: Bribery

15. Al-Qirad/Mudirabah (Dormant Partnership) afhy‘un Satm

The whole lectures within the above itemized coum®exts will enable you to know
the underlying objective of the Islamic economisteyn at striking a balance and
maintaining an equilibrium between the religiousaites which issine qua norto

man’s spiritual uplift and economic activities whiare the mainstay of man’s

sustenance.

WHAT YOU WILL LEARN IN THIS COURSE

The overall aim of ISL232: Islamic Economic Systesrio acquaint you with
the Islamic provisions for the Economic life of m#@s a complete way of life, Islam
is presenting through this course, a guide to Musland by extension, to mankind in
general, on the best way man is expected to enigageonomic activities that will
enable him live a worthy life on earth and at thens time attain blissful end in the
life hereafter.

COURSE AIMS

The aim of this course is to put you through akessary information you may
need to facilitate your understanding of the Isam®conomic system. This will be
achieved by:

» Taking you through the definitions of Islam and BEomic System

» Taking you through the relationship between Islanth Bconomy

» Explaining to you what constitute lawful and unlalWwkconomic activities

under Islamic Economic System
» Discussing with you some economic problems andnislasolutions to

them.



COURSE OBJECTIVES
To achieve the aims set out above there are ovaalbbjectives. In addition,
each unit also has specific objectives. The unjalves are always included at its
beginning. You read them before you start workimgugh the unit. You may want to
refer to them during your study of the unit to dhgour progress. You should always
look at the unit objectives after completing a umiiis way you can confirm whether
you have done what was required of you by the unit.
Stated below are the wider objectives of this cewas a whole. By meeting
these objectives, you should have achieved the aiirtiee course as a whole.
On successful completion of the course, you shbaldble to:
» Define Islam and Economic System
» Explain the relationship between Islam and Econddyistem
» Explain the lawful and unlawful economic activiti@scording to Islamic
view point
* ldentify some economic problems

* Give some Islamic solutions to some identified peois.

WORKING THROUGH THIS COURSE

To complete this course, you are required to reaa gftudy units, read
recommended books and read other materials providedhe National Open
University of Nigeria NOUN). Each unit contains self- assessment exercisgsaa
points in the course, you are required to subnsiigasnents for assessment purposes.
At the end of this course, there is a final exartnoma You will find below list of all
the components of the course and what you have.to d
COURSE MATERIALS

Major components of the course are:
1 Course Guide

2 Study Units
3 Textbooks



4 Assignment File
5 Presentation Schedule
In addition you must obtain the materials. They pr@vided by thdNOUN. Obtain

your copy. You may contact tutor if you have probgein obtaining the materials.

Each unit contains a number of self-tests. In gankiese self- tests examine
you on the material just covered or require youapply them in some ways and
thereby, help you to evaluate your progress anfbpeance in your assignments. The
exercises will assist you in achieving the statstriing objectives of the individual
units and of the course.

SET TEXTBOOKS

1.  Khurshid Ahmad (1976%tudies in Islam Economicg he Islamic Foundation.
U.K.

2. lbn. Taymiya (1982Rublic Duties in Islam.The Islamic Foundation. U.K.

3. Omar Zohair Hafiz (1983Journal of Research in Islamic Economics.
International Centre for Research in Islamic Ecolmsm Saudi
Arabia.

4. Ruxton F.H. (1916\aliki Law London p.227

5. Abdul Rahman | Doi (1984%hariah The Islamic LawaHa Publishers.
London p.367

6. Sayyid Sabiq (197Bigh us-SunnalDarul Kitab al-Arabiyyah, Beirut Lebanon
p.202

7.  Abdul Rahaman Al-Jazeer (N.Biyjh ala Madhhabil arba ‘atvol 3
p 52-54

8. Mufti Muhammad Tagi Usman (N.DAn Introduction to Islamic Finangep47-
62



ASSIGNMENT FILE

In this file, you will find all the details of thevork you must submit to your
tutor for marking. The marks you obtain from thassignments will count toward the
final mark you obtain for this course. Further imh@ation on assignment will be found
in the assignment file itself and later in this g@guide in the section on assessment.

PRESENTATION SCHEDULE
The presentation Schedule included in your cours¢éenals gives you the

important dates for the completion of tutor-markagsignments and attending
tutorials. Remember, you are required to submityailr assignments in good time.
You should guard against being late in submittiogrywork.
ASSESSMENT

There are two types of assessments in the counse.dfe the Tutor-Marked
Assignments; second are the written examinationtadkling the assignment, you are
expected to apply information and knowledge acquideiring this course. The
assignments must be submitted to your tutor fanédrassessment in accordance with
the deadlines stated in the assignment file. Thekwou submit to your tutor for
assessment will count for 30% of your total coursek.

At the end of the course, you will need to sit &dfinal two-hour examination.

This will also count for 70% of your course mark.

TUTOR-MARKED ASSIGNMENT
There are fifteen tutor-marked assignments in ¢bisrse. You need to submit

all the assignments. The best five (i.e the higlfigst of the fifteen marks) will be



counted. The total marks for the four (4) assigne&0 %, will be of your total
course mark.

Assignment questions for the units in this course aontained in the
Assignment file. You should be able to complete ry@assignments from the
information and materials containing in your settlieoks, reading and study units.
However, you are advised to use other referencdsdaden your view point and
provide a deeper understanding of the subject.

When you have completed each assignment, sendgéther with Tutor-
Marked Assignment (TMA) form to your tutor. Makersuthat each assignment
reaches your tutor on or before the deadline gimghe assignment file. If, however,
you cannot complete your work in time, contact yauor before the assignment is

done to discuss the possibility of an examination.

FINAL EXAMINATION AND GRADING
The final examination of 1ISL232 will be of two hoduration and 70% have a

value of the total course grade. The examinatiolh eansist of questions which
reflect the type of self-testing, practice exer@asel tutor-marked problems you have

come across. All areas of the course will be assess

You are advised to revise the entire course aftetying the last unit before
you sit for the examination. You will find it uséfto review your tutor- marked
assignments and the comments of your tutor on thefore the final examination.

COURSE MARKING SCHEME
This table shows how the actual course markingakdn down.

Assessment Marks
Assignment 1-15 Best five marks out of fourteeurt
@ 10% each = 50% of course marks
Final Examination 50% of overall course marks
Total 100% of course marks

Table 1: course marking scheme



COURSE OVERVIEW

Units Title of work We_eks Assessme_nt
activity | (end of unit)
1 The Relationship of economics to Islam. 1 Assignment 1
2 Islamic Economic System: Lawful and 2 | /ASsignment2
unlawful earnings.
3 Property ownership in Islam. 3 Assignment 3
4 Distribution of wealth. 4 | Assignment 4
S Islamic view of factors of production > Assignment 5
6 Dignity of labour 6 Assignment 6
! Contracting parties 7 | Assignment 7
8 Objects of Sale 8 Assignment 8
9 Ethics of commercial transactions 9 Assignment 9
10 | Honest dealings among the contracting @ | Assignment 10
parties.
11 Islamic attitude to: Hoarding 10 | Assignment 11
12 Islamic attitude to: Profiteering 11 | Assignment 12
13 Islamic attitude to: Gambling 12 | Assignment 13
14 Islamic attitude to: Bribery. 13 | Assignment 14
15 . _ 14 Assignment 15
Al-Qirad/Mudirabah (Dormant Partnership))
andBay‘un Saim

Table 2: Course overview

HOW TO GET MOST FROM THIS COURSE

In distance learning the study units replace theeausity lecturer. This is one
of the great advantages of distance learning; ywuread and work through specially



designed study materials at your own pace, andiateaand place that suit you best.
Think of it as reading the lecture instead of hétg to lecturer. In the same way that a
lecturer might set you some reading to do, youdysunits provide exercises for you
to do at appropriate points. Each of the studysuioliows a common format. The first
item is an introduction to the subject matter a&f tmit and how a particular unit is
integrated with the other units and the course ashale. Next is a set of learning
objectives. These objectives let you know what ghauld be able to do. When you
have finished the units, you must go back and chdoither you have achieved the
objectives. If you make a habit of doing this, ywill scientifically improve your
chances of passing the course.

The main body of the units guides you through #wuired reading from other

sources.

READING SECTION

Remember that your tutor's job is to help you. Wiyen need help, don't
hesitate to call and ask your tutor to provide it.
1 Read this course guide thoroughly

2 Organize a study schedule. Refer to the ‘coursevasw®’ for more details.
Note the time you are expected to spend on ead¢randihow the assignments
relate to the units. Whatever method you chooses& you should decide on
and write in your own dates for working on eacht.uni

3 Once you have created your own study scheduleyelythning you can to stick
to it. The major reason that students fail is ttrety get behind with their
course work. If you get into difficulties with yowsthedule, please let your
tutor know before it is too late for help.

Turn on unit 1 and read the introduction and thiealves for the unit.
Assemble the study materials. Information about twyau need for unit is
given in the "Overview” at the beginning of eachtuxou will almost always
need both the study unit you are working on andaingur set books on your
desk at the same time.

6 Work through the unit itself has been arrangedrtwige a sequence for you to
follow. As you work through the unit you will bestructed to read sections

from your set books or other articles. Use the tmmguide your reading.



7 Review the objectives for each study unit to confihat you have achieved
them. If you are not sure about any of the objestiveview the study material
or consult your tutor.

8 When you are confident that you have achieved #suobjectives, you can
then start on the next unit. Proceed unit by umbugh the course and try to
face your study so that you keep yourself on scleedu

9 When you have submitted an assignment to your fotamarking, do not wait
for its return before starting on the next unitelkido your schedule. When the
assignment is returned, pay particular attentiogoar tutor's comments, both
on the tutor-marked assignment form and also ontwhanritten on the
assignment. Consult your tutor as soon as pos$iptel have any questions or
problems.

10  After completing the last unit, review the cauend prepare yourself for the
final examination. Check that you have achievesl uhit objectives (listed at
the beginning of each unit) and the course objestiflisted in this course
guide).

TUTORS AND TUTORIALS

There are 8 hours of tutorials provided in supmdrthis course. You will be
notified of the dates, times and location of theegerials, together with the name and
phone number of your tutor, as soon as you areathal a tutorial group.

Your tutor will mark and comment on your assignmnseReep a close watch on
your progress and on any difficulties you might mnger. He will also provide
assistance to you during the course. You must yaait tutor — marked assignments
to your tutor well before the due date (at leasi tmorking days are required). They
will be marked by your tutors and returned to ysisaon as possible.

Do not hesitate to contact your tutor by teleph@email, or discuss with him
if you need help. The following might be circumstas in which you would find help

necessary.



CONTACT YOUR TUTOR IF:

* You do not understand any part of the study unith® assigned readings.

* You have difficulty with the assessment exercises.

* You have a question or problems with an assignmeitkhy your tutor's

comments on an assignment or with the grading @fssignment.

You should try your best to attend the tutorialsisTis the only chance to have
face to face contact with your tutor and to askstjoes which are answered
instantly. You can raise any problem encounteretthéncourse of your study. To
gain the maximum benefit from course tutorials,ppre a questions list before

attending them. You will learn a lot from particijpey in discussion actively.

SUMMARY

ISL232 introduces you to some things you need to kw about Islamic economic
system. We all know how important economic activigs are in the life of man.
Every body wakes up in life to find one way or theother to keep both the body
and the soul together through various economic astities. Many are so desperate
that they don’t care about lawfulness or unlawfulnas of the ways they get their
living. In this course you have been exposed to whéslam presents as better

alternatives to various ineffective economic actities ever known to man.
We wish you success with the course and hope thatwll find it both interesting

and useful.
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ISL232: ISLAMIC ECONOMIC SYSTEM

MODULE |: ISLAM AND ECONOMY

Unit 1: The Relationship of Economics to Isia.
Unit 2: Islamic Economic System: Lawful andunlawful earnings.
Unit 3: Property ownership in Islam.
Unit 4: Distribution of wealth.
Unit 5: Islamic view of factors of productim
Unit 1: The Relationship of Economics to Isia.
Contents:
1.0 Introduction
Objectives

Main Content

3.1 Islam: A complete way of life
3.2 Islam and Economics

3.3 The Spirit of Islamic Economic System

Conclusion
Summary
Tutor Marked Assignment

References / Further Reading
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1.0

2.0

3.0

3.1

Introduction

You will learn in this unit about Islam as a retigiand a total way of life

covering aspects of economic matters. Againstdhisnission, you will know

the basic teachings of Islam on economic activitissg references from the
Qur’an and Hadith.

Objectives
At the end of this unit, you should be able to:

I explain the meaning of the term ‘Islam’ and its @oehensive coverage

of human activities including economic matters;

. describe the Quranic injunctions amthadith i.e. the traditions of

Prophet Muhammad (SAW) concerning economic matters.
Main Course
Islam: A complete way of life

Islam means, among other things, peace, purityngsgion and obedience. In
the religious sense, the word ‘Islam’ means subons® the will of God and
obedience to His laws. The connection betweerotlggnal and the religious
meanings of the word is strong and obvious. Ohitgugh submission to the
will of God and by obedience to His law i®harfah, can one achieve peace
and enjoy lasting purity. When we speak of Islara,are concerned not only
with a religion akin to the other monotheistic gehns, Judaism and
Christianity, but with a way of life, a system tleicompasses the relationships
of the adherents to one another and to their sofiein birth until death. The
Sharfah is drawn from four sources which are divided imomary and
secondary sources. The two primary sources ar@th&an and the Hadith or
Sunnah(the sayings and the practices) of Prophet Muhasnwiaile the two

secondary sources are th@a'u (the consensus opinion of Scholars) and the

18



3.2

Qiyas (the analogical deduction) of the individuals. &ehces are drawn from

all these four to decide on all matters on thedifa Muslim.
Self Assessment Exercise |

How will you justify that Islam, apart from beingreligion, is also a complete

way of life?
Islam and Economics

Perhaps the question may be asked, what is thedsassiof Islamic religion
with economics? The answer to this question frieenlslamic point of view is,
religion is a set of beliefs, which regulates mawelationship with his Creator,
other human beings, other elements or creaturdb @homate and inanimate)
in the universe and finally himself. In other wsrdeligion is intended to
regulate human behaviour and of course human edonoghaviour is one of
the most important aspects of human behaviourss riot therefore strange to

have an economic system that is solely based otediohing of a religion.

Studies show that all economic regulations areenately value-free or value-
neutral. By this assertion, we mean that an ecameystem, be it capitalist
economic system, socialist economic system or wstfaaconomic system

among others, is not devoid of certain values oithvh is based.

The western conception of religion claims that wihaetong to Caesar be given
to Caesar. From the Islamic point of view, theraathing belonging to Caesar

as everything, Caesar inclusive belongs to Allah.

