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INTRODUCTION

ISL312 Introction to 7afsir is a one-semester fourteen -credit
unit course prescribed as subsidiary Course for students of
B.A. in Islamic Studies programme of the National Open
University of Nigeria. The Course is also suitable for any one
who is interested in understanding the growth and
developments of the exegesis of the Quran - Tafsir. There s
no compulsory pre-requisite for the Course.

This Course Guide tells you briefly what the Course is all about, what
you are expected to know in each Unit, what Course Materials you will
be using and how you can work your way through these Materials. It
also emphasizes the need for Tutor Marked Assignments. Detailed
information on your Tutor Marked Assignments is found in the
separate file which will be sent to you later. There are periodic Tutorial
Classes that are linked to the Course.

WHAT YOU WILL LEARN IN THIS COURSE

The overall aim of ISL312 Introduction to Tafsir is to
introduce you to the basic issues in the commentary of the
Qurdan, the Book from which all the principles and injunctions
of Islam are drawn and which was revealed to the Prophet
Muhammad bit by bit for a period of twenty-three years. Your
understanding of 7afsir will provide your understanding the
Holy Quran.

COURSE AIMS

The aim of this Course is to give you a comprehensive
understanding of the following basic issues of 7afsir, i.e its
emergence and development, its kinds, its primary and
secondary sources and their significance. It also aims at
acquainting you with some prominent Mufassiran past and
presentwith brief appraisal of their works of 7afsir. The two



concluding Units expose you to the Orientalists and Muslim
Scholars translations of the Quran. These aims will be
achieved by:

» Introducing you to the meaning and significance of the
terms 7afsirand 7awi of the Quran.

* Leading you forward to understanding the emergence
and sources of the 7afsir.

» Assisting you to identify various kinds of 7afsir.

« Exposing you to the personality and qualities of
Mufassir.

e Highlighting the biography and works of some selected
Mufassir.

COURSE OBJECTIVES

Further, to achieve the aims set out above, there are overall
set objectives. In addition, each Unit has specific objectives.
The Unit objectives are always included at its beginning. You
should read them before you start working through the units.
You may want to refer to them during your study of the unit
to check your progress. You should always look at the unit
objectives after completing a unit. This is the way by which
you can confirm whether you have done what was required of
you by the unit.

Stated below are the wider objectives of this course as a
whole. By meeting these objectives, you should have
achieved the aims of the course as a whole.

WORKING THROUGH THIS COURSE

To complete this Course, you are required to read the study
units, read recommended books and read other materials
provided by the National Open University of Nigeria (NOUN).
Each unit contains self-assessment exercise, and at points in
the Course, you are required to submit assignments for
assessment purposes. At the end of this course also there is a
final examination. You will find below list of all components of
the Course and what you have to do.

COURSE MATERIALS
Major components of the course are:



Course Guide
Study Units
Textbooks
Assignment File
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5. Presentation Schedule.

In addition, you must obtain the materials. They grovided by the
NOUN. Obtain your copy. You may contact your tutidr you have
problems in obtaining the Course materials.

Each unit contains a number of self-tests. In ganethese self-tests
guestion you on the material you have just coveoedrequire you to
apply them in some ways and, thereby, help you #ugg your
progress and to assignments. The exercises willistasgou in

achieving the stated learning objectives of theividdal units and of
the course.

SET TEXTBOOKS

You are required to purchase any of the under digiextbooks. You
need them for this and some other Islamic studiesses.

Yusuf Ali, A (1948): The Holy Qur'an: Translation and CommentaSouth
Africa, Islamic Propagation Centre International

Abdul, M.O.A. (1978).The Holy Book of IslajrNigeria: Islamic
Publications Bureau.

Al-Qattani, Manra’(1978), Mabahith fr ‘Ulami’l-Qur’ an, Al- Qahirah:
Matba‘u “I-Halb.

As-Suyitt, Abdur-Rahnan (1978). Al-ltgan fi-Ulami’l-Qur’ an, Al-
(@hirah: Al Mat-ba ‘atu "I-Halab.

As-Sablagh, Muhammad (1973kamabhit 7 ‘Ulami’l-Qur’ an, Beirut, : Al-
Maktabu “I-1simi.

Abdu'r-Rahm, Doi (199Q. Shari’ah: the Islamic LaywUnited Kingdom,
Taha Publishers.

