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MODULE |
Unit 1- Meaning and Concepts of Religion
Unit2 —  Aims and Objectives of Religion

Unit 3- Origin of Religion

Unit 4- Origin of some specific world Religions |
Unit 5- Origin of some specific world Relgis I I
Introduction

Welcome! ISL313: Introduction to World Religions a two-credit
unit course for Students of Arabic and Islamic sadat the 300
level. This course textbook is developed againsthtickground that
the knowledge of World Religions will afford learsethe ability to
relate with other religious groups and therebyilinte spirit of
peaceful co existence in the world. This courselgis an overview
of the entire course. You will also read about hbis structured out
as well as the requirements for making a succegsunfendeavor in
undergoing the Course.

Course Aims

The concern of this Course is to help you to bepstent in the
discussion of related issues in religion aroundvtbdd. You will,
in the course of this study be exposed to the vohg:

|  Meaning and Concepts of World Religions.

[I. Aims and objectives of Religion

lll. The historical origin of some World Religions

1lv. The Beliefs and Customs; size and FunctioriReabigions
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Course Objectives

To achieve the above aims, overall objectives atefa ISL313.
This is exclusive of the specific objectives, whate stated for every
unit. You are passionately advised to read therarbefenturing into
the subject matters as it will prepare your mindetter grasping of
the message.

It is expected that by the time you complete tloigrse you will be
able to:

a) Discuss the major Religions of the World.

b) Explain the interaction d&ith and customs among the religions.
c) Give details of the peculiarities of the practiers of the African
Traditional Religion.

d) Apply the lessons to life situations.

Working through This Course

For you to complete this course, you must readusnuidrstand all the
study units and all the related materials. You w# required to
submit written assignments at the end of eachfanithe purpose of
assessment. You are also going to write a finahmaxation at the
end of the course.

Course Materials

The following are the major materials you needtlfas course:
|. Course guide.

[I. Study Units.

lll. Assignment File.

IV. Relevant Textbooks including the ones liste@ach unit.

Study Units
There are 15 units (of three modules) for this seulhey are: ISL313:
Introduction to World Religions

MODULE I
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Unit 1- Origin of some specific world religis Il
Unit 2- Major Religions of the World

Unit 3- Beliefs and Customs of some World Religions
Unit 4- Notes on the size of some specific Worldidgens |
Unit 5- Notes on the size of some specific Worldidgtens |
MODULE il

Unit 1- Practice and Rituals in African Traditioriéligion.
Unit 2- Functions of Religion

Unit 3- Impact of Religion in the life of a Society

Unit 4- Relationship of humanity with Religion

Textbooks and References

Some books have been recommended for this cotnese will assist you

a lot if you can purchase some of them for furtteading. These among

many others include:

E. Bolaji Idowu,Olodumare: God in Yoruba Beli¢fondon, Longmans
Group Limited, 1972).

E. Dada Adelowo,Methods and Theories of Religio@Ado-EKiti,
Olugbenga Press and Publishers).

H. Abdalatj Islam in FocugRhyadh, Wamy, Islamic Teaching Centre,
n.d.).

M.M. Ali, The Religion of IslamLahore, Ahmadiyyat Isha’at Islam,
1978)

M.F. Karim, Al-Hadis an English Translation and Commentary of
Mishkatul-Masabih(Lohore, The Book House, 1940).
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Harvey, Grahamindigenous Religions: A Compani¢ibondon and New
York, Cassell, 2000).

G.L. Berry,Religions of the Worl@Canada, Barnes and Noble, 1958).

B.A. Banire, Top Secret About Christianity otherlisle Religions and
Islam (Lagos,

M.A. Kareem,Comparative Religion Islamic Seri¢8do-Ekiti, College
of Education, Ikere-EKkiti, 2002).

The New Catholic Encyclopedi&rts The Holy Trinityol. 14, pp. 295-
299, 1967

A.Y. Ali, The Meaning of the Glorious Quran, Translation and
CommentaryLondon, Islamic Foundation, 1975).

A.R.l. Doi, The Cardinal Principles of Islarfislamic Publication Bureau,
1979).

D.J. DouglasThe New Bible Dictionary

E. Bolaji Idowy African Traditional Religion: A Definition(London,
S.C.M., 1973).

F.M. Arthur, Marxism: An American Christian Perspectivi@déew York
Orbis, Books, 1981).

T.P. Hughes,Dictionary of Islam (New Delhi, Cosmo Publications,
1977).

Wande Abimbolage.d. and translation. Ifa DivinatioRoetry (New York,
NOK, 1977).

Emile Durkhein,The Elementary Forms of Religious L{feondon, Allen
and Unwin, 1954).

C.L. AdeoyeAsa ati Ise Yorubdlgadan, UPL, 1980)
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J.B. DanquahThe Ayhan Doctrine of Gdd.ondon, Coss, 1960).

S. Gill, Academic Study of ReligipPDF-Adobe Reader Journal of
American Religion

World Eras Encyclopedia, Vol. 10, Pierre-Damien ki (New York,
Thomson, 2003).

J. Baldick,Black God: The Afroasiatic Roots of Jewish, Chaistand
Muslim ReligiongNew York, Syracuse University Press, 1997).

R.A. Heinlien, Quotes about HumanitfAmerica, Science Fictions
Writers, 1907-1988).

A. Rahim,Islamic History(Lagos, IPB, 1983).

M.O.A. Abdul, The Classical Caliphate (Lagos, IRB,

ASSESSMENT FILE

You will be given an assessment file and a marlgdgeme. The
assessment file will contain details of the workbt submitted to your
tutor for marking. You will be evaluated in two vgythe tutor marked
assignments and the written examination. Your fimalrks depend on
what you scored in these two.

You must submit your assignments to your tutor formal
assessment which necessarily followed the stipdilagehedule and
deadline. Your submitted work for assessment wall30% of your total

Score.

Tutor Marked Assignments (TMAS)
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You are expected to submit specified numbers MAE’. Each of
these units has a TMA. You will be assessed on @mly but the best
three will represent your 30% grading.

On completion of any assignment, you must semwdtht TMA to
your tutor. Ensure that the assignment reaches tyworr on or before the
deadline for submission. In the event of any lagsstor incompletion of
any work to time, contact your tutor immediately fssible extension;
for this shall not be granted after the due datkessnfor exceptional

situations.

Final Examination and Grading

The final examination will cover three hours. Ywil be tested in
all aspects of the course. Endeavour to read tlteagain before the
exam. 70% is the score for final examination outtlté total course
grading. The questions will be similar to the oges have treated in the
TMAs.

Course Marking Scheme

This table represents the layout for the actuars® mark:

Assessment Marks
Best three assignments 30%
Final Examination 70%
Total 100%

Course Overview and Presentation Schedule

1C
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ISL313 Introdugctito World Religions
Unit Title of Work Weekly Assignments
Activity

Module |

Unit 1 Meaning and concepts |0iVeek 1 Assignment ]
Religion

Unit 2 Aims and Objectives oWeek 2 Assignment 1
Religion

Unit 3 Origin of Religion Week 3 Assignment

Unit 4 Origin of Some Specific WorldVeek 4 Assignment 4
Religions |

Unit 5 Origin of Some Specific WorldNVeek 5 Assignment §
Religions Il

Module I

Unit 1 Origin of Some Specific WorldNeek 6 Assignment 6
Religions IlI

Unit 2 Major Religions of the World | Week 7 Assignmé&

Unit 3 Beliefs and Customs of somé/eek 8 Assignment §
Religions

Unit 4 Notes on the size of som@eek 9 Assignment ¢
Specific World Religions |

Unit 5 Notes on the size of somé/eek 10 | Assignment
Specific World Religions 1l 10

Module

11
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Unit 1 Practice and Rituals in AfricaWeek 11 | Assignment
Traditional Religions 11
Unit 2 Functions of Religion Week 121  Assignment
12
Unit 3 Impact of Religion in the life ofWeek 13 | Assignment
a society 13
Unit 4 Relationship of Humanity withWeek 14 | Assignment
Religion 14
Revision |
Examination |
Total 14

How to get the Most from this Course
In distant learning, the study unit replaces thaversity lecturer.

The advantage is that you can read and work thrthegleourse materials
at your own pace, and at a time and place thas gou best. Think of it
as reading the lecture instead of listening to cuker. Just a lecturer
might give you in-class exercise, your study upitsvide exercises for
you to do at appropriate times. Each of the studisuhas common
features which are designed to aid your learnirge Tirst feature is an
instruction to the subject matter of the unit amavha particular unit is
integrated with other units and the course as alevhidext is a set of

learning objectives. These objectives assist ydintaw what you should

12
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be able to do by the time you have completed theyou should use
these objectives to guide your study. When yousfithe unit, you should
go back and check whether you have achieved thecigs. Self
Assessment Exercises are interspersed through s@acly unit and
answers are given at the end of the course. Thaeseiges are designed
to help you recall what you have studied and tduata your learning by
yourself. You should do each Self Assessment Eseras you come into
it in the study unit. The summary at the end oheagit also helps you to
recall all the main topics discussed in the mamteot of each unit. There
are also tutor-marked questions at the end of eatthWorking on these
guestions will help you achieve the objectives atreunit and prepared
you for the assignments which you will submit ahe final examination.
It should take you about three hours to complestudy unit, the
exercises and assignments. When you have complegefttst study unit
take note of how long it took you and use this infation to draw up a
time —table to guide the study for the rest of yoourse. The wide
margins on the right and left of the pages of ystudy book are meant
for you to make notes of main ideas or key point&/fach you can use
when revising the course. If you make use of akthfeatures you will

significantly increase the chances of passing these.

Course Delivery

As an open and distant learner, you learn thraayleral ways. You
learn when you interact with the content in youurse materials in the

same way a student interacts with the teacher imoaventional

13
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institution. You also learn when you are guidedotiyh the course:
however you are not taught the course. Instead gourse materials are
your teacher, and as such you will not be ablestoagy answer to any of
the questions which may arise from your study ef thaterial. It is for
this reason that, in addition to the course mdteshich you have
received, the delivery of this course is suppotigdutorial, facilitation,
and by counseling support services. Although thesevices are not

compulsory, you are encouraged to take maximumrdaedga of them.

Tutorial Sessions

The total number of tutorial hours for this counse8 hours.
Tutorial session form a part of your learning psscas they offer you an
opportunity to have face to face contact with ytutorial facilitation and
to receive answers to questions or seek clarifiogtion a study unit that
you may have. Also you may contact your tutoriailfator by phone or
email.

On your part, you will be expected to prepare dhefatime by
studying the relevant study units, write your ques so as to gain
maximum benefit from tutorial sessions. Informati@mout the location
and time schedule for facilitator will be availalalieyour study centre.

Tutorial sessions are flexible arrangement betwgain and your
tutorial facilitation you will need to contact yostudy centre to arrange
the time schedule for the sessions. You will aleechto obtain your

tutorial facilitator’'s phone number and e-mail asks.

14
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Tutorial sessions are optional. However, the henefof
participating in them provide you a forum for irgetion and peer group
discussions which will minimize the isolation yowaynexperience as a

distance learner.

Facilitation

Facilitation is learning that takes place bothhimtand outside of
tutorial sessions. Your tutorial facilitator guidgsur learning by doing
the following:

Provide answers to your questions during tutos@ssions, on
phone or by email;

Coordinate group discussion.

Provide feedback on your assignments;

Pose questions to confirm learning outcomes;

Coordinate mark and record your assignment/exaimmascore;
and monitor your progress.

The language of instruction for this course is lishg The course
material is available in print or CD formats, arldoaon the university
website. On your part, you will be expected to prepahead of time by
studying the relevant study units, write your qumes SO as to gain
maximum benefit from facilitation. Information aliothe location and
time schedule for facilitation will be availableyaiur study centre. Time
of facilitation is a flexible arrangement betweenuyand your tutorial
facilitator. You should contact your tutorial fatakor if:

You do not understand any part of the study units.

15
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You have difficulty with the self assessment eisas.
You have a question or a problem with an assignmeith your
tutorial facilitator's comments on an assignmentvah the grading of an

assignment.

Counseling
Counseling forms a part of your learning becatise provided to

make your learning experience easier. Counselirayaslable to you at
two stairs, academic and personal counseling. Stu@eunselors are
available at the study centres to provide guiddoc@ersonal issues that
may affect your studies. Your study centre managed tutorial

facilitators can assist you with questions on amadematters such as
course materials, facilitation, grades and so oaké/sure that you have
the phone numbers and email addresses of your serye and various

individuals.

Assessment

There are three components of assessment forcthisse: self
assessment exercises and assignments at the eadlotudy unit; the
tutor-marked assignments; and a written examinatlandoing these
assignments, you are expected to use the informagaihered during
your study of the course. Below are detailed exatians on how to do

each assignment.

Self Assessment Exercises (SAES)

1€
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There are Self Assessment Exercises spread oatigimryour

course material. You should attempt each exeracismediately after

reading the section that precedes it. Possible enssto the exercise are

provided at the end of the course book; howeveu, stoould check the

are for you to evaluate your learning; they aretodie submitted. There

are also questions spread through each unit. Yquired to attempt these

guestions after you have read a study unit.

Again, the questions are to help you assess yoowledge of the

contents of the unit. You are not required to sulih@ answers for SAEs.

Guideline for Writing Tutor-Marked Assignments

1.

On the cover page of your assignment, writecinerse code and
title, assignment number (TMA 1, TMA 2 ...), and dabé
submission, your name and matriculation numbeshtiuld look
like this: Course Code Course Title _ Tutor
Marked Assignment Date of Submission __ Name

Matriculation Number

You should endeavour to be concise and stramhhe point in

your answers. Your answer should be based on yourse

materials , further readings and experience. Howel@ not copy
from any of these materials. If you do, you will penalized.

Remember to give relevant examples and illustration

Use ruled foolscap-sized paper for writing answMake and keep

a copy of your assignments.

17
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4.  Your answers should be hand-written by you. keavmargin of
about 1.5 inches of the left side and about 5 Ibefsre the answer
to the next question for your tutorial facilitateicomments.

5. When you have completed each assignment, maietisat each
assignment reaches your tutorial facilitator on lmfore the
deadline. If for any reason you cannot completer yaork on time,
contract your study centre manager and tutorialitt@or before the
assignment is due to discuss the possibility afxansion.
Extensions will not be granted after the due datéess under

exceptional circumstances.

FINAL EXAMINATION AND GRADING

The final examination for ISL 313 will be of twaootwrs duration,
and will carry 70% of the total course grade. Tkanaination will consist
of questions which reflect the kinds of Self Assesst Exercises and
questions in the Tutor-Marked Assignments which Yyawe previously
encountered. All areas of the course will be aggksgéou should use the
time between finishing the last unit and taking éxamination to revise
the entire course. You will find it useful to rewieyour answers to Self
Assessment Exercises and Tutor Marked Assignmeribrébethe
examination.

For you to be eligible to sit for the final examiion you must have
done the following: you should have submitted ladl four Tutor-Marked
Assignments for the course. You should have regdtéo sit for the

examination. The deadline for examination regigiratvill be available

18
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at your study centre. Failure to submit your assignts or to register for
the examination (even if you sit for the examinaficmeans that you will

not have a score for the course.

CONCLUSION

In conclusion, ISL 313: Introduction to World Rgbns provides
you with the knowledge of the meaning, aims aneéadbjes of the World
Religions. It also contains their history of origbeliefs and customs, the
size and locations, their functions, impacts amatiaship with humanity
were also discussed. The course is concluded ‘mighirtteraction of
beliefs and concepts of African Traditional Religgotheir practice and
rituals. Without any doubt, you will also be abdediscuss the themes and
explain the contents of each of unit and able nd fout the divergence
and convergence among the different World Religidmast importantly,
you will be able to apply their lesson to the stciwith respect to good

human relationship and the concern for the heneafte

SUMMARY

All the features of this course guide have beesigied to facilitate
your learning in order to achieve the aims and ahjes of the course.
They include the aims and objectives, course sumpncaurse over view,
self assessment exercise and study questions. Maudsensure that you
make maximum use of them in your study to achieagimum results.

Have a pleasant study and successful outcomeuingg@mination.
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ISL313 INTRODUCION TO THE WORLD RELIGIONS (2 CREDIT UNITS) C
MODULE I:

UNIT 1: MEANING AND CONCEPTS OF RELIGION
CONTENTS

1.0
2.0
3.0

4.0
5.0
6.0
7.0
1.0

Introduction

Objectives

Main Contents

3.1 Meaning of Religion
3.2 Concepts of Religion
Conclusion

Summary

Tutor Marked Assignments
References

Introduction

Different meanings and definitions of religion Mble dealt with in

this unit. This will give a clear picture of whais or what it is not. The

second part will discuss the various concepts bfiom from the very

early time to the contemporary period.

2.0

(i)
(ii)

Objectives
At the end of this unit, you should be able to:
Define religion

Identify what is and what is not religion

(i) Differentiate between religion and religiose oigiginism

2C
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(iv) Discuss some concepts of religion from differerglas
3.0 Main Content
3.1 Meaning of Religion

The original old meaning of religion comes fromtibhaword
religare which means re-link, create a tie to God or reauniith God. It
includes techniques of meditation. It could alsodeeved from another
Latin world - religion, which denotes both earnebservance of ritual
obligations and an inward spirit of reverence. madern usage, religion
covers a wide spectrum of meanings reflecting th@raous variety of
ways the term can be interpreted.

Religion is a belief in some superhuman power omgrs,
particularly in a god or gods. This belief usuaihwolves: obedience,
reverence, and worship; as part of a system whalimes a code of
living, especially, a way of achieving spiritualmoaterial improvement.

In religious studies, religion has been descrii®a@ cultural system
that creates powerful and long lasting meaningestablishing symbols
that relate to humanity, to beliefs and values. niaeligions have
narratives, symbols, traditions and sacred higdoti@t are intended to
give meaning to life or to explain the origin delior the universe. They
intend to derive morality, ethics, religious laws preferred life system
from their ideas about the cosmos and human nature.

The word religion is sometimes used interchangeualith faith or
belief system, but religion differs from privatelieéin that it has a public
aspect. Most religions have organized behavionduding clerical

hierarchies; a definition of what constitutes aéinee or membership,

21



ISL313 Introdugctito World Religions

congregations of laity, regular meetings or sewitm the purposes of
veneration of a deity or for prayer, holy placesl atriptures. The
practice of a religion may also include: sermoregrifices, festivals,
feasts, trainings, initiations, funeral servicesatmmonial services,
meditation, music, arts, dance, public servicetbeohuman culture.

Many scholars have written a lot about what rehgis. The most
surprising thing is that to attempt a definitivefidiéon of religion is
almost impossible, if not altogether impossiblekiaand every serious
scholar is on the verge of abandoning the task.

One Professor Leuba enumerates 48 definitionglgfion from as
many great men and added 2 of his own to give 80,npne of the
scholars is convinced by any of these definitioxeept his own

E. Bolaji Idowu, also, gives his own which is calesed by many
as comprehensive but rather too long for easy cehgmsion.

In this regard, Anon warns about the difficultyfeiming a correct
definition. According to him, a definition of relmn that will be
acceptable should apply to nothing but religionhatwe need to know
are the condiments that make up religion. It esthcondiments that will
help us in maintaining the hypothesis of religioklere, the following
items can be identified: the force that the scriggwsually label God, the
supersensible word in general, the phenomenonw&#laton, man, the
created order, and the relationship or the interadietween one and the
other of these elements. From this premise, wepctaneed to present

some of the definitions.

22
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Religion can be defined as man’s efforts in sgtgf certain
emotional need by establishing and maintaining iebrélations between
himself and spiritual powers on the one hand, aisdféllowman and
other creatures on the other. Religion is prigparifual, the action of
men to maintain power of equilibrium and presetve harmony of this
dynamic cosmos. It can, also, be defined as apsoof communion with
God and other spiritual forces and a means of tapkor security.

To some, religion is a necessity, spiritual, sipeiad universal. Itis
not to bewilder man but to guide him. It is notprive him of anything
useful or to border him or oppress his qualitiest ib opens for him
inexhaustible treasure of sound thinking and ragttion.

Religion is a system by means of which a groupgsfies with the
ultimate problems of human life. It is the refugakapitulate to death, to
give up in the face of frustration and to allow fiigg to tear apart one’s
human association.

Religion is, therefore not religionism which eigaiexcessive
religious enthusiasm or religiose which is excesgivor sentimentally
religious.

Rather according to some, it is belief, worshig &#me opinions of
people concerning the existence, nature, and woiha deity or deities,
and divine involvement in the universe and humem li

Religion can also be seen as an engagement wathwthich is
believed to be a spiritual reality. Religion isvarld-wide phenomenon

that has played a part in all human culture andush broader.
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It is not an object with a simple, fixed meaningegen a zone with
clear boundaries. It is an aspect of life that nmagrsect, incorporate, or
transcend other aspects of life and society. mesways, there are as
many forms of religious expressions as there arenamu cultural

environments.

3.2 Concepts of Religion

Sociological Concept

In many cases, the things that people consideredaare
determined by the community to which they belofigpe holiest things in
the world to one group — its gods, saviours, sgrgs, or sacraments — are
not necessarily seen as sacred absolutely by angithep. There notion
is that sacredness is a value that a society platedjects, that such an
object shapes and generates the religious feetihigs members and that
religiousness is therefore a function of socialohging. This was first
suggested by Emile Durkheim. She claims thats ithe authority and

beliefs of a society that make things sacred orsamred.