The first premise which we want to establish ig #a&@onomics in an Islamic
framework operates with its feet firmly rooted hetvalue-pattern embodied in
the Qur'an and th&unnah We study human behaviour as it articulatesfitsel
in different value-backgrounds and also how touefice it to fulfil the norms
to which the society is committed. All the techogital relationships between

inputs and outputs are to be analyzed and investga this framework. The

19



attitude, tastes, motives, social customs etc, lwhie ordinarily treated and
given as “constant” become variables subject tacpainanipulations. The

scope of Islamic economics is wider than that @heenics. Its approach has
to be more global and holistic. The widening o #tope takes place at both
levels, horizontal as well as vertical or inter-g@ral. This represents a new

approach to the study of the economic problemsanf.m

Islam, though primarily normative, is not devoid @bsitive economic
statements or hypotheses. The quotations thatwallustrate this idea from
the Qur'an and the authentic sayings of the Propimin whom be blessings

and peace.

Beautified to mankind is love of lusts — woman, -§pfing, heaped up of gold
and silver, horses of mark, cattle and tillage tisathe enjoyment of the
present life; but ‘God — with Him is the fairestogle. (Qur'an 3:14).

Surely man is passionate in his love for wealtQur{(an 100:8).

Man is depicted in these verses as having a stodgnsatiable love of wealth
— economic will power. This hypothesis is in agneat with what economists

usually assume in this regard.

i (@) Had | knowledge of the unseen, | should halvendance of wealth, and

adversity would not touch me. (Qur'an Chapterefse 188).

(b) No soul knoweth what it will earn tomorrow ... (Qamw Chapter 31,

verse 34).

These two Quegnic verses, among several others as containedenhdty
Quran, emphasize the assumption of uncertainty uabthe future
consequences of present actions. Few could ddubtreéalism of this
assumption. Nevertheless, significant parts ofmenacs, especially in the
theories of capital, interest and the firm, ardl diased on the opposite

assumption of perfect foresight.

Self Assessment Exercise Il

20



How relevant are the following Qur’anic versestie economic pursuit of man

in the present life?

“Beautified to mankind is love of lusts — womarff-€pring, heaped up
of gold and silver, horses of mark, cattle andagé, that is the
enjoyment of the present life; but ‘God — with Hisnthe fairest abode.”
(Qur'an Chapter 3 verse 14).

“(Verily) We have honoured the sons of Adam, preddthem with
transport on land and sea, given them for sustenahags good and
pure, and conferred on them special favours abogeeat part of Our
creations.” (Q17:70)

ii (@) If God were to enlarge the provision for Bsrvants, they would indeed
transgress beyond all bounds through the earthHbusends (it) down
in due measure as He pleases. For He is with Higasts, well
acquainted, watchful. (Qur’an Chapter 42, verse 27

(b) Nay, verily man is overbearing, because he seesdiirpossessed of
riches. (Qur'an Chapter 96, verses 6 and 7).

These two verses indicate one effect of a subslamitrease in wealth and

income on human behaviour.

ii.  And in no wise covet those things in which Gloath bestowed His gifts
more freely on some of you than the others; to mellotted what they
earn and to women what they earn, but ask God ®bHinty. For God
has full knowledge of all things. (Qur'an Chapteverse 32).

It is related in authentikladith that the Prophet, upon whom be blessings and
peace said:

Observe those less fortunate than you are and dolnserve
those more fortunate than you are — by doing sowilube

21



less likely to feel ungrateful for Allah’s bountgBukhari and
Muslim).

The above Qur’'anic verse implies among other thitigg an individual’s
demand for goods is affected by the consumptiantteérs. The quoteldadith

implies that the utility a consumer derives frong@od is affected by his
relative position as compared to others (incomesvdsad other-wise). The

individual is encouraged however to overcome tanglency.

Many more quotations can be given to illustrate thedamental Islamic
assumption that individual utilities are highlyendiependent. This contradicts
the assumption of autonomy and independence afiadilwhich is basic to
much of the theory of consumer behaviour and welfaconomics.
Significantly, Islam insists on fair and even dlsiition of wealth as the basic
underlying principle guiding its economic systernslam insists that absolute
ownership of everything belongs to Allah and theolghof mankind is His
vicegerent on earth and everybody has his due sh@re Thus, everybody has
the right to participate in the process of produttand no section of society

will be ignored in the process of distribution.
3.3 The Spirit of Islamic Economic System

The following may underscore the spirit behind théoption of Islamic

Economic System:

To encourage people to be conversant with $tri‘ah principle and its

economic philosophy. The economic system in Islardrawn and conceived
in the glimmer of a comprehensive system of moadlies and principles. This
means that a Muslim needs to be conversant and lkdgeable in the
philosophy and the principles of transactions & d@wn by Islamic rules in
earning ones livelihood. Islam as a religion doestintend to deprive one’s
acceptable liberty on business transactions buteracautions on how
transactions should be made to refrain from orcvdaiubtful activities, which

many Muslims are not aware of.

22



To reform the Muslims’ financial institutions andeposition them in
accordance with thé&hari‘ah The Qur'an states that all resources in the
heaven and on the earth had been created for thieeseof mankind. This is

contained in the following verse:

“Allah has made subservient to you whatever ishim heavens and on
the earth and granted you His bounties both mandéesl hidden”
Q31:20

Islam considers it a sin for any able person toeddpon somebody else for
livelihood. The act of begging, laziness and alitsmf being a liability to
others are, in Islamic view, social stigmas andgmiseful humility while

creating all sorts of lawful jobs is widely encogea by Islam.

To free the Muslims from the economic and politidaminance of the West.
Over the last decade and from the early centutydalte, the West has
dominated the political and economic arena world@widlhe menaces of the
greedy capitalists and the destructive communigt® nad serious impacts on
the Muslims. Human beings generally are not eqaehbse of class difference,
which should be replaced by cooperation and harmByyadopting Islamic

Economic System, monopoly, cheating and explomabased on the survival

of capitalism etc. will be rooted out completely.

To structure the financial institutions on interfse bases; this will be

discussed extensively later.

To establish a universal brotherhood. The mostemiit brotherhood that
Islam advocates for is a universal one which isbhmaind by any geographical
limits. It is the one that encompasses the wholakma and not any familiar

group, race or tribe.
Self Assessment Exercise Il

Summarizehe spirit behind the adoption of Islamic Econo®ystem.

23



4.0

5.0

6.0

1.0

Conclusion:

You should have noticed from the foregoing subroissithat Islam is not only
a religion but a total way of life accommodating@sts of economic activities.
Islam being a symbol of life code transcends palii economic, legal and
social activities of man.

It has to be noted here that the basic notion efsttience of economics owes
its origin to the references from the holy Qur’amd aheHadith of the Prophet.
We have thus seen through them that Islam had samgetio contribute to the

practical dimension of economic analysis.

There is nothing in Islam to stop anyone from acdggiwealth and seeking
material improvements through legal means and deckeannels. Without
efforts in this area nothing can be lawfully eareednomically. It is necessary
here for you to recall how Islam teaches the needigéw its injunctions to
avoid economic problems. As will be seen latenastage are these economic

activities to be free from the yoke of moral coesations in Islam.
Summary:

In this unit we have dealt with the definition gfdm as a religion and a way of
life. The comprehensive nature of the religionlsiam covers aspects of
economic matters tracing its root to the holy Qurand theHadith. The
individual according to Islam, must take into aaaihe Islamic injunctions in
pursuing his economic activities to enable it beamplete harmony with the

peace and well-being of society as a whole.
Tutor-Marked Assignment
Discuss the relationship between Economics andnisla

References/Further reading materials
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Unit 2: Islamic Economic System: Lawful and Unlawfu Earnings
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Introduction

This lesson will enable you to understand the testof the Islamic Economic
System in relation to lawful and unlawful earningiaties. There is nothing
in Islam stopping the Muslims from acquiring weadthid seeking for material
improvements through lawful economic means. lassa result of this that
Islam encourages Muslims to engage in lawful tradevities through legal
means and decent channels.

Objectives
At the end of this lesson unit, you should be able

realize the fact that there is nothing in teainic economic system precluding

Muslims from earning their means of livelihood thgh any lawful means;

familiarize yourself with the differencégtween lawful and unlawful earnings;
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(i)  broaden your knowledge on why the Islamic econosystem enjoins

lawful and forbids unlawful earnings ethically.

(iv) quote and explain some Qur’anic verses and Prapaéitions supporting

Muslims’ participation in economic activities.

3.0 Main Course
3.1 Participation of Muslims in Economic activites

Islam, through theSharfah provisions, enjoins Muslims only to engage in
lawful trade activities for lawful earnings. Therenothing in Islam to stop
them from acquiring wealth and seeking for matemabrovements through
lawful means. Economic activities in this senselude skills in farming,
trading, fishing, building, teaching, legal praetiengineering works, tailoring,
transporting and in fact all such other professittmeugh which someone can
earn a lawful and meaningful living without neceggabeing dependent on
others. Without efforts in these areas nothinglmafawfully earned. The holy
Qur'an reminds man that he can not achieve anya@uanprogress without

making lawful efforts towards its achievement.
Qur’an Chapter 52, Verses 39-40 reads:

That man can have nothing (economically) but what h
(lawfully) strives for. That (the fruit of) hisrsting will soon
come in sight.

This is a clear indication that hands, brains ahgisigal bodies should be
engaged in getting out the best method of eartiraugh lawful means, out of
the abundant resources Allah has entrusted to ntamés The object of trade
is to earn either necessary livelihood or to gamoreous wealth. Islam
therefore sues for good-will in trade as this tsally regarded as a valuable

asset to tradesman.

Self Assessment Exercise |
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Why do you think it is necessary for Muslims to tpapate in economic

activities?
3.2  The Lawful and the Unlawful in the face of theShari ‘ah

The Sharfah’s rules on trade classified the honest trader with faithful on
account of his being steadfast to truth and clakgadwith martyrs on account
of his fighting with heavy odds in treading thelpaf virtue and honesty in his
lawful trading activities. TheSharfah provisions on trade activities, where
practiced, are capable of:

1. securing the rights of the indivadiu

2. maintaining the solidarity of sdgie

3. introducing high morality to the sof business, and

4. enforcing the law of Allah in thedhere of lawful trade activities.

Owing to the absence of these elements ofSharfah provisions in lawful trade

activities, people are hard-pressed with dire ecoo@roblems.

Islam denounces in strong terms all sorts of didaiealings and unlawful profits in
trade activities. A justified trade transactiortherefore seen through the following
provisions as the one in which the parties conackdie not:

defraud;
cheat; and

disobey Allah in the process of buyarg selling.

In view of this reality, the holy Qur'an enjoinsvaig full measure, weighing justly
and avoiding any form of cheating and mischief.

And, oh! My people, Give full measure and weighlyuand
defraud not men of their rights and act corruptty the land
making mischief. What remains with Allah is beftaryou if
you are believers. Q. 11:85-86.
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The fundamental principles of lawful trade trangaw from these submissions
include:

to give just measure and weight;
not to withhold from others due;
not to commit evil on the earth with iheent of doing mischief; and

to be contented with the profit thakeit after the other party had been paid his

due.

Self Assessment Exercise Il

According to the passage above, what do you feelShari‘ah provisions on trade
activities are capable of doing?

Invariably, the ever re-occurring regulations onfld trade transactions should rather

be seen as moral obligations, which amount to comainfilmm Allah.

Islam has always emphasized lawful earning of ilnagld. All unlawful means of
acquiring property are prohibited as these, in ¢he, destroy people. The holy
Qur'an warns against any unlawful means of acqgigroperty as hell fire will be the

end result of those who engaged in it.

If any do that in rancor and injustice, soon shaél cast them unto
hellfire, and easy it is for Allah. (Q.4:30).

To combat cheating and exploitation, Islam demdmgesty in trade activities, warns
cheaters to desist from it, encourages decent wamkisforbids usury. This is with a
view at showing man that he rightly owns only whe works for and that
exploitation of other's pressing needs is irreliggpinhuman and immoral. Besides
the aforementioned Qur’anic references there angenous traditionsAhadith of the
holy Prophet Muhammad (S.A.W.) excluding the cheatploiters, monopolists and
dishonest business people from the band of the Muslims as a result of their
inability to abide with checks and limitations tHaiharfah imposed on them. The

honest merchant works for the benefit of humanitgt thus finds a place with those
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righteous servants of Allah whose lives are devtddae the benefit of humanity. On

this, the Prophet is reported to have said:

“The truthful honest merchant is with the Prophéte truthful ones and the

martyrs.”

While dealing with others in trading lawful actiyjtthe Sharfah enjoins act of

generosity. On this issue, the Prophet has thsayo

May Allah have mercy on the man who is generous\wkebuys
and when he sells and when he demands (his dBekhéri).

On the checks, th8harfah sets that any defect in things sold must be maalaifest
as this singular act will earn the transaction KBablessings and to do otherwise, the

blessing shall be obliterated.

By setting these checks, Islam thus encouragestboke lawful and legitimate trade
activities which are in complete line with sociaogl of man. It follows that Islam
frowns at unlawful monopoly of resources. In twigy, Islam harmonizes the money
earnings and money spending activities in such athat they may promote welfare
of the people. Invariably, despite the fact thslarm insists emphatically on the
practice of moderation, justice and fair play imwflal trade activities, it urges man
repeatedly to be conscious of the fact that Allabver watching and will call man to
account for how he controls and administers allehtusted resources He endowed

him with.
4.0 Conclusion

As could be realized from the above, there areouarinjunctions which Islam has
prescribed in th&harfah in relation to lawful and unlawful trade activisie There
also are ethical regulations that are to be obseingividually aiming at maintaining
the well-being of the society. These rules, wibey are allowed to operate, become
a part of the society and bring pleasant relatignshOwing to the relationship
between soul and body, the rules tend towardsdta well-being of the individual

and the generality of the people. Islam reguldbkes money earning and money
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spending activities of the individual within a givetate, lawful and unlawful in such

a way as they promote the peace of mind of the aoéithe welfare of the people.

5.0 Summary

In this unit, we have dealt with the meaning angpscof property ownership from
the Islamic perspective. Th8hari‘ah justification for Muslims’ participation in
economic activities and what constitutes the lavail the unlawful activities were

discussed.
6.0 Tutor Marked Assignment

With the aid ofShari‘ah provisions, discuss the participation of Muslimdawful or

unlawful economic activities.

7.0 References / Further reading materials.

As-Sayid Sabiq (1990). Fighus — Sunnah
DaruitRil-Islam al-Arabiyyah. Cairo.

Maulana Muhammad Ali (19837 Manual of Hadith

Curzon Press London.

Ibn Taymiya (1983).Public Duties in IslamThe Institution of the Hisba.

The Islamic Foundation U.K.