Ibn Kathr, Ismail (1997).Tafsr al-Qur’an al-‘Azm, Beirut: Dar al-Fikr.

Philips, Abu Ameenah, ((1997).Usool at-Tafseer Lagos: Al-

Waseelat Publishers.

Qutb, Sayyid (1979)In the Shade of the quin, United Kingdom: MWH

London Publishers.

STUDY MODULES AND UNITS

MODULE 1: PRELIMINARIES



Unit 1: Definition of Terms

Unit 2: The Role of the Prophet and fehabah
Unit 3: The Early Schools dfafsr

Unit 4: Later Stages in the Developmeht afsr

MODULE 2: APPROACHES TO TAFSIR

Unit 1: At-Tafsr bi ‘I-ma’thar i.e. Traditional Commentary

Unit 2: At-Tafsr bi ‘- ra'y i.e. Intellectual Approach

Unit 3: At-Tafsr al-Madhhaly i.e. Sectarian Commentary

Unit 4: A't-Tafsr bi “I-Israiliyyat ( Judeo-Christian Based Commentary)
Unit 5: A't- Tafgr al-‘Agr7 i.e. Modernists Commentary

MODULE 3: SOURCES OF TAFSIR AND QUR’AN TRANSLATIONS
Unit 1: Primary Sources dfafsr
Unit 2: Secondary Sources Dafsr
Unit 3: The Early Translation into English by Ortialnsts
Unit 4: The Muslim Translations into Ergili

ASSIGNMENTS FILE

In this file, you will find all details of the workyou must submit to
your tutor for marking. The marks you obtain frodmese assignments
will count toward the final mark you obtain for shicourse. Further
information on assignments will be found in the §esent File

itself and later in this Course Guide in the setbo assessment.

ASSESSMENT

There are two types of the assessment for the eolrsst aspects are
the Tutor-Marked Assignments; second, are the ewriéxaminations.

In tacking the assignments, you are expected tdyajormation and
knowledge acquired during this course.

The assignments must be submitted to your Tutor formal
assessment in accordance with the deadlines siatethe Assignment
File. The work you submit to your Tutor for assesamwill count for
30% of your total course mark.

At the end of the course, you will need to sit farfinal three-hour
examination. This will also count for 70% of yowutcse mark.

TUTOR-MARKED ASSIGNMENTS

There are fifteen (13) Tutor-Marked Assignments tins course. You
need to submit four of the assignments; the beseethmarks you



obtain from the four will be counted and added toury examination
marks for the final grading.

The Tutor Marked Assignment questions for the units this course
are contained in the section seven of each uniu ¥bould be able to
complete your assignments from the information amdaterials
contained in your set textbooks, reading and stuswts. However,
you are advised to use other references to broaaem view point
and provide a deeper understanding of the subject.

When you have completed each assignment, send géther with
Tutor-Marked Assignment form to your Tutor. Makeresuthat each
assignment reaches your tutor on or before the lideadjiven in the
Assignment File. If, however, you cannot completeury work in
time, contact your tutor before the assignment agedto discuss the
possibility of an examination.

FINAL EXAMINATION AND GRADING

The final examination of ISL312 will be of two heurduration and
70% a value of the total course grade. The exammawill consist of
questions which reflect the type of self-testingagbice exercise and
Tutor-Marked problems you have come across. Allasref the course
will be assessed.

You are advised to revise the entire course aftedysig the last unit
before you sit for the examination. You will find useful to review
your Tutor-Marked Assignments and the comments obrryTutor on
them before the final examination.

This table shows how the actual final course marksbroken down.

Assessment Marks

Assignment 1-4 Best three marks out of the
four contain 10% each = 30%
of course mark

Final Examination 70% of overall course marks

Total 100% of course marks




PRESENTATION SCHEDULE: The presentation schedule
included in your course materials gives you the drtgnt dates for

the completion of tutor-marked assignments and ndihg tutorials.
Remember you are required to submit all your assegiis by the due
date. You should guard against lagging behind ur yeork.

The dates for submission of all assignment wiltbenmunicated to you. You

will also be told the date of completing the stumyts and dates for examinations.
Below is an overview of the Course and schedulé¢hferpresentation of the
assignments.