Religion as Numinous Experience

This concept attempts to emphasis individual éepee. This was
developed by German theologian Rudolf Otto. Heuesgthat the
experience of the numinous, “spiritual power”, he tdistinctive core of
religiousness. Such experience is marked by awthenface of the
mysterious reality that dramatically intersects dumited vulnerable

existence. He said, further, that it is this tgalhat religious traditions

24
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symbolize by concept such as God. The religioeasdsuch as the wrath
of God or the peace of God express the differepe@s of numinous
experience.
Religion as an Individual Phenomenon

For many people, religion is best understood a kewvel of
individual’s spiritual life. William James, an Amean Philosopher and
Psychologist, attempted to study different formet tleligious experience
can take, from extreme asceticism and mysticalrumidh the divine, to
modern techniques of positive thinking. He gaveckseattention to
conversion experiences or self-changing encountehsspiritual forces.
He found out that contact with something divinerades the lives of the
people. Many of the episodes came in the form o$udden and
unsolicited consciousness of spiritual unity oright They were
mystical experiences and were incapable of beirsgrdeed in words.
The notion of a creative unconscious understoocheht of the mind
surrounding the individual ego and expressed thHraafigious symbols,

also described religion, as an individual phenomeno

Religion as Experience Mediated by the Sacred

People like Eliade, see religion as believing ime tdivine
foundations of life transforming the significancé ratural objects and
activities. He believed that for homo religiousligious man), a term
used by Eliade to designate a person who livesrdoupto a religious
worldview, time, space, the earth, the sky, anddmivody, can all come

to have a symbolic religious meaning. Others Ralolf and Otto, held
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that the study of religion must not reduce its sabmatter to something
merely social or psychological, but must take sesipthe idea that in the
believer’s world, the experience of sacrednessdsfa distinctive reality.
Myth and rituals presents the central languagenkegns of which

religious worlds are structured. Myth is not méotion or folktale but

the powerful words and stories that recount theoastof gods and
founders and the guidelines they set down for huhf@n In this sense,
myth describes not what is simply fantastic but tweanost real, naming
the spiritual forces that established the world ahdt continue to
permeate it. Religion has its own language to desdhe spiritual order

of the universe, just as science has its descnigighe physical world.

Islamic Concept of Religion

Throughout history, religion has been abused amlimderstood.
Some use it as a means of exploitation and suppresss a pretext for
prejudice and persecution. Some other peopletwsea source of power
and domination over the elite and the masses alike.the name of
religion unjustifiable wars have been launchededman of thought and
consciences have been oppressed, science has dmsecyted, the right
of the individual to maturity has been denied, amdn’s dignity and
honour have been flagrantly debased. And in th@menaf religion,
injustice has been unlighted upon humanity with ribsult that religion
itself has suffered many losses. These are hislofacts which no one
can deny. But, is this the proper function ofgein? The answer is no.

There are many religions in the world, and eachaaiens to be the one
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and only true religion. Each religion is supposetiave come from God
for the right guidance of man. But those claimstcadict each other and
have caused dissension among people and vehenaetibreto religion
instead of welding mankind into one universal beotlbod under one
Universal Benevolent God. This situation makes aeytral observer
confused and perhaps averse to all kinds of religio

The Islamic concept of religion is unique in th@ddest sense of
the word. It is true that genuine religion mustneofrom God for the
right guidance of man. And it is equally true thatnan nature and major
human needs are basically the same at all timégs cbnception leads to
one conclusion, and that is: There is only one taligion coming from
the One and the Same God, to deal with the outstgridiman problems
of all times. This religion is Islam. But it shoube borne in mind that
Islam was not taught by Prophet Muhammad alone. ti@ncontrary,
Islam had been taught by all the prophets beforedviumad, and the true
followers of Abraham and Moses as well as thosdesus and the rest
were all called Muslims. So Islam has been, aitidcantinue to be, the
true universal religion of God, because God is @né the Changeless,
and because human nature and major human neefismdeanentally the
same, irrespective of time and place, of race ayjgJ and of any other
considerations.

Bearing this in mind, the Islamic concept mainsatinat religion is
not only a spiritual and intellectual necessity kal$o a social and
universal need. It is not to bewilder man but tadg him. It is not to

debase him but to elevate his moral nature. ttoisto deprive him of
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anything useful, or to burden him, or to oppressdualities but to open
for him inexhaustible treasures of sound thinking aght action. It is

not to confine him to narrow limits but to launcimhinto wide horizons

of truth and goodness. In short, true religiotoisicquaint man with God
as well as with himself and the rest of the unigeighis is by no means
an oversimplification of the function of religiortere is what it means.

When the purpose of true religion is carefully mk@ed, it will be
found that religion satisfies the spiritual and ma@de material needs of
man. It units his psychological knots and compéexsublimates his
instincts and aspirations, and disciplines hisréesand the whole course
of life. It improves his knowledge of God — thegHest Truth in the
universe, and of his own self. It teaches him alblo@ secrets of life and
the nature of man. It also teaches them about gmaodevil, and about
right and wrong. It purifies the soul from evillears the mind from
doubts, strengthens the character and corrects thimking and
convictions of man. All this can be achieved onllgen man faithfully
observes the spiritual duties and physical regutatiintroduced by
religion.

On the other hand, true religion educates manteaids him in
hope and patience, in truthfulness and honestigve for the right and
good, in courage and endurance all of which araired for the mastery
of the great art of living. Moreover, true religionsures man against
fears and spiritual losses, and assures him of SGaid’ and unbreakable
alliance. It provides man with peace and secuaity makes his life

meaningful.
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That is what true religion can do for humanitydathat is the
concept of religion in Islam. Any religion whiclails to bearer these
fruits is not Islam or, rather, is not religionall, and any man who fails
to draw these benefits from religion is not religgar God-minded.

God is absolutely true when He says @ Holy Qur'an: “Verily
the religion with God is Islam (Qur’an, 3:85)". &K did the People of the
Book differ there from except through envy of eaother, after
knowledge had come to them. But if any deny tlgnSiof God, God is
swift in calling to account (Qur'an, 3:19)". And anyone desires a
religion other than Islam, never will it be accept@f him; and in the
Hereafter he will be in the ranks of those who h&at (all spiritual

good).

Self Assessment Exercise
(1) What do you understand by religion?
(2) Identify some concepts of religion and explain eaththem

briefly.

4.0 Conclusion

Religion means different things to different peoplConsequently,
it is difficult to get a definitive definition othie term ‘religion’.

Many people, religious scholars inclusive, havffedent ideas
about religion. While some doubted the realityreligion, others had

genuine proof of its reality.
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5.0 Summary
At the onset of this unit, the meanings of religiare presented.

Different concepts of religions are identified atidcussed. At the end, it
was found that religion is not only a spiritual amdellectual necessity
but a social and universal need. It is to acquaiah with God as well as
himself and the rest of the universes.
6.0 Tutor Marked Assignment

(i) Discuss what religion is and what it is not.

(i) Compare the different concepts of religion with reather and

come up with the one that is most acceptable to you

7.0 Reference/Further Reading
E. Bolaji Idowu,Oldumare:God in Yoruba BeliefLondon, Longmans
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E. Dada Adelowo.Methods and Theories of ReligiofAdo-EKiti,
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1.0 Introduction

Religion, just like any other systems in the words its own
purpose, objectives and aims which its people dnesghts pursue
vigorously to achieve. There are general as wellspecific aims of
religion depending on the belief and aspirationthefdevotees. Studying
the purposes, goals and aims of religion will, tgraat extent, show its
essence and justifies why religion should be studie educational
institutions.

In this unit, attempt will be made to identify thens and objectives
of the world religions.
2.0 Objectives

At the end of this unit, learners should be able t
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 identify the general and specific aims of religand

« Convincingly discuss the aims of religion.

3.0 Main Content

3.1 Aims and Objectives of Religion
The major aims and objectives of religion inclile following:

()  When Prophet Adam (AS) was created, Allah pot m al-Jannat
(the Garden of Eden) to live there with comfort. &=d his wife
(Hawau) were also commanded not to eat from a apt&ee in the
garden but they were misled I8haitan They were driven out of
the garden with another special instruction thahémnever there
comes to you guidance from Allah and whoever foHloty there
shall be no fear on them, nor shall they grieveithvthis singular
episode, man needs to re-unite with Allah througjigion for him
to be returned to his former glorious beginning.

Re-link is therefore one of the purposes and goélseligion. A true
religion must include technique of meditation td thee knowledge about
the nature of God and how to re-unite with Him.e&athing which does
not include how to achieve God-Unioaonio mysteriesis a teaching
empty of truth and love of God. Therefore, one lué major aims of
religion is to show the path to reach the Almighty.

(i) Mankind was created a single nation, and Alk&imt His messenger
with glad tidings and warnings; and with them Hatdbe Book in
truth to judge between people in matters wheregy tfiffered, but
the people after clear signs came to them did miferdamong
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(iii)

(iv)

(v)

themselves, except through selfish contumacy. AllgiHis grace
guided the believers to the truth concerning wimetieey differed,
for Allah guides whom He wills to the path thastsaight. With the
good news as well as warnings, mankind after thedsmjld have no
plea against Allah. This is one of the aims ofgieln, that is, to
guide mankind to the right path.

Another aim of religion is to worship the seimatural. To get
people worship God or gods. It is, also, to teacmn rthe secret of
the divine.

Religion aims at finding a way of communicainwith the

supernatural being. There are different means aingonication.

The liturgies of people are their means of commatmg with their

objects of worship. It is an ingrained habit in marcall his objects
of worship by attributive names. They sing the g#ai of their
heroes, heroines and their ancestry, the longelighef his praise-
names and appellations the higher the prestigbef tineage. In
their liturgies, we learn much about the namesefdeity and his
attributes, capabilities and the hopes which aposed in them.
There was an irresistible urge laid upon him (tlegyd to make
contact with the supernatural world because hig \itx depended
upon it.

Man in his course of life is sometimes in aetaf dilemma. He is
always desirous of finding a way out of his problérhis at times
is beyond the ability of the person concerned, g might have

been one of the reasons while he must contact lanh rd@at is
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(Vi)

(vii)

beyond him and capable of finding the right guidanz solve the
problems. This led, to a system of divination eittl@rough the
consultation of oracles by the traditionalists, i€tens or through
istikharah in Islam. Another aim of Religion therefore could to
find guidance on a becloud issue. The aim may gindu beyond
finding ways out of problems, it could include wagtto know
how the universal came to existence and the cduibe @xistence.
It is true that science has been able to resoligetthsome extent,
but some unexplainable issues also go beyond ther@ahension of
science. Religions, through communion with the ryi have
provided answers to these. For instance, the issua®ation, why
things fail despite all the scientific acumen surrding it, and the
eschatological issues, are some of the areas whiehce has failed
to explain. So religion aims at explaining the &wcof nature,
electromagnetism, strong and weak nuclear forcels gravity to
unify them and generally the life around and beyosd

The aim of religion is to make the world attee place to live in. It
is to help people in the world to be selfless antiselfish, to love
every one as ourselves, to tolerate and accommauhegeanother
and thereby bring peace and happiness into a gotiies to bring
up a community with a strong ethics that will makem human
and not animal.

Religion aims at commanding what it right afadbidding what is
wrong in order to prevent man from entering hetl &m enable him

enter into paradise. What has been discussed asars to be the
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general aims of religion. But, it should be notkdttthere are a lot
of religions in the world having different aims aobjectives. As a
result of the enormity of the specific aims andechyes of the
various religions, students would be left to fiheéde out as part of
their efforts to know more about this topic.

Self Assessment Exercise

I.  What are the general aims of Religion?

ii.  List out and explain the major and specific edijves of some

world religions.

4.0 Conclusions

There are two main types of aims and objectiva®ligion. One is
general and it cut across majority of the worldgiehs. The other one is
the specific aims and objectives of each of theldvogligions. Some of
the general aims and objectives include, the wprshithe supernatural
Being called God or god as the case may be, thaime with the
Creator, and fosterage of peace and happinessatiaty. The specific

aims and objectives of some world religions diffem each other.

5.0 Summary

In this unit, we identified some main aims andegkyes of the
World Religions. They include: showing the pathréach the Almighty,
to worship the supernatural being or beings, td inway out of main’s
problems, to unite the human race into a singlenainder God, and to

make the world a better place to live in. Eachhaf world religions has
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its own specific aims and objectives that are imesavays different from

one another.

6.0 Tutor Marked Assignment

() Distinguish between the general aims of religi@nd the specific
aim of each of the world religions.

(i)  List the major difference between some of thajor religions in the
world and explain what you think might be respolesifor the
identified differences.

(i) Compare the aims of science with the aimgaligion in terms of

the natural world and the eschatological issues.

7.0 References
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1.0 Introduction: Origin of Religion

The knowledge of the origin of a system would hiel@ssessing
the nature, goals, methods, activities, efforts semliltsof such system.
The origin of religion will assist us in the backgnd upon which the
whole edifice of the religion is built. In this @untherefore, we shall deal
with the origin of religion as a whole. After thise shall, also, treat the
origin of some major religions of the world, suchJudaism, Hinduism,
Buddhism, Taoism, Confucianism, Christianity, Islamd the African

Traditional Religions.

2.0 Objectives
At the end of this unit, students should be able t
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 identify and explain the various origins of the Waeligions
» explain the effects of some of the various religi@aativities in the
world.

3.0 Main Content
3.1 Origin of Religion
Religion has been with man from the earliest tihhestarted right from
the beginning of the creation. Religion had itgtbin the fear of early
man. Among most of the earliest primitives, thereravtwo kinds of
spirits - hostile spirits and neutral spirits. lasviater that a belief in good
or helpful forces, and the idea of “God” came to be hide from euvil
spirits seems a sensible thing to do. Mourninghestare found very
early in the history of man, and it is quite pobsilbhat they were
originally used as a disguise to hide one fromsihiets of the dead, since
all such spirits were considered evil. Later it wasdieved that spirits
could be made friendly through the performance ertain rituals, the
observance of a fetish, or through the craft ofealicine man.
People like James Frazer (1854-1941) opined ttedigfon grew out of
magic”. Hence, they did not believe in any formreligion at all. In his
own opinion, Edward Taylor said that “since manldduequently dream
about their death, there is no where called pasadlihell. These people
considered religion as taking a step from fetiste (ise of some charms
or luck symbol), to the setting up of an idol otetm. The next step is to
house the idol, and the first church appeareddt awstage. The medicine
man became an idol-tender, or priest. To maintanpbwer, the priest

built up a complicated ritual which only he and l@ogen few could
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properly perform. To them there were many ways @hg wrong but
only one way of going right.

But long before man had advanced to any of the§eements
which mark a cultural religion, he had a religidaedief. This was at first
based in natural objects, visible but intangibtbe shadow which stayed
by one’s side, dreams, the breath on a cold dagnTdame a belief in
spirits recognizable to other sense than sigh¢ stghing of the wind, the
whispering of leaves, and the voice of running walfegether with these
spirits, primitive man believed that inanimate e also possessed
spirits.

The importance of this early religion should netunder estimated.
It had the same efficacy as have some higher fofmaligion. It required
faith to restore self-confidence and this makestwsaeemingly hopeless
become attainable.

As soon as the fetish became a totem or an idi$ © it were
obviously in order. These gifts were the originsatrifice. Things most
precious to man were thought to be almost prectouthe god; hence
prized cereals, drinks, animals of the chase, amah dife itself became
the common subjects of sacrifice. Austrian psychbast Sigmund Freud
(1856-1936) tried to explain the origin of religiamd the existence of
God as something doubtful.

Generally, the world scientists conclude the matteeligion that it
Is impossible to reach the origin of religion ordsd@hey said that if it is

the matter of religion we have to explain it away.
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3.2 Origin of Religion — History of Belief

The origin of religion can generally be tracedtlte ancient Near
East and classified in three basic categories:tipeistic, pantheistic and
monotheistic. Atheism is really a modern belieftthesulted from the

“Enlightenment” period of the 18th century.

Origin of Religion — Polytheism

The origin of religion and polytheistic systems:

Polytheism (a belief in many gods) is thought &wén originated with
Hinduism in about 2500 BC. Hindu beliefs were reear in the
Bhagavad Gita, which revealed that many gods wagst to a supreme
Brahman god. Polytheism was also the religion ofiynather ancient
cultures, including Assyria, Babylonia, Egypt, Greeand Rome. The
ancient polytheistic belief systems viewed godéeiag in control of all
natural events such as rainfall, harvests and lifertiGenerally,
polytheistic cultures believed in sacrifices to epge their gods. For
instance, the Canaanites sacrificed to the rain thedharvest, while
Ashteroth controlled fertility and reproduction. &reeks and Romans
developed polytheism to a highly structured pamhed gods and

goddesses.

Origin of Religion — Pantheism

The origin of religions and pantheistic systems:
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Pantheism (a belief that all is God) prevailed inmerous ancient
cultures. The belief that the universe itself wasng was typified in the
Animism beliefs of the African and American Indianltures, the later
Egyptian religion under the Pharaohs, Buddhism, f@manism and
Taoism in the cultures of the Far East. Panthelmlefs are also finding
resurgence among various New Age movements. Géngrahtheism is
the principle that god is everything, and everyghsgod.

Therefore, nature is also part of god. We musindearmony with
nature. We must nurture it and be nurtured by @&nkind is no different
than any other animal. We must live in harmony witbm, understand
them, and learn from them, focusing on the relatgm between mankind

and the elements of nature.

Origin of Religion — Monotheism

The origin of religion and monotheistic systems:

Monotheism (a belief in one God) is the foundabéthe Judeo-Christian
and Muslim line of religions, which began with ammamed Abraham in
about 2000 BC. From this point in history, God begavealing Himself
to the world through the nation of Israel. The 3scriptures record the
journey of the Israelites from slaves in Egypt he tpromised land” in
Canaan under the leadership of Moses. During agef about 1500
years, God revealed what became the Old Testarmhém &ible, relating
the history of Israel with the character and lav&od. During the period
of the Roman Empire, Jesus Christ was born in Be#th as the long-

awaited Messiah. The ministry of Jesus ended iaB2 AD with His
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crucifixion and resurrection. After Christ's ascemsinto heaven, the
Christian church grew in His name and the New Testd was written.
About 600 vyears latter, Muhammad began preachingMecca.
Muhammad believed he was the ultimate prophet ofl,Gand his

teaching became the precepts of Islam as recondie iQur'an.

Self Assessment Exercise
1 What is magic and how did it emerge from reli§ion

2 What role has fear played in the growth of reinjl

4.0 Conclusion

Religion began with the creation of man on edrféar plays very
significant roles in the growth of Religion. Therhan and environmental
factors are responsible for the origin of religiand the source took

different forms in history.

5.0 Summary

Religion started right from the time of creatid¢inhas its birth in the
fear of early man. The idea of idolatry began fritve use of fetish, some
charms or luck symbols to set up a totem.

The origin of religion can be classified into piblgism, pantheism
and monotheism.
6.0 Tutor Marked Assignment
1 Compare and contrast the concept of polytheisanthegism and

monotheism in the origin of religion.
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2 Explain the contributions of the ancient NeartHasthe origin of

religion.
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UNIT 4: ORIGIN OF SOME SPECIFIC WORLD RELIGIONS |
1.0 Introduction
2.0 Objectives
3.0 Main Contents
3.1 Buddhism
3.2 Hinduism
3.3 Taoism
3.4 Confucianism
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignments

7.0 References

1.0 Introduction
In this unit, the origin of Buddhism, Hinduism, Tsm and
Confucianism will be treated. This will include thography of their

founders and what the religions stand for.

2.0 ObjectivesAt the end of this unit, learners should be able t
« explain the origin of the selected world religions
» give the biography of the founders of those seteodégions and

» compare the similarities and dissimilarities inithogigin.
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3.0 Main Content
3.1 Buddhism
Buddhism was a religion in about 1600 B.C. by anntalled
Siddhartha Gautama as an alternative way of seaydbr enlightenment
without God. The man was called “Buddha” by hiddalers, meaning
the Awakened, the Enlightened or The Saviour. Bigidh like
Christianity had series of denominations, sectd,diverse faith.
Buddlists have their own “trinity” as in Christigyn The followers
put their belief on “miracles” as the Christians. dithey (Buddists)
worship many idols as Christians bow down for insagktheir past sages
such as Mary, Fatimoh, Joseph, Jesus and angalshBts are many in
Western Europe, Soviet Union, Korea, Japan, Chirfiland, Latin

America and North America.

The Biography of the Founder of Buddhism
Siddhaartha Guatama the founder of Buddhism was olndia

on the full-moon day of May 623 B.C. by king Suddama and Queen
Maha-Maya.

Queen Mahamaya had her pregnancy through dredmwrisexual
intercourse with her husband. Its narration isodews:-

At one night, four angles came to Queen Maha-Ma lifted her
up. Together with her couch and carried her awahe¢amountains called

“Himalaya”. In addition, the wives of these guardiaangles came and
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conducted her to the lake called “Anotatta”, anthbd her to remove
every human stain in her. From there she was takargolden house in a
hill called “Silver Hill”.

In the golden mansion, the angels spread a diemueh with its
head towards the east, and they laid Queen Mahpga ii. Then the
future Buddha came with a superb white elephantkedaround his
mother’s couch three times, and entered her womdugin her right side.
On the following morning, the queen told her hugsbeshat she dreamt in
the night. Then the King summoned sixty-four eminidmdu priests and
asked them for an interpretation and the priesespneted as follows.

“Dear King, sooner, you will have a son, and the will become a
universal monarch, even the boy will become a “Bwddand the
“Saviour”. Thereafter about thirty-two miracles wersaid to have
occurred. For example, on the day that Buddha veas im the mighty
ocean, the water became sweet. The fire went oatldmlls. All musical
instruments gave forth their notes without beingyptl upon. The world
was suddenly quaked, quivered and shook in a gardamed
“Lambinigrove”. The tree obliged by bending down wothin queen
Maha-Maya’s reach to hold when she wanted to givéh bo Buddha.
Siddhaartha married his cousin at the age of sixtéer name was
Princess Yasodhara and he had a son named “Ra&audtama was also
called “Tathagata” (the great teacher) and “Sakyam(sage of Sakya
tribe). He died in the year 548 B.C. at the age@fyears. Being the

miraculous one, everybody wanted to know Siddhaa@&hutama, and he
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became the hero among the people of his time. Bdmgdleved in him
very much to the extent that he and his mother wadeen as gods.