Syed Anwar Ali (1974). Islam, the Religion Syed Publications. Karachi.
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6.0 Tutor Marked Assignment

7.0 References / Further Reading

1.0 Introduction

The main concern of this lesson is to teach yot ghaperty ownership, as an
aspect of economy, features prominently in Isl&rart of the Islamic teachings
enjoins Muslims to long for the bounties of Allah @éarn legitimate means of
livelihood. Islam insists that ownership of evéigg belongs to Allah, He
grants to whosoever He wills part thereof for paysps life. What to pursue
legitimately, how to go about it without involvirapeself in unlawful property
ownership, remain crucial to this lesson. Thiwiih a view to teach the scope
and limitation of a Muslim pursuit at attaining ogrship of lawful property in

Islam.
2.0 Objectives
At the end of this lesson unit, you should knowtitha

0] Islam has guidelines and provisions for Muslimsegking ownership

of property in a lawful manner.

(i)  Every pursuit at seeking for the bounties of Altahearn a legitimate

property is not devoid of limits set by Allah fones guidance.
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3.0

(i)  Legal ownership of property as recognized and sefetpd in Islam is
subjected to certain ethical obligations within ®kearfah stipulation

for Muslims’ recognition and application.
Main Course
1.1 Definition and division of property

Property, otherwise referred to &l under the Islamic Economic System,
consists of items or anything towards which humaimdps tend to incline and

which can be held in reserve. The Islamic Juristsld property into two viz:
(1) Movable fnandil)
(2) Immovable ghayr mangl)

Movable properties are those properties that caeteved from one place to
another. These can also be classified into twanil@r’ (mithliy) e.g. gold,
silver, grains, oil and any other such items tl@at lbe measured or weighed;
and ‘Dissimilar’ gimiy) examples of which are: vehicles, animals, fumeitu

items, clothes and other such items that are ndttsomeasures or weight.

Immovable properties on the other hand are thasecinnot be removed from

where they are located to another place e.g. laddauses.
Self Assessment Exercise |

Define property and explain its divisions accordioghe opinion of the

Islamic Jurists.
3.2 Acquisition of property

Acquisition of property or property ownership istimctive in human beings.
It is part of human nature to be inclined to acguiroperty to attain survival.
Just like any other aspect of human activity, Islaeeks to regulate the

functioning of that instinct. It is as a resulttbis that Islam does not allow the
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instinct to acquire property to operate withoutdgunce and restriction. This of
course is true of all other aspects of the teachoigslam. For instance, itis a
natural thing for man to satisfy the natural urge Ilslam comes in, to regulate
the mode of satisfying that urge. In history, miaais used this natural
propensity in various dimensions. Some have indesstl those instincts in
satisfying their natural urge without giving duenswleration to the rights of
others. On the other hand, some have practicatlyed the individual the right

to property to the extent of declaring everything belonging to the

community. Islam, as a leveling factor, maintathe balance between the
extremes and exaggerated opposites. Islam irthistsall property belongs to
Allah and that man is just a trustee. That Allakine everything can be
defended as Allah Himself claims His authority oegerything. The creation
and ownership of everything by Allah accords Hire ffower to bestow and

withdraw power to whosoever He pleases. (Qur'aver3e 26).

Perhaps one may be tempted to say that the conimaf Allah on the
absolute ownership of everything by Him has a moralertone. The fact still
remains that it also has economic implicationsrti&rmore, in spite of Allah’s
absolute ownership of all things, man as His vicegeon earth, is given the
right to own certain things. That Allah has asedlithe ownership of certain
things to man is an Islamic conception of divingeo That man has been
endowed with the right to own certain things is butumscribed by the limit
which Allah has prescribed. That right should #fere, be exercised towards
the end that Allah has defined. Man’s right topaxy is not personal but
limited and qualified. The bane of falling peoplas been to assure absolute
right of property. Perhaps some critics may wamt point out some
contradictions between the two points i.e. sovergigpf Allah and man’s
endowed right to own property. There is no suchtrealiction because both
the property and its owner belong to Allah. Thigrld is ephemeral. Human
beings are pilgrims in transit and therefore terappsojourners on this planet.

Allah alone is the Eternal.
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(@)

Further clarification can also be made in this pextive. There are certain
properties that are owned by Allah and to which aAonbeings do not have
access whatsoever. Examples of these are: thetplang. Jupiter, Mars, Sun,
Saturn, and Cosmos. There are other categorigsoperty owned by Allah

but are recognized as common property; e.g. thansce Though people can
own the territorial water within their community,is still regarded as common
property. Invariably, there are other kinds of geady owned by a group of
people to the exclusion of others. These itemproperty are not owned by
individuals they include state lands or communignds, forest reserves.
Lastly, another type of property is the one owngdralividuals or groups of

individuals, e.g. family land. Property in whateverm it takes owned in trust
since absolute ownership belongs to Allah, the kinfl ownership

notwithstanding. The trust is conditional in tremse that man benefit equally
and not to the exclusion of any one. It is nottfer enrichment of one’s self or
exploiting others, or holding others in subjectiofhus Islam allows private
ownership of property, but subjects the owner wirigtions preventing him

from using the property except for the common gobéll. It encourages the
acquisition of private property, but requires thhis should be by means
conducive to the good of the community as a whale.brief, while Islam

allows the individual to promote his own good,herts not to forget that he is
part of the group and reminds him of the need tegat and promote the

interest of fellow beings.

Self Assessment Exercise |

Assess the concern of Islam on acquisition of pritgpe
Studies in Islam on property acquisition revealftii®wing:

Property can be acquired through labour, expeotisawful occupation such as

hunting, fishing, teaching, buying and selling etc.
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(b)

()

(d)

(e)
(f)

Property can be acquired through rights conferrednusomeone by the
Sharfah e.g. a wife has right to own a property given bgrher husband as
Sadag(bridal gift);

Property can be acquired through inheritance ilgatever inheritance due to

someone by right;

Property can also be owned througdikat,someone is entitled akatand he

is given;
Property may also be acquired throwdjbah — gifts; and

Property may also be owned through the exchanggoofls and services.

Exchange of utilities is regarded as a lawful seurc

The basic objective of thesB8harfah principles is to increase the total
economic wealth, which must have the widest andt ineseficent distribution
among all sections of the community and shouldb@aiome the monopoly of
the rich. Furthermore according to tBharfah provisions, there is a grievous
punishment in store for those who misuse theirescho the detriment of
society. The owner has no right to destroy uspfaperty. Wasteful use and
extravagance are prohibited. The owner of anyrgipmperty has to avoid
using it in a manner injurious to others or detmtaé to public interest.
Morally oriented individual action is thus expectedensures the achievement

of socially desired results to a large extent.

4.0 Conclusion

Judging from the above submissions on propertyiaitiun, Islam enjoins that
it is not an ascetic religion and therefore doesim@any way aim at depriving
the Muslims from acquiring property for their wdlkings in life from the
endowed bounties of Allah. Man as vicegerent dat\lon earth is given the

right to own certain properties for the good of tmenmunity as a whole. In

36



Islam only good things are considered lawful siftds not everything that is

useful which is good.

Every pursuit and activity at acquiring propertyhigh has the tendency to
disturb peace, is severely condemned in Islam. htRaus living proper and
balanced use of one’s properties from the bouwntigslah is the rule of life in

Islam.
5.0Summary

The definition, division, and the various modeswdyich property could be acquired
were the major items of our discussions in thist.uli was made known that
properties, either movable or immovable, are bdgicavned by Allah and are placed
under the control of man as His vicegerent. Theobotline is that whatever a man
should acquire out of the bounties of Allah shduédlawfully acquired and should be

utilized for the general benefit of mankind.
6.0Tutor Marked Assignment

State and thereafter explain the various modesugjirovhich properties can be

lawfully acquired in Islam.

7.0References / Further reading materials.

1. Mannan, M.A. (1980). Islamic Economic Theory and Practice
Delhi (Delhi, India, Idarat Abadiyyati) India.

2. Khurshid Ahmad (1976). Studies in Islamic Economics

Islamic Foundation. U.K.

3. Akbar S. Ahmad (1992). Postmodernism and Islam

Routledge. London and New York.
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Introduction

In this unit you will learn about the Islamic teaways on dignity of labour, the
expectation, gain, the relationship between emplaye employee — for a
better understanding of the subject matter. Thiwith a view to guide you
towards familiarizing yourself with the stand ofais on the dignity of labour,
devoid of all forms of injustice and exploitation whatever manner among

men.
Objectives

At the end of this lesson, you should be able soculs on your own, the stands
of Islam on dignity of labour; identify the waysdcamanners a labourer should
put in his best in his chosen job and how his eggrighould treat him and pay

him a just wage in return.

3.0 Main Content

3.1 Islam and lawful livelihood

Islam lays much emphasis on dignity of labour uyghMuslims to embark on

the various activities that may earn them the bpoh#llah on earth. (Q.7:32).
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Every Muslim is under obligation to work in ordey tive and nobody is
entitled to any gain or reward without exerting eoductive effort and
shouldering the subsequent risk. In other wordg,gain valued by any person
or earned without work is not legitimate. Any wpeKfort or enterprise that
insures to its owner, a gain without risk or thatgiudes any loss to him is

equally illegitimate.

On an occasion, one of th@sarapproached the Prophet for alms. He was not
given. Instead, he was advised to sell his woaarmpet and cup, the only
things he had and spend the proceeds to buy adhtatdthis, he would use to
cut woods and sell to earn his livelihood. The naok the advice and was
happy to report back after fifteen days. Commegdimm, the Prophet
(S.A.W.) said:

“This is better for you than thou should come oa ay of Resurrection with

black marks upon thy face”.

On another occasion, the Prophet was reportedve $ad: “The best of what

one eats is that which one laboured for.”

To be able to do this successfully, it is necessargain proficiency in the

career one has chosen, because Islam desires lieaevwer any one of you
performs a job, he does it perfectly. Islam abhamness and dependent
living. Everybody should be responsible for himselearn legitimate earnings

for his wellbeing as a righteous worker.

The righteous worker is the one who is sincere waliwishing in his work.
One who does his work with high sense of sinceaitg good-will. He keeps
in view his own interest and that of his employdide should do his work
wholeheartedly so that all may enjoy the blessigsocial peace and security
arising from a balanced and moderate fulfillmentights and obligations. The

detailed exposition of this resume is brought ouain incident that occurred
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during the days of the holy Prophet Muhammad (S.A.W which it is
narrated:

Once a time, the holy Prophet (SAW) was enterirsgnmbsque while Abdullah
bin Umar (R.A.) was getting out of the door of thrmsque. The Prophet
(SAW) inquired from him, what had brought him t@tmosque? He replied:
to remember and worship Allah. The Prophet (SAWRed: Where do you
intend to go? He replied: Now, | intend to go outAllah’s land in search of
livelihood for my family. Abdullah (R.A.), puttindoth his hands on my
shoulders said, the Prophet of Allah (SAW) saidzelin this world like an

alien wayfarer. Work hard for your worldly gains & you shall live here

forever, and work for your hereafter as if you @r@ass away just tomorrow.”
Self Assessment Exercise I:

Enumerate some of the lessons derivable from tlopHet's advice to the

beggar that came to him begging for sustenance.
3.2 The relationship of Employer with his Employee

Of specific significance here is the relationshgiviieen the employer and the
employees which Islam places in a proper settirgcifpng norms for the
mutual treatment of both so as to establish jusietereen them. An employee
is entitled to a just wage for his contributiondistput and it is unlawful for a
Muslim employer to exploit his employee. “Threerqmns, declared the
Prophet, will certainly face Allah’s displeasure e Day of Judgment. They
are: he who does not fulfill his covenant with AlJdne who sells a free person
and enjoys the price, and he who engages a lahoemmives due work from
him, but does not pay him his wage.” This Hadiii,placing exploitation of
labour on an equal footing with the contraventidrihe covenant with Allah
and enslaving of a free person, suggests how rempigrxploitation of labour
Is to the spirit of Islam. Besides being paid jirt wage, Islam requires that

labourers should not be made to work so hard suagh miserable conditions
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that their efficiency declines, their health dedesites or their ability to enjoy in

some or participate in family life, gets impaired.
Self Assessment Exercise Il:

List out the three categories of people who acogrdo the Prophet, will meet

Allah’s displeasure on the Day of Judgement asudsed above.

3.0Conclusion

5.0

Islam has a set of goals and values encouragingspliécts of human life
including the aspects of dignity of labour. Sinakk aspects of life are
interdependent and the Islamic way of life is asistent whole, its goals and
values in one field determine the goals and vabfethe other fields as well.
Every Muslim is enjoined to work to earn from hadoobur, decent living. This
Is why laziness, beggary in whatever form is tgtatbndemned. Productivity
in human efforts must be judiciously compensatethaut any delay. The
relationships between an employer and employeeldHmi based on mutual
trust and understanding without any form of injostion either side to the

bargain.
Summary

In this unit we have seen how Islam enjoins the livhssto engage themselves
in productive lawful labour activities to earn legiate earnings. Islam sees
searching for means of livelihood as a worthy agieat benefiting from the
uncountable bounties of Allah for man’s survival earth. This is why Islam
lays much stress on dignity of labour, making ddtiign to search for work a
test of faith, as no one is entitled to earn leggtie living without one’s
exerting a productive attempt. “The best of whae @ats is that which one

laboured for”; so said the Prophet.
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6.0

7.0

Tutor Marked Assignment

Using some prophetic exhortations as supportsudssthe position of Islam on

dignity of labour
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Introduction

The primary concern of this lesson is to acquaou gf the Islamic views on
the acquisition and distribution of wealth throutyade activities. There is
nothing in Islam to stop the Muslims from acquirwegalth and endeavouring
for material improvements through lawful means dadent pursuits of lawful
trade activities.

Objectives

At the end of this lesson unit, you should be ableinderstand the Islamic
point of views on the acquisition and distributioh wealth through lawful
trade activities. The wide coverage of the Islarteachings on human
endeavours considers possession of wealth a tdsh@na token of virtuous
excellence and privilege nobility or a means ofleation. In view of this
reality you should take note of all the expressesvs on the subject matter for

their better understanding.
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3.0

Main Course
3.1  More on Dignity of Labour in lam

Islam encourages hard work in pursuit of livelihcaad getting up early in
pursuit of lawful means of livelihood. Allah comnaed the holy Prophet
Muhammad (SAW) to shorten his morning prayers bgeaf those who will
be going out early to work for their livelihood (3:20). In view of the
emphasis that Islam places on dedication to therghson of religious acts,
one would have thought that it would give no roenan admixture of religious
acts and trade dealings. This is not the casslami believers are allowed to
take part in lawful trade even durirdgjj sessions after all the rites bifajj
must have been completed (Q.2:198). Similarly, gimgain trade activities is
permissible after th@um'ahservice on Friday. This is contained in Quran 62
verse 10. It should not be construed howeverldtain acquiesces to making
religious activities to suffer at the expense afler activities. On the contrary,
it opposes such a situation. The holy Quran stasegorically that only those
religious activities not hampered by trading atiéa will have the best reward
from Allah and a grace more abundant (Q.24:37-38he holy Prophet
Muhammad (SAW) was reported to have expressed tilish loves to see
His servant striving in an effort to acquire a tegate means of livelihood”.
He stressed the need for one making the use ok dvaids to earn legitimate
living. The Prophet encouraged undertaking busine®s and striving to
ameliorate one’s living standard through tradingr$o The Prophet is reported
to have said: “One who could not thrive in tradeMadinah should go to
‘Uman for trade”. He further says: “One who faitseiarning his living here

should better go to Egypt or to Maghrib”.