U Weeks Activity | Assignments
nit Title of Work

Module 1: Preliminaries

Unit 1 | Course Guide/Definition of Term§Veek 1 Assignment 1

Unit 2 | The Role of the Prophet and the Week 2 Assignments
Sahabah 2

Unit 3 | The Early Schools arafsr Week 3 Assignment 3

Unit 4 | Later Stages in the DevelopmentWeek 4 Assignment 4
of Tafsr

Module 2: Approaches to Taftr

Unit 1 | At-Tafsr bi ‘I-ma’thar i.e. Week 5 Assignment 1
Traditional Commentary

Unit 2 | At-Tafsr bi ‘l-ra'y i.e. Week 6 Assignment 2
Intellectual Approac

Unit 3 | At-Tafsr al-Madhhaly i.e.| Week 7 Assignment 3
Sectarian Commentary

Unit 4 | A't-Tafgr bi “I-Israiliyyat Week 8 Assignment 4
(Judeo-Christian Based
Commentary)

Unit5 | A't-  Tafsr al-‘Asri i.e.| Week 9 Assignment 5
Modernists Commentary

MODULE 3: SOURCES OF TAFSIR AND QUR’AN
TRANSLATIONS

Unit 1 | Primary Sources ofafsr Week 10 | Assignment 1
Unit 2 | Secondary Sources oafsr Week 11 | Assignment 2
Unit 3 | The Early Translation into Engli Week 1. | Assignment
Unit4 | The Muslim Translations intoWeek 13 | Assignment 4
English
Revision 1
Examination 1
Total 10




HOW TO GET THE MOST FROM THE COURSE

Since you will have minimal contact with the le&urof this course,
you are expected to do a lot of independent stigdyin

As you study independently, take notes about potht# you do not
understand and endeavour to clear up such pointsthat various
tutorials and discussions organized on the courBach Unit is
interspersed with self-tests which are meant toblengou to evaluate
yourself against the set objectives in the units yasi progress. You
are advised to take the Unit objectives serioushces they will guide
you in your reading of the Unit contents.

In distance learning, the study units replace thaveusity lecture.

This is one of the great advantages of distancenileg you can read
and work through specially designed study materials your own

pace, and at a time and place that suits you Odshk of it as reading
the lecture instead of listening to lecturer. Ire tskame way lecturer
might set you some reading to do, the study umts you when an in-
class exercises your study provide exercise for ym do at

appropriate points.

Each of the study units follows a common format Tiret item is an

introduction to the subject matter of the unit, amow a particular unit
Is integrated with the other units and the courseaawhole. Next is a
set of learning objectives. These objectives leu yknow what you
should be able to do. When you have finished thasumyou must go
back and check whether you have achieved the algsct If you

make a habit of doing this, you will scientificallymprove your

chances of passing the course.

The main body of the units guides you through teguired reading
from other sources.

Reading Section

Remember that your tutor's job is to help you. Whgu need help,

don't hesitate to call and ask your tutor to previd

1. Read this Course Guide thoroughly.

2. Organize a Study Schedule. Refer to the CaDvsgview’ for more
details. Note the time you are expected emdpmn each unit and how the
Assignments relate to the units. Whatevethoet/ou choose to
use, you should decide on and write in yawn dates for
working on each unit.

3. Once you have created your own study schedaleydrything you can to
stick to it. The major reason that studeniisdahat they get behind with
their Course work if you get into difficulti@ath your schedule, please,
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let your Tutors know before it is too late Felp.

4. Turn on Unit I, and read the introduction anel ¢ibjectives for the
unit.

5. Assemble the study materials. Information alwchat you need
for unit is given in the “overview” at the beging of each unit.

You will almost always need both the study yoiti are working
on and one of your set books on your deskeasame time.

6. Work through the unit. Itself has been arrangegorovide a sequence for
you to follow. As you work through the unityvill be instructed to read
sections from your set books or other artidlése the unit to guide your
reading.

7 Review the objectives for each study unit toficonthat you have
achieved them. if you are not sure about arth@bbjectives, review the
study materials or consult your tutor.

8. Review the objectives for each study tanconfirm that you have

achieved them. if you are not sureudlamy of the objectives,
review the study materials or congalir tutor.

9. When you have submitted an assignneeyr tutor for marking, do not
wait for its return before stating on the next ukieep to your schedule.
When the assignment is returned, pay particulanttn to your tutor’s
comments, both on the tutor-marked assignment fmmthalso on what is
written on the assignment. Consult your tutors @msas possible if you
have any questions or problems.