How Buddhism was founded
Buddhism is not a religion directly from God Almighbut its founder

was taken for a god by his followers as they beliein his miraculous

sayings and copied his deeds. Siddhaartha Gauthmdounder of this

religion, started his research about the probleanmf) the human beings
by asking the religious teachers of his time mangsfjons about the
critical and sorrowful life of the human beings.cBujuestions go thus:
“why were men born and die? Why do many sicknessesar to human

being? Why do the young people become old? If tlesmmeone called
God at all, that God must be an unkind one becédesereated his
creatures to suffer, grow old and die. Buddha sbugtswers to his

guestions from Hindus and guru teachers but thhswars were negative
to him.

To get the answers himself, Buddha proceeded omeditation
course, fasting, Yoga, self-denial, but still hi®bdas were in vain. Then
he decided that the answers to his questions welbe found in his own
consciousness. He sat in meditation under an Infiiatree (papal) for
about two months (49 days). Buddha was attackechéwyy evil spirits
there especially devil Mara, but he did not relenhis effort until the
time he achieved his objectives. He had great kedgd and
enlightenment to understand everything.

However, his enlightenment stands on the doctoinkgod exists

not”. He knew everything only about the life prabke
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Buddha became the healer of many who are sicklandaviour of
many dying old ones, and so on. Then many staadéearn his way and
system of meditation and enlightenment and thrabgh Buddha became

their god.

3.2 Hinduism

Hinduism is a religion of confusion because itaisreligion of
monotheism (who says that God is one) but basgmblytheism (doctrine
of many gods).

They believed in a spirit who to them is a Supréaeng, the spirit
is called “Brahman” symbolized by the syllable OMAUM and many
facets or manifestations. Hinduism believed in 800,000 (Three
Hundred Million) gods in one. That is God is oné¢ &ppeared to them in
300,000,000 ways. They even have their own doctfieRINITY called
“Trimurti” or “Triad of gods” and they are:

(1) Brahma (the Creator)

(2) Vishnu (the preserver or the saviour)

(3) Siva (the Sagara, and so on.

Hindus worship Rivers and the most popular rivat tthey worship is
“River Ganger” the river that they believe is thether of gods.

Hindus are involved in many cults like secret coft Krishna,
Rama, Dsurga, Skanda, Guru and so on. Their cugoim bath in a
nearby river or at home if there is no river oeatn available very early

in the morning to make them holy.
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They use to worship their idols with red powded ahen offer
flowers and food to their god, who they place i® @orner at their room
popularly known as “Ganesa”. Hindus like othersyeh#heir own Holy
Books such as “Vedas” and so on.

The origin of Hinduism was from ancient IRAN and@BYLON
but its cradle is in Indian and Pakistan and teawirons. Hardly can you
differentiate Hindus from Muslims in the aspect dressing, because
Hindus like Muslims, wear turban and their femalegg are always in
Hijab (head cover) but Muslims and Hindus are differarfaith because
Muslims believe in La ilaha illa Allah, Muhammad Ragi-llah” There
is no deity but (God) Allah, and Muhammad is thessemger of Allah
while Hindus believe in idol and sage worship. Tharbans and Hips
do not make them not to believe in 300 million glahd they still claim
that they practice monotheism.

Despite the fact that Hindus worship their sagessters and their
teachers as gods, they still claim that they artepobtytheists and that if
anybody sees different gods and goddesses of théuHiantheon, they

are mere representatives of the powerful and Opeete (God).

3.3 Taoism

Tao means, “The way of worship or “The path to heaVemsile
“Taoism” means to follow the way or path to heavemhaoism is a
philosophical religion that originated in China aout 600 B.C. The
founder was named Li-Erh but popularly known as -tmao Lao-tzu

means “the old one” they called him so becauseegend has it, he
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remained in his mother’'s womb for so many years wien he was born
his hair was already grey. Li-Erh was a hard-waggkman during his
lifetime. He served as a clerk at Loyang in cen@hina and his record
was clean. Li-Erh resided in Chou most of his lfet nobody knew
where he died because immediately he wrote his boolwhich he

discussed the concepts of the way and power, harigebfrom his house
and nobody saw him anymore. But in about the secentury A.D, that
was about 800 years after Lao-tzu departed, onecaled Chang Tao-
ling popularly known as Changing claimed that heerneed a personal
revelation from Lao-tzu (Li-Erh) in which Li-Erh b him that he

succeeded in making the elixir of life and ascenalack to heaven, riding
a tiger from Mount Lung-hu in kiangsi province.thiis story is true then

Li-Erh has been in heaven before Jesus came tovtrld.

The Belief in Taoism

1 They believed that “Tao” was the controller of gveeen and
unseen things and there is nothing like God béSide”
They believed that “Heaven” itself was the causewafrything
Then they worship Heaven the provider and “Tao”dbetroller

4 They believed that everyone must apply the concgftao” to
his affairs before he can do proper things in proinee.

5 Taoism must overlook all worldly materials and skdinmly in

believing in “Tao” because disaster will follow wisand titles.

3.4 Confucianism
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Confucianism is a religion derived from the Philpky of Taoism
and Buddhism. Confucianism is a religion hardlytidguished from
Taoism and Buddhism. Adherents of the three ratigork together and
worship the same god of wealth and offer sacrifeteemples on festive
days. Confucianism was founded by a prominent sdg€hina called
Confucius who was born in the town of Tsou, in Q@igiing district of
the country of Lu. He was born in 551 B.C. durihg tsecond year of
Duke Hsiang of Lu. His other name was Chungni whikesurname was
K’'ung. His mother begot him through her prayer taik (idol) called
Nich’lu.

Confucius became orphan at the age of 20 becasdather died
shortly after his birth and his mother died whemfdoius clocked 20.

Confucius devoted himself to scholarly studies #md led him to
become a philosopher. He was also hard-workingeawdrked with the
government of his native state of LU.

Chungni was also a teacher who taught peoplesofiine subjects
like ethics, civics, poetry, literature and musicdaby his hard work
everybody nicknamed him as “Ancient Most Holy Teaxth

We even learnt about Kung (Confucius) that he wak named
Confucius in his early life but later when the pioent people of his time
saw his work and honesty they called him Confuerhgch means “Kun-
fu-tzu” in transliteration of Chinese Language magn“Kung the
Master” so, Confucius became an honoured teachem@gn®rientals
simply because he was a good student and the vwgagst of his time.

Confucius tried a lot to teach people of his time tules and conduct that
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can lead people to restore peace and order todtiety which is the

fundamental of his religion. He died in the yea® 8/C.

Self Assessment Exercise

1 Explain why Buddhism is referred to as a religwithout God yet
it is referred to as a religion of enlightenment.

2 Discuss Hinduism as a religion of confusion.

4.0 Conclusion
Some religions emerged as a research effortstitiutlaim to be a
religion of enlightenment. Some emerged by deifyihfpunders
and others are referred to as the religion of cginofy while some

are philosophical in their origin.

5.0 Summary

Buddhism is founded by Siddhartha Guatama in tH& dehtury
B.C. It originated as a result of the effort of flo&inder’s research into
other world religions. Later he was deified by foilowers.

Hinduism is a religion of confusion because it camed
monotheism with polytheism and has its own Trinikg the Christians.
Its origin was from Iran and Babylon but its cradéein India and
Pakistan.

Taoism started in China in about 600 B.C. and dedaihe world
through a mysterious means. Confucianism was dérifrem the

philosophies of Buddhism and Taoism.
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6.0 Tutor Marked Assignment
1 Assess the similarities and dissimilarities af tirigin of these far

eastern religions: Buddhism, Hinduism, Taoism andfGcianism.
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UNIT 5: ORIGIN OF SOME SPECIFIC WORLD RELIGIONS Il
1.0 Introduction
2.0 Objectives
3.0 Main Contents
3.1 Judaism
3.2 Christianity
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignments

7.0 References

1.0 Introduction

The origin of Judaism as a world religion will descussed in this
unit. Prophets Ibrahim’s and Musa’s connection wite emergence of
Judaism will also be examined.

Christianity, which is considered by some as #rgdst religion in
the world, would form part of our focus in this unThe arguments
relating to its foundation and emergence will baldeith. The role of
Paul in the contemporary Christendom would be dised.

2.0 Objectives
At the end of this unit, students should be able to

« discuss the origin of Judaism and Christianity.
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» explain the role of Jews and the children of Isragdhe emergence
of Judaism and Christianity.
» Explain the role of Paul in the present day Chaisty.
3.0 Main Content
3.1 Judaism

According to the Encyclopedia Americana, Judaisrthe religion
of the Jews with a history of about 3000 years. Bikle or any
subsequent Jewish literature made no referendeetmame anywhere in
them or present a formal creed-demanding accept#icimes, efforts
were made to formulate a doctrine of Judaism botesdal statement
never became the criterion of Judaism.

From the earliest period, each generation corteibuto the
development of Jewish values and thoughts. TheeBitill enlighten
people about the Jewish ethical values, religideas and theological and
social elements.

The Biblical texts were often interpreted to reflé¢he changing
circumstances of Jewish life. To this end, largdié® of legal and non-
legal literature were created as a guide to belhasioNothing was
considered to be outside the domain of the Jewish |

The first set of divine law given to the Israditeame through
Prophet Moses. It was given to him on Mount Siffdie content of the
law is contained in Exodus 20:1-19. Jews hold &weds the basis of their
actions.

Judaism was brought about as a result of manysyaathe record

of the Jewish life which composed their law anddng myths and saga,
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poetry and prayer that reveal the religious andtapi foundation of their
belief.

Judaism is closely related to Christianity anéinslboth of which
drew heavily from its religious and ethical teagsn Christianity
incorporated the Jewish Bible in its own scriptff@.T.) and Islam
incorporated the great figures of the biblical tameto the religion and
described them as Muslims. The holy places of Jeasome holy to
Islam.

The main aim of the Jewish teachings is to cr&ud’s kingdom
on earth with the arrival of the Messiah or the Wmed one. He is
expected to be a descendant of King David, who mwik in Jerusalem
and rebuild the destroyed sanctuary. He will praaakiersal brotherhood
in which all nations will acknowledge God as thefme Being. Those
who are righteous in the earthly life will expemena resurrection. This
messianic doctrine is different from the Christmbecause its fulfillment
is to be on the earth not in the heaven. Many raksshave come to
betray them on this issue, Jesus even, says in1lmBrthat all who came

before him are thieves and robbers.

Abraham and Judaism

People thought that Judaism was the religion ofaAbm; many
even say that this religion started from Abraham.

In the first case, if Abraham was a Jew that doas mean that
Abraham was Judaist because not all Jews belodgdaism and not all

Judaists are Jews. An example from this, everg thiés its local religion
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like the Yoruba’'s. Ancient Yoruba believed in iddike ifa, osun, oro,
ogun, sango and so on.

In the second case, “Judah” the man that theywel@riJudaism”
from his name was a descendant of Abraham. So,habmacannot be in

the religion established after his departure framthe

Moses (Musa A.S.) and Judaism

Moses is supposed to be the founder of Judaisen Ehe Jews say
that their religion was the one that Moses laid doioses (Musa A.S.)
was born in Egypt in the year 1593 B.C. where lgesehave been as
slaves since 1728 B.C. In the year 1513 B.C. whesdd was at the age
of 80 years (God) Allah commanded him to redeencthiklren of Israel
out of the yoke of Egyptians. Moses did accordinglyd when the
children of Israel were redeemed, Moses took thethé Promised Land.
On their journey, Allah (God) gave Moses (Musa Atfe “Laws” both
oral and written. The Ten Commandments were regamke written
“Laws” while about six hundred (600) Laws that wagwen to the
children of Israel were regarded as oral “Laws”npare Bible Exodus
20:1-17, 21:1-36, Ex. 22:1-31, 23:1-33, 30:17-26ub6:4-9.

Through these commandments, the religion of Isveet formed
but was not named “Judaism” by the time of MoseS(A

By that time, the children of Israel started theatanic act of
idolatry by bowing their head to calf image. Mogesned them seriously
but majority of them were obstinate fellows. Mostéed and left his

people in two groups, those who believed and fadidwGod's
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commandments that Moses brought and the secondwsectthe idol
worshipers’.
Therefore, Moses was not a Jew or a Christian Isechea preached

and practised monotheism and not polytheism.

The Children of Israel (Banu-Israil)

Before the word “JEWS’ came out, the people ofdbveere known
as “Banu lIsrail” (The children of Israel) and tiveds after the departure
of Prophet Ibrahim (A.S.). Because “Israel” thatythaffiliate their name
with, was one of the grand sons of lbrahim (A.S.)

Israel (Jacob) was the son of Isaac (ProphetdsA&.) while Isaac
(Prophet Is-hag A.S.) was the son of Abraham (Rebfiitahim A.S.)

Jacob got his nickname “ISRAEL” when he wrestlagthvgod (as
the Bible says) and he prevailed (won god) and god ... Your name
shall no more be called JACOB, but ISRAEL for ycavé striven with
God and with men, and have prevailed” Exodus 412#s is where the
name ‘ISRAEL” was first mentioned and from this ‘B ISRAEL” the
children of Israel came out.

During the lifetime of Moses, Allah (God) addre$dbe people of
Israel as the children of Israel that is why youneoacross this name in
many passages of the Holy Quran.

The name “Jews” was derived from the name of “diiddacob
(Israel) the son of Isaac had twelve sons who bedd® progenitors of
the twelve tribes of Israelites; one of those seas “Judah” from which

the name “Jew” was eventually derived.
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The Bible described Judah as follows:-

Genesis 29:35 describes Judah as the last bohis ahother (I
Chronicles 2:1-8). These are the sons of IsraelibBe, Simeon, Levi,
Judah, Issachar, Zebulum, Dau, Joseph, Benjamiphtidy, Gad and
Asher. The son of Judah; Er, Onan, and Shelahe ttitese, Bath-Shua
the Canaanites bore to him. Now, Er, Judah’s b, was wicked in
the sight of the Lord, and he (Judah) slew himd&bukilled his first
born). His (Judah) Daughter-In-Law, Tamar, alsoebbim Perez and
Serah. Judah had five sons in all.

In the year 80 B.C. the people of Israel foundedttz@r religion
after they had totally lost the true way of Godtthas laid down for them
by Moses, and that religion was named JUDAISM’t teaeligion of the
people of Judah.

3.2 Christianity
Some scholars of religion have divided the origfnChristianity
into two basic eras:
(a) The era of Jesus
(b) The era after Jesus Christ himself.
The religion of Jesus Christ was Judaism becauseakea Jew. He
preached the monotheistic existence of God (Mark832). They claim

that Jesus, even, emphasized that he had not hWrougibolished any



ISL313 Introdugctito World Religions

new religion or law but that he only came to fulfiiem (Matthew 5:17-
19):

Think not that | have come to abolish the law armppets: |
have come not to abolish them but to fulfill thé&or truly, |

say to you, till the heaven and earth pass away,anoiota,

not a dot will pass from the law until all is accpished.
Whoever then relaxes one of the least of these aoohments
and teaches men so, shall be called least in thgdam of
heavenbut he who does them and teaches them shall be
called great in the kingdom of heaven.

So his teachings on faith, worship and behaviouevased on the
reformed laws of the laws of the Jews. For instaheesummarized all
the laws of God into two major parts in Mark 12.28-

Which commandments is the first of all? Jesus areslye
“The first is, hear, O Israel. The Lord our Godetlhord is

one, and you shall love the Lord God with all ysoul, and

with all your mind, and with all your strength”. €second is
this, ‘you shall love your neighbour as yourselfhere is no

other commandment greater than these.

This is the understanding of some people about ahgn of
Christianity. But the other view traces the origonthe era after Jesus
Christ. The religion was given the name Christianyears after the
departure of Jesus in Antioch (Act 11:19-26). laiseligion instituted in
Palestine in the person and work of Jesus Christs might be why
Muslims doubt whether or not Jesus was Christiahassert that he was

a Muslim.

Jesus and Christianity
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During the lifetime of Jesus the son of Mary (ohom, be God’s
peace and blessing) he worshiped his God (Allali) Wie ‘ONENESS
OF GOD” without mixture of trinity or Divinity of Mry, Joseph, Angel
or anything. He did not associate anything withGasl.

Jesus lived 33 years on earth and the duratidrisahinistry was 3
years and when the enemies tried to killed him iAltarried him out of
earth and placed him somewhere in heaven (Qur'a674159) when
Jesus was no more, his followers remained in thd laf Israel where
Judaism was prevailing. They remained in fear @& ¢ontinuation of
persecution of the people of Israel especially waa called “Paul” who
bitterly persecuted the disciples. Compare Act9-24..

After the tragic disappearance of Jesus from tbddythere was
panic amongst the disciplines and they went undergt. After some
time they began to reassemble at the scene of tdepasf their leader.
How many of the 12 disciples and 70 other followels® came back is
not known. It is however certain that those whoedathe Jews and the
Romans were men of faith, sincerity and couragepmssessed very deep
love for Jesus. This small band of devoted men masting regularly to

pray the way Jesus taught them.

Paul Joined the Apostles

Paul the arch-enemy of Jesus and his disciplesrneet Jesus or
anyone who has seen Jesus. But he just stood assecptor on what

people told him about Jesus. When Stephen wagdttindeath, Paul

61



ISL313 Introdugctito World Religions

was the ring leader who gave the order to do swak Barnabas who
invited him when Paul requested for this accordmgcts 9:26-27.

Before Paul joined the Apostles, he went to anbRracountry
(unknown place) where he went for another resefocl8 years may be
(to finish his work to wipe away Jesus, his disegphnd his doctrine of
oneness of God). The sudden arrival of Paul caoss@ suspicion than
surprise. Could a leopard change his spots wa®stigQn on every one’s
lips. Then, again, Paul acted in a very unusual. wastead of trying to
learn from them he tried to teach them what trueisithnity was. He
claimed that he had seen Jesus in a dream andolatdre went to the
third heaven to interview Jesus to check if whahéard in his dream was
correct. The apostles did not accept the miraclBanfl, more so because
what Paul heard in his dream was different from twhay heard Jesus
said from his own lips.

Paul then changed his gear and said (Act 22:6“A8)1 made my
Journey and drew to Damascus about me. And | dethé ground and
heard a voice saying to me, Paul, Paul why do yesqzute me? And |
answered, who are you, Lord now those who were mighsaw the Light
but did not hear the voice of the one who was dpgak me. And | said,
what shall | do, Lord? And the Lord said to me: sRiand go into
Damascus and there you will be told all that angoagted for you to do”.
So also the acts of Apostles 9:7 testifies furtfidie men who were
traveling with him stood speechless hearing theea/diut seeing no one,
with the above quoted chapter one would see tlest thntradicted each

other as verse (9) of the above stated that “Blinhdi hear the voice”.
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The disciples said that “how can you a sinnerdda sent by Jesus
and even for what purpose. You can not lead ususecgou are not
among us right from the beginning of our masterisisiry till the end of
his time on earth, and Jesus has said that “Amdl iyou, you are Peter,
and on this rock | will build my church ... Matthev6:18 so Peter must
be the leader of our group and not anyone else”.

The dispute between Paul and apostles was a fosegmmclusion.
In the heated debate what the apostles said ikmawn but what Paul
said in his defense is mentioned in the Bible. &id"sf the truth of God
hath more abounded through my lie unto his glorizy wet am | also
judged as a sinner” (Roman 3:7). Paul obviously itditihe ‘lie’ but
justifies it under the extenuating circumstance tha glory of God had
more abounded through it. According to this reasgrsome scholars
opined that if the man Jesus was elevated to Gatlmdat objections
could the apostles have?

The apostles then asked for his mission to thesntission started
from the doctrine of duplication of Jesus as “Jasas a God and a man”
secondly, he Paul was the authorized leader of gm0 sAs the authorize
leader Paul started his preaching and said anatediHebrew 6:1” Let
us leave (abandon) the elementary doctrine of Claimgl go on to
maturity not laying again a foundation of repentafrom dead works and
of faith towards God”.

The argument started how can someone come angtalabandon
the doctrine laid down by our master? What is tlaumty that is better

than the elementary doctrine of Jesus? What iddasl work that this
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man talks about? Definitely this man came to spail master’'s works.
That was what the disciples thought. At long l&aul laid down the
doctrine of Paul-line which is doctrine according?aul’s will.

This line of argument did not appeal to the Apesthnd the debate
dragged on. When almost a breaking point was rehcBarnabas
intervened. The net result was that the Apostles@ed Paul but rejected
Pauline Christianity. This compromise did not ggtiBaul and he left in
anger for Tarsus his home town.

A few Apostles had settled in Antioch. They had@dhere after
the martyrdom of Stephen, as they feared anothate spf persecution

from Paul and his gang.

The Apostles were named “The Antiochene”

The group of the fleeing apostles of Jesus thtiledeat Antioch
were known as “Antiochene” that was the religiontlodse who fled to
the city called “Antioch”. The disciples did notush to answer those who
called them “Antiochene”, they knew that the nantertbt matter and the
more their faith in oneness of God, prophet hoodesus and so on was
unshakable.

In this city of luxurious and fast living the mamg Apostles
became well known for their facts, piety and mdifal People, who got
tired of leading an immoral life, began to clusteund them. Thus the
ground was prepared to bring the light of faithtleeir sinful life. This
encouraged the Apostles in Jerusalem to send aomiss Antioch to

propagate the faith and bring relief of those whereMonging to change
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from the life of sin to the life of piety. The dipines decided to ask
Barnabas to undertake the first ever mission feaghing the Gospel to
the people of Antioch. Due to his efforts “a comsable crowd was
added to the Lord”. Next, Barnabas wanted to extéadctivity beyond

Antioch. With this in view he went to Tarsus anduoght back Paul with
him. Here Paul met the same Apostles who had @ieéintioch to escape
from the terror of his persecution. But they bo#itled down to plan

together the evangelical work in the country around

They worked together for some time but the oldtiaersy was
ultimately revived, that was when Paul re-introdlidés doctrine of
Pauline Christianity.