The right to participate freely in legitimate trdoigsiness earning through the
Sharfah provisions is not without its limitations and méstions. These
restrictions are meant to serve as a check foethd® might like to abuse the

open door policy of Islam. Invariably, the objeetiof theSharfah provisions
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on acquisition and distribution of wealth is to @k justice, stop exploitation
and build a contented society for the well-beingnainkind.

Wealth according to the economist means all thbsey$, which are used as
means of earning economic profit. Economic prithat which can bring
satisfaction to any human ambition. Pure and lawfuheir view is all that
yields some material gain. Therefore, accordinghm, drinking wine is
permissible and lawful since it is capable of fitig a wish. Similarly, the
business of female sex is also chaste and lawftdus® it yields large profits.
The ethics of trade transaction in Islam forbids salch forms of unholy
business activities. Islam rejects all transadtitmat could cause harm to the
society as a whole though beneficial to a fewis Hs a result of this that Islam
issues directives, which are for the ultimate geddhe individual and the

society.
Self Assessment Exercise I:

Do you agree that engaging in lawful means of inedd is a complement of

religious practice in Islam?
3.2 Principles guiding trade and trading

Despite the fact that Islam enjoins Muslims to elarimg through the lawful
means, the teachings of the holy Prophet Muhamn&&\W) apart from
supporting lawful earnings also emphasizes the meettaders to fear Allah.
According to one of his sayings; the Prophet maéationed that merchants
will be raised on the Day of Judgement as evil slatcept those who fear
Allah and who are honest in their dealings witheoshin trade or business
activities. According to the Prophet, the secretsoccess in business is

honesty and fair dealings with customers.

It is a fact of history that the holy Prophet Mulmaad (SAW) not only did his
business fairly but also laid foundation for justddair business dealings. He

laid the fundamental principles of good and dedeimtg. He never gave any
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chance to his customers to complain. He was venglg and kind in his trade
transactions and advised his companions to be \imerever they transacted
any business deal with others. The effect of leisegosity and benevolence
was shared not only by the people of his time ketnally by all future
generations in the form of just, fair and imparti@gulations governing
business transactions. With these principlesemyhe showed the best way to
become a successful businessman. His personal adivities and those ones
approved by his companions are ethically orientedhay are fundamentally
based on the divine concepts of Islam. These atlpanciples revolve on
good intention, just dealings, goodness to other, and belief in Allah that
all activities of man will be judged before Him inding all aspects of trade
transaction. The underlying concept of Islam feoleing the aforementioned
ethical principles in relation to acquisition andtdbution of wealth through
legitimate trade activities is to sanitize the sbgiand to ensure that justice and

goodness prevail among people.

Islam unequivocally rejects the close circle ofome and wealth getting
narrower at each turn. “Let it (wealth) become aaommodity between the
rich among you” (Q.59:7). In technical parlance, lalamic system would
insist, at a given point in time, on maximizing taty welfare and not just
(pareto — optimal) marginal welfare stipulatingttircome distribution would
require that the “initial” conditions should sayighis requirement. It follows
that gross inequalities of income and wealth amgreoy to the Islamic ideal.
To attain this ideal, Islam prohibits the hoardiigwealth (Q.4:37). At the
same time, Islam condemns ostentatious consumrahextols the virtues of
giving to others (Q.2:195). The basic rationaletfese submissions is that in
the Islamic perspective, all property i.e. wealtlelongs to Allah (Q.3:129).

Hence, ‘man, being Allah’s vicegerent, holds irstrwwhatever is on earth.

Invariably, acquisition of wealth through legitirrameans by Muslims is
believed to be in the category of the activitiest thre permissible. Acquisition

of wealth thus, through lawful means is a parthef total legal system of Islam
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4.0

5.0

whose primary objective is the good of mankind. céding to the Prophet
Muhammad (SAW) the secret of success in trade sinbas is honesty and
fair dealings with others. His submission has thusfied trade transactions
from all kinds of malpractice including any of teéements of fraud, interest
gambling, uncertainty, doubt and black marketingjéalicious distribution of
wealth among men. This is why nothing in Islanmppiog the Muslims from
acquiring wealth and endeavoring for material inmeraent through lawful

and legitimate means for the well being of the stycat large.
Self Assessment Exercise I

Use the trading experience of the holy Prophet Muhad to explain how

Muslims should participate in trading activities.
Conclusion

In a nutshell, what Islam is concerned with in tleaneworks of its teachings
on acquisition and distribution of wealth is theéagfishment of an economic
system which is viable enough to ensure, undethallprogressive stages of
economic development, two broad objectives viz: tfed satisfaction of the
basic needs of life for all the members of the eiycincluding those who may
be incapacitated or handicapped in one way or ther@and (b) a just reward
of extra comfort and elegance to the talented mesntwe their superior skill
and enterprise through lawful means. When an umrdivantage accrues to a
class of people in the possession and ownershtheogifts of nature beyond
their legitimate and equitable share in them, diuces the rest of the people to
destitution and helplessness, thus opening the Wa® open for exploitation

in the form of rent for the free gifts of naturedamfair wages.
Summary

Our discussions in this unit focused on the digwoityabour as recognized by

Islam. You have seen, through some Qur’anic passage the prophetiSunnahthe

importance which Islam attached to hard-work areksg livelihood through lawful
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means. Also discussed were the principles guidgjness transaction. You learnt
that all business transactions should be guidetthdyear of Allah who will pay every
trader and business man on the Day of Judgmentdingoto what he did while on

earth.
6.0 Tutor Marked Assignment

Using relevant Qur'anic passages and $tsmnahof the Prophet Muhammad,

discuss the position of Islam on trading.

7.0 References / Further reading materials.

Mahmud Abu Said (1984putline of Islamic Economics
Sahaba Islamic Press. Kuwait.

Ibn Khaldun (Undated). Kuwait Arabicitwh.

Abdul, M.O.A. (1984)The Prophet of Islam.
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Syed Nawab Haider Nagvi (1981thics and Economics: An Islamic
Synthesis.The Islamic foundation. U.K.
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Introduction

The uniqueness of the Islamic economic system vegalound the fact that it
takes every aspect of human nature, component tahas Snto consideration.
This lesson unit will lead you to understand theybiarity of conceptual frame

work of the factors of production in Islam.

Objectives

At the end of this lesson, you should be able tplaex the features of the
factors of production from the Islamic point of wie Its understanding will
enable you recognize, compare and contrast theuenegs of these features
with other economic systems in practice. This weMentually lead you to
realize why the Islamic framework on factors ofguotion concerns itself with

social justice and fair play among men.
Main Content
3.1  Factors of production in theslamic point of view

It is interesting to note that Islamic economisasdrgiven different answers to
the question: What are the factors of productios®dme of these Islamic

economists endorsed the traditional list: landptlab capital and organization
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as factors of production. Some Muslim economistsehhowever reduced
these four factors of production to three nameiments of nature, good work
and capital; subsuming labour and organization uode category. They are
of the opinion that capital, as a factor of produrctresults from the operation
of human labour on elements of nature. To thertyraas the chief source of

production.

A postulate, which is essential for the analytidedmework of Islamic
economics, is that, capital, as a separate faétproaluction, does not exist on
its own, but that it is a part of another factormpodduction, namely enterprise.
This means in essence redefining the term “entapin a broader way so as
to include “capital” as a part thereof. This, iayrbe mentioned, is not difficult
to reconcile. With the passage of time and teagioal changes in methods of
production, the definitions of other factors of gwotion have also gone
through changes. Land for example, does not meaah in the limited sense
any more, but for all practical purposes, land yodasynonymous with the
term “natural resources”. Similarly, the term ‘“talb” has become wider to
include not only the industrial worker in the liedt sense but white-collared
personnel, as well as the managerial personnel ny @roductive unit.
Technology plays its role whenever there is a i@lahip between natural
resources and human resources. The productiottingsirom a combination
of natural and human resources is also determiggddhnology. It needs no
proof or effect to establish that given the sammuis of natural and human
resources the quality of the “enterprise” factord athe quality of the
“technology” factors will lead to different outputs two productivity units, or
indeed in two different countries. In the text ke@f economics one finds that
whenever there is a discussion on economic lawsh sag the law of
diminishing marginal utility or the law of diminislg marginal returns, a
gualification is mentioned that the quality of tbemmodities and the inputs
respectively remain the same or unchanged. Howeaveractical life we find

that except in a very primitive society things dmt nemain the same and the
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gualities of commodities or inputs invariably charayer a reasonable span of
time. This in other words, means that in the presly, technology has
become such an important factor that the qualitgrotiucts and the quality of
the natural resources as well as the quality ofhthman resources applied,
always change with the passage of time, excep@psrim a very short run or at
one point of time in a limited sense. The impoct@anf technology thus has to
be recognized as a factor of production and asgythat this factor remains
constant laying down an assumption which is noévaht to the facts of

practiced life.
Self Assessment Exercise:

What are the factors of production?

The postulate of combining capital with enterpriseconceptually not too
difficult to reconcile. The definition of the terfinterest” in the economic
literature has already been broken down into twaspan a conceptual level.
A distinction has been made between the returnhenctpital and interest.
This distinction implies that conceptually speakimgterest and profit have
some resemblance in that interest includes rewardrigk, while profit
constitutes a reward for uncertainty. This, ineotlwords, means some
resemblance between capital and enterprise. Meretive formation of large
corporations and companies with a large numbehafeholders — sometimes
more than a million — and the institution of ragsishare capital of joint stock
companies from the general public have tended tobame the functions of
enterprise and capital in the same persons. Hetneprs therefore are not only
the small number of promoters who conceive andaieita particular project
but also the large number of shareholders who tjsegnsponsors of promoters
and also become entrepreneurs. Significantly vikveegery economic system
is bound to have its own model and guidelines feraied operations; the

Islamic economic system is not an exception. Tihaesship of means of

51



production and the extent to which the market meigma or central authority
is relied upon for decision making have been theefclcriteria for
distinguishing one economic system from the othdslam’s strategy in
organizing its economic system within the factdrpmduction variables rests
on clearly specified goals, well-defined moraltattes and specific laws, rules

and regulations to be applied.
4.0 Conclusion

The conceptual framework of economics to suit tbguirements of Islamic
economics within the factors of production is wdkfined. A factor of
production is an economic aspect of the Muslinfs, llike other aspects of
Islamic teachings which does not separate the mahteom the spiritual or
secular from the theological. It is only a meamdelp the individual within
the society. Production and profit are, in an Istagtonomic system, not ends
but means to ends. The moving force of currenhecoc systems in general
Is profit, but in Islamic economic system it is hammwelfare. Interest in all its
forms is prohibited by Islam. In regard to theumat resources Islam has
warned men that certain items are devoid of uti@jue for being harmful to
physical and moral wellbeing. At the same time, degelopment of economy,
the sophistication of the factors of productione throwth of quantity and
improvement of quality of all kinds of products aezognized as belonging to
the domain of science and technology. Hence Islaiy gives the green signal
to and wholeheartedly welcomes, all advancemersiciance and technology
which, however, is left to the initiative and emiese of man, bearing in mind
the moral aspects of the Islamic teachings. Istasures that wealth is always
a fair return for labour. Apart from developmenthlanges, Islam prohibits
any price or free changes on land for it is regards a free endowment of

nature. As for Islam no gain is a gain unless morally unassailable.
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4.0Summary

5.0In the lesson above you have been taken througle slisnussions on the factors
of production both in the general sense of it andhe Islamic concept. In the
general sense, capital, labour, land and entrepreaee the four factors of
production. However, some Muslim economists hawkiced these four factors
of production to three namely: elements of natgeod work and capital.
Distinction was also drawn between profit and ieserwhereby the former is

regarded to be lawful while the latter is condemasgdotally unlawful in Islam.

6.0 Tutor Marked Assignment

Discuss the factors of production under the genecalnomic view and the

Islamic economic view.

7.0References / Further reading materials.

1. Khurshid Ahmad (1976). Studies in Islamic Economics
The Islamic Foundation. U.K.

2. Muhammad Nejatullah Siddigi (1981Muslim Economic Thinking
The Islamic Foundation. U.K.

3. S.M. Yusuf (1977) Economic Justice in Islam.
Sh. Muhammad Ashraf. Lahore Pakistan.
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Introduction

The main objective of this unit is to teach yoe tklamic points of view on
contracting parties to any lawful contractual oatign binding the parties
together. Your better understanding of these vieiliggo a long way to assist
you to know the much needed expectations to berobdeby either party to

any lawful contract entered into.
Objectives

At the end of this lesson unit, you will be in atter position to understand
what it takes to be competent to enter into a vabdtract and the Islamic

expectations on conditions to be met by each partiye contract.

3.0 Main Course

3.1 Definition of Contract:

Islam requires Muslims to fulfil and respect alamic contractual obligations

towards others. The Qur’anic injunction to thiseetf as contained in Q.5:1,
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(i)

which reads “fulfil all your obligations” is the mglamental principle which
guarantees the sanctity of all contracts providesl tare not prohibited by

Islam, public order and morals whether private ligubivil or commercial.

In the Sharfah, the term “contract” i.e. “concluded bargain” is agreement
between two parties, an undertaking to do sometlargg@mbination of an offer
and acceptance. The making of a contract is to@tnn a legal manner, the
offer and the acceptance, the one with the otharway which will be a clear

evidence of their being mutually connected.

In the matter of lawful contractual obligationsal® never permits that which
destroys theSharfah principles and values. Thgharfah insists that either
party to any lawful contract should have a freesemon to it. Thus, the basis of
the Sharfah provisions and its methodologies are firmly groesh@n honesty,
justice and good-will among the contracting parf@sthe well-being of the
society in general. As a result of this, the cgma®f contract assumes very

important dimensions in Islamic teachings.

A number of basicSharfah provisions go to the extent of clarifying the
position of Islam that the contract should not lbmercive, under undue
influence fraudulent or possess any form of vindetconditions. In other
words, like in other contracts, the aspect of Istateachings on contractual

obligations has its rules and conditions to be amet observed.
3.2 Conditions guiding parties to a contract

To be competent to enter unto a valid contract,piuies must fulfil certain
conditions.

These conditions are:
Contractual capacity.

A general competence to engage in lawful contradtaasaction requires two

basic qualifications viz: (a) Maturity; and (b) Eance. To this effect, every
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(ii)

person entering into a contract must have readmedge of maturity. On the
basis of a Qur'anic verse, age of maturity is Ishkeith a manifestation of

Rushdi.e. prudence (Qur'an4:6).