10. After completing the last unit, review the courssd prepare
yourself for the final examination. Check that ydwave achieved
the unit objectives (listed at the beginning of teagnit) and the
course objectives (listed in the Course Guide).

TUTOR AND TUTORIALS
There are eight (8) hours of tutorials prodide support of this course. You
will be notified of the dates, times aonddtions of these tutorials, together with
the name and phone number of your tutos@sn as you are allocated a tutorial
group.
Your tutor will mark and comment on your assignrseiteep a close watch
on your progress and on any difficulties yoglmiencounter. He
will also provide assistance to you during¢berse. You must mail
your tutor-marked assignments to your tutod Wwefore the due
date (at least two working days are requirétdey will be marked
by your tutors and returned to you as sooroasiple.
Do not hesitate to contact your tutor on thtape, e-mail, or discuss
with him if you need help. The fallowing migtitcumstances in
which you would find help necessary.

11



Contact your tutor if:

* You do not understand any part of the study unitther assigned
readings.

* You have difficulty with the self-assessments eisais

* You have a question or problems with an assignmenity your
tutor's comments on any assignment or with the iggadof an
assignment.

You should try your best to attend the tutorialshisT is the only
chance to have face to face contact with your tutod to ask
guestions which are answered instantly. You carseraany problem
encountered in the course of your study. To gair tmaximum
benefit from course tutorials, prepare a questimt before attending
them, you will learn a lot from participating in eth discussions
actively.

SUMMARY

ISL312 intends to introduce you to the studies ba tommentary and
explanations written on th&ur'an as a Holy Book. Upon completing
this course; you will be able to answer questiarthsas:

« What are the similarities and differences betweemafsr and
ta'wil

* Why isTafsr a necessity in the understanding of ghe’an?

* How did the science ofrafsr emerged and developed?

» Identify the primary and secondary source3 affsir.

 What are the kinds ofafsr and what are their bases in the study
of Tafsir

* Who is aMufassirand what are his qualities?

e What is the role played by Al-Tabari,al-Razi, lbnatKir, Al-
Baydawi, Al-Suyuti, al-Tha’labi, Al-Alusi and NaBain the
development of the science Béfsir.

» Trace the growth and development of Quran trarmsiati

We wish you success.

12
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ISL312: INTRODUCTION TO TAFSIR
MODULE 1: PRELIMINARIES

Unit 1: Definition of Terms

Unit 2: The Role of thdahabahand Early Schools
Unit 3: The Early Schools dfafsr

Unit 4: Later Stages in tizevelopmenbdf Tafsr

UNIT 1 : DEFINITION OF TERMS

CONTENTS
1.0 Introduction
2.0 Objectives
3.0 Main Contents

3.1 Literal and Technical Definition ofafsr
3.2 Literal and Technical Definition oFa’'wil
3.3 Similarities and Dissimilarities betwediafsr andTa'wil

3.4 Translating and Commenting on @’ an in non-Arabic Languages
4.0 Conclusion
5.0 Summary
6.0 Tutor marked Assignment
7.0 References / further Reading

1.0INTRODUCTION

The Qur’'an is the divine Book of the Muslims revealed to Brephet
Muhammad (S.A.W) through arch-Angel Jlbat both cities of Makkah and
Medinah piece-meal between the period of 610 ardl &8. Some of its
contents are well detailed in composition while soane brief. These non-
detailed verses need more explanation for clatiboaand understanding.
This development gives rise to the scienc&afisr (i.e. the exegesis of the
Qur'an). The question then arises: whatTiafsr? This unit answers your
guestion; acquaints you with the literal and techhdefinition of the word
and traces its origin. Welcome.