Under these circumstances Paul produced a religibat
encompassed different contradictory elements. ld& tbe Unitarianism
of the Jews and added to it the Trinitarian of Bagans. This admixture
was added to Christianity. Jesus was deified baiwtbrds of Plato were
put in his sacred mouth. Out of the “Word” that Hastome flesh (the
word of command to Mary’s womb), that became a rygmd eventually
human being). Paul accepted the flesh but intexgrédte “Word” at his
discretion. Thus a synthetic religion was producéththematically
absurd, historically false, yet it was physiolodjicanpressive. The result
of this controversial religious system was thatthgain parted company.
From now on Barnabas mysteriously faded away froengages of the
Bible.



ISL313 Introdugctito World Religions

Christianity was formed by Paul (Acts 11:25) andjuote: “St
Barnabas went to Taurus to look for Saul (Paul)wahdn he found him,
he brought him to Antioch for a whole year.

They met with the church and taught a large compdpeople and
in Antioch, the disciples were for the first timalled Christians, where

curiosity was born.

Self Assessment Exercise
Examine and discuss the following terms in Judaisimd
Christianity: Jew, Judah, children of Israel, Jsdai Christianity,

Antiochene and Pauline.

4.0 Conclusion

Judaism, a tribal religion was the first knownigign in Israel
though the name cannot be found in the Old or Nestdments of the
Bible. It was brought about as a result of manyryed the record of the
Jewish life which comprised their history, law, imgt saga, poetry and
prayer.

Christianity evolved from Judaism but ended upo inbur

contemporary Christian that some preferred to asdas Pauline.

5.0 Summary
Judaism is the religion of the Jewish tribe witlorag history of her
culture. Though the name does not appear in amytsce, it has attained

the status of a world religion.
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Christianity is an off-shoot of Judaism, that eseloped around or
about Jesus Christ but with the change of time etamorphosed into
Pauline, the contemporary Christianity.

6.0 Tutor Marked Assignment

I Trace the history of Judaism to the rise of 3eShrist as a prophet
of God.

ii.  Of what relationship is Judaism to Christiangilyd some other

world religions?
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1.0 Introduction

This unit deals with the origin of Islam and th&iéan Traditional
Religion. The argument on whether Islam began Wihhammad or
started with the creation of man on earth woulkéenly examined. The
fact that the African Traditional Religion startedth fear of some
creatures of God or the deification of some merhigtory would be

investigated.

68



ISL313 Introdugctito World Religions

2.0 Objectives
At the end of our discussion in this unit, studestiould be able to:
 |dentify and explain the real origin of Islam.
» Distinguish between the different claims about ¢higin of
Islam at different periods in history.

» Explain the sources of African Traditional Religion

3.0 Main Content
3.1 Islam

To Muslims, Islam is more than the religion broutghArabia or to
the entire world by Muhammad ibn Abdullahi ibn Albdduttalib
through Angel Gabriel from Allah. It is the religief all prophets of God
and all nations of the world. In this regard the’'@u says:

And who forsakenth the religion of Abraham save Wwho
befooleth himself? Verily we chose him in the wanhd

lo! In the Hereafter he is among the righteous. Whes
Lord said unto him surrender (aslim): he said: Iviea
surrendered (aslamtu) to the Lord of the worldse Same
did Abraham enjoin upon his sons and also Jacob
(saying): O my sons! Lo! Allah hath chosen for yba
true religion, then die not except in the Faith Ieflam
(Quran 2:131-132).

Also in surat al-Hajj the religion chosen for prephbrahim is

Islam by naming his children or followers Muslini$e verse says:
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He has chosen you, and has imposed no difficudiiegou
in religion; it is the religion of your father, ABham. It is
He who has named you Muslims both before and tfier
(revelation) “(Quran 22:78).

On the basis of the above Qur’anic verses, Mustitasn that all
religious beliefs of the prophets before Muhammaerenthe same,
although brought different stages of the develogmeh human
civilization with which the religious messages hiad@ccord.

The origin of Islam, to them, dates back to thegaeof creation
when Allah ordered the angels to bow down to Adahe entire angel
obeyed, except Iblis (Satan). For this singular et was rejected,
accursed and named kafir (unbeliever) (Qur'an 7:11; 20: 116 and
20:34). As the angels submitted themselves andedaout the order of
Allah, they are taken to be Muslims. Islam mearnal tsubmission to the
will of Allah. But Iblis is regarded as:akr or non-Muslim because of his
rejection of faith or refusal to obey Allah’s comnaa This is the
beginning of Islam and the beginning of religion.

By this concept, Muslims believe that anybody wdubmits to
God’s command whole-heartedly is a Muslim, thabise who submits to
Allah’s will. In this wise, Adam was a Muslim becmihe obeyed Allah
by staying in the garden of Aden until Satan caherd to deceive him
and Eve to disregard the commandment of Allah.\i&uwn they realized
their weakness, they quickly repented and submétgdn to Allah. They
prayed for forgiveness and they were forgiven. @QuR:37 and 7:23).
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Noah (Nih) was a Muslim since he was sent with Allah’s ragss He
preached for about a period of 950 years.

Moses obeyed Allah and carried Allah’s messagehtaraoh and to
the children of Israel. Other prophets after théamluding prophet I'sa
who is known in English as Jesus with the titlenadssiah or Christ are
Muslims. They also claim that the Holy Bible supgpsdhe idea that Jesus
was a Muslim because:

() Jesus believed that God is one and no other (Jét&hMathew
4:8-10 and Mark 12:28-32). He used to worship Gdathew
26:36-39; Mark 14:32-42, Luke 22:40-46).

(i) He preached about repentance and the kingdom of (Gdde
4:43; Mark 1:35-38) and encouraged his disciplgsr&y to God
alone, who alone can answer their prayers (Mathévbph

(i) He asked people to give alms (Mathew 6:2-4).

(iv) He fasted and encouraged his followers to do theegMathew
4:1-2; Luke 5:33).

According to them, Muhammad was one of the propbétsiam
and the last of them (Quran 33:40).

The main message of all the prophets of Islam alegrto the
Qur'an is the confession of the indivisible unity Allah (Quran
21:25).

“And we sent no messenger before thee (Muhammat)weu
inspired him (saying): there is no God save mealll so worship
Me”.
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Anybody who believes this Unity of God and proclaint is a
Muslim. In the light of this, all prophets of Allafrom Adam to
Muhammad were Muslims.

But generally speaking, non-Muslims or some unimied Muslims
do not understand Islam in the way just explaifdtey feel that Islam
originated in Arabia in the"7century C.E. when the Angel of Allah,
Jibril, appeared to Muhammad in cawirah and called him to
prophethood.

Then he started preaching the monotheistic existesfc Allah.
Based on this understanding, Islam is believed diyesto be the off-
shoot of Christianity which is in turn an off-shamtJudaism.

Muslim scholars say that the Qur'an emphaticallgimk that
Muhammad has not brought anything new in religion:

Say; | am no bringer of new-fangled doctrine amding

messengers, nor do | know what will be done withome
with you. | follow but that which is revealed to rbg

inspiration. | am but a Warner open and clear (Cun’

46:9).

This reference is apparently similar to what ishe Bible, Mathew
24:36; Mark 13:32-37.

However, Muslims believe in the divine origin ofl dhe great
religions of the world. The Quran declares thatd3wms raised prophets
in every nation to guide the people to the pathruth and righteousness.
To them, God, being the loving Creator and Sustaihell the worlds,
cannot become partial and choose one nation textitlesion of all others

for revealing His messages. A Muslim must believéhe founders of all
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the great religions, though he may feel sorry te Bew some of their

adherents have forsaken and altered the true tegchof Moses and

Jesus. Nevertheless, he can never speak agairsitlthprophets of those

religions. This is because he has been directatido)ur'an to believe in

them as true and righteous prophets of God. Hdehesame respect and
love for them as he has for Prophet Muhammad (Quz:436).

From the two views discussed above, one can coediuat only
one religion has been revealed by God to mankindgh each nation or
group of people has always been exposed to one sfaigj or the other.
The divine message was brought to perfection byasteprophet of Allah
who is believed by the Muslims to be Muhammad.

3.2 African Traditional Religion (A.T.R.)

Africans like any other nations of the world hadea about God
and Religion. They believe in the One Supreme Beadbed by different
names according to their language and understanding

The origin of the A.T.R. is traced to the fearsoime creatures of
Allah. They worship the spirits of water, hills amagicestors. Some of
their former heroes and heroines were turned gassause of their
perceived powers. Some turned themselves idols hanging in
annoyance to stones, waters, and so on.

Notwithstanding the causes of their being deifieds believed that
all the idols were former messengers of God. Heribe, African
Traditional Religion could not be said to origindtem other than God.
Every nation is believed to have had one prophadifférent time of

history, God was not partial in sending messengetise Jews and Arabs
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to guide them and, at the same time, neglect Afacahe Qur’an dispels
this notion when it says: “...And there never waseoge without a
Warner, having lived among them (Qur'an 35:24) dAdd to every

nation there was a guide (Quran 13:7)". Therefenery religion of the

world originated from Allah.

Self-Assessment Exercise
()  When and how did religion begin in the world?

(i) Choose any five of the religions and explaieit emergence.

4.0 Conclusion

Any religion in the world has a solid beginningoapwhich its
beliefs, tenets, ethnics and worship are basedieThiee reasons for the
formation of that system. The fear or love of thaiss might have been

responsible. All religions originated from the Giaof the Universe.

5.0 Summary

Religion in general has the same origin, thainighe fear of early
man. It started right from the beginning of creatiSome say that it grew
out of magic while some others say that the orafireligion is doubtful.
The scientists on their part conclude that it ipagsible to reach the
origin of religion or God and that the matter ofign should be
explained away.

The origin of religion can generally be tracedtlie ancient Near

East and classified in three categories: polytlgigbantheistic and

74



ISL313 Introdugctito World Religions

monotheistic. Atheism is really a modern belieftthesulted from the
“Enlightenment” period of the 18century C.E.

Each of the world religions, such as Judaism, sfianity and so
on, has its founder or someone around whom itusded. But it is only
Islam that came directly from God, Allah the creaibthe created.

The different origins affect the activities of thdherents of those

religions.

6.0 Tutor Marked Assignment
(i) Explain the connection of Abraham, Moses andabuwith the
formation of Judaism
(i)  Write short notes on each of the following:
(@) Ancient formation of religion
(b) Atheism, polytheism and monotheism
(i) What are the similarities and dissimilaritiemong the world

religions?
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UNIT 22 MAJOR RELIGIONS OF THE WORLD
1.0 Introduction
2.0 Objectives
3.0 Main Contents
3.1 Major Religion of the World
3.2 The Classical World Religion List
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignments
7.0 References

1.0 Introduction

The issue of whether there is one or many relgionthe world
will be discussed in this unit. Also, the most goized religions in the
world and the size and location of each of the @orlajor religions
would be identified. The unit will also briefly tonh some of the beliefs
and customs and the influences of world religiorss parts of the

discussion.

2.0 Objectives
At the end of this unit, students will be able to:
 Demonstrate knowledge of the influence of Judai€mistianity,
Islam, Buddhism, Hinduism, Traditional religions irthe
contemporary world.

» Describe their beliefs, their scriptures, theidii@ns and customs.

77



ISL313 Introdugctito World Religions

 Locate the geographic distribution of the religioms the

contemporary world.

3.0 Main Content
3.1 Major Religions of the World

There are arguments whether there is one or maigions in the
world. According to Adelowo, evidences abound ie orld to establish
the hypothesis that there is only one religionhi@ world. The following
can be mentioned: one God, one created order, @meanone race of
humanity. The idea of God belongs to the priorieaspof religious
experience. This object of worship is popularly kmoas one that has no
equal, no partner. It is also believed that Hat®mparable as the creator
of the world and all therein. It is the Being thmatathed into man the
breath of life. Thus man is made religious in lEsence. In addition as a
result of his breath of life in him, man becometsoraal, responsive and
responsible. He can now apprehend and compreheralatien and
reflect on it. He is now related to his creatas God, to whom he is
responsible in the world. This situation is the saanywhere in the world
because God is a Universal Being. On this basts tlaa fact that man is
man everywhere, and the fact that God uses the sama¢ed order to
reveal Himself to man, one can subscribe to theighthat there is only
one religion in the world. Nobody, anywhere in therld, has been able
to come out with the thesis that there is anothed @ith capital, ‘G’,
elsewhere apart from the Yahweh of Israel, the iglomentioned in the

Bible, the Allah of Muslims, the Olodumare of Yowmuhkraditional
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religion, the Ngewo of the Mende of Sierra Leore Osanobua of the
Edo of Nigeria and the Nyame of the Akan of Ghdhat is the same

God that runs through all these localities andttares, then it stands to
reason that there is only one God, one abode of (Geaven), one faith,
one creed, in the world and that people from varidocalities and

directions mentioned above are shooting towardsséme goal, though
from different angles. On that note, one can tdlkrdy one religion but

different religious expressions or reflectionsiudttone God, one religion,
one revelation, and one faith. Religions are thaflections on the same
individual truth of unity.

If all who profess to practice religion look upttee abode of God —
heaven, one heaven — it stands to reason thakhdjibus’ groups point
to the same direction and practice the same relightl the people that
practice religion believe that they come from heaaad that when they
die, they will return to heaven. There is no otheaven occupied by
another God of another religious group. All theugp® point to the same
God and the same heaven. All of the them pointheo dame religion.
Thus, at the end of the age, all will return to slaene place to be judged
by the same Being, with the same undeviating stahafrighteousness.
God is the common denominator. He is related toaorkall.

The created order is one of the media of revelafidhe authors of
the first chapter of Genesis describe the pre-cossiiuation as dark
chaos indescribable. He presents us with a pidlrnen-existence. Then
appeared the spirit of God; God in creative agtivithe spirit, like a

mother-bird, at upon the dark chaos, and, as dtresGod’s creative
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energy, there was cohesion, order, life, and mgadihus from the point
of creation, in the very act of creation, the stashfhe maker, the seal of
God’s self-disclosure, has been put all over tloe faf the created order,
the land, the earth, the cosmos. It is the samé &uerywhere in the
world. It is the same God using the same land veakHimself to His
prophets, His saints and His peoples all over tbddy The encounter of
Allah and Muhammad on mourtira, the encounter of Yahweh and
Moses in Egyptthe encounter of Yahweh and Jacob (new Israel) in
Bethel and Penuel can be mentioned in this redattis is the case, it
may not be out of point to put forward the thesiattthe whole world
received revelation from the same God, and ondheedand (cosmos or
created order). In this perspective, again, theishimat there is only one
religion in the world becomes established.

The universal foci of ethical relationships inigedn, God and man-
are another items one can use to support the ttiedishere is only one
religion in the world.

God is the basis of ethics or moral values in esligion. If we
follow the thesis of Bolaji Idowu that gods and estors, or any spirits
for that matter, do not have existence apart froenSupreme Being, one
may be tempted to postulate that the ethics in ection with the lesser
beings are the same thing with the ethics issuethéySupreme Being.
Here, we must be very careful to note that Godiswithin the rank and
file of any of those lesser beings. He is one withequal; He is
incomparable, He is universal. It is in consequeoicélis universality,

the universality of His ethical-code, the fact than is man everywhere,
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and that Man, the creature of the Supreme Beingpiisad all over the
world, that one may be inclined to subscribe totkisis that there is only
one God, one man or one race of humanity and olhgiore in the
theocratic world. He who is prepared to acceptdiee rulership of the
world will not hesitate to subscribe to the viewoab. However, by his
constitution, man is free to react or reflect difiatly, in different places,
and at different times, to this single indivisilbtath of unity. The various
reflections or reactions have not, and will newdrange this indivisible
truth of unity as the power involved is unchangihte is the wholly
other, the unmoved mover, the uncaused cause, rtte pnover, the
eternal.

Established above are facts or evidences estaigishe fact of one
God, one cosmos, one race of humanity and thusemedation, one faith,
or one religion. However, coming to the practicer@fgion, evidences
abound to show that there is plurality of religipasrather what we may

call religious reflections, in the world.

3.2 The Classical World Religion List

There are twelve classical world religions. Thss the list of
religions described most often in surveys of thbjestt, and studied in
world religious classes (some of them more fordnisal rather than
contemporary reasons):
Baha'i, Buddhism, Christianity, Confucianism, Hinslm, Islam, Jainism,

Judaism, Shinto, Sikhism, Taoism, Zoroastrianism.
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In modern Western thought, the first writers teidie the world into
“world religions” were Christians. Originally, thee religions were
recognized: Christianity, Judaism and Paganisméduerybody else).

After many centuries, with the increased westenaraness of
eastern history and philosophy, and the developnoénislam, other
religions were added to the list. Many far easteays of thought, in fact,
were given the status of “world religion” while ely advanced
religious cultures in technologically less develdper pre-literate
societies (such as in Australia, Africa, South Aiceer and Polynesia)
were grouped together as pagans or “animists” dégss of their actual
theology. It is true that by the standards appdiethe time, the far eastern
religions encountered by the westerners were aftendifferent category
altogether than the religions they classified agapa One cannot directly
compare, for example, the local beliefs of the Redjan islands of
Kiribati during the 1500s to the organizational,lifpzal, literary and
philosophical sophistication of Chinese Taoism wigirthe same period.
But one could certainly question whether Japandéset& as an official
“world religion”, was theologically or spirituallynore ‘advanced” than
African Yoruba religion, which was classified simpas animism or
paganism.

During the 1800s comparative religion scholarsraasingly
recognized Judaism, Christianity, Islam, Hinduism¢g Buddhism as the
most significant “world religions”. Even today, thare considered the
“Big Five” and are the religions most likely to m®vered in world

religion books.
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Five smaller or more localized religions/philosmshbrought the
list of world religions to ten: Confucianism, TamisJainism, Shinto and
Zoroastrianism.

Beginning around 1900 comparative religion writénsEngland
began to take note of the Sikhs which had begusnigrate there from
India. Sikhs, if mentioned at all, had been clasdifis a sect of Hinduism
during the first three hundred years of their higtoBut after the
influential British writers began to classify Sikm as a distinct, major
world religion, the rest of the world soon followttaeir example.

Baha'is is the most recent entrant to the “CladSidist. The
religion is only about 150 years old. On its officivebsite, Baha'is claim
5 million adherents worldwide, established in 28brdries and territories
throughout the world. While most comparative relgi textbooks
produced during this century either ignore themgooup them as a
Muslim sect, the most recent books give them sépastatus and often
their own chapter. Baha'is has achieved this stpausally through their
worldwide geographical spread and increasing nus)k@ard partially by
constantly insisting that they are indeed the “retwserld religion”.

The classical set of twelve is not necessarily h@st accurate
reflection of the present, real-world religiousuation.

There are many distinct religions or religious maents which
have more adherents than some of the classicatiweliions, but which
are not part of the classical list for various oees These reasons include:

I. The religion which are not included on the claddisaare too new

(Scientology, Neo-Paganism)
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ii. They are concentrated in only one country (Cao Bhipndogyo,
Tenrikyo)

lii. They lack identifiable central organizations orfuimg scriptural
literature (Neo-Paganism, New Age, Spiritism)

iv. Their adherents primarily name a different, mordal@dshed
traditional religion as their religious preference

v. Their religion is still strongly associated withrajor religion from

which it arose.

Self Assessment Exercise
I Discuss the issue of whether there are one oemaigions in the
world.

ii.  Justify the criteria used to classify the worddigions.

4.0 Conclusion

The facts have been established that there i<S@ak one Cosmo,
one human race and thus one revelation, one faitlone religion.
However, the practice of religion shows that therglurality of religions,
or rather what may be referred to as religiousotibns in the world.

The list of the most often described and studieligions are
twelve, although, there are those which have mdheients than some of
the classical world religions but are not includadong the list for some

obvious reasons.
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5.0 Summary

The hypothesis that there is only one religiothie world has been
established. That there is only one God, one aleatder, one man or
one race of humanity.

The eschatological reflections of religion revédat all religious
groups point to the same direction and practisestrae religion but at
different levels. All of those who practise religibelieve that they come
from heaven and when they die, they will returnhaven. Any god,
ancestor, or spirits do not exist apart from ther8me God who is the
author of ethics.

There are reasons for group classifying religiagsnajor or minor
and why some are not included in the list of recoegph religions of the

world.

6.0 Tutor Mark Assignment
Discuss the idea of one God, one religion, onen@osnd one
humanity from the religious perspective.
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UNIT 3: BELIEFS AND CUSTOMS OF SOME WORLD
RELIGIONS
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2.0 Objectives
3.0 Main Contents
3.1 Judaism
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3.4 Buddhism
3.5 Hinduism
3.6 Classical World Religions Ranked by Internal Religs
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3.7 How Adherent are Counted
4.0 Conclusion
5.0 Summary
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7.0 References

1.0 Introduction

The focus of our discussion in this unit is beigind customs of
some world religions like Judaism, Christianitylalm, Buddhism and
Hinduism.

We shall also look into the ranking of the claabiworld religions
by internal similarity. It would also discuss holetadherents of religions

are counted.
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2.0 Objectives
At the end of this unit, learreshould be able to:
« Explain the major beliefs and customs of some wakgseligions of
the world.

 |dentify how the adherents of the various religians counted.

3.0 Main Content
3.1 Judaism

Judaism began in the 1950 BC. Abraham’s covenasttwadravel
to Canaan then to Egypt where the children of Isnare in bondage.
They were saved through Moses and their ExoduseMos Mt. Sinai
was given the 10 commandments to guide the childfetsrael. The
Torah, the sacred scripture, Pentateuch, condisite ®Id Testament and
Abraham’s history. Mishnalwas one of the writings of the prophets.

Talmudwas also other writings of the Jewish tradition.