All contracts entered into by a minor are null arald except where such
contracts are purely to the advantages of the mmioperfect understanding

and are ratified by the guardian.

The Arabic legal term for prudence Rushd A Rushdis the person who

shows protective safeguarding of his property anchdness in the ordering of
his livelihood. It is not permissible for a chitdl insane to dispose of his own
property and his doing so is considered legallyaliov Also suspended for a
commercial dealing is the fool-heady person, megr@nspendthrift who is

chronically careless with his money. A man withmmal sickness is also
forbidden to discharge any form of contractual gdiion. This means that for
a man to qualify for a valid contractual arrangetére must be physically
mature; shows religious sincerity and be compdtehandle his own property.
For an insane person, his suspension ends wheaglaés his sanity, shows

religious sincerity and displays competence in hagdis property.

The implied ethical standards regulating the catr@ obligation revolve on
the objective of theSharfah provisions to ensure justice and fair play and to

save the general public from hardship.
Self Assessment Exercise I:

Explain ‘Maturity’ and ‘Prudence’ as conditions farvalid legal contract in

Islam.

Another major condition required by tt&harfah for the validity of any
legal contract is the mutual consent of the cotitrgcparties. Mutual
agreement as the basis of a contract lies in amhbigaious offer and
unequivocal acceptance from both the seller andother. Ideally, offer

and acceptance are expressed orally and must deatens definite
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4.0

intention to conclude the contract during the cactital session.
Nevertheless, an offer and acceptance in writingprggmthe contracting
parties is perfectly acceptable in Islam. The $ootieither party should be
based on goodwill to remove displeasure or disageed between the
parties to any lawful contract. Whenever the axitng parties have
concluded the basis for the contact, having alfattors, each fulfilling its
conditions, the next action to follow is the trarsbf ownership of the
goods from the seller to the buyer. Any uncertaimythe things to be

delivered or in the price to be paid will invalidahe transaction.
Self Assessment Exercise II:

Explain what you understand by ‘mutual consenthef ¢ontracting parties’

as a condition for valid contract in Islam.

Conclusion

The Islamic principles to be followed by the conthag parties significantly
provided unambiguous conditions to be met by eiffeety to the transaction.
A legitimate contract according to ti@harfah is made only when one party
offers something to another for some consideraaod such other party
accepts the offer. The parties must agree with aaher considering their
respective rights and duties towards the conducthef contract. Legally

competent parties must make the offer and accepiare free manner.

The making of a contract is the connecting in aleganner, the offer and
acceptance among the contracting parties. Thewolly conditions are

required for the validity of contracts.

0] consent of the contracting parties;
(i)  legal competence on the part of the parties;

(i)  lawfulness of the subject matter; and
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5.0

6.0

7.0

(iv) consideration in a contract of mutual obligatioe. iexchange of the

benefit from one of the contracting party to thieeot

The basis of contractual obligations and its methmgly among the contracting
parties under the Islamic concepts are firmly pllaoa equity, truth, honesty,

justice, righteousness and goodwill with one anothe
Summary

Our discussion in this unit had been focused orraohand the conditions that
make it valid in line with th&hari‘ahprovision. We learnt that by ‘contract’ we
meant ‘an agreement between two parties, an urkilegtao do something, a
combination of an offer and acceptance’. We alswoniein the unit that for a
contract to be islamically valid, four major conadiits must be met otherwise

whatever agreement reached on any such contraginascinvalid.
Tutor Marked Assignment

Islam has placed down some conditions that coulkemany contractual
arrangement valid; explain these conditions givirgasons why they are
necessary.

References/Reading Materials

Fazlul Karim (1939). Al-Hadis Vol. I1.
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Rayner, S.E. (1991). The Theory of Contracts in Islamic Law.

Graham and Trotman. London.
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Modern Printing Press, Dubai.
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Introduction

The main purpose of this unit is to acquaint yathwhe object of sales within
the Islamic principles governing the subject matt@&etter understanding of
these principles will keep you in touch of the algeof sales recommended in
Islam and the reasons why certain items are fodvidals object of sales in

Islam.
Objectives

At the end of the course unit, you should be lmeter position to understand
the approved and disapproved object of sales amsl The reasons why the
approval and non-approval of any given object ¢ésare forbidden in Islam

will be very clear to you.
Main Content
3.1 Conditions guiding the object cfale

The various conditions that must be fulfilled hetsales of commodity if the
transaction is to be lawful and contract valid, lr@ught under a searchlight in
Islam. Questions as to why a condition must billed are raised and answers

are sought in the Qur'an and ti&unnahof the holy Prophet Muhammad
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(S.A.W.) as well as in the opinions of righteoussts and scholars. Islamic
jurists have enumerated the conditions which areabpf sale must fulfil

before sale can be considered lawful and contraal.v Though the conditions
as listed by them vary in number and detail, they generally speaking, in
similar terms. Some of them are rather more cohgnsive than the others.
Invariably, most of the Islamic schools of thought the subject matter agree

that the object of sale must be:

pure — by Islamic standards;

legally beneficial;

owned by the seller;

fit to be transferred from the seller to the buyer;

specified, fixed and certain so as to avoid dispanel

capable of being in the possession of the buy#neasransaction should not be

temporary.
Objects of Sale must be pureTahir/Hal al).

For a sale to be valid, the object sold or boughst be ritually pure and lawful
in itself. Thus, those things declared unlawfutdake or use must not be sold
or bought by a Muslim. In this regard, jurists riem the various kinds of

food forbidden to a Muslim as the objects of salpwrchase viz;

(a) Carrion (b) blood (c) flesh of swine, and (djmaals killed for idols. The
prohibition of such goods arises from the injunesion the holy Qur'an and the
Sunnah of the holy Prophet Muhammad (S.A.W.). These udel the

following:

Oh you who believe! Eat of good things that We hmaoegided for
you, and be grateful to Allah; If it is Him you vebip. He had
only forbidden you dead meat and blood and thd ftdswine and
that on which any other name had been invoked bsdidat of
Allah.  But, if one is forced by necessity withowtllful
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disobedience or transgressing due limits, theneigyhiltless. For
Allah is Oft-forgiving Most Merciful. (Q.2:172-17.3)

These verses do not give reasons why the aforedsfabds are forbidden;

however, in another Qur'anic verse, clear indigaiare given thus:

Say; | find not in the message received by me dpjration any
(meat) forbidden to be eaten by one who wishesatidt @nless
it be dead meat, or blood poured forth or the flekwine for it
is an abomination, or what is impious (meat) onchihda name
has been invoked other than of Allah. But (ev@rifsa person
is forced by necessity without willful disobedienasor
transgressing due to limits, thy Lord is Oft-Foigry, Most
Merciful. (Q. 6:145).

With reference to the purity and lawfulness of titgects of sale, the holy
Prophet Muhammad (SAW) is of the view that

Verily Allah had prohibited the selling and buyiafjintoxicant,
carrion pork and idols.

Then he was asked:

Oh Messenger of Allah of what is your view abotg t& dead
animals? Verily boats are smeared there with, skire oiled
therewith and people prepare light therewith. Heswaered,
what is forbidden is (the eating of its meat) egtin

Thus, it is lawful to use dead animals’ fats ottieam for food but are not to be
sold or bought as object of sale. The Prophet nitadkar that the way to
purify the skin of a dead animal is to tan it. ideeported to have said. “The
tanning of the skin is its slaughtering, meaningt flast as slaughtering makes
the eating of the flesh of a sheep or cow lawfaldees tanning make the use
of the skin lawful. He also said: “tanning removissimpurity and if the skin

is tanned, it is purified”.

One may raise the question: why are these itentsdiden as objects of sale or
purchase? The answer to this question could néabietched. For example
carrion, pork and blood should not be consumedéaith and safety reasons.

If these objects are injurious to the health of ih@ividual and therefore a
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Muslim must not consume them. Morality demands thay must not be sold
to others, selling them might mean spreading mecbn earth, which is

forbidden by Islam.

Under the IslamiGharfah, wine and other intoxicants are not only unlawful i
themselves; even their manufacture, sale, purcles® possessions are
declared unlawful. The drink which is prohibited the holy Qur'an is
described a&khamr. It gives the idea of intoxication and has therefbeen

applied to all intoxicating drinks and drugs. (Q%94).

The holy Prophet Muhammad (SAW) did not stop athjribing the drinking
of alcohol whether much or little but also forbaaley trading in it. It is not
permissible of a Muslim to import or export alcabhdbeverages or to deal in
intoxicants. Intoxicating drinks do much harm tanis health and welfare.
Alcoholism is a main factor in the causation ofedise, and in most cases,
alcoholics are bad patients. There is a clearintesly as to the close
relationship between excessive drinking and breachi the moral laws and
laws of the state. These Islamic rules and reguathelp to promote in return,

man’s well-being physically and spiritually.

Unlike the aforementioned prohibitions, animalseoéd to idols are forbidden
not for health but for spiritual and moral reason&ie invocation of a name
other than that of Allah at the time of slaughtgran animal is considered an
act of disobedience to Allah. To act contrary e above prohibitions, is to
commit what the jurists regarded as capital siflabAdoes not forgive this sin
except there is repentance. Eating of animalsredféo idols shows weak
faith. To sacrifice animals to idols invariably ams seeking closeness and
bringing glory to other deities besides Allah, thaerd. Its prohibition is to
safeguard the belief in Allah, to purify His wonghand to fightShirk in
whatever form it may be expressed. Maintainingoadgrelationship with
one’s Creator and Sustainer is of utmost importaarwe to compromise such

relationship is to destroy the basis of righteossne
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(ii)

(iii)

Self Assessment Exercise I:

What isTahir/Halal under contract validity in Islam?

Objects of sale must be beneficialfudrat ala t-Tasim)

For a trade transaction to be lawful the goods eoldought must be necessary
and beneficial. So scorpions, rats, snakes, wamasinsects under the earth
are unlawful as objects of sale. To sell insestiskes and rats, might not be
permissible except if there is a benefit derivablem them (such as for

scientific research purposes).

The Object of sale must be the property of tle seller

It is mandatory, that the seller must be the rightivner of the object of sale.
A person may not transfer the ownership of an dlgésale of which he is not
himself the owner to another person without autaiion by the lawful owner
or by virtue of delegated authority conferred upan by the owner. However
under certain circumstances, a rightful owner ofc@nmodity may be
interdicted and prevented from exercising his rigbt sell it.  Such

circumstances include:

0] lack of freedom; (i) minority (iii) prodigalitynd (iv) lunacy. In other
words, someone who is not free cannot transactsaéss without the
permission of his master. No transaction by a moransane is valid.
In the case of a blind man, no transaction is vabkdept with the
consent of his representative. With regards toathe of minority, the
presence or absence of sexual maturity determirtes legal

presumptions.
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(iv)

Self Assessment Exercise Il:

Expatiate on the validity or otherwise of the peopinder the following

conditions: (i) lack of freedom; (ii) minority (Jiprodigality and (iv) lunacy

The Object of sale must be such as can be dadred to the purchaser

The validity or otherwise of a trade transactiorsoaldepends on the
deliverability of the object of sale. Tigharfah provisions demand that the
object of sale should be something that could balized legally and

physically. Anything that is not possible to béessed to the buyer is not
valid, e.g. to sell fish in the pond or sea. Thdbarn baby in womb of an

animal falls in the same category.
Precise determination of the Object of sale

Another significant condition to be met in the detmation of object of sale is
that the goods and the price must be known. Tkeneg of the object of sale,
the quantity and its value must be precisely datexth Similarly where an
object is an obligation of performance, it mustpbecisely determined as to its
nature and its value. In the case of benefitsvddrfrom property, acts, service
or property not present at the time of contractimg object should be feasible
and defined or capable of definition and lawfuh d situation where parts of
the object of sale or all of them are unknown, tifagle contract is not valid.
Mare sighting of the sale’s object is enough asatadge about it. For things
that are substantial, irrespective of whether aamity is known or not, its
guantity and description should be known to the twatracting parties. The
price description, quantity and time due must &#lsdknown and certain so as

to avoid dispute.
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(vi)

Receivability of the Object of sale

The last condition, which the object of sale mustilfif the contract is to be
valid, is that the goods must be readily receivairlee the exchanged benefit

has been given.
Taking possession means:

for transportable things, such as wheat or padhat they be transported by the
buyer or his representative; that is when he remdve merchandise to a place

not belonging to the seller such as the stredt@btiyer’'s house;

for things dealt with by hand such as a garmericak, that they be taken in
hand,;

and for other things such as a house, or landtllegtbe given over, that is the
seller gives the buyer control over them, suchyaldnding the key to him or

moving other belongings off the property.

As for the disposal of goods by selling them befaoguiring them, this is
indeed not permissible; presumably it might be rdgstd at the hand of the
first seller. It would then be a deceptive traieec Deceptive transaction is
not valid whether of landed property or moveablesyrnwhether of known

guantity or random setting i.e. chance bargain.

The underlying concern of Islam, incorporated ith@ objects of sale as
highlighted above generally denounces in stronghdeall sorts of deceitful
dealings and illegal profits or injustice to eitheir the contracting parties.
Invariably, where both parties to a lawful bargelmose to comply with these
Sharfah ethical principles, mutual trust and good-will feach other will

prevail. Peaceful coexistence will also prevaikuch a community in which

these ethical virtues are practiced.
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4.0 Conclusion

The underlying rules set by ti&harfah to be met by contracting parties under
the objects of sale can not be taken for grantedhéoe lays the lawfulness or
otherwise of any contract in Islam. Judging frome tvarious submissions
stated above, it is clear that the object of salstrbe pure, beneficial, owned
by the seller, capable of changing hand, fixed @mthin and capable of being
possessed by the buyer. The major reasons revolued the avoidance of
deception and foul play in trade transaction. nsléorbids any kind of
transaction under the approved objects of salelwbiuld lead to a quarrel or
litigation due to uncertainty or which involves anspecified quantity to be

exchanged or delivered.
5.0 Summary

As there are conditions or principles guiding caatrin relation to the parties
involved in the contract as earlier discussed so ate those conditions in relation to
the object of sale. The latter had been our fooukis unit. Object of sale must be
pure {Tahir/Halal); must be beneficialJudrat ala t-Tasim); must be the property of
the seller; must be such as can be delivered tpuhehaser; must be such as can be
delivered to the purchaser; must be precisely oetable; and must be readily

receivable.
6.0  Tutor Marked Assignment

Enumerate and explain the conditions that coul@rdehe the validity of object of

sale in Islam.
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7.0
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Unit 4; Ethics of Commercial Transactions.

1.0
2.0
3.0

4.0
5.0
6.0
7.0

1.0

2.0

Introduction

Objectives

Main Content

3.1 Definition of ethics
Conclusion

Summary

Tutor Marked Assignment

References / Further Reading

Introduction

The major concern of this unit is to teach you lbetter understanding of the
concern of Islam on the ethics of commercial trafisas among the
contracting parties. A distinction is always maddelslam between what is
ethically obligatory and what is likewise unethigablesirable among the
contracting parties to legal economic transactionRecognition of these
becomes necessary for you as it makes the differbativeen the concepts of

trade transactions and other economic ideologiesigmmen.