2.00BJECTIVES

It is hoped that at the end of this unit, you sddug able to:
«  Explain the literal and technical sense of the t€afsr
e  Expound the literal and technical sens& afwil
¢  Compare and contrast the terirenl andTafsr
 Expatiate on Tarjamah as it relategadsr

17



3.0MAIN CONTENT

3.1 Literal and Technical Meaning ofTafsir.
The Arabic word Tafsr” derives from four-radical Arabic verli‘{(u ruba‘i)
which has fassard, yufassiruandtafsr as its perfect, imperfect and verbal
noun respectively. Thus the Arabic worBdfgr” literally means explanation,
exposition, elucidation, and explication. (Cowar/3p It should be noted
that the afore-mentioned synonymous words cannaubstituted foTafsr
as they are generally used in the literal conteath of these words could be
used in reference to explanation of other textserathan commentary on the
Quran
Meanwhile Tafsr could be technically defined as an independemndbraof
learning through which well and clear explanateomd commentaries are
provided inQur’'anic studies for more clarification of its laws, témeand
messages for guidance of mankind. It is in thisiueat the Glorious Book
itself says:
“For any parable they bring, we will bgigou the

Truth and better explanatiomdfsran) Qur’an.25:33)
The aboveQur’'anic verse points out that it was Allah (S.W.T), hetisvho
charged Prophet Muhammad (S.A.W) to embark upotaexpg theQur’an
(Tafsr). From the time of this revelation, the runningT@ffsr became the
duty of the Prophet (S.A.W) and later the duty mbwledgeable Muslims for
the guidance of mankind.

Thus as an Islamic branch of learnifigfsr connotes providing explanation
and running commentary on words and expressiotisedflolyQur’an. This
is done at times in the light of :

(a) Ashibu ‘n-NuZil: i.e. the circumstances are occasions surrourttimg
revelation of a particular passage of @’ an.

(b) Al-Qiraat i.e. the variant readings of some words inGhe’an and

(c) Al-Nasikh wa ‘[-Mangkhi.e. the theory of abrogation.

Self Assessment Exercise
Examine the lexical and technical significancehef Arabic term Tafsr”.

3.2 Literal and Technical Definition of Ta'wil

Another word, interchangeably used witafsr is Tawil. Let us consider its
literal and technical definition as we did in resipef “Tafsr”. The
relationship between them will then become cletirers.

The Arabic word ta'wil” derives from the four-radical Arabic verb
“awwald. Its imperfect form and verbal noun are “yuawwiknd “tawilan”

18



respectively. The word literally means to implemetd explain and to
interpret.

It should be pointed out here that the afore-meetibliteral definition of
ta'wil may be generally used in literal context withoeferring to the
Quran.

Meanwhile,ta’'wil could be technically defined as an act of shifting’anic
expression away from its general obvious meaninga toertain specific
meaning for some reasons or motives. In this v@ur’an says:
It is He who has sent down to you the book. Irét\serses that are
entirely clear, they are foundations of the boodt atihers not entirely
clear ; so as for those in whose hearts therele/etion, they follow
that which is not entirely clear; thereof seekimgrdrd and seeking for

its hidden meanings. But none knows its hidden rngesave Allah.

And those who are firmly grounded in knowledge s@g:believe in

It; the whole of it are from our Lord. And none eae admonition
except

men of understandingr’'an 3:7)

The above-quote@ur’anic verse dividega'wil into right and wronga'wil.

It goes further to point out that only Allah (S.W.Bnd some pious
knowledgeable people that know the riggnivil of ambiguous expression in
the Qur'an. Those people who have deviation in their healiovio the
ambiguous expression and seek for its hidden mgamithout sound
knowledge.

It should be pointed out at this juncture that @asi commentaries took the
channel ofta’'wil to find their way into the science dfafsr Strictly
speaking thereforeta’'wil means interpretation or rendering of what is
considered to be the intended meaning @uw’anic verse or word. Men
with sectarian tendencies: the theologians, théesSunid the modern exegetist
of theQur’'an used this extensively The Ahmadiyyah Muslim tzeil on

a large scale.

Self Assessment Exercise 2
Try a critical explanation of the literal and tedal significance of the term
“ta’'wil”.

3.3 Similarity and Difference betweenTafsir and Ta'wil

Early generation of Muslims considered bdihfsr and Ta'wil as
synonymous words that connote the same exercigg @Qur’anic studies. In

19



the later centuries, nineth and tenth centurieCbfistian era, the term
“Ta'wil” started attracting new connotations. During tleelier period of
Islam both Tafsr and Ta'wil were regarded as exercise of explaining,
interpreting and commenting on th@ur'anic expression for more
clarification. After the demise of Companions oé tRrophet (S.A.W), their
SuccessorsTgbi‘zn) came into the limelight offafsr. It was then that
deviating and heretical commentary@r’anic expression found their ways
into the Tafgr branch of knowledge. This development generated a
hypothesis of discerning correct commentary ofQue’ anic expression from
the deviatig and heretical one. Consequently tha tda'wil” was set aside
by the then Islamic scholars for the artificial aoentary of Qur'anic
expression in order to give it air of legitimacya’'wil was then referring to
the shifting of aQur’anic expression from its obvious meaning to one of it
less likely meanings due to its context.