Beliefs and Customs of the Jew

The Jews believe that they should always keeplLtrd before
them. Religious customs, praying 3 times a day,shipron the Sabbath
day i.e on Saturday are considered acts of worsMyhole Torah
(Pentateuch) is read each year. Diet, (their fond¥t be Kosher. Holy
days and festivals are: Passover (spring), Shal{tedthRosh Hashanah,

Yom Kippur, the day of atonement, Hanukkah (wiptBurim (march).
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Settlement and Diaspora
Their settlement was in Palestine during the 1280— 1050 BC.

They worship Yahweh and uphold ethical monothei&ud’s laws are

our laws, Jerusalem: the Holy city and the Solommaemple destroyed in
586BZ. They were deported to Babylon and tfe@mple was destroyed
in 70 AD. Rabbiqteachers) carry the faith throughout the world.

3.2 Christianity

History is over 2000 years ago. The Apostles fatrttee body of
early Christians. Christ’'s death caused a divisaarmong the Apostles at
the new council of Nicaea in 325 AD. Their texth® New Testament,
though reference is still made to the Old Testamé&hey believe in the
Holy Trinity, Immaculate Conception, and the afferl Customs and
holidays are: weekly worship, holy week, Palm Synd&aundy
Thursday, Good Friday and Easter, are parts of tustoms.

The Nicene Creed consists of the beliefs in one, BmlFather, the
Almighty, Maker of heaven and earth, seen and unsEekey believe in
one Lord, Jesus Christ, the only son of God, etlgrimegotten of the
father, God from God, light from light, true Goaiin the God, begotten,
not made, of one being with the father. Through &aihthings were made
for us and for our salvation. He came down fromvieeaby the power of
the Holy Spirit; he became incarnate from the \firlylary, and was made
man. He was crucified under Pontius Pilate; suffedeath and was
buried, for the sake of the Christians. On thedtluiay he rose again, in

accordance with the scriptures; he ascended irdudmeand is seated at
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the right hand of the father. He will come againgiory to judge the
living and the dead, and his kingdom will have mal.eThey believe in
the Holy Spirit, the Lord, the Giver of life, whaqzeeds from the father
(and the son). With the father and the son he iskvpped and gloried.
He has spoken through the Prophets. They beliewménHoly Catholic
and Apostolic Church. They acknowledge one bapt@mthe forgiveness
of sins. They look for the resurrection of the deadd the life of the

world to come.

3.3 Islam

Islam is based on 5 pillars which are: Falthdn)i.e. to believe that
there is no god but Allah and that Muhammad is iHessenger; Prayer
(Salat) which is observed 5 times daily; Giving Alm&alat) to the poor
and the needy. All things belong to God so we ghaldnate to the
needy; Fastingawm during the month of Ramadan, from dawn to sun
set; and PilgrimageHajj) which is journing to Mecca and the Ka’ba for

religious purpose once in lifetime.

3.4 Buddhism

The founder was Siddartha Gautama, (560-490 BE)Buddha,;
the enlightened one. Buddhist beliefs: no real GodPeities, goal;
nirvana not Brahma They have four noble truths: life is suffering,
suffering is caused by desire and resistance tageshawe can end
suffering by ending desire, we can end desire aifférsng by following
the eightfold path. Eight fold path; right understang, right thought,
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right speech, right action, right livelihood, rigéffort, right mindfulness

and right concentration.

3.5 Hinduism

Hinduism began between 4000-2500 BC by the Arysopfes’ oral
tradition, Vedas and Upanishads. Aryan caste systamsists of
Brahmins priests, ksatriyas warriors and rulersyaisyas merchants,
farmers, artisansudras manual laborers, untouchable dirty work. Hindu
beliefs in hamster wheeBrahman atman reincarnationkarma and

moksha

Parameters ofranking religions
In order to rank religions by size, two parametaust be defined:
I. What constitutes a “religion™?
ii. How is “size’ determined”?

With a working definition of “a religion” and a nieid for
measuring size, criteria for what constitutes a jarfareligion must be
determined; otherwise this list could be impradlycanclusive and long.
“Major religions” for the purpose of this list are:

I Large — at least 5000,000 adherents

ii.  Widespread — appreciable numbers of members livdd an

worship in more than just one country or limitediom

iii. Independent — the religion is clearly independert distinct

from a broader religion.
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3.6 Classical World Religions Ranked by Internal Rkgious

Similarity

Baha'i, Zoroastrianism, Islam, Jainism, Judaismgi3ia, Shinto,
Christianity, Buddhism, Hinduism.

No value judgment is implied by this list. There adjectives with
both positive and negative connotations which dieednoth ends of this
spectrum. From an academic, comparative religiomspoint, there is no
basis for prescribing whether it is better for igren to be highly unified,
cohesive, monolithic, and lacking in internal reigs diversity, or
whether it is better to be fragmented, schismatieerse, multifaceted
and abounding in variations on the same theme.

In a practical sense, most people actually pracidg one form of
whatever religion they belong to. Buddhism, for repde, if viewed as a
whole, can be understood to have a large amouiritefnal variation,
including theTheravadaandMahayanabranches, all of their sub-schools,
various revivalist sects, as well as Tibetan andeno western forms. But
most actual Buddhists are not actually involvedlirof these; rather they
practise one, internally cohesive, fairly unifiestrh, such as th&eluk
order to Tibetan Buddhism, or Japandsaida-Buddhawvorship.

How is classification done for official governmeiigures? It is
important to note that data for the size of varimlgions within a given
country often come from government census figuresfitcial estimates.
Such governmental endeavours are interested plymari physical
population demographics, such as how many peopteiti a household

and how many telephones there are per person. T8iedes are not
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theological treatises. They merely classify Hindssall people who call
themselves Hindu, Muslims as all people who cadinteelves Muslim,
Christians as all people who call themselves dhrnist

From a sociological and historical perspective, tmekgions have
arisen from within existing religious frameworks:hi@tianity from
Judaism, Buddhism from Hinduism, Babi and Bahath&from Islam,
etc. For the purposes of defining a religion, wedhto have some cut off
points. For instance should Sikhism be listed Bsnau sect (as in many
older textbooks), or a world religion in its owxyhi?

To manage this question, we have chosen once agaise the
most commonly-recognized divisions in comparatiwigrous texts.
These definitions are primarily sociological andtarical, not doctrinal
or theological in nature.

We recognize that within many religious traditiadghsre are deeply
felt arguments for excluding certain groups fromitldescription of their
religion. For example, councils of Muslim leadeeavé voted to no longer
accept Ahmadis as valid Muslims, although Ahmadisstder themselves
orthodox Muslims. Many Evangelical Protestant chesc exclude all
non-evangelical or non-protestant groups from the&finitions of
Christianity. On the other hand, some Hindu writans so inclusive that
they claim as Hindus adherents of any religion thEtse in a Hindu
environment, including Buddhists, Jains and SiKisese definitions are
theological in nature and of little use in thististitcal context.

Groups such as Rastafarians, Mandeans, TenrikgbthenChurch

of Scientology are too small, too new or too unimgat in world history
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to be included in most surveys of “major world gedns”. Thus, in
including such groups in this listing, it is nowalys possible to appeal to
a consensus within comparative religion literatWkénere classification is
unclear, we have used two criteria:
I. Does the faith group consider itself to be par{afthe definitive
version of) a larger religion?
ii. Does the larger religion consider the faith groapbe part of its
tradition?

If the answer to both of these questions is na) the faith group is
probably a distinct religion. If the answer to bajhestions is yes, the
faith group is a division within the larger religiolf the answer to only
one of the questions is yes, there is a judgmehtade made, but of
course we give more weight to a group’s self-cohc&or example,
Tenrikyo arose in the 1830s in Japan in a Shintaecd. The founder
explained that her new revelations came from vari@hinto Kami
(gods). Thus, Tenrikyo was classified by the Japamainistry of religion
as a Shinto sect for about one hundred years. Thenleaders of
Tenrikyo asked that the faith no longer be clasdifas a Shinto faith.
Outsiders would agree that Tenrikyo has emerged sasething
identifiably distinct from traditional Shinto relimn, although many world
religion writers include Tenrikyo in chapters onif@b or Japanese
religion for the sake of simplicity. Based on thdsets we include
Tenrikyo as a distinct religion.

Even fairly contemporary and progressive writerseha “youth

cut-off” requirement for their listings of major wad religions. Many
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writers will classify newer movements as “long es#thed” means at
least as old as the Babi & Baha'i faiths. This i&éd criterion, although
for the most part we are not using it here. Manyhaf movements that
seem like distinct new religions may die out witlanfew generations.
Many of the most recent movements, such as SeiditeNAnanikyo,
Ch’ondogyo and other Asian new religious movemeats overtly
syncretistic or Universalist, similar in some wagsut originating many
years later than the Baha'i faith. Other new religi movements of this
century have primarily remained within establisieatld religions, such
as new Buddhist (Western Buddhist Order), Hindu réH&rishna),
Muslim (Nation of Islam), Jewish (Reconstruction)smand Christian
(Pentecostalism, neo-Evangelicalism, Calvary Chapwlvements and
denominations. Other new religious movements of 28 century,
especially recently, have been new formulation®mg-dormant faiths,
such as Neo-Pagan and neo-shamanist groups. So@nts one of the
few movements of the J0century that has grown large enough and
escaped its predecessor religious matrix thorougkipugh to be
considered a distinct world religion. Even its ofiticized differences
lend credence to the notion that it is truly a weignew religion, and not
a part of Hinduism, Buddhism or some other faith.

But Ahmadiyya (a recent offshoot of Islam), is natluded on this
list as a separate religion because its adher&nis to be Muslims, view
themselves as completely Muslims, and wish to lassified as part of

Islam.
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Also, in keeping with the sociological perspectives are applying
Emil Durkheim’s classical definition of religion da unified system of
beliefs and practices relative to sacred thingat th to say, things set
apart and forbidden — beliefs and practice whickiteumto one single
moral community...”

To this definition, we add its more recent reforatidn describing
religion as an ultimate concern with transformagiémotivational effect.
With these sociological (non- theological) defiorts we could include in
this list schools of thought which are not alwagssidered “religions”,
such as atheism, humanism, communism/Marxism/Maoisand
Confucianism. Every human is in certain respedks: &ll other humans,
like some other humans and like no other human.

When referring to the “size” of a religion, whatusually meant is
its number of adherents. Other measurements, ssclhoav many
churches or meeting places a faith group owns ow hmany
congregations/meeting groups there are, can alsodheictive, but are
usually not used as a measure of overall size. Meaf religiosity and
the degree to which a religious tradition has ammgdul impact on its
adherents may be more important than raw adhemmts, but such
measures are not as readily available nor are #asyly comparable

between groups.

3.7 How Adherents are counted
There are five main methods for determining themiper of

adherents in faith group:
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Organizational reportingreligious bodies are asked how many

adherents or members they have. This is the sitnplest least
expensive method, but it can be highly unreliaDidferent faith
groups measure membership differently. Some coust a
members only those who are actively attending sesvor who
have passed through a lengthy initiation process.

Other groups count all who have been baptizechfasnts and
are thus on the church records, even though soit®sé people
may have joined other faith groups as adults. Sgraeps over-
report membership and others under-report memlger$iihen
asked what religion they consider themselves taalgart of,
many may name a religion that does not have thethainrolls.
In the United States, for instance, three timesnasy people
claim to be Unitarian Universalists than are ad¢yuah church

records.

Census Records: Many countries periodically condact
comprehensive household-by-household census. Bedigi
preference is often a question included in thesesw® counts.
This is a highly reliable method for determininge treligious
self-identification of a given population. But cesss are
usually conducted infrequently. The latest censayg be too old
to indicate recent trends in religious membershijso, many
countries either have no accurate census datay aotdinclude

guestions regarding religious affiliation. It haseb over fifty
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Vi.

years since the United States included such a iquest its
national census, but Canada, India, New Zealandfralia and
other countries have very thorough recent censts da the
topic.

Polls and surveysstatistical sampling using surveys and polls are

used to determine affiliation based on religiou-igentification.

The accuracy of these surveys depends largelyenuhlity of the
study and especially the size of the sample populaRarely are
statistical surveys of religious affiliation donathvlarge enough
sample sizes to accurately count the adherentsnafl sninority

religious groups.

Estimates based on indirect dataany adherent counts are only

obtained by estimates based on indirect data ratmen direct

questioning or directly from membership roles. Vdicgroups have
traditionally been secretive and often their nursbesin only be

estimated based on magazine circulations, atteedaat

conferences, etc. The counts of many ethnic-bas#ddroups such
as tribal religions are generally based on the sizessociated
ethnic groups. Adherents of some tribal religiome sometimes
counted simply by counting the members of the tabd assuming
everybody in it is an adherent of the religion. @uof eastern
orthodox religious bodies are often done the sanag.vsuch

estimates may be highly unreliable.

Field work:to count some small groups, or to count the nurober

adherents a larger group has within a specific ggaigcal areas,
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researchers sometimes do “field work” to count adhts. This is
often the only way to count members of small trigpaups or semi-
secretive, publicity-shy sects. Field work may ilweocontacting
leaders of individual congregations, temples, amdrs conducting
interviews with adherents, counting living withimataves of the
group, or counting those participating in key atwg. There is
substantial overlap between “estimates’ and “figtatk”.

For the purposes of this list of major world redigs, we have used
adherent counts or estimates based on self-idettdn. We have also
favored inclusive rather than exclusive adherenint® meaning all
people who are part of a religious community, aleitdas well as adults,
rather than “full communicants”. It should be renbered, however, that
self-identification is not the only legitimate meas of a religious group’s
size. In collecting census or survey data basedsalftidentification
statisticians find that nearly everybody claimsbilong to a religion.
Some people claiming membership in a certain denation may
actually attend religious services regularly, cimite resources to the
group, and influenced by its teachings. Other peaplay name the
denomination, but chose it as their religion ongcdéuse they recall its
name as the church their grandfather attendedyadlmtailed analysis of
the size of individual groups requires knowledge loéth self-

identification data as well as data based on opgdional reporting.
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Self Assessment Exercise
I Explain the major beliefs and customs of somejomavorld
religions

ii.  Identify and explain how the adherents of rigigs are counted.

4.0 Conclusion

Judaism which began in the 1950 B.C. is a monsticetfeligion.
Moses who was the first prophet of Israelites bhaughe ten
commandments of them. The Torah, the sacred seeiptonsists of the
Old Testament and Abraham’s histolJishnahand Talmud are other
sacred scriptures of the Jews.

They believe to keep the Lord always before thathof their life
is an act of worship.

Christianity is a monotheistic religion but at th&me time believe
in Trinity and the Immaculate Mary as co-gods/God.

Islam, on the other hand, holds to the beliehia uinitary existence
of God without any associate in His person, Hiskg@and His names.

The Buddhists belief in no real God or Deities amhold four
noble truth.

It is noted that detailed analysis of the sizehaf different groups
requires the knowledge of both self-identificatieta and data based on

organizational reporting.
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5.0 Summary
In this unit, the major beliefs and customs of sonorld religions
have be treated. Their beliefs and customs infle¢he total way of life.
Adherents of religions around the world are codriterelation to

their self-identification and data collected frong@anizational reporting.

6.0 Tutor Marked Assignment
List out and discuss any three of the beliefs anstoms of the
adherents of the following religions: Islam, Chasity, Buddhism and

Judaism.
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NOTES ON THE SIZE OF SPECIFIC WORLD

RELIGIONS |

1.0 Introduction
2.0 Objectives
3.0 Main Contents

3.1
3.2
3.3
3.4
3.5
3.6
3.7

Christianity

Islam
Secular/Nonreligious/Agnostic/Atheist
Hinduism

Buddhism

Chinese Traditional Religion

Primal-Indigenous

4.0 Conclusion

5.0 Summary

6.0 Tutor Marked Assignments

7.0 References

1.0 Introduction

The materials to describe the listing groups apmealigions and

determining their general size would be discuseatis unit. Each of the

selected religious such as Christianity, Islam, ddism, Buddhism,

secular or non-religions or agnostic or atheist,in€be Traditional

Religion, Prima I-Indigenous and African Traditibnand African

Diasporic Religion, Sikhism, Judaism, Babi and Bdkaths, and so on
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would be discussed in relation to their size toegivrough estimate e of

what they are in the world.

2.0 Objectives
At the end of this unit, students should be abie t

I Explain the numerical distribution of the majogligions of the
world.

Il Discuss the reasons for such distributions.

3.0 Main Content
3.1 Christianity

David B. Barrett’'s World Christian Encyclopediavgs an oft-cited
figure of 1.9 billion Christians (or about of the world population), and
projected that by the year 2000 there will be 2llioh Christians in the
world. The 2001 edition of the world Christian edlopedia stated there
were 2.1 billion Christians in the world. Regardlesf the degree of
accuracy of this figure, Christianity, if takenasvhole, is unarguably the
largest world religion-the largest religion in tiverld. Keep in mind that
although Christianity is the world’s largest retigi it is an umbrella term
that comprises many different branches and dendionga

Contemporary sociologists and religious leadersegaly consider
pan-denominational classifications based not otohesl denominational
divisions but on current theological positions, aizational alignments,

etc. to be more relevant. Such groupings includeangelicals,
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Pentecostals, “Great Commission Christians”, “@.8wis Christians”,

Liberal Protestants, Conservative Protestants, &uedtalists, etc.

3.2 Islam

Contemporary figures for Islam are usually betwéehillion and
1.8 billion, with 1 billion being a figure frequdntgiven in many
comparative religions texts, probably because stish a nice, round
number. That figure appears to be dated, howeweatiRely high birth
rates in Muslim countries continue to make Islafast-growing religion.
The largest and best known branches of Islam anai%und Shiite.

Many Muslims (and some non-Muslim) observers clénat there
are more practicing Muslims than practicing Chaiss in the world. It
seems likely, but we would point out that there @ifeerent opinions on
the matter, and a Muslim may define “practisingffetently than a
Christian. In any case, the primary criterion floe rankings on this page
is self-identification, which has nothing to do kvpiractice.

Smaller groups within Islam include Sufis, althbugome Sufis
regard their practice of Sufism as pan-denominatiomr non-
denominational, Druze, the U.S.- based nation d¢dnis (previously
known as “Black Muslims”), and Ahmadiyya. As is @rwith all major
religions, there are adherents within all branobietslam who consider
some of or all of the other branches heterodoxobantually part of their
religion. But these classifications are based priignan historical lineage
and self-identification. Protestations and disagrests based on

exclusive internal concepts of belief or practame normal, but are
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largely immaterial with regards to historical, ta®onic and statistical

classification.

3.3 Secular/Non-religious/Agnostic/Atheist

This is a highly disparate group and not a singlgion. Although
atheists are a small subset of this grouping, ttasegory is not
synonymous with atheism. People who specify athaisrtheir religious
preference actually make up less than one-half & percent of the
population in many countries where much large nusmbdaim no
religious preference, such as the United State2¥%d)3 and Australia
(15% non-religious).

Although figures vary for each country, averagenbars indicate
that roughly half of the people who self-identifg ‘@aonreligious” also
answer “yes” when asked if they believe in God étigher Power.

One portion of this broad grouping includes thegd® are best
described as “non-religious”, i.e. those who argea8ally passive with
regards to organized religion, generally affirmingither belief nor
disbelief. They may be neither contemplative abpbtlosophy and
spiritually nor involved in a religious/faith/phBophical community.
Although a certain percentage of people in manyntes classify
themselves as non religious in surveys, thereewedata indicating how
many of these fit the passive “nonreligious” cligdedescribed above,
versus those who actually do contemplate such msatbeit simply have
their own personal philosophy and no stated afidrawith an organized

religion.
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For the purpose of this list, this grouping alswludes more
proactive or well-defined philosophies such as k@&clhumanism,
atheism, agnosticism, deism, pantheism, free thipegt,, most of which
can be classified as religion in the sociologicahse, albeit secular
religions. A minority among atheists is quite femvén their beliefs and
actively endeavours to proselytize atheism.

The “Secular/non-religious/etc”. Category is prolgathe most
speculative estimate in this list, as this segnuérdociety is difficult to
count. The vast majority in this grouping are najreed with any kind of
membership organization. Most figures come fromsosnand survey
data, which most countries conduct only infrequentl

The highest figure we have for “Non-religious”28% of the world
population, or about 1.2 billion: “over 20 perceat the world’'s
population does not claim any allegiance to a l@ligMost are agnostics.
Others are atheists, who deny the existence of GBdt such a high
figure is difficult to support with current countby country statistics, and
perhaps reflects communist-era official governmetatistics. Most
current estimates of the world number of secula/no
religious/agnostic/atheist/etc. are between 8001abitlion.

Estimates for atheism alone (as a primary religiqueference)
range from 200 to 240 million. But these come prilpdrom China and
former Soviet Union nations (especially Russia)iolPto communist
takeovers of these regions and government's attenpt eradicate
religion, both places had very high levels of &fibn with organized

religions (especially Islam, Christianity, Buddhismd Taoism), as well
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as high levels of participation in and belief iaditional local traditions

such as shamanism, ancestor ceremonies, spirggmsince the fall of
communism in former soviet nations and the relaxabf anti-religious

policies in China, observed religious affiliationdaactivity has increased
dramatically, especially in Christianity, Buddhisamd Islam.

China probably does have the largest number afahettheists of
any country in the world and many Russians cleggigain atheists. But
at this point, it is difficult to accurately detema how many of those
classified as atheists or non-religious during camisi-era in USSR and
by the current Chinese government are actuallyistthaccording to their
personal beliefs, and how many are un-registerkgioes adherents or
participants in less-organized traditional systéhnad are oriented around
ancestors, animism, shamanism, etc. Many peopleuaesvare, for
instance, that China has one of the largest, maosivea Christian
communities in the world, and that in many formevist nations,
religions such as shamanism, Islam and Russiapndoity remained even
while official government reports announced theneiation of religion in
these regions.