Objectives

At the end of this unit, you should be conversaiih the fact that ethics of
commercial transactions in Islam enjoins the eth&@andards which the
contracting parties to any lawful commercial traniges or bargains should
religiously observe. Its recognition and observawed enable the two
contracting parties enjoy the blessings of Allalutual cooperation and well-

being of either party to the bargain.
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Main Content
3.1 Definition of ethics

The term ‘ethics’ concerns itself with what is adlg right or wrong, from
human point of view. Ethics is defined as the &acie of morals”; revolving
round what is concerned with human character amdwds. Ethics of
commercial transaction in Islam suggests the dtlstamdards by which the
two parties &l-Ba‘r andal-Mushtar i.e. the seller and the buyer) to any lawful
commercial transactions should observe during #ied the transaction. Every
Muslim is encouraged to engage in any commeraaisaction as long as there
IS no deceit, hoarding, cut-throat competition amsury, which are all

characteristics of the contemporary commercialsaations.

The distinctive nature of the Islamic ethics of ecoemcial transaction rests
primarily on its conception of man in relation tdlahk, his own self and the
society at large. The Islamic rationalism is foeddn the ideological beliefs
in the oneness of Allah, and in the oneness ofgiReliand Book of guidance
(i.e. the holy Quran). In accordance with thidiéfe human life is conceived
as one whole oriented towards one ultimate goalhis [goal has many
expressions in the Islamic faith and literatureschs as serving Allah”,

“entering the paradise”, “worshipping Allah”, “sa@e§ salvation in order to

escape Hell”, “passing the trial of the Day of Jewhgnt” among others. In fact
all these expressions may be said to be that ofailning the covenant of

Allah”.

Observing the ethical orders of th®harfah provisions in commercial
transactions is no doubt indispensable for theretttant of fair play and justice
among the contracting parties in an organized llasociety; but respect for
and compliance with the law is primarily a mattéipeychology. The same is
the cause with democracy, which is more a mattespofit than that of an

external framework in man.
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Islam denounces in strong terms all sorts of dkdedealings and illegal

profits in commercial transactions. A justifiechwmercial trade transactions is
therefore the one in which the parties concerned it defraud, cheat or
disobey Allah in the process of buying and selliidghe fundamental principles

of commercial transactions in line with Qur'an, @tex 11, Verses 85-86 is:
to give just measure and weight;
not to withhold what is due to others;
not to commit evil on the earth with the intentdoing mischief, and;

to be contented with the profit that is left aftee other party had been
paid his due.

Invariably, the ever re-occurring regulations ormeogercial transactions in
Islam such as the above, should be seen as etharal/ obligations which
amount to command from Allah for the success ofviddal (Q. 6:152), (Q.
5:9), and (Q. 17:35).

Success is defined in Islam under the ethics ofngernial transactions in
relation to the “consent of Allah” and not in thos¢ the “fraudulent

accumulation of wealth”. Virtue, righteousness ahd fulfillment of the

servant-hood to Allah are the keys to His conseviirtue and righteousness
can be achieved through good actions and purifincatif human behaviour
from evil and vice while carrying out commerciahrisactions among the
contracting parties. The concept of wealth is uaign Islam. Wealth is
regarded as a bounty from Allah; hence it is ngarded as evil. Poverty is in
some instances associated with disbelief, whilbescaccumulated through
lawful transactions are considered as gifts frortalAl Since riches through
righteous commercial transactions are a bounty fAdlath, they must be used

for the benefit and satisfaction of human wants.
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Self Assessment Exercise:

What is the yardstick for measuring success infass under Islamic moral

teachings?

According to Islamic teachings, if a man really wsamo serve Allah, the
utilization of the bounties of Allah, i.e. the netband human resources made
available to him, is not only a privilege but alsoduty and obligation
prescribed by Allah. Therefore, material progressl perfection are in
themselves ethical values in Islam. Abstinence awmthdrawal from
enjoyment and satisfaction from material life iglirect opposition to Islamic
doctrines. Exertion in economic production as aahobligation is frequently

stressed in the holy Quran. In Qur'an, Chaptei67Allah says:

It is He who has made the earth manageable for goutraverse ye

through its tracts and enjoy of the sustenance lwhie furnishes.

Generally, the economic activity including commardransactions is termed
“seeking the bounty of Allah”. The concern for tbatisfaction of the basic
needs of individual and for maintaining the staddairjustice and equity while

seeking the bounty of Allah in the commercial taoi®ons is however

grounded in the ethical conscience of man. Thevedbrce for economic

development within commercial transactions musteafoge emerge from the
application of the ethical principle of the Islantieachings as a matter of
religious belief, conviction and practice. Theatiable urge for profits, the
propensity to take risk and the will to dominate thther contracting party
which lay at the root of the economic revolutiontioé West, are conspicuous

by their absence in Islamic productivity.

Ethically oriented individual action for the attenent of the ends of economic
system in Islam is expected to ensure economicgusind the achievement of

socially desired results.
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4.0

5.0

6.0

Conclusion

Engaging oneself in any lawful commercial transawiis regarded as longing
for the bounties of Allah. Despite this approvsiaim insists on Muslims to

observe certain ethical orders.

Ethical training to changing one’s preferences atttbice for lawful

transactions inculcates in Muslim (either as aesal buyer), a strong ethical
sense that keeps one to be just and fair to higamimg party. To establish
justice and fair play in commercial transactionsoagithe contracting parties,
great importance is thus attached to reformingiiner man through faith in

Islam.
Summary

The comprehensive teachings of Islam cover the céspef ethics of
commercial transactions. Earning gain or longitgough any lawful
commercial transaction is allowed in Islam. As glam, no gain is a gain in

any lawful commercial transaction unless it is @ty unassailable.

Islam regards profit or gain as a token of labberé can be no profit unless
there is the bargain lawfully betokened lawfullyf the ethical principles of
Islam are observed strictly as Islam enjoins in lalvful commercial
transactions, all the ramifications of the viciousmmercial process and
manipulation whereby the rich grew richer and tberppoorer are eliminated
at source. The immorality in commercial transagtiovhich lies in the
adoption of any unlawful method, which reduces thieole bargain to a

legalized commercial bargain, is unethical and eomaed by Islam.
Tutor Marked Assignment

Enumerate and discuss the fundamental principleswimercial transactions
as embedded in Qur'an, Chapter 11, Verses 85-86.
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Unit 5: Honest dealings among the Contracting pargés
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Introduction

The major aim of this unit is to teach you how arid/ Islam lays emphasis on
honesty among the contracting parties. Honestpdnices balance life and
makes one thing agrees with another in trade anthwrcial transactions. It
produces unity and harmony among the contractinfjesaat every stage of
their bargaining. It is this ethical concept whishresponsible for beauty and

proportion in every form of thought and action aher party.

Objectives

At the end of this lesson you should be able tolaempin clear terms the
essence of the concept of honesty among the ctinggaparties from the
Islamic points of view. This will enable you haadetter understanding of the

subject matter within the Islamic ethical princgle
Main Content
3.1 Honesty in Business transaction

Islam recognizes the fact that the tendency to el manifest itself in any
circumstance, not the least when buying and selliagr this reason, it puts in

place regulations that discourage all forms of ali&st practices among the
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contracting parties. On honest dealing (buying sailing) the holy Quran,

Chapter 8, verse 1 part therefrom reads:

. so fear Allah and keep straight the relationgween

yourselves....
When a sale is on, the Prophet enjoins the delleay:

“There is no cheating”. This is in view of the emous benefits, which await
the honest trader. In addition to the worldly persty, there is a great reward

on the Day of Judgement for the honest traders.

Furthermore, it is pertinent to note that in Islaroidance of anything that
could hurt the other contracting party is a majondition for the validity of
commercial transaction. This submission is in kvitgh a statement from the
holy Prophet Muhammad (SAW) as containedHiadith Qudsi,which reads

thus:

| have made the doing of injustice forbidden to éfyand |

have forbidden you doing of injustice to others.

According to the holy Prophet Muhammad (SAW), tleerst of success in
business is honesty and fair dealings with custem&Yith these principles in
view, the Prophet showed the best way to becomaceessful businessman.
His personal trade activities and those ones ajgordor his companions are
ethical oriented as they are fundamentally basetherlivine ethical concepts

of Islam.

The fairness and straight-forwardness with whiah Bnophet did his business
with other people have thus become an eternal ebearfgy all lawful
commercial/trade transactions to follow. He hasrifgd commercial
transactions from all kinds of malpractice involyiany of the elements of
fraud, interest, gambling, uncertainty, doubt araclk marketing. He also

standardized weights and measures and forbadeepé&oph using other less
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(ii)

(iii)
(iv)

reliable standards of weighing and measuring, @llconformity with the
Islamic expectations. All these ethical principlasd expectations revolve
around good intention, just dealings, goodnesghers, fear and belief in All -
Powerful and All — Knowing Allah and on a conceptiof an after-life when
all activities of man including every aspect of e¢oarcial transactions will be
judged by Allah.

Every pursuit and activity, which has the tendetwyisturb peace throughout
the contractual period, is severely condemned. Hdlg Qur'an chapter 5

verse 9 says:
Do not mischief on the earth after it hath beenserder ...

Likewise in Qur'an chapter 17 verse 35, Allah sdys:and refrain from evil
and mischief on the earth”.Thus all possible factors, which tend to cause
iniquity and disorder among the contracting pariieany lawful contract, are

strongly condemned by Islam.

The Sharfah rules in commercial trade transactions classifiexlttonest trader
with the faithful on account of his being steadfastruth and placed him with
the martyrs on account of his fighting with headds in treading the path of

virtue and honesty in his contractual obligations.
Honesty and goodwill may be acquired in the follogvivays:
the seller must not practice fraud orelem the article sold to the buyer,

delay in payment of goods may be granted to custombo are unable to pay

cash. In the case of extreme inability for paymesrhission may be made;
excessive swearing must not be resorted to bedadiseinishes blessings;

the tradesmen should be strict and impartial welgards to weights and

measures.
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4.0

Self Assessment Exercise

Discuss some ways through which honesty and gobdasl be acquired in

business transaction.

To combat cheating and exploitation, Islam demamaisesty in commercial
transactions. It warns against cheating, encouradgesnt work and forbids
usury. As a result of this, Islam instructs therchant to observe moderation
in his drive for profit and urges him to acquirelyothe legitimate earnings
through honest dealings with others. Islam adwscabsolute honesty in
commercial transactions to the extent that a traglenjoined not to falsely
praise his merchandise but reveal to his contrggisrty any defects in it. In
other words, it is compulsory to declare to thetaoner any faulty or defect in
the goods being sold. To conceal the defect resort to dishonesty and it is
forbidden. Refrain from oaths in a bid to promstdes is also one of the
Islamic trade ethics. Customers should not bettwdd goods are being sold to
them at cost price when there is a profit margin.do so is forbidden. In case
of conflict between wealth and virtue, one has @ocbntented with whatever
can be lawfully earned in one’s dealings with hantcacting partner even
though it may be little. This moral height canbet attained unless there are

honest dealings with customers.
Conclusion

The foregoing reaffirms the Islamic principle ofmesty in contractual dealings
among the contracting parties. The ethical rufelsomesty abhor all forms of
dishonesty in commercial/trade activities that oyt dishonest and
guestionable practices, which entails evil consages. In other words, lawful
trade as enjoined in Islam should be based on eimaege of benefits as profit
devoid of any dishonesty among the contractingigmrt The focus on either
party according to the Islamic principles should lleesed on honesty and
goodwill, to remove displeasure or disagreementwwéen the parties in

commercial transactions. Significantly, the bagithe Sharfah provisions are
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firmly grounded on honesty, justice and goodwillcarg the contracting parties
for the well-being of the society in general. Asesult of this, the aspects of
honesty within the concept of the commercial tratisas thus assume a very

important dimension in Islamic teachings.
5.0 Summary

This unit discussed honesty as the backbone ofesscn business. Qur’anic
injunctions and prophetic traditions were employedexpress the Islamic

preference for honesty as an instrument neededate rauccess in business
transaction rather than some unethical sharp pesctuch as fraud, dishonesty,
hoarding, false oaths and so on which had charaeterthe modern day

business atmosphere.

6.0  Tutor Marked Assignment

Dishonesty is the bane of businessimcontemporary society. Discuss

7.0 References/Further reading materials.

1. Anwar Ahmad Qadri (1981). Islamic Jurisprudence in the Modern Warld
Sh. Muhammad Ashrat. Lahore.

2. Fazlul Karim (1939). Al-Hadis Vol. I1.

The Book House. Lahore.
3. Hammudah Abdalati (1979). Islam in focus.
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4. Sayyid Sabiq (1990). Figh s — Sunnah
Darul Fathul-Alamul Arabiyyah. Cairo.
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MODULE Il

Unit 1: Islamic attitudes to Hoarding.

1.0 Introduction

2.0  Objectives

3.0 Main Content
3.1Hoarding and its meaning
3.2Hoarding and price control
3.3The effect of hoarding in the Society

4.0 Conclusion

5.0 Summary

6.0 Tutor Marked Assignment

7.0 References / Further Reading

1.0 Introduction
This unit introduces you to the Islamic points eéfw on hoarding. Hoarding
of any object of sale for the consumption of othé&s an increase in profit or
for any other benefit at the expense of otherseiednof such a commodity is
regarded as an unlawful act. The reason why Idlamds such a practice
deserves your better understanding. This will &ngbu to be aware of the
evil consequences which the act of hoarding coalase others in need, and
appreciate the concerns of Islam against the jgeatnong men.

2.0 Objectives

At the end of this lesson, you will be in bettesipion to explain to people why
Islam forbids hoarding of any object of sale. tsi@ stands on this act will
enable you see reasons why commodities for thefibehethers should not be
hoarded.
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3.0

3.2

Main Course
3.1 Hoarding and its meaning

The Islamic legal terminology for hoarding ligtikar. Hoarding is a practice
involving purchase of foodstuffs and the withholgliof the sale until their
prices soar high. In other wortlsikar means storing up of food grains for a
higher price in times of need and scarcity. Tkislbsolutely unlawful or at
least abominableMakrizh), as such monopoly is likely to prove detrimental.
Grains and foodstuffs are connected with the rightevery one. The
withholding of the items from sale is an infringarh@n the general rights of

mankind and an occasion to cause scarcity of naoegsod items.

In many of the holy Prophet Muhammad’s (SAW) saginge prohibited this

practice. For example the Prophet was reportédve said: “One who hoards
iIs a sinner”. Allah grants the producer of comniedi sustenance and the
monopolist is cursed. AAla ibn Abdur-Rahman (R.A.) reported from his
father on the authority of Abu-Hurayrah that a n@ame to the Prophet
(S.A.W.) and said to him:

Oh Messenger of Allah! Fix a rate for us (i.e. cohtour
prices). The Prophet (S.A.W.) said Oh! no, veAliah is
One Who controls prices; curtails, gives amply @nolviding
sustenance and certainty | hope that | should mgetord,
while there will be none amongst you who will haote
responsible either for blood or for property.

Self Assessment Exercise I:

Explain what you understand by hoardgieg@n economic act

Hoarding and price control

Of all the Imams, al-Shéfiis the farthest from imposing and determining

commutation of prices; yet he holds it obligatooy & person whose food is
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urgently needed by another to give it to him fofaa price. His followers

disagree as to whether price control is permissiliien there is a public need;
they have two views on the subject. The Hanafwdd that the ruler or the
authority must not resort to price control, unla@gsry to the general public
would otherwise result. If brought before tQadi — (Judge), the profiteer,
through hoarding, is ordered to sell what he hagxoess of the essential
provision for himself and his family, taking into@unt the regular price of the
goods concerned; and is forbidden to hoard. Otiservio compel people to
sell without justification or to deprive people tieir legitimate means of
livelihood is injustice and therefore unlawful. dbrarily, the control of prices
without the agreement by the sellers is not allowsdit may lead to black

marketing.

It appears therefore, that there is a pronounceofagrieat commercial value in
not fixing the price of anything. If prices werédd, there will be no
enterprise for commerce and trade; and busineggecfommunity will be at a
standstill causing a great loss in the merchantl@munity. It is necessary to
make a distinction between one who is obliged tbas®l one who is not so
obliged. If a person needs food produced by amgi@eson, then this person is

obliged to produce it for a fair price rather theoard it.
3.3 The effect of hoarding in the Society

Hoarding is a vice whose negative effect on thaespds enormous. It is a
means through which people amass wealth fraudyleftbarding creates
artificial scarcity and thereby makes life difficdbr the masses. It breaks the
spirit of brotherhood which Islam has come to adedor. It creates enmity
between the rich and the poor because the richdceasily get the hoarded
commaodities with their money while the poor coutat.iHoarding threatens the
security situation of the nation as it may leadviolence and disorderliness
while people struggle to survive. It also breedsnmscuity as less-privilege

people result to immorality to get what they wdnhspreads hunger in the midst
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4.0

5.0

of plenty resources which God has bestowed on nmahthis may lead to

mischief making on the land.
Self Assessment Exercise Il:

List out some the effects you think hoarding camehan the people of any

society

Conclusion

The foregoing condemnation of any act on hoardingponmodity is one of the
checks and balances Islam puts in place for thdbeia of mankind. In
reality, Islam does not confine its tenets onlyhe spiritual realm but comes to
grip with the reality that some people tend towaedsng advantage of others
in the matter of hoarding the essential commodit&gart from bringing
unforetold hardship upon the consumers, hoardieg pfovides undue profit
margins to the economically powerful people at thgense of the other
unsuspecting people. Islam insists that neithebthyer nor the sellers must be
unjustly treated; and that the free-flow of ess#ntiommodities should be

placed within the reach of the consumers withoytlaardship.
Summary

We have discussed in this unit the meaning andtipeaof hoarding. We
equally considered the hoarding as it relates imeprontrol in Islam. More so,
we have also been able to highlight some of thecesf of hoarding on the
people in the society. The bottom line is that fslas a religion which
advocates for the general well-being of the peogias unequivocally
condemned hoarding as an evil act whose effecthensbciety is highly

negative.
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6.0 Tutor Marked Assignment
(i) Explain what is meant by hoarding
(i) What are the implications of hoarding in theceety?

6.0References/Further reading materials.

1. Al-Misri, Ahmad ibn Nagib. (1991). The Relevance of the Traveller: A

Classical Manual of Islamic Sacred

Law.
Modern Printing Press. Dubai.
2. Abdur — Rahman I-Doi. (1984). Sharfah: The Islamic Law.
TaHa Publishers. London.
3. Fazlul — Karim. (1939). Al — Hadis.

The Book House. Lahore.
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Unit 2: Islamic Attitudes to Profiteering
1.0 Introduction

1.0 Objectives

2.0 Main Content

2.1 Profit-making venture and Profiteering

3.2 The prohibited form of trade in Islam

3.0 Conclusion

4.0 Summary

5.0 Tutor Marked Assignment
6.0 References / Further Reading

1.0 Introduction

You will know from this unit, within theSharfah provisions, the Islamic
teachings on profiteering. Islam is not againsfipmaking from any lawful

commercial engagement, but forbids profiteeringlints forms. This is as a
result of the stand of Islam against all forms eteitful dealings including

illegal profit in trade transactions.
2.0 Objectives

The primary objective of this unit is to bring tedr what revolves around
profiteering as an act forbidden by Islam. From Warious submissions you
are going to come across, you will be in a bettmsitpn to see reasons why

this economic act is regarded as an unlawful practi Islam.
3.0 Main Content
3.1 Profit-making venture and Profiteering

Profiteering is defined as an act of making a fanoney in an unfair way. It is

a popular practice among traders in various itemguir society. This practice
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has caused great havoc to socio-economic life opleeespecially the masses

who are always at the receiving end.

Islam denounces in strong terms all sorts of illggeafits in trade activities. In
view of this, Islam instructs Muslims to observedemtion in their drive for
profit. All factors that tend towards profiteeriagnong the contracting parties
are strongly condemned as these eventually leagustice and disharmony in
the society. Since Islam places emphasis on maiaks, Islamic State cannot
be a passive observer of the ethical scene indtiety. It is the responsibility
of the Islamic state to look after the spirituablie of its people; hence, the
need for the state to take practical measureseasd®d arises to curb all forms
of profiteering and black-marketing. In other werdhe state is to play a
positive role in guiding and regulating the econoitay ensure that the
objectives of theSharfah are fulfilled. An important measure would therefo
be to contain the self interest of the individuaihim moral restraints so as to

prevent the individual from exploiting the society.
Self Assessment Exercise I:

Differentiate between making profit and profitegrin a business.

3.2 The prohibited form of trade in Islam

Some forms of trade are prohibited in Is|diney are the types of trading
activities which Muslims are not expected to engageThey include the

following:

(1) Bay‘un Najash:This is a kind of transaction where middle-menypla
prominent role in a sale contract by inflating firece so as to get their
share after the sale. This practice is condemnedhbyProphet in a
hadith narrated by Abdullah bn Umar that the Megeernof Allah

forbids bidding against each other in order toadine price.
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(i)  Bay‘atayn fil Bay‘a: This means making two transactions combined in
one. This is done by a seller who fixes double pricea@ommaodity to
be sold; the price fixed on an item on cash-andychasis is different

from the one fixed on same item if the paymenobibd delayed.

(i)  Bay'un gharar: This means deceptive sale or the sale based on
uncertainties. It is a type of transaction the iletareal picture of which
is made hidden to one of the contracting parties wiay be unsatisfied
with the contract if such detail is made known. iEpée of this is
trading on yet to be borne animal or yet to be édrgame or fishes still

in the water.

Other terms employed by the prophet to describe esamlawful
transactions includanuhiqalah, mulallarah, muimasah, ma#badha

andmunzbanahamong others.

In an Islamic state a special departmenHisbz which can be equated to a
guality assurance agencydisba came into existence with a hierarchy of state
officers under the leadership of Muhtasib who was responsible for the
maintenance of public morality and economic ethiesotection of market was
one of his responsibilities. He was to check mdy dor bad workmanship or
faulty measures or discrepancy in quality but dtssee that there were no
arbitrary exploitations of the market by resortiogprofiteering and hoarding.
The Muhtasib wielded enormous powers to reprimand and penaleagant

behaviour. This clearly spells out the role otestavhich is two fold:

Firstly, enabling and encouraging those who meesdhessential needs of the
society to voluntarily provide those services aadsérve the community as
well as make a reasonable profit for themselved; setondly, if such needs
are not being met voluntarily or through encourageinto use enough force to
see that these requirements of the society arewrthbut an element of

profiteering or any forms of commercial exploitaiso The consumers as well

as the producers of goods should have a fair dehln® one should get an
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4.0

opportunity to exert remuneration greater than tha#. The concern of the
Shai“ah principles, which request that seller and buyeust have an attitude
of beneficence +hsan to one another and respect eachother, is not witho
purpose. If these attitudes including profiteerarg controlled to this extent,
harm or injustice can hardly be done to one anoth€he Islamic state is
further enjoined to encourage only those legitintediele activities, which are
in consonance with social good. It follows thdams condemns monopoly of
resources by a few and the stress is always oralgodieneficial spending
only. Profit accruable at the expense of the atlstands condemned by Islam.
In view of this, the state officials are to semotion, state organs to arrest such
an ugly economic situation to ensure free flowahmodities in the interest of
the general welfare of the public. Profit madetbg profiteers, rather than
bringing them lasting advantage economically, bezoa handicap and arrests
the moral and spiritual development of individualdathe generality of the

people on the long run.
Self Assessment Exercise Il:

Explain the following forms of business transacsi@nd the view of Islam on

them:Bay‘un Najash, Bay‘atayn fil Bay‘a, Bay‘un gharar.
Conclusion

The real objective of an Islamic economy, includitige aspect of profit
making, is the establishment of a just social om®ong men. The Islamic
vision on profit making is with a view to see thastice is done to all
participants in the economic activity, in fact ifbraembers of the society who
are protected against exploitation. It followsttlelam frowns at profiteering
and considers profit a test and not a token otigus excellence and privileged

nobility or a means of exploitation.
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5.0 Summary

Our attention in this unit has been focused on samlawful ways through
which people make profit and which in the long raffect the society
adversely. We made distinction between making prafid profiteering in
business. To make profit is to make gains in lawfay while profiteering is to
make gains through exploitatiorBay‘un Najash, Bay‘atayn fil Bay‘a, Bay‘un
gharar are some forms of transactions which are considenéawful in Islam.
It is believed that if our business people shoelspect the Islamic principles

on trade then the society will be peaceful.
6.0 Tutor Marked Assignment

7.0 References/Reading materials
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Unit 3: Islamic attitude to Gambling

1.0
2.0
3.0

4.0
5.0
6.0
7.0

1.0

2.0

Introduction
Objectives
Main Content

3.1 Islam and gambling:
3.2 Why is gambling prohibited?

Conclusion
Summary
Tutor Marked Assignment

References / Further Reading

Introduction

The main concern on this unit is to teach you #lanhic points of view on
Gambling. Gambling is one of the forbidden actdslam. The reasons for
this act will feature prominently in this lessofr.ou should take note that in
Islam, fulfillment of contractual obligations takés starting point from the
Sharfah provisions, which approves the basic principlesprah and

fundamental of the Islamic public order for the dance of the society. In
principle therefore, any attempt by either partyaoy lawful contract to
circumvent theSharfah principles of the mandatory rules of piety, absslu
goodness and public order, which are never giversideration to such as in

the case of gambling, prove such an obligation andl void.

Objectives

The main objective of this unit is to put in plasasons why gambling is
forbidden in Islam. You should at the end of tleisson, be acquainted with
these reasons to enable you remain in torch wiglseBharfah principles

forbidding gambling in whatever form it may be.
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2.0

Main Content
2.1lslam and gambling:

Gambling literally means acquisition of an item teasily and without
labouring for it. It is to invest money or otheroperty in an uncertain

transaction with a risk of acquiring profit in iitlwout labour.

In the pre-Islam period of the Arabs, gambling wase of their major
businesses. Such forms of gamblingMadamadhaand Munzbadhawere very
popular. An example oMulamadhais to sell a commodity by allowing the
buyer to touch it only at a pre-fixed price whilesing his or her eyes; and for
Munazbadha,each party to the business would be asked to tlarosll of cloth

in the dark to determine what each one would gb.wit

The Sharfah stipulates that in the interest of fair/ethicahlileg in contracts,
unjustified enrichment should be avoided. In viefthis, contracts involving
Riba, Gharar andMaysir are null and void.Riba is usually translated as usury,
excessive interest or usurious interesdharar means unlawful gain; while
Maysir means a way of obtaining something too easily @griving unearned

profit.

Maysir is so called because the gambler seeks to becmmequickly and
easily without undergoing the trouble of earningalile through hard work. It

is essentially anti-social and so, produces a gédeterioration of character.

The theory ofGharar is based on Qur’anic prohibition &aysir. In Quran
Chapter 5 Verse 93, Allah Says:

Oh you who believe! Intoxicants and gambling, detitom
of stones, and divination of arrows are an abomorabf
Shaytan’s handiwork, eschew such abomination that y
may prosper.

The arrows here referred to were used for ascartaumdue lucky or unlucky

actions or gains. On this, the holy Quran asdérs:
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Oh you who believe! Eat not up your property among
yourselves in vanities ... (Q.4:29).

The prohibition ofGharar/Maysir arises from the premises that an apparent
agreement between two parties is in actualityyéiselt of immoral inducement
provided by false hopes in the party’s minds thattwill profit unduly by the

contract.

The prohibition of Maysir arises as a result of the immoral inducement it
provides. Although the wortharam which is the legal-religious term for
“forbidden” is not used in conjunction witMaysir in the holy Qur’anthe
severity of the prohibition is indicated by its s#olink to idolatry and wine and

the use and consumption of pork.

The Jurists designate the teMaysir to cover all kinds of gambling whether
for a prize or betting to a stake. The Juristsvdifee simple conclusion that if a
given activity could be declared to be or in someysvto deriving unearned

profit, it is illegal.

Self Assessment Exercise I:

What do you understand by gambling?

Give and then explain other terms that can be taeghmbling in Islam
3.2 Why is gambling prohibited?

The legal principle to which the Islamic objectiohgambling is attributed is
that even if a gamble does not comprise fraudselfit the winner has earned
that which he has won from the loser on mere charfde effect of gambling
is regarded as similar to that of alcohol, whichdie to the neglect of religious

duties such as the observance of five daily prayassing etc.

Another modern institution attached to gamblinthis system of lotteries. The
Jurists, giving their opinions on the subject, hamanimously declared it to be

unlawful on account of gambling. It is a violatiohthe law of equivalence. It
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3.0

is a kind of robbery by mutual agreement. Thereaitet of economic and
social evil consequences for lottery among mene Wwhole act is reduced to
gambling which saps character and distracts pefopta the sober work on
which the common welfare rests. It is in view oist reality that Islam
regulates, specifies and defines the means of sitiqui of wealth in such a

way as to eliminate exploitation and chance aromhith gambling revolves.