In the Western world, Europe is by far the pladt the most self-
avowed non-religious, atheists and agnostics, with non-religious
proportion of the population particularly high incédinavia. The
encyclopedia Britannica reports approximately 41liom atheists in
Europe. The self-described non-religious segmerstoafety in Australia
and New Zealand is also high, at around 15%. Intralia less than a

tenth of one percent described themselves as tthéisthe U.S. about
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13.2% of the population describe themselves as ralgious, 0.5%
describes themselves as agnostic, and a smallerberurdescribe
themselves as atheists.

Zuckerman (2005), complied the numbers of peopl® won't
believe in God, based primarily on polling and syrdata, for every
country in the world. He totaled the survey-basew goll-based
estimates of non-believers from the top 50 cousitieth the highest
proportion of people who do not believe in God, added to this number
the non-believers from highly populous countriesefdo, Poland,
Moldova, Romania, Georgia, Uzbekistan, India, indlaand Chile). The
remaining countries had proportionately minisculepydations of
atheists/agnostics/non-believers. Zuckerman coedutthe grand total
worldwide number of atheists, agnostics, and ndiebers in God is
somewhere  between 504,962,830 and 749,247,571. eThes
minimum/maximum numbers are conservative estimatésre one to
factor in a mere 25% of such highly populated coestas Egypt, Brazil,
Indonesia, Nigeria, Burma, Tanzania, and Iran, @sbelievers in God,
estimates would be significantly larger. Also, tnesaimbers are only for
non-believers of God, specifically. Were one tdude all ‘non-religious’
people in general, the numbers would nearly doobl#elievers in God
as a group come in fourth place after Christiar{Ry billion), Islam
(1.2billion), and Hinduism (900 million) in termd global ranking of
commonly-held belief systems”.

It cannot be said based on Zuckerman’s analysis “h5 billion

people do not believe in God”. A large proportidrite people classified
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as “non-religious” expressly do believe in God oHigher Power. The
750 million figures is already an attempt to estentine total population
of people who do not believe in God.

All those who profess religious belief are notessarily registered
members of a church or denomination, but in the. th& majority of
professed Christians and adherents of other raegi@re also officially
affiliated with an organization. The majority ofrastics, atheists and of
course non-religious are not members of an orgtaizassociated with
their position.

It may also be noted that the estimated figuressqmted in this
particular “major religions” summary list are basad self-identification.
Among all groups there exist proportions which amely nominal
adherents. This segment may identify themselveseasbers of a certain
religion and accept the religion as their primamjigsophical system, yet
not actively practise the religion in the normatisense. This segment
may be thought of as being functionally non-religicor “secularized”,
but this segment is not what is meant by the “redigious’ category on
this major religious list. Accurate estimates of ®ize of this group are
difficult to obtain because national governmentsteses only ask about
preferred affiliation, not about religious practidéere are data available
from non-census sampling surveys that ask abouatipeaand belief, but
these are usually limited in scope to narrow qoastisuch as church
attendance, and do not entirely reveal the propordf society which is
non-attending, but nevertheless privately praajicamd/or believing. In

many countries (Germany is a good example) theaéss segment of the
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population which is counted as adherents of aiozligout which do not
personally profess belief in that religion.

The use of the term “nonreligious” or “secularréeefers to belief
or participation in systems which are not tradiaity labeled “religions”.
Of course, in the absence of traditional religiossgiety exhibits the
same behavioral, social and psychological phenonsssaciated with
religious cultures, but in association with seculgplitical, ethnic,
commercial or other systems. Marxism and Maoism,ifgtance, had
their scriptures, authority, symbolism, liturgy, edy, prophets,
proselytizing, etc. sports, art, patriotism, muslojgs, mass media and
social causes have all been observed to fulfidgsaimilar to religion in
the lives of individuals — capturing the imaginatiand serving as a
source of values, beliefs and social interactiam.al broader sense,
sociologists point out that there are no truly tdac societies”, and that
the world “non-religious” is a misnomer. Sociologlly speaking, “non-
religious” people are simply those who derive tivearldview and value
system primarily from alternative, secular, cultuca otherwise non-
revealed systems (“religions”) rather than tradiéibreligious systems.
Like traditional religions, secular systems (suck aommunism,
Platonism, Freudian psychology, Nazism, panthe&heism, nationalist,
etc). Typically have favored spokespeople and sffyiclaim to present a
universally valid and applicable truth. Like tradital religions, secular
systems are subject to both rapid and gradual @samg popularity,

modification, and extinction.
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These are some of the factors which make estigndtia size of the

secular (nonreligious, agnostic, atheist, etc) sagrof society difficult.

3.4 Hinduism

The highest figure we have seen for Hinduism4sllllion, Clarke,
Peter B., editor, the religions of the world: urglanding the living faiths,
Marshall Editions limited: USA (1993). Is actuatligher than the highest
figure we have seen for Islam. But this is abeoratiWorld Hinduism

adherent figure are usually between 850 million ane billion.

3.5 Buddhism
World estimates for Buddhism vary between 23@ 200 million,

with most around 350 million.

3.6 Chinese Traditional Religion

In older world religion books the estimates of tb&al number of
adherents of Confucianism range up to 350 milli@ther books,
including older versions of the encyclopedia Bnii@a, have listed
Chinese religionists under “Taoism” with adherestireates up to about
200 million. But these figures are all based onntswf the same segment
of Chinese people throughout the world — peoplectmiag what is,
sociologically, more accurately called Chinese itradal religion, and
often called Chinese folk religion. The word “tradinal” is preferable to
“fold’ because “folk’ might imply only the local,ribal customs and

beliefs such as ancestor worship and nature beliefs
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In comparative religion texts Confucianism, Taoiamd Chinese
Buddhism are sometimes addressed in three sepahatpters, and
sometimes treated in one chapter as “Chinese aaligEven today there
are very valid reasons for distinguishing TaoisonfrConfucianism, and
distinguishing both from Chinese Buddhism and nonmptural Chinese
folk religion. For religious, philosophical, histcal and scriptural
purposes, distinguishing between these separatditidres is quite
manageable. There are a number of people who fgetitemselves
especially as “Taoist”. There are a smaller nuntdfepeople, including
non-Chinese, who consciously practice a “pure” faihTaoist religion,
unconcerned with Confucianism, Chinese folk prastc ancestor
devotion, and so on.

About fifty years ago religious Taoism was onetbé largest,
strongest institutions in china. Since the Culturavolution and the
government’s campaign to destroy non-communisgici, Taoism lost,
for the most part, the main mechanism through whiicemained distinct
from the larger Chinese religious environment: lasge numbers of
temples and Taoist clergy. Although Islam, Buddhiand Christianity
have bounced back and even surpassed pre-comnhenvest in China,
Taoism has not. Today, despite the existence ofesegif-identified
Taoists and pure Taoists in the West, Taoism ifscdif to isolate as a
large, independent religion from a statistical andiological perspective.
Hence, in this list, which is explicitly statisticand sociological in
perspective, Taoism should be thought of as @amimpnch of Chinese

traditional religion.
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The situation is similar with Confucianism in Chiand in Korea it
is true that recent census data show about fivdomiKoreans name
Confucianism as their religion, and there are egeme Confucian
schools and institutes in Korea. But they are ur@einese traditional
religion grouping, rather than separating them tasgy on what country

they live in.

3.7 Primal-Indigenous

Primal-Indigenous alternatively termed “tribal getinists”, “ethnic
religionists”, or “animists”, estimates range frob®0 million to 457
million. (457 million is the combined total for ‘ato-religionists,”
“animists”, and “shamanists”. But this total incksl all African
traditional religionists, which we have listed aseparate category. This
group also includes, but is not limited to peopleoge native religion is a
form of shamanism or paganism (such as milliongeafple in traditional
Siberian shamanist cultures). Obviously this isaldralassification, not a
single religion. This grouping includes thousand di$tinct religious
traditions, mostly the religious — cultural worldws of peoples who have
been grouped together in one category becauseatbgye-literate or less
advanced technologically than western/Europeanui@dt These are
similarities among many primal-indigenous religitmsdtures, such as use
of an oral rather than written canon, and a lackrigid boundaries
between the sacred and secular (profane) aspetifs.dBut few, if any,

generalizations hold for all groups.
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Previously, adherents of African Traditional Redigiwere grouped
here, and many religious statisticians would camirto do so. Most
remaining primal-indigenous religionists are in &si
Self Assessment Exercise
Account for the difference in the distribution @ligion in different parts

of the world with specific examples.

4.0 Conclusion

The argument of whether there is one or many icglg) in the
world has been settled with the fact that thereongy one religion,
because there is only one God in the whole univédtrse also possible to
talk of religions as a result of different times i@velation, different
places of revelation, varying reactions to revelat| individualities and
myriads of objects of worship, rituals, belief s, practices and good
number of other things.

However, according to Adelowo, if man will be pregéto accept
the divine rulership of this world, if man will I€&od be God and man be
man, the question of religion or religions will nmnstitute any problem
in rational activities.

Some religions of the world are considered majarabee of the
number of their adherents and the vast geographitary they possess.

It may not be possible to identify the total numbéreligions of
the world as some may not be recognized because:

I. They are not distinct, independent religion, bubranch of a

broader religion.
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ii. They lack appreciable communities of adherentsidaitdheir own
territory
iii. They are relatively new.
iv. They are too small
Example of those religions includes: Mandeans, Wiko
Chorodogyo, Wonbulgyo, Vondoun, Falun Dafa, RomastRfarianism

and so on.

6.0 Summary

In this unit and some previous ones, we have laddén to resolve
the issue of singularity or plurality of religionBhe different expressions
and reflections of religion gives the evidence tat can talk of world
religions, and also for the fact that there is Gual, one cosmos, one race
of humanity, one revelation and one faith theral$® one religion in the
world.

There are twelve classical world religions andmbiich five have
been identified as the ‘big five’. The size of eadhthe religion is based

on the number of adherent and the space the octupibe universe.
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1.0 Introduction
Our discussions in this unit would be the conttmma of
discussions in the last unit. In this unit, the iédn Traditional and
African Diasporic Religion, Sikhism, Judaism, Babd Bahai Faiths, and
so on would be discussed in relation to their Bizgive a rough estimate

e of what they are in the world.

2.0 Objectives
At the end of this unit, students should be able t
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» Explain the numerical distribution of the majorigedns discussed
under this unit.

* Discuss the reasons for such distributions.

3.1 African Traditional & African Diaspora Religion

It may seem incongruous to distinguish Africamyai (traditional)
religions from the general primal-indigenous catgg®ut the “primal-
indigenous” religions are primarily tribal and coosed of pre-
technological peoples. While there is certainly riayg@ between this
category and non-African primal-indigenous religgadherents, there are
reasons for separating the two, best illustrateébbysing specifically on
Yoruba, which is probably the largest African ttamhal religious/tribal
complex. African traditional religion was the raetig of the vast Yoruba
nation states which existed before European cdiema and its
practitioners today — certainly those in the Cagdoly South America and
the U.S. — are integrated into a technologicalugtdal society, yet still
proclaim affiliation to this African — based religis system. Cohesive
rituals, beliefs and organization were spread thhout the world of
Yoruba (and other major African religious/tribalogps such as Fon), to
an extent characteristic of nations and many omgahireligions, not
simply tribes.

Just as Yoruba may legitimately be distinguisheanfthe general
“primal-indigenous” classification, valid argumentsuld be made that
other religious traditions such as native Americgahgion (less than
10,000 self-identified U.S. adherents) and SibesAamanism should
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also be separate. But African traditional religioas been singled out
because of its much larger size, its considerapteasl far beyond its
region of origin and the remarkable degree to whichremains an
influential, identifiable religion even today.

African Diaspora religions are those which haveedr, typically in
the western hemisphere, among Africans who retamedh of their
traditional culture and beliefs but adapted to reswironments. These
include Santeria, Candomble, Vodoun, Shango, etanany areas of
subgroups the African elements exist alongside\arlay of European-
based elements borrowed from the economically danticulture, from
influences such as Catholicism and Kardecian spmit The fact that
these religions exist within technologically advediccultures alongside
‘classical’ organized religions (such as Christignis one of the reasons
for grouping these adherents separately from theergé “primal-
indigenous” category. Adherents of African Diasp&aligions typically
have no real tribal affiliation, may be convertsAtisican-based religion,
and are not necessarily African or black in thagerand ethnicity.

Regarding Santeria alone: it is difficult to det@re worldwide
numbers of Santerians, as the religion is syn¢igtigoes by different
names (including Lukumi, an Camdomble in Brazil)\dahas been
actively suppressed by the communist governmetitarcountry where it
is perhaps the largest: Cuba. Estimates of Santereclude 800,000 in
the U.S. and one million in Brazil, plus 3 milliam Cuba (although many
Cuban practitioners identify themselves officialls Catholics or

communists/atheists). A worldwide number of peoplao at least
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sometimes self-identify as adherents of this lopseganised religious
category might be 3 million, but this is just atiraste.

Regarding vodoun: for the most part, Voodoo (ardoun”) is not
an organized religion, but a form of African Traamital Religion
practised primarily in Haiti, Cuba and Benin, oftdstended with
Catholicism. Other methods of counting adherentauldcocount
practitioners as general primal-indigenous religgbn(tribal) and/or
Christians. Vodoun is typically classified as anrcACaribban and/or
Afro-Brazilian syncretistic religion, along with S&ria (Lukumi) and
Candomble. Some sources refer to vodoun as theiahaform of
Santeria; other sources refer to Santeria as a @drModoun. From a
worldwide and historical perspective, Vodoun isgady classified as a
branch of African diasporic religion, in the samaywthat Lutheranism is
a subset of Christianity.

Regarding the number of practitioners, the “5Qiaml estimate the
number of adherents are hopelessly unreliable. Sem&ces give
numbers in the range of 2.8 to 3.2 million”. A frguof 50 million is
doubtful because this is primarily a Caribbeangrelis movement and
there are only 30 million people in the Caribbdae, majority of who are
clearly self-identified Christians.

In the Americas (especially the Carribbean, Bramnitl the United
States), there is a large number of people whotipeasome form of
Yoruba diasporan religion, especially forms of &aatand Vodoun. But
it should be noted that many practitioners of vandeould name

something else, i.e. Catholicism, as their religidtven those who
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prastice Santeria or Voodoo more often then thegtmes Catholicism
mostly identify themselves as Catholic.

On Yoruba religion, Osunmilaya, a practitioner aotiolar on the
subject wrote:

| would make only a few changes. Instead of thentésanterian”
perhaps the term ‘aborisha’, which refers to bathated and uninitiated
devotees, would be more acceptable. Some pra&igodon’t like the
term santeria at all because it implies that tlelition is a minor,
heretical sect of Catholicism.

Vodoun is more properly classified as DahomeanFaordin origin,
not Yoruba. It does not appear in Brazil in thetldai form. However,
some Candomble houses maybe identify as Dahomdiam.na

A critical component of the spirits influence updime Yoruba
traditions as practised in the western hemispherethe pervasive
influence of the Bakongo tradition, known as Palont and Umbanda.
What | have seen in practice has a lot of Kardeméfinence, but as one
becomes more immersed into the actual traditioe, dhter layer of
Catholicism peels away to reveal a tradition thateality, is very much

un-syncretized.

3.2 Sikhism
In the late 1990s the highest estimate we hadhernumber of
Sikhs in the world was 20 million. Most estimatesra/ between 16 and

18 million. About 80% of the world’s Sikhs live ithe province of
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Punjab, in India. Recent publications estimate 2#liom Sikhs

worldwide.

3.3 Judaism

Estimates of the world’s Jewish population rangemf about 12
million to over 17 million. On the high end of restic estimates of how
many people would consider themselves Jews seente tabout 15
million, but a figure of this height would includelarge number of non-
practising, purely ethnic Jews. Judaism is far mamportant in areas
such as history, literature, science, politics, eeldjion, than its relatively
small numbers might suggest. The American Jewisin peok published
in 2000 by the American Jewish committee, repdras they are currently
5.7 million Jews in the United states, 362,000 an&tla, and 13,191,500

worldwide.

3.4 Babi & Baha'i Faiths

At least ,98% of the adherents of the Babi & BaFaiths belong to
the same religious body, the Baha'is world faithhwheadquarters in
Haifa, Israel. But statistical practices differ @ach country and figures
are not always released to the public. Most repebtished estimates of
the world Baha'i population are about 6.5 milliohhis is the figure
provided in current Baha'i publications. A recampdated estimate in the
1998 encyclopedia Britannica is reportedly 7.67iamnl The accuracy of
all of these figures is difficult to determine, aiing organization does not

provide a breakdown of membership data for eachtcgu
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3.5 Janism

The highest published figure we have seen foiskains 10 million,
but this is clearly incorrect. Almost all estimates the world population
are under 5 million. This religion is almost enlreonfined to India and
to ethnic Janis. It is importance historically apHilosophically far

outstrips its relatively small number of adherents.

3.6 Shinto

Shinto is one of the ‘classic’ eleven or twelveajor world
religions’. But adherent counts for this religiore groblematic and often
misunderstood. In all a nutshell, Shinto is simfilg indigenous ethnic
practice of Japan and its importance is almostradgtihistorical and
cultural, not contemporary. The number of adhecdn®hinto are often
reported as being around 100 million, or aroundt@590% of the
Japanese population. The Shinto religious bodie® fwan record most
Japanese citizens because of laws establisheceit*hcentury which
required registration with the Shinto shrines. Bfiafly everybody within
local ‘shrine districts’ were counted as adhereitss is comparable to
certain Catholic and Protestant nations in Europera the majority of
people have been christened or otherwise countesl mgmber of the
state church, but where large proportions of theupion are non-
practising.
3.7 Zoroastrianism

This religion is in every major comparative retigitext book, yet

during the 1990s and for a few years thereafteag actually listed in the

124



ISL313 Introdugctito World Religions

Guinness Book of world records as the ‘major relignearest extinction’.
The Zoroastrians (or ‘Paris’) are sometimes credwd&h being the first
monotheists and having had significant influencethe formation of
current, larger world religions. To whatever degtkat is true, some
observers believed Zoroastrianism was in a pregaristate and its
position as a ‘major’ contemporary world religiorasvtenuous. Prior to
some increased reforms, most Zoroastrians did abéve in allowing
conversion. They had even stricter rules than Jdvesit whether or not
children of mixed marriages would be consideredodstrians. Until
about 2002, most published estimates for the wimtial of Zoroastrians
were 100 to 125 thousand. More recent publicatiohsnmany major
encyclopedias and world almanacs include populagstimmates of 2 to
3.5 million. The government of India has activehceuraged the growth
of its Zoroastrian population. Since the terroathcks of September 11,
2001 and subsequent U.S.-led intervention in thadhaieast, the Parsees
of lIran, Iraq, Pakistan and Afghanistan have beeneiving less
persecution than before, and have been less retadmyut identifying
themselves, and there seems to be an increasegttrdsp an interest in
this classical Persian religion which was once oh¢he largest in the

world.

Self Assessment Exercise

Discuss some of the characteristics of the Afri€eaditional Religion
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4.0 Conclusion

As discussed earlier, the object of worship ispeged to one which
iIs God the Creator. Religion therefore is suppdeetso be one. We only
talk of difference in religions as a result of diftnt times of revelation,
different places of revelation, varying reactions tevelations,
individualities and myriads of objects of worshipuals, belief systems,

practices and good number of other things.

6.0 Summary

In this unit and some previous ones, we have laddn to resolve
the issue of singularity or plurality of religionBhe different expressions
and reflections of religion gives the evidence tat can talk of world
religions, and also for the fact that there is Gual, one cosmos, one race
of humanity, one revelation and one faith theral$® one religion in the
world.

There are twelve classical world religions andmbiich five have
been identified as the ‘big five’. The size of eadhthe religion is based

on the number of adherent and the space the octupibe universe.
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1.0 Introduction

The practices and rituals of the African Tradiabreligionists will
be dealt with in this unit. This will take us tlugh the prayer methods,
the different rituals, divination, duality of godshe ethical value,
religious offices, the priest, the healers, thenmakers. It would also
touch the issues of magic, witchcraft, sorcery,retesocieties and

mythology.

2.0 Objectives
At the end of this unit, the students should lble #o:
» Explain the different practices and rituals of kfeican Traditional
Religions.

» Discuss the different religious place that we hiavAfrica.
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 |dentify the different roles being played by théepts, rainmakers,
healers, and other adherents of the religions.
3.0 Main Contents
3.1 Practices and Rituals in African Religions
Usually, all African traditional religions are czidered to be similar
and are often described as not unlike traditioabdjions in most cultures
(e.g., Indian, Greek, etc.). Often, God is worsHiplerough consultation
or communion with lesser deities and ancestralitspifhe deities and
spirits are honored through libation, sacrifice &imals, vegetables, or
precious metals) and in some cases human beingswilhof God is
sought by the believer also through consultatiorom@cular deities, or
divination. In many African Traditional Religionthere is a belief in a
cyclical nature of reality. The living stands beémetheir ancestors and
the unborn. Like various other traditional religsgprAfrican Traditional
Religions embrace natural phenomena-ebb and tideing and warning
moon, rain and drought-and the rhythmic patterragficulture. These
religions are also not static, not even within tlo@insciousness of natural
rhythms. They incorporate the ever-changing acegberience. For
example, Sango, the Yoruba god of lightning, assuraeponsibility for
modern electrical processes. However, in truth, cbenmonalities of
African religions are as follows:
- Belief in a supreme being, or creator, which ismnefd to by a
myriad of names in various languages

- No writing scripture (holy texts are oral)
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- Correspondence with the higher being in times e&agmneed (i.e.
natural calamities, unexplained deaths)
- Having a devout connection with their ancestors

Divination

One of the most traditional methods of tellingtdoies in Africa is
called casting (or throwing) the bones. Becaus&Afis a large continent
with many tribes and cultures, there is not onglsitechnique. Not all of
the ‘bones’ are actually bones, small objects nmyude cowrie shells,
stones, strips of leather, or flat pieces of wdadyeneral, most casting or
throwing methods are performed on the ground aeyg fall into one of
two categories: Casting marked bones, flat piedesvard, shells, or
leather strips and numerically counting up how talt— either according
to their markings or whether they do or do not tooae another — with
mathematically-based readings delivered as mentbmesults based on
the chosen criteria. Casting a special set of syimbones or any array of
selected symbolic articles — as, for instance,gusirbird’'s wing bone to
symbolize travel, a round stone to symbolize a paegwomb, and a bird
foot to symbolize feeling.

In African society, many people seek out diviners @ regular
basis. There are no prohibitions against the mractifhose who tell
fortunes for a living are also sought out for th@isdom as counselors
and for their knowledge of herbal medicine.

Most indigenous African religions have a dualistancept of the

person. In the Igbo language, a person is saictodmposed of a body
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and a soul. In the Yoruba language, however, theeens to be a tripartite
concept: in addition to body and soul, there idl $aiexist a ‘spirit’ or an
‘ori, an independent entity that mediates or othenmigzacts between
the body and the soul. Some religious systems hasfgecific devil-like
figure who is believed to be the opposite of god.

Virtue and Vice

Virtue in African Traditional Religion is often noected with the
communal aspect of life. Examples include socidldvéours such as the
respect for parents and elders, appropriatelymgishildren, providing
hospitality and being honest, trustworthy and cqacas.

In some African Traditional Religions, morality associated with
obedience or disobedience to God regarding the aagyerson or a
community lives. For th&ikuyu, according to Mbiti, God, acting through
the lesser deities, is believed to speak to andapable of guiding the
virtuous person as one’s ‘conscience’, but so cdbkl devil and the
messengers. In indigenous African religions, suekhaAzandereligion,
a person is said to have a good or bad consciezending on whether
he does the bidding of the God or the Devil.

Priest

African indigenous religions, like most indigenae$igions, do not
have a named and known founder, or a sacred s&ip@iften, such

religions are oral traditions.
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In some societies, there are intermediaries betviedividuals or
whole communities and specific deities. Variouslylled Dibia,
Babalawo, etc., the priest usually presides aaltae of a particular deity.

Practice of medicine is an important part of irshigus religion.
Priests are reputed to have professional knowleddgiess (pathology),
surgery, and pharmacology (roots, barks, leavesarios). Some of them
are also reputed to diagnose and treat mental syahplogical problems.

The role of a traditional healer is broader in sa®spects than that
of a contemporary medical doctor. He advises insalhere of life,
including physical, psychological, spiritual, moiid legal matters. He
also understands the significance of ancestraltsmnd the reality of
witches.

They are believed to be capable of bringing aloowgtopping rain,
by manipulating the environment meteorologicallyor Fexample, by
burning particular kinds of woods or attemptingrtbuence movement of
clouds. The holy places and headquarters of relgyaxtivities are human
made places (altars, shrines, temples, tombs), oy scared space is
located in nature (trees, groves, rocks, hills, ntams, caves, etc).

These are some of the important centers of relgylde: Nri-lgbo,
lle-Ife, Oyo, Dahomey, Benin City, Ouidah, Nsukkskan, Kanem-
Bornu, Mali and Igbo-Ukwu.

Liturgy and Rituals
Rituals often occur according to the life cycletloé year. There are

herding and hunting rituals as well as those markthe rhythm
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of agriculture and of human life. There are cratuals, such as in
smithing. There are rituals on building new honwsthe assumption of
leadership, and so on.

Each deity has its own rituals, including choitgeats of sacrifice;
preference for male or female priest-officer; tiofeday, week, month, or
year to make required sacrifice; or specific costsinfor priest and
supplicant on ritual occasions.

Some deities are perpetual patrons of specifaesand guilds. For
example, in Haitian Vodou, Ogun (Ogun among theubas of Nigeria),
the deity of metal, is patron of all professionattbse metals as primary
material of cratft.

The living often honour ancestors by pouring atitn (paying
homage), and thus giving them the first ‘tasteaadrink before the living

consume it.

Magic, Witchcraft, and Sorcery
These are important, different but related, paftdeliefs about

interactions between the natural and the supemdatseen and unseen,
worlds. Magicians, witches, shamans and sorcemersad to have the
skills to bring about or manipulate the relatiomtvieen the two worlds.
Abuse of this ability is widely condemned. Magwijtchcraft, and

sorcery are parts of many indigenous religions.
Secret Societies

They are important part of indigenous religion. dwg traditional

secret societies are hunting societies whose meanarertaught not only
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the physical methods, but also respect for thatspiraspect of the hunt
and use of honourable magical means to obtain itapbico-operation
from the animal hunted.

Members are supposed to have been initiated ard, thus have
access to, occultic powers hidden to non-memberm] Whown secret
societies are Egbo, Nsibidi, Ngbe, Mau Mau, Ogb&@angboto, and so
on.

Some spirits and deities are believed to ‘mounitns of their
priests during special rituals. The possessed moes trance-like state,
sometimes accompanied by speaking in ‘tongues’uttering messages
from the spirit that need to be interpreted to dledience. Possession is
usually induced by drumming and dancing.

Many indigenous religions, like most religions,vhaelaborate
stories that explain how the world was created, howture and
civilization came about, or what happens when agerdies. Other
mythologies are meant to explain or enforce samalentions on issues
relating to age, gender, class, or religious rguaMyths are popular
methods of education: they communicate religiouovwadge and
morality while amusing or frightening those who hea read them.
Examples of religions with elaborate mythologieglude the native
religion of the Yoruba people.

Self Assessment Exercise
Explain the reasons for the different rituals ire tAfrican Traditional

Religions and the roles of the officials of thagiins.
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4.0 Conclusion

Africans, as other peoples around the world, hibgkef in the
Supreme Being that is given different names inedéht places and other
deities. They believe in ancestral worship and wmawgiitchcraft and
herbalism. They act according to their faith. Thylouhis the gods are
appeased, the result of which brings solutiondhéar taspirations. Those
who act contrary to the order of the gods may irbarwrath of the gods.
Majority of their beliefs and practices are henahe in nature, that is,
each clan gave allegiance to the community’s owl gdhile still
accepting that other gods exist. Evil was seeneagylbcaused by petty or

demonic spirits that dwell among human beings.

5.0 Summary

Right from the onset of this unit, issues relationghe practices and
rituals of the African Traditional Religions hasepetreated. We also
discuss the different places of religious worshifhe personalities
involved are also explained together with theituahce on the life of the

community.

6.0 Tutor Marked Test

I What do you considered to be the major actisit the adherents
of the African Traditional Religions?

ii.  Of what influence is the life of the Healers,aNlcians, secret
societies and rainmakers in the life of the Africaraditional

Religionists?
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iii. Compare the tenets and practices of a typ¥aituba Traditional
Religionists with the African Traditional worshigpef in the Afro

Asiatic traditions.
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1.0 Introduction

The function of any system to the positive or niegadevelopment
of a society will determine its importance and valgce to that society.
The place of religion in the simple, preliterateisty is quite definite; as
a complex, it fits into the whole social organimatiand functions
dominantly in every part of it. In societies likars, however, its place is
less clear and more complex. With the diversityadigious viewpoints,
there are differences of opinion as to the esddrttures of religion; and
there are different opinions as to the essentiaktfans of religion.
Nevertheless, for most of the population of hetermpus advanced
societies, though less for the less religious partreligion does perform

certain modal individual and social functions.
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2.0 Objectives
At the end of this unit, students should be abie t
 identify and explain the major inner or indirectnétions of
religion.
 discuss the outer or direct function of religion.

« identify and explain the different functions ofiggbn in a society.

3.0 Main Content
3.1 Functions of Religion

There are differences of opinion as to the essemdiatures of
religion and its functions in a society. Religioarforms certain modal
individual and societal functions. There are theemand outer or indirect
or direct functions of religion.

Although the inner functions of religion are nof direct
significance in social organization, they have im@ot indirect
consequences. If the inner functions of religioe gerformed, the
individual is a composed, ordered, motivated, anmbtenally secure
associate; he is not greatly frustrated, and h@isanomic; he is better
fitted to perform his social life among his fellowShere are several
closely related inner functions.

Religion is the means of inducing, formulating, peessing,
implementing, and perpetuating man’s deepest expesi in religions.
Man is first religious; the instrumentalities foNo Religion seeks to
satisfy human needs of great pertinence. The signif things in it, at the

higher religious levels, are the inner emotionagnial, and spiritual
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occurrences that fill the pressing human needslipseservation, self-

pacification, and self-completion. The chief expade is the sensing of
communion, and in the higher religions, of a harioos relationship

with the supernatural power. Related to this isfdet that most of the

higher religions define for the individual his pdatm the universe and
give him a feeling that he is relatively secureamordered, dependable
universe. Man has the experience of being helpfallied with what he

cannot fully understand; he is a coordinate paralbbf the mysterious

energy and being and movement. The universe iSeaasal permanent
home.

A number of religions also satisfy for many theeaeof being
linked with the ultimate and eternal. Death is petmanent defeat and
disappearance; man has a second chance. He isstahlthe abyss of
endless time; he has experience of spiritual foleéht by inviting man
into the highest realm of the spirit. Religion cstnmmate, epitomize,
relate, and conserve all the highest ideals andeval ethical, aesthetic,
and religions of man formed in his culture.

There is also the possibility, among higher relng, of
experiencing consistent meaning in life and enjgyiguidance and
expansiveness. The kind of religious experience i@st moderns seek
not only provides, clarifies, and relates humanryegs, values, ideals,
and purposes; it also provides facilities and @mnts for the
development of personality, sociality, and createss. Under the
religious impulse, whether theistic or humanisten have joy in living;

life leads somewhere. Religion at its best is aufront, ever beckoning
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and leading on, and, as Lippman puts it, “mobilizadl man’s scattered
energies in one triumphant sense of his own irdimtportance”.

At the same time that religion binds the individbalpfully to the
supernatural and gives him cosmic peace and a sehsgipreme
fulfillment, it also has great therapeutic value Fom. It gives him aid,
comfort, even solace, in meeting mundane life sitna where his own
unassisted practical knowledge and skill are fglhim to be inadequate.
He is confronted with the recurrent crises, such gasat natural
catastrophes and the great transitions of life iarrrage, incurable
disease, widowhood, old age, the certainty of dddéhhas to cope with
frustration and other emotional disturbance andmaeo His religious
beliefs provide him with plausible explanations faorany conditions
which cause him great concern, and his religiouth fanakes possible
fortitude, equanimity, and consolation, enablinghiib endure colossal
misfortune, fear, frustration, uncertainty, sufifgyi evil, and danger.
Religion usually also includes a principle of comga&tion, mainly in a
promised perfect future state.

The belief in immortality, where held, functions @ redress for the
ills and disappointments of the here and now. Bmsibns accompanying
a repressive consciousness of wrongdoing or sinoiirgpme tormenting
secret are relieved for the less self-containedseilf-sufficient by
confession, repentance, and penance. The feelimgliwidual inferiority,
defeat, or humiliation growing out of various sdcisituations or
individual deficiencies or failures is compensafed by communion in

worship or prayer with a friendly, but all-victots God, as well as by
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sympathetic fellowship with others who share thathf and by
opportunities in religious acts for giving ventdmotions and energies.

In providing for these inner individual functionseligion
undertakes on behalf of individual peace of mind asmll-being services
for which there is no other institution.

In addition to the functions of religion within mathere have
always been the outer social functions for the comity and society.
The two have never been separable. Religion iflymecessary in both
societal maintenance and regulation.

The value-system of a community or society is gbvaorrelated
with, and to a degree dependent upon, a more ersleared system of
religious beliefs and convictions. The religion pags, re-enforces,
reaffirms, and maintains the fundamental values.stme societies,
religious bodies officially sanction a universatistethic which is
reflective of our common religion. Even the atheite freewheelers,
marginal religionists and so on have the valuesebgjious civilization
internalized in them. Furthermore, religion tendsiritegrate the whole
range of values from the highest or ultimate valeésGod to the
intermediary and subordinate values; for examplarrisge as a
sacrament and much law-breaking as sinful. OccaBigrthe state as a
divine instrument places certain values at leagbbé questioning and
tampering.

Closely related to this function is the fact thad religious system
provides a body of ultimate ends for the societyclwhs compatible with

the supreme eternal ends. This sometimes leadsctineeption of an
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over-all social plan with a meaning interpretabeterms of ultimate
ends; for example, a plan that fulfills the will @bd, which advances the
Kingdom of God, which involves social life as paftthe Grand Design.
This explains some group ends and provides a igeiibn of their
primacy. It gives social guidance and direction arakes for programs of
social action. Religion gives meaning to much dommaleavours. There is
no society so secularized as to be completely witheligiously inspired
transcendental ends.

Religion integrates and unifies. Some of the dldasd most
persistent and most cohesive forms of social gr@ghave grown out of
religion. These groups have varied widely from miarailies, primitive,
totemic groups, and small modern cults and sect)ed memberships of
great denominations, and great, widely dispersedldwaeeligions.
Religion fosters group life in various ways. Thertoon ultimate values,
ends and goals fostered by religion are a most itapbfactor. Without a
system of values there can be no society. Wherh augalue system
prevails, it always unifies all who possess iteftables members of the
society to operate as a system. The beliefs oligiae also reflecting the
values are expressed in creeds, dogmas, and dictAnreligious group
cannot exist without a collective creed, and thearextensive the creed,
the more unified and strong is the group. The crggties and socializes
men by attaching them completely to an identicalybof doctrine.

The religious symbolism, and especially the clpselated rites and
worship forms, constitute a powerful bond for thembers of the

particular faith. The religion, in fact, is an egpsion of the unity of the
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group, small or large. The common codes, for religiaction as such and
in their ethical aspects for everyday moral behaviind the devotees
together. These are ways of jointly participating significantly
symbolized, standardized, and ordered religiouslkycsfied behaviour.
The codes are mechanism for training in, and dirgcand enforcing,
uniform social interaction, and for continually apdblicity reasserting
the solidarity of the group.

Durkheim noted long ago that religion as “...a wdfisystem of
beliefs and practices relative to sacred things.iteaninto one single
moral community... all those who adhere to them”. ¥ew is that every
religion pertains to a community, and, converselyery community is in
one aspect a religious unit. This is brought outhm common religious
ethos that prevails even in the denominationallyedie audiences at
many secular semi-public and public occasionséntthited States; and it
is evidenced in the prayers offered, in the frequeligious allusions, and
in the confirmation of points on religious grounds.

The unifying effect of religion is also broughttaa the fact that
historically peoples have clung together as morless cohesive cultural
units, with religion as the dominant bond, everutfiospatially dispersed
and not politically organized. The Jews for 250@rgehave been a prime
example, though the adherents of any world or iptple religion are
cases in point. It might be pointed out that theegnating function of
religion, for good or ill, has often supported @eh identified with other
groupings political, nationality, language, clasacial, sociability and

even economic.
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Religion usually exercises a stabilizing-consagvifunction. As
such it acts as an anchor for the people. Theeenwrked tendency for
religions, once firmly established, to resist changot only in their own
doctrines and policies and practices, but alsoeculgr affairs having
religious relevance. It has thus been a significéttor in the
conservation of social values, though also in soreasure, an obstacle to
the creation or diffusion of new ones. It tendsupport the longstanding
precious sentiments, the traditional ways of tmgkiand the customary
ways of living. The reliance on symbols, on tramfition sacred writings,
on the cultivation of emotional feelings of ideptiand harmony with
sacred values, turns one to the past far more tbathe future”.
Historically, religion has also functioned as anmemdous engine of
vindication, enforcement, sanction, and perpetnatd various other
institutions.

At the same time religion exercises a conserwvilyiénce, it also
energizes and motivates both individuals and growjdsch of the
important individual and social action has been ngwito religious
incentives. The great ultimate ends of religionehagrved as magnificent
beacon lights that lured people toward them withalmost irresistible
force, mobilizing energies and inducing sacrificésr example, the
crusades, mission efforts, just wars. Much effat heen expended in the
sincere effort to apply the teaching and admonstiah religion. The
insuperable reward systems that most religions ewmbloave great

motivating effects. Religion provides the mostattive rewards, either in
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this world or the next, for those who not merelydabby its norms, but
who engage in good works.

Religion usually acts as a powerful aid in socwhtrol, enforcing
what men should or should not do. Among primitiveoples the
sanctions and dictates of religion were more bigdian any of the other
controls exercised by the group; and in modernesies such influence is
still great. Religion has its own supernatural prggions that are at the
same time codes of behaviour for the here and now.

It should also be noted that religion if not prdpdiandled can cost
hatred even war among the people of a communityindds it may lead
to broken homes, political instability and destmct of lives and
property.

Religion to be able to perform positive functionghin a society,
the different adherents must imbibe the true tewrhif the religions,

which preaches unity and peaceful co-existence.

Self Assessment Exercise

Explain the inner and outer functions of religianain individual or
group in a society.
4.0 Conclusion

Religion performs a lot of functions within a comnity. It
functions directly or indirectly in the life of huan being. It serves as a
great control on the life of man and his activitrgghin his environment.
It also acts as a powerful aid in enforcing whahmhould or should not
do.
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5.0 Summary

Religion has direct and indirect functions in aisty. It is the
means of inducing, implementing and perpetuatingn’smadeepest
experience. It satisfies for many the need of bémiged with the ultimate
and eternal.

Furthermore, it binds the individual to the suadunal and gives
him cosmic peace and a sense of supreme fulfillneard a great
therapeutic value for him.

Religion undertakes on behalf of individual peatenind and well-
being services for which there is no other ingdtitut It is vitally
necessary in both societal maintenance and regalafihe value-system
of a society is always correlated with and to ardeglependent upon, a
more or less shared system of religious beliefscamdictions.

Religion integrates and unifies in such a way tmaist cohesive
forms of social groupings have grown out of religio It acts as a
powerful aid in social control enforcing what mamosld or should not
do.

6.0 Tutor Marked Assignment
() Religion has dual functions in a society. Lsstch functions
and explain them briefly.
(i) How has religion been able to maintains orirdesgrates

peace and order within a society?
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7.0 References

1.0 Introduction
In this unit, we shall discuss the positive andaiee impact of
religion in the life of the individual member ofsaciety and the society

as whole.

2.0 Objective
At the end of this unit, students should be able to
» assess the positive and negative effects of religio a society in

general and on the life of an individual in partau

3.0 Main Contents
3.1 Impact of Religion

Religion has its own impact on the life of manaamember of a
society. This impact may be positive or negativepeteling on the

perception of the people concerned.
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On the positive side, it provides for intra andemational
connections. For example the issue of pilgrimagddcbe used to express
this. When people from different parts of the woetthverge to worship
at important centers, different ideas about thestiggment in the world
could be discussed by the pilgrims. They could pbbp use the
pilgrimage to make connection in business activitiath the resultant
effect of which can transform the economic poliéyh® different nations
involved. It could, also, serve as a unifying fadir different groups in
the world and removing misunderstanding among them.

Religion regulates the life of man. This includeis ways of
thinking, speech, dressing and relating to othepfzein his environment.
Religious worship has a great impact on the heaftithe devotees
through certain rituals of cleanliness and deniélcertain worldly
luxuries: such as eating, drinking and some sereialities.

Equality of man is fostered in religion. In a treadigion, man is
equal before the Creator hence; there should listomination of tribe
and caste or sex. This should be demonstratedought, speech and
actions.

Religion changes or influences the creed of aetpcnd in the
other way round, the society had great impact entehet and practice of
a religion. For instance, the conception of Isragla sacred nation by
some people is attributed to Ezekiel of the Oldtdieent of the Holy
Bible. He is also responsible for instilling a ppohd belief in the coming
of a Messiah. He was the first Hebrew Prophetamsider the ultimate

consequences of the withdrawal of God’s spirit frtme children of
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Israel. He saw the exile and the destruction of Tmnple as the
inevitable punishment for those who disobey Gods Btand of Ezekiel
has shaped the creed and practice of Judaism.

The present day Christianity was informed by tfierts of Paul or
the efforts of the Roman Empire in reshaping thecheigs of Jesus
Christ at the council of Nicea in Constantinopléha year 325 A.D.

In the same veintasawwufwas established in the way we have it
today through the efforts of some sufis and this ¢eused a lot of ideas
about whom a Muslim should be when talking abouet $pirituality in
Islam. Prophet Muhammad (S.A.W.) was able to chdahgeavays of life
of the Jahiliyyah Arabs within a period of twenty-three years thiotige
message of the Holy Qur’an.

The point we are making is that the impact ofgiel on the life of
a society is enormougs-a- visthe impact of man on the religion of man.

Religious groups affect the life of man througle tbrovision of
some social amenities within the society. Suchdasa&tional institutions,
health care centers and so on.

The dressing code of a people is sometimes cdedrddy the
prescriptions of certain religion. Some are torba/hite especially during
religious services, males are made to plate tharshjust as females,
some others are forbidden to use jewelries or tarwhoes or slippers as
a way of life. This is one of the impacts of retigion man.

Different governments enjoy the obedience of tpeople through
the prescriptions of their religions, that they @ldoobey people in the

position of authority over them.

150



ISL313 Introdugctito World Religions

Conversely, religions through their adherents heaesed a lot of
panic and destructions to man and property inwlddd. The crusaders,
the Christian warriors, launched eight differertaeks on the Muslims to
recover their Holy place, Jerusalem, from them Wwhisad been
conquered by the Muslims at the time Kifalifa Umar. The religious
motive is considered to be the chief moving forEéhe crusaders. They
were actuated by a greater objective of establishime superiority of
Christianity over Islam and the domination of Chais Europe over
Muslim Asia. It was a struggle of Christianity witelam. Even, there
was, also, conflict between the two divisions ofi€tranity — the Roman
Church and the Greek Church. The Christian teresoof the Eastern
Mediterranean belonged to the Greek Church systairttee Christian of
the Western Mediterranean countries to the Romancbhorganization.
There were differences and discord between these dwurches for
centuries. The Roman church wanted to impose g$esy and control
over the Greek Church. In the eleventh century Rmman church
Christians waged war against the Eastern Churchidaoh. There were
so many other causes than religion in the waginthefcrusade, such as
the Pope intention to establish his supremacy theeChristian world and
used the crusade as a means to attain the endop¢ied development of
feudalism, under the influence of the church, tlemmercial and
economic factor, political and so on.