Apart from the effect which gambling may have onrisml life of the
gambler, it also affects him in particular and fueiety at large socially. The
game of chance and tricks not only contribute wtfiation of the markets but
also widen its trend. A gambler is also a depressad in the society because
people look down on him as irresponsible as he ydwaeglects his family

responsibilities.
Self Assessment Exercise Il:

Explain in clear terms the rationale behind Islaprshibition of gambling

Conclusion

The primary aim of the Islamic prohibition of ganmgl is to eliminate all
forms of injustice and avoidance of getting profiithout working for it.
Gambling negates the stands for cooperation anthdntwood, which Islam
stands for. Gambling symbolizes an unjustifiechgairelation to labor inputs
between the loser and gainer. The principle orclwttie objection of Islam on
gambling is based is: that even if there is nodrawu gain what you have not
gained or lose on a mere chance. It ruins gansbieorldly life as well as his

spiritual future.

5.0 Summary

In this unit we have been able to discuss gambdisgone the unlawful ways

through which people make money. It is a practlta thad been in practice

92



before the advent of Islam and which is still igue now in various societies.
According to our discussion, gambling has negagiffects on both the spiritual

and the social live of the society and this is wdigm frowns at it.
6.0 Tutor Marked Assignment

Discuss gambling in relation to its spiritual aratial effects on the life of any

society.

7.0 References / Further reading materials
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Unit 4: Islamic attitude to Bribery

1.0 Introduction
2.0 Objectives
3.0 Main Content

3.1 The meaning of Bribery

3.2  Wakil or Agent — The third party

4.0 Conclusion

5.0 Summary

6.0 Tutor Marked Assignment

7.0 References / Further Reading

1.0 Introduction

This unit affords you the opportunity to understdhd stand of Islam on the
act of bribery. A bribe which is any gift giventwithe intention of inducing
another person to act in favor of the donor intr@hato any form of contractual
obligation among men. This act is totally forbidda Islam. This lesson will
enable you know the reasons why Islam is agairtdt an act in whatever form

it may take in any contractual obligation.
2.0 Objectives

The objectives of this unit will be to explain toythe concerns of Islam about
the act of bribery in any lawful business transawiinvolving third party. So
at the end of the unit, you should be able to Haetéer understanding of the

view of Islam on the act of bribery.
3.0 Main Content

3.1  The meaning of Bribery
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Bribery can be defined as an illegal gratificatgpwen with the ulterior motive

of influencing the receiver to act in favour of djger.

A Dbribe is one particular kind of secret profit particular payment being kept
secret from others in transactions. If a gift bedento a confidential agent with
the view of inducing the agent to act in favor bk tdonor in relation to

transactions between the donor and the agent'sipahand that gift is secret
between the donor and the agent, that is to sdyowitthe knowledge of the

principal — then such a gift is a bribe.

More than 14 hundred years ago, Islam tried togoahout a lasting balance
between earning and spending in order to achievarget of maximum

social/economic advantages devoid of all formskafsas, including the act of
bribery. Every pursuit and activity which has teadency towards giving and
taking bribery in whatever form is forbidden indsi; be it on individual basis

or at the state level.

Raising an optimum level of resources and utilizihgfficiently within the

framework of a just plan, demands unscrupulous $tgnen the part of the
common man as well as government employees. Bmmdds that on the one
hand, the common man should be willing to proviuanestly to the treasury,
the resources needed for attaining general so@dhwe and that on the other
hand, corruption including offering of gifts, lefoae undisguised bribery, for
obtaining an undue advantage in money positions job contracts, is to be

completely eliminated. The holy Qur'an, Chapte¥&rse 188 reads:-

And swallow not your wealth among yourselves Isefateans,
nor seek to gain access thereby to judges to swatither
people’s property wrongfully with knowledge thereof

The holy Prophet Muhammad (SAW) is reported toehsaid:

How can a governor | have appointed say, this rsyfau (the
treasury) and this is a gift for me! Why doesret $it in his
parents home and see if he gets those gifts? B Al Whose
Hand is Muhamad'’s life, any one of you who takesd(ly)
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3.2

anything from this (what belongs to the treasuryl) have it
around his neck on the Day of Judgement.

The Prophet then raised his hands and said twibeAl@ah! Have | conveyed?
While honesty is expected in both the public are ghvate sectors, there are
certain additional demands which public sector eyge must fulfil. A
Muslim public servant would befall in his duty tdl#& and society if he takes
his remuneration but does not render his due mgeof diligence, efficiency

and conscientiousness:

Any Muslim ruler entrusted with the affairs of Mos who dies
while he was cheating the people, will find paradisreclosed
for him.

Self Assessment Exercise I:
Define Bribery

What would you think are the causes boibery especially in
Nigeria?

Wakil or Agent — The third party.

A Wakili.e. an agent, ordinarily means someone whoseoparjs to establish
contractual relation between his principal andtthed party. The wordVakil
appears about twenty five times in the holy Qur'afhhe remuneration and
other entitlements of such a person have to be atiytagreed upon by the
concerned parties in such a way that will neveegmom for bribe taking or
any other form of undue gifts in the course of éixecution of his duties. It is
the duty of the agent to keep proper account dfatisactions he enters into on
his principal’s behalf and to keep separate accotitite services he rendered
to his principal from his own. As a general ride, agent has no right to deny
his principal’s title to goods and services, whithpossesses on his principal’s
behalf. Any agent who uses his position as agenacquire a benefit for
himself is in breach of his duty of good faith. yAgain by an agent in the
course of carrying out his principal’'s work whicle tkept secret from his

principal is a secret project i.e. bribe and iowerable by his principal as such
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4.0

4.0

an agent has committed illegal gratification. hé tprincipal discovers that his
agent has recorded a secret profit or taken a ,bndenay rescind the contract
after he might have recovered the secret proflbirdve. He may also rescind
the contract made with the third party that hadl plae bribe.

The Sharfah guidelines regulating the contractual obligatioetween a
principal and his agent seek to promote justicepliay and curb conflicting
interests like bribery. The premise on which theswal standards are based

presupposes mutual benefits and cooperation anmengpintracting parties.
Self Assessment Exercise Il:

What isWalkl?

How should be the relationship betweewakl and his Principal?
Conclusion

Bribery has become a cankerworm in all facet . lit is rampant not only
among the poor people but also within the highlgcpd people. In order to
combat all forms of exploitation, Islam demandsé=ig in all forms of lawful

undertakings. While engaging with others, Islanrnsaagainst any kind of
undue gratification, unjustified gift or briberyhik is with a view to show that
exploitation of others or using ones position asrido acquire a benefit for
oneself is a breach of ones duty of good faithibdy or a secret profit stands
forbidden in Islam because it is regarded as inmuaral immoral act, it needs

to be avoided for the wellbeing of individual amatiety.
Summary

We have discussed in this lesson about briberysagial evil. We learnt that it
is to give out something with the intention to udhce the receiver in one way
or the other. We equally discussed the view ofnistan the act and the effect

which it had on the well-being of the society.
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5.0

7.0

Tutor Marked Assignment

In your own view, to what extent do you considabéry a social problem in
Nigeria?
References / Further Reading Materials
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Unit 5: Al-Qirad/Mudarabah (Dormant Partnership) andBay‘un Salim

1.0
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1.0

You have learnt in the previous lessons about sgerweral economic rules and
regulations guiding business or contract transastia the Islamic perspective. You
learnt about what is lawful and what is unlawfulitasoncerned what to trade in. You
have been aware that practices such as fraud, ihgaghmbling, bribery and other
such evil practices are inimical to the generall\veing of the society and for this
they are abhorred by Islam. In this unit howevesu ywill be introduced to one

particular trading pattern which has a wide acaeggaamong Islamic economists.

Introduction
Objectives

Main Content

3.1 The Meaning oAl-Qirad/Mudirabah (Dormant Partnership)
3.2 Conditions for validity oRAl-Qirad/ Mudirabah
3.3 Rights of the worker and the Proprietor

3.4 Termination oAl-Qirad/Mudarabah

Conclusion
Summary
Tutor Marked Assignment

References / Further Reading

Introduction

This is what is known aAl-Qirad/Mudirabah.

2.0

Objectives

It is expected that at the end of this lesson, slowuld be able to:
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a. defineAl-Qirad/Mudarabah;

b. explain how it operates;

C. give its benefits to the participants and theegal public.
3.0 Main Content

3.1 The Meaning ofAl-Qirad/Mudarabah (Dormant Partnership)

Al-Qirad is an Arabic word derived froml-gard which means ‘to cut’. This is
because the owner or the proprietor cuts a panisofnoney for someone else to trade
with, expecting that the gains from it will also &leared. It was defined by the famous
Maliki Scholar, Ibn Al-Arafa, as ‘a contract in vdhi a person entrusts funds to a
worker @l-Amil) for him to trade with and with the arrangemenrdttthe proprietor

(Rabbul Mil) will share from the profit’.

Other names by which this type of business agamnt is interchangeably used

include:mudirabahandmuhzmalawhich are all interpreted as ‘dormant partnership’

A Muslim jurist, Sayyid 8biqg, opined that the three tern@jrad, mudirabah and
muhzmalaare synonymous. He defined them as a type of @cinbetween two parties
in which one of them entrusts monetary valakn@kd to another person in order to
trade with it, on the condition that the profit Mble shared between them as agreed. It
should be noted here that the principle of ‘offerd aacceptance’ between the

contracting parties is the corner ston@birad.
Self Assessment Exercise I:
Define and then explain what you understand\b@irad.

3.2 Conditions for validity of Al-Qirad/ Mudarabah
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For any arrangement oAl-Qirad/Mudirabah contract to be valid, the following

conditions are to be met:

The capital to trade with must be in cash (currgnktyshould not be stock,
property or consist of debt owed by one of the i@mting parties the other.
In other word, thefmil/Mu(arib i.e. the worker must not be indebted to the
Rabbul Ml i.e. the Proprietor. This is the view of some Iskajarists who
differentiate betweenjirad and muarabah. To this groupQirad is only

done with cash while to some others it can be weatsh, property or stock.

The exact amount invested in the enterprise shibeldefinitely known so
that the profit to be shared will be appropriatéoédh contracting parties as

agreed. There should not be anything like approtiona

The profit to be shared from the actual proceedukhde of definite

proportion known and agreed upon by the partiethodigh no prescription
Is made in th&hari‘ahto that effect, it is advisable that the partiesived

should prescribe certain known proportions likeaeu proportionate half,
one third e.t.c. The Prophet once leased out the ¢d Khaybar to some
workers on the agreement that one half the promlaot it should be given
to the Islamic State. No proprietor should demaordaf certain amount as
his share outside the agreed proportion. Such aadénnvalidates the

contract.

The contract should not be restricted in whatewenf That is the owner of
the capital should not restrict the worker to atipalar type of business or
to a specific city or trade in a particular seaswntime or should not
transact business with a particular person andyewthrer condition that

may hamper the growth of the business. This isviees of Imam Malik
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3.3

and Imam S#fi‘i which is however in contrast with the view dham Al
Harifah who opined that there was nothing wrong for ¢lwener of the

money to restrict the worker.
Self Assessment Exercise Il:

List and then explain some of the conditions thatlidate Al-

Qirad/Mudarabah contract
Rights of the worker and the Proprietor

Under theAl-Qirad/Mudarabah contract arrangement, there are rights due

to both the worker and the proprietor.

Following are some of the rights that are due tee tiworker

(Amil/MuC arib):

I Freedom to trade at any time that is convenienttlier business
except if both parties had earlier agreed to it okeef the

commencement of the transaction.

. Buying the available goods in the market is thétrigf the worker.
The proprietor should not compel him to buy seakgonads which

could be available sometime and not available someetise.

iii. The worker also has the right to transact busimessash and in
kinds. The proprietor should not impose credit pase or selling on
credit on the worker. Doing so also vitiates thentcact and the
worker receives his due share in the profit. Buthié proprietor
conditioned that the worker should transact in daghhe did that in

credit, he will get his due share from any profiade of such
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transaction but will be totally responsible for almgs because he

acted against the instructions of the proprietor.

The worker has totalitarian control over the bussmelf the
proprietor interferes by selling some goods in wWarkers absence

without his permission, such sale is regarded idval

It is the right of the worker to receive the inlit@apital from the
proprietor without any guarantee. If the businessaffected by any
natural disaster, the worker has the right to lie dght of the any

profit made.

The rights of the proprietor are as follow:

The proprietor has the right to control the movemeh the
worker at a particular time or the other and thekeo should
cooperate with the proprietor except it such cdntrould have

adverse effect on the worker.

The proprietor can restrict the worker from trarisac in a
particular trade of item especially if he has hdw tfore
knowledge about non-viability of such trade or tis& of natural
calamity like sinking of ship in the sea or armethbery attack
on the road. If the worker refuses to take to uwdton from the

proprietor and runs into loss, he will be respolesior the loss.

The proprietor has the right to buy from the comityodn sale at

the same rate being sold to the public.

He has the right to give the worker some conditiafisch will

prevent risk or loss.
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3.4 Termination ofAl-Qirad/Mudarabah

It is the consensus of the Muslim jurists that ¢batract ofAl-Qirad/Mudirabah

can be terminated at any time, but the proprietastngive the worker the
opportunity to sell the goods for the actual praditoe determined. If the profit is
in form of cash at the time of termination, it slkibbe distributed according to the

profit margin as agreed.
Al-Qirad/Mudarabah contract is terminated with the following:

I If any of the conditions for validity of the contitas omitted at the instance
of the proprietor, then the worker receives compgos for any transaction
he made while the contract stands terminated. Whatess incurred by the
worker afterward will be borne by the proprietorcaese in this case, the

worker is just a hired person and no more a partner

. If there is a negligence on the part of the workeprotect the capital as
required or transacting in business that is noéedto in the contract, the
contract will be terminated and the worker will besponsible for the

liquidation of the business.

iii. The death of any of the contracting parties to ¢batract automatically

terminates the contract.

If the proprietor dies, the worker can only congénuith the business with
the permission of the proprietor’'s heir(s) and \eliat profit made should

be openly shared between the two parties.
Self Assessment Exercise lll:

Under what conditions call-Qirad/Mudirabahbe terminated?
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4.0

5.0

Conclusion

The import of the introduction ofAl-Qirad/Mudirabah in the Islamic

economic system is to discourage Muslims’ involvetria such anti-social
economic activities as hording, bribery, beggingmed robbery, corruption
and such others which are inimical to the secuanitgt the general well-being
of the society. Although the space and time we Havehis course is not
enough to explain all about Islamic economic system have been able to
at least introduce you to some of the salient itgmsneed to start with. It is
expected that you put in more efforts to reseancthér on what the details

are about the Islamic economic system.

Summary

Considering the various dubious ways by which peapirich themselves
these days, it will be a shortcoming if Islam, asoanplete way of life, has
not made available any lawful alternative for marearn his living. One of
such lawful ways is thél-Qirad/Mudirabah contract which is otherwise
called ‘dormant partnership’. Detail about the megn of Al-

Qirad/Mudarabah, conditions for its validity, the rights of its pmipants

and the termination of the contract, formed thele&iuof our discussion

above.

6.0 Tutor Marked Assignment

105



7.0

Discuss in detailAl-Qirad/Mudirabah as an economic activity prescribed by
Islam taking into consideration the condition ftg validity and the right of

each party that participates in it.
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