The crusade caused a lot of ill-treatment of peapl@ massacre of
both Christians and Muslims as well as the destmcof libraries,

college and manufactory of the place.
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Jihadist on the other hand fought wars to defemdntelves, their
religions and property. They were able to conquanynlands in Asia,
Europe and Africa.

The current terrorism acts in the world had itsiidation from what
has just been discussed above about crusad@hafud So, religion has
produced negative impact on the people.

It can, therefore, be said that though religion bhagn having
positive impacts on the life of man in his enviremy it has also
contributed to ritual Kkillings, broken homes, urdrelopment,
discrimination, injustice, insecurity, unhealthyairy and fatalism.

Considering the trends of any religion in the worlohe is
convinced that what religion stands for is peace @anquility among
different societies but the ignorance and the ese®®f the adherents
brought the negative impact on the world systems Diservation is in
line with the submission of Blaise Pascal that “maever do evil

completely and cheerfully as when they do it wehgious conviction”.

Self-Assessment Exercise
I, Find out the major impacts of religion on therdosystem of the
current century.

ii.  Assess the major causes misunderstanding iwdnkl today.

4.0 Conclusion
Religion could form a formidable asset to world/elepment if the

adherents could abide by the teaching of religion jastice, love,
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goodness, selfless service, charity, and thedamoe of evil, indency

and rebellions.

5.0 Summary
In this unit, we have been able to identify anscdss some of the

positive and negative impacts of religion in tHe bf man in the past and
present times. We have, also, predicted a bettard for man if religion

is allowed to play its role, the way it should. Mard is the major factor
in this affair. They caused the crusades, the jdradithe terriorism that is

in vogue currently in the world. They are the bsdution for the world

peace.

6.0 Tutor Marked Assignment

I Religion influences the life of man accordingsgmme, while some
others say that it is the man that dictates whigioa will do.
Examine those statements and come out with an &geestand on
them.

ii.  Consider the impacts of crusaders, jihad amdbitsm on the world

system.

153



ISL313 Introdugctito World Religions

7.0 References

A. Rahim,Islamic History(Lagos, I.P.B., 1983)

M.M. Ali, The Religion of IslamLahore, the Ahmadiyya Anjuman
Isha’at Islam, 1973).

M.O.A. Abdul, The Historical Origin of IslanfLagos, I.P.B.).

M.O.A. Abdul,The Classical Caliphat@_agos, I.P.B.).

M.M. Ayoub Islam, Faith and Practic€Zaria, The Open Press Limited,
1991).

P.K., HugeThe Dictionary of Islam(New Delhi, Cosmo Publication,
1977).

154



ISL313 Introdugctito World Religions

UNIT 4: RELATIONSHIP OF HUMANITY WITH RELIGION
1.0 Introduction
2.0 Objectives
3.0 Main Contents
3.1 The Relationship Humanity with Religion
3.2 Man and His Social Environment
3.3 Humanity Lies in the Spiritual Aspect of Man
3.4 Man Between Being a Slave of His Passions of baing
Servant of God
3.5 Reason for Sending all Prophets
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignments

7.0 References

1.0 Introduction

In this unit, we are going to discuss the relatlop between
humanity and religion. The man as a human beingimvihis social and
spiritual environment would be study. His adaptionhis environment
through the power of making the right choice ansl ln¢ing a slave of
passion or of God will, also, be examined. Thisl webd us to why

religion or reasons why prophets are sent.
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2.0 Objectives
At the end of this unit, learners would be able to
» explain the relationship of humanity with religion.
» explain the quality of man and how he is able taphadhimself to his
intellectual and spiritual environments.
 discuss reasons why there is need for religion loy prophets are

sent by God to the world.

3.0 Main Content
3.1 The Relationship of Humanity with Religion

Religion is the state of harmony that results wham’s entire life,
both as an individual and as a member of socigigresponds with the
real conditions-first of human nature; and secoraflghe world around
us.

This is a rather abstract way of putting it; butan be shown that
all systems of religion aim in spirit at the orahgrihuman life in a true
way, so as to make it accord with man’s own naturé the facts of the
universe. The Holy Quran says:

So set your face towards the pure religion thea(sl
Allah’s creation with which He has created mankimdhe
nature that fits him (Qur'an 30:30).

At birth man has no conscious knowledge about &l about
the environment around him; nevertheless, he iandatlien but fitted for
the world into which he is born. To begin with, bedy is made up of the

same elements as exist in nature: the buildingkisldbat make up the
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mineral, vegetable and animal elements of the ealgb constitute the
sperm and the egg which, when they are joined, adatke first moment
of his earthly life. And yet, how the inanimate teatis converted into
living forms defeats all our inquiries: it is a €t gift of the Creator. Man
is thus a ‘child of nature’ and aware of himself a<reature of the
Creators’ making. That awareness distinguishessdwnd aspect, the

‘heavenly’ side, of human being beside the menehtural’ aspect.

3.2 Man and His Social Environment

A human child is, typically, born into a welcomimgvironment,
and knows the embrace of parents and a wider fawilyelatives.
Moreover, the baby is immediately provided with thwst perfect
nourishment, exactly adapted to its needs in then fof the mother’'s
milk. The world, as the child grows, will be exparced as an
environment fully ordered-with sight and soundghwieat and light and
rainfall, with an infinite diversity of plants, fits and animals-to enable,
exercise and enlarge all the faculties of sensdewlohg and intellect that
the Creator has created in the child. Likewise, ltlely in which the
child’s life is held functions without his consc®weffort or decision-
brain, heart, lungs, stomach, senses, limbs, armhsdll this, minutely
arranged and coordinated, is the gift of the Credlt@ apparatus that He
gives when He gives life to a human being, to supand nurture that
life. Very little of what man has is his own doirfdie was left to manage
only his own body, unaided by the Creator, he cowdtl do it and so

could not survive.
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The one who created the universe and subjectem iman’s
stewardship is also the one who created man. loye=hus, then, to
consider what our responsibility is, considering taat we have been
given, to reflect on how we will answer for oursedvand for what we
have in our care. Human responsibility before tmeaf®r is voluntary,
whereas every other creature carries out its paaticduties without

reflection but also without defect in its duties.

Relative Impotence and Vulnerability of Man

Because the apparent efficiency of modern techiyotdzscures it
from us, we need to remind ourselves of the redatmportance and
vulnerability of man. Man cannot create so much &saf or a fly; though
he is free to tamper with God’s creation to theeekhe wills .man has no
dominion over even the operation of his body, leha over the world as
a whole. He cannot prevent himself from gettingdmynand thirsty; he
has no part in determining his parents, or his tamé place of birth, nor
his physique or physical structure, nor does henxkmtnen and where he
will die. We affirm that man needs to use the radtwrorld to sustain and
enlarge his life. The one who subjected nature ao fmas also created in
man the necessary means to use nature, namelgtéilectual faculties.
By exercising his intellect man obtains some knolgke of the orderly
operations of natural phenomena; the uniformity eslthbility of these
phenomena enable him to formulate ‘laws’. Such 4davare our
imperfect, human intimations of the supreme laweting to which the

Supreme Being has created what He has created.
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Peace, rest, harmony, the healthy working of th@mdmorganism,
is the end of all modes of Religion. Religion imply a state of general
harmony, within and without-in the inmost spiriettveen man and his
fellows, between man and the earth.

How idle, therefore, are debates whether religsoa needful thing,
a good thing, a thing that wise men in the futugehpps will not trouble
about. Not to trouble about religion is to be ifeliént whether human
life is in harmony with its true nature and reahdiions-which is the
state of a savage, and the lawless wild man.

This is the meaning of the profound aphorism: “Maows more
and more religious”. In spite of appearances anduofhabit of thinking
that religion implies fiction and detachment froarté and life, man does
grow more and more in harmony with his own naturé Auman nature,
and so he does grow more religious. Hence religgonply means
development on the true lines of the real factstiver words, progress on
the basis of order.

This capacity for religious unity and union is eggally a human

thing, and a social attribute.

3.3 Humanity Lies in the Spiritual Aspect of Man

Humanity, that is the quality or the being fuldentified as human,
does not come from man’s natural, material aspécis from the
immaterial and spiritual. His spirit and intelled® not originate in his
physical structure. When he dies, he is reducedotoething that will

decompose into the earth. He no longer has seases, though, for a
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short time, his body is still there. This meang tha the spiritual part of
him that uses the body. It is life that gives tloelyomeaning. The relation
between man’s body and spirit can be understoocewsdiat by analogy
with a factory and electrical power. It is of nolua how complex,

sophisticated and excellent a factory is unleseetigeelectrical power to
put it into operation, without which it is no motkan a piece of
mechanical junk. We do not therefore mean to intplt the spirit is

everything by itself, that the body is ‘junk’; ohet contrary, spirit needs
matter or a corporeal form to express its powedsfanctions.

Just as the future life of a fruit tree is encédg®d in its seed, and
the worth of the tree is in the worth of the fritiyields, so too the life-
history of man is also recorded, and his life igtiwarhile in proportion to
his good deeds and virtues. Again, just as theit@eases by means of
the seed in its fruit, so too does man prosper isygbod deeds, all of
whose weight and consequence will become knownnto Hhis world is
the field where man scatters his deeds to be hadés the next. So the
All-Majestic, All-Powerful, All-Wise Creator, Who rings man into
existence from non-existence, and who brings hilifédoy breathing the
‘spirit’ into the body that he fashioned from theay of nature’, will
quicken him again after his decomposition in therea his is as easy for
Him as bringing day after night, spring after wmtand making what
looks, at the end of autumn, like dry wood, yieldes the following
summer.

The glorious peculiarities of man amongst all lyitnings are this:

He unites in himself all these tendencies:
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1. That the development of his own nature coincideh tine nature of
his fellow men.

2. That co-operation with his fellows is the true depenent of his
own nature.

3. That the joint development of the individual ané tlace coincides
with the true adaptation of man in the world.

4. That the continuity of life possessed by the racdtiplies the life
of the individual indefinitely.

Hence material, intellectual, and moral progre$saincide, and
tend to the same result when they are in harmorgairA individual
development and social development alike coincided mutually
strengthen each other. The highest activity is\edent to perfect peace.
Further, the most complete unselfishness is the way to the highest
peace.

In other words, happiness and duty are synonynang, relatively,
in the long run, prosperity and virtue are synonymall alike mean life
for humanity. Life for humanity is at once:-

1. The grandest field for the intellect.
2. The most practical sphere for the energies, and
3. The purest satisfaction of the feelings.

It is also the surest mode in which man adjustsshlfnto the
physical pressure of external nature and the ordy W which he can
prolong his life beyond the few years of his owagarious existence.

Herein, then, are realized all the dreams of tderofaiths, in which

the instinctive genius of mankind groped afterttia¢h in ways so strange
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and diverse. They have all struggled to find soreegrand solution of
life-so that Man and the universe might be brougimder one
government. And hitherto they have struggled imyv&iut there is a way
in which the order of the world around us and thgeo of Man’s life do
coincide. To make these two correspond is the @@y in which man
can escape perpetual death, remorse, and confugitachment,
reverence, love are, the only feelings which inghd can give us peace.
Though no creator crush the lawless and rebellimas and
condemn him to hell, he is beating himself to pseagainst the hell of an

irresistible destiny.

Powers of Man

Man has, in addition to the faculties and meanshiaxe mentioned,
three principal drives or kinds of energy. Thesethe desires, anger and
intellect. He desires or lusts after the opposte $ie desires and loves
his children, and worldly possessions such as Ispuseney, and cars.
His anger is directed at what opposes him, and bgn® of it he also
defends himself against all antagonistic forces iHtellect enables him
to make ‘right’ decisions. These powers in manrakrestrained by the
Creator; rather, man is required to seek perfedtipdisciplining himself
again misuse of them. It is this struggle for giboe which determines
his ‘humanity’. Otherwise, there would be no pumgpdsr him in the
universe, seeing that all other creatures leadivelg untroubled lives

without causing any organized disorder in nature.
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The Intellectual and Spiritual Growth of Man

Man is the creature who matures spiritually aneliectually; the
other creatures have no freedom of will and so atcemolve or mature in
this way, their whole lives being wholly determinetthin nature. Only
man has freedom of will which he must apply to énergies in order to
keep them within the correct limits. If he does reognize any limits to
his desire he may, for instance, usurp the propafrtythers, seek illicit
sexual relations, and so on. If, again, he doegeumgnize limits to the
use of intellect, he may exploit it to deceive aothelhat is why man’s
powers must be held in check: his intellect mustexercised with
‘wisdom’, and his desire and anger restrained bwfumess and
moderation. We should remember too that man iscelsbeing: if he
does not restrain himself, certainly wrongdoingustice, exploitation,
disorder, and revolutions will occur in the socidtyfe simply means the
continuous adjustment of the organism to its comwiét If religion has to
gather up and organize man’s life it must deal #guweith all parts of
man’s nature and as there are certainly three dwlaébese: thought,
activities and feeling. Religion must have threstidct functions for
action and feeling are so entirely different in irthat nothing which
appeals to one can appeal to other in the same T¥apught may exist
without activities and without feeling. We may hafeeling without
thought and activity without feeling.

Any scheme which is to harmonize human nature whest with all
three, and in a different set of appliances. Thug lmarmony of man’s

nature implies all these three things: a creedde ©f conduct and a cult
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of worship. Nothing can be called really religiomish omits any one of
these three, or which gives specially to one aelapiace, and starves the
rest.

In their origin all forms of religion that are why of the name have
in some sort professed to deal with all these-hetienduct, worship.
Moses, Confucius, the early medieval church anglgbMuhammad did
not shrink from dealing with all that a man coulibkv, or do, or feel, on
all topics, all occasions of life alike. It may lealeen done in a narrow,
absolute and hard way; but these various formslifion professed to
cover life.

But what is lawful and right; what is moderate avide? Who will
decide the criteria, and how will these criteria duzepted by people?

This is where the essential problem of human igs. |

The Changeable and Unchangeable Aspects of Creatiand Man’s Life

It is rare for even two or three people to agmre¢he truth of even a
single subject. If the rich and powerful decide e truth is then their
‘truth’ will exclude or disadvantage the poor andevversa. Nor if the
truth is truth can it be decided by majority vdta: the truth as truth will
be compelling no matter how many or how few peog&e for it. The
truth is, and can only be determined by the trtitht is, by God who has
created man and the universe. What falls to madotds discover that
truth and abide by it.

No one doubts that there are some varieties tteatuniversally

recognized: such as honesty, generosity, altruigmuthfulness,
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helpfulness, compassion, and so on. These aretiedigereflections of

man’s true nature. Created by the One, Who is AB&)NAIl-Generous,

All-Compassionate, every man has an innate inetinatowards these
virtues and it is the God-revealed religion whicmfirms and establishes
these truths, showing the straight path out of masychological and
social problems. This religion was revealed throgbd-chosen men
revered as ‘prophets’.

While constant change is observed in nature, tisead underlying
aspect of permanence in everything. For instanceee germinates
under the earth and grows into a tree, withoutdahs of germination and
growth changing. Likewise, human beings, no matter changes in
clothes, houses, vehicles and so on, in the mhatari@arm of their lives,
have remained unchanged in respect of the essgutipbses they serve
and their impact on our lives and environment. Weslaare as human
beings, certain general conditions of life and ealwe are all born,
mature, marry, have children and face death; wpadkess some degree
of will and common desires; we share also certailnes — we all know
the meaning of honesty, kindness, justice, couragd, so on. All the
Prophets, peace be upon them all, sent by God therefore sent from
first to last, with the same message. This messabether preached by
the prophets Moses, Jesus or Muhammad (peace betbhpm all) is
based upon the Absolute Oneness and Absolute Badence of God:
He does not beget, nor is begotten, being Eterrigdlj-existent. Each
created being naturally depends on its Creator; tind Creator Himself

is Self-Existent, unique, single, nor composite, subject to change, not
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contained by time or space. Belief in such a di\beeng constitutes the
primary foundation of the divine religion, as pread by all prophets.
The other pillars of divine religion are belieftime resurrection, in all the
prophets without distinction, in the angels, theirgg scriptures, and the
divine destiny which embraces human free-will. Tugle sincere faith
and worship and by adhering to the pristine teahiof the prophets,
mankind can obtain the highest degree of elevagwen be worthy of
heaven. Certainly there is no other escape fronstiaees of the worldly
life, or from the oppressive ignhorance of falsenmaade systems, or the
tyranny of self-appointed priestly authority.
3.4 Man between Being a Slave of His Passions andiiy a Servant

of God

Man, when he does not employ his free will in tight way, to
discipline his energies, can be too obedient aestawhis passions. They
will incite him to wrong his fellow human beings arder to satisfy his
desires. Since the divine religion does not allemwhswrongdoing, those
whose desires lead them from the straight path ®ee@rrupt the religion
in order to shape it to their whims and fanciesisTesults in disorder,
oppression, unending conflicts and destruction lon ¢arth. God wills
mercy for his creation, not oppression or injustide wills that human
beings should live in peace and, accordingly, jhstice should prevall
amongst them. It is a fact of history that thedwalérs of prophets who
preceded the prophet Muhammad, upon him be peatblassings, split
into opposing factions, with the result that thegren was corrupted to

serve the local cultural preference (or the int@rafsone or another sect.
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The Israelites deviated from the straight patheyl'broke with the
original Torah and finally gave in to their matdéisac desires. The
followers of Jesus, after the first generationloiekd the footsteps of the
earlier people. They split up into many factionkefle were at one time as
many as three hundred Gospels. One faction altsadf ito the Roman
Empire and so was able to prevail, more or lesgr the others. The
Nicene council imposed the Christian creed througlibe Empire, and
eventually a ‘canon’ of accepted texts was esthbllsas a new
‘scripture’. Christianity deified Jesus and the yi8birit, thus introducing
a mysterious, irrational trinity into the pure thangs of Jesus. Having
deified Jesus, some of the irrational ores of biwders, following their
own reason, found themselves obliged to deify M#rg,mother of Jesus
also. These dogmas were combined with other be8at$h as blood

atonement and original sin.

3.5 The Reason for sending all Prophets

The reason for sending all the previous prophetiiding Moses
and Jesus one after the other was that the religgeded to be returned to
its original purity after the introduction of innations and deviations by
its adherents. For this reason the prophet Muhamoyazh him be peace
and blessings, was sent after Jesus. He cameheitbaime pillars of faith,
and God revealed to him the Qur'an which contatesnal principles for
man’s individual and collective life. Because, byime decree, the
Qur'an is, above all scriptures, preserved absiylus®dd permanently

Prophet Mohammad is the last of the messengerstiNg is needed by
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mankind and, by God, no other will be sent. Unldwy other religion,
Islam honours the religious experience of mankiaefbke Islam, because
Islam confirms and completes what is true in tHegiens before it. This
Is expressed by our saying that, for example, tihepliet Ibrahim
(Abraham) was Muslim. This is why Islamic civilimah was, from the
outset, tolerant, plural, inclusive-regarding thhole of mankind as its
proper constituency — and why, with the rarest ptioas, has always
remained so. There is but one religion which recamas a part of its

own system of beliefs that other religions exist.

Self Assessment Exercise
Examine man as a social and spiritual being. Howlavbis nature help

his religious life within the society?

4.0 Conclusion

Humanity and religion could be said to be a ththgt is being
described from two sides. Religion or humanityasrake life easy for
mankind. It is the state of harmony that resultemvman’s life both as an
individual and as a member of society, correspondh the real
conditions of human nature; and of the world atbus. All systems of
religion aim at the ordering of life in a true wasg as to make it accord
with man’s own nature and the fact of the universe.

The strength and weakness of man have been resleofws laxity

and excess which religion has come to check or pvbphets of God are
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sent to humanity. The main reason, therefore, & thligion must be

returned to its initial pure state after its cotrap by mankind.

5.0 Summary

From the onset in this unit, we have treated th&tjpn of religion
and its relationship with humanity. Man’s natured gmosition in the
universe are discussed. It is discovered that hitynhes in the spiritual
aspect of man. The principal drives or power of menthe desires, anger
and intellects. These powers are not restrainé@day but man is required
to seek perfection by discipline himself againgirthmisuse. Man is to
discover the truth and abide by it. Everyone hasnahnation towards
virtues. It is religion which confirms and estabbs these truths, showing
the straight path out of man’s psychological andagroblems. Religion
was revealed through God’s prophets. Man possesses degree of will
and common desires and shares certain values. &sophd messengers
of God are sent by God with the same message. i®eldpes not allow
wrong doings because the evil-deed result in desgprdppression or
injustice that is usually caused by the corruptdmeligion to serve the
interest of one culture or the other.

To return religion into its original purity, propts were sent from
God to mankind with the message of reformationhef innovations and

deviations of the adherents.

6.0 Tutor Marked Assignments
(1) Define: (a) Humanity and (b) Religion.
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(2) Discuss why prophets are sent to mankind
(3) Man and his environment, of what relationshie they to

religion?

7.0 References

A. Hornby, Oxford Advanced Learner’s Dictionary of Current Hsl,
6" Edition (Oxford, Oxford University press, 2000).

A.Y. Ali: The meaning of the Glorious Quran Translation and
commentafl.ondon, Islamic Foundation, 1975).

E. Dada Adelowo,Methods and Theories of ReligiojAdo EKiti,
Olugbenga Press and Publishers, 2001).

G. Hari,Humanity and Love.com,
http://www.jesminpublishing.com/light/ntml

M.M. Ali The Religion of IslamLahore, The Ahmadiyya Anjuman
Ishaiat Islam, 1973).

R.A. Heinlien, Quotes about Humanitf{America, Science Fictions
Writer, 1907-1988).

170