Self Assessment Exercise 3
Briefly discuss the circumstance surrounding theraetion of new
connotation of the terma’'wil.

3.4 Translating and Commenting on theQur’an in Non-Arabic

Languages

Another word related tdafsr is Tarjamabhi.e. translation. This may be
harfiyyah(i.e. literal) orTafsriyyah i.e. interpretational. THearfiyyahis
usually discouraged because it fails to give tla meeaning by ignoring the
contextual spirit of words and passages explainedhe Tafsriyyah
translation, the translator gives an explanatotiyarathan literal translation.
In some cases explanatory notes are also givearenghesis. The origin and
development of Qur'an translating shall be expatiatpon in Module 3 of
this Course.

4.0 CONCLUSION

Tafgr is a branch of Islamic learning which probes inbonmentaries
run on the HolyQur'an for the thorough understanding of its injunctions,
tenets and messages. This is based on factorsaamstances surrounding
revelation of the passage, variat reading of sonwdsy theories of
abrogation etc, etc.

Ta'wil is a terminology that relates T@fsr. Although it is sometimes
interchangeably used with it, in its strict sertsgyil means interpretation or
rendering of what is considered to be the intendedning of a Qur'anic
verse or word; or shifting Qur'anic expression fr@s)obvious meaning to
one of its less likely meanings resorted to in neetes by Scholars with
sectarian tendencies to give legitimacy to theinpof view.

20



Tarjamah means translation; it may be literal which shoudd
discouraged
Or interpretational providing explanatory noteparenthesis.

5.0SUMMARY
This unit discusses the dual termafsr and Ta'wil. It thoroughly
examines the positions of both terms in tQar'anic studies. In the
concluding sub-sections a highlight of the similai and differences
between both terms and hints on literal and intggiional Qur’anic
translating are given.

6.0 TUTOR MARKED ASSIGNMENT

* Expound the concept dfafsr within the context oQur’anic studies.

» DiscusQur’an 3:7 as it relates to the significancelawil in the science
of Tafsr.

» Compare and contrasafsr andTa'wil.

7.0 REFERENCES/FURTHER READING
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UNIT 2: THE ROLE OF PROPHET MUHAMMAD AND THE SAHABAH
IN THE EMERGENCHEF TAFSIR
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1.0INTRODUCTION
As explained to you in Unit Tafsr as one of the Sciences that emerged from
Quranic studies involves providing explanation amshing commentary on the
Quranic passages, Surahs or Ayahs which are uduadlgd on circumstances
surrounding the revelation of the passage, thedryalrogation, variant
readings, etc. etc. You were also acquainted whth literal and technical
significance of the ternfawil. The question arises: Are Quranic passages not
explanatory enough or were they not understandaltlee Arabs who were its
immediate recipients? What then was the role ofRh@phet; and what roles
did theSahazbah played in the emergence of the Sciencd@afsr? Answers to
these questions are provided in this Unit. Read on.

2.0 OBJECTIVES
After a thorough digestion of the Unit by you ydwald be able to
» Expound the need fdrafsr
» Highlight the role of the Prophet in the emergeotc&afsr.
» Expatiate on the role of tigahabahin the emrgence of Science Tdfsr
» Highlight the characteristics of the contributiof the Prophet and the
Sahabahto the Science oFafsr.

3.0MAIN CONTENTS
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3.1The Need forTafsr

To some extent, it may be valid to claim that tadyemuslims who were
contemporaries of the Prophet Muhammad (s) hadfficulty in understanding
the message of th@ur’an This is because the book was revealed in theiniagg
and that the revelation came in the rhythmic, nalsaad rhetorical style of their
language. Besides they knew the circumstanceswsuting the revelations.
However, despite the above facts, there was naekhfar because of the
following reasons:

() New Meanings for existing words
TheQur’an came with new words and certains expressionsabeg not hitherto
known during the pre-Islamic era; or known but watlifferent connotation. For
instance, the word Zakat which had the original mme&g of “growing” has been
given a new meaning of purity in the warrant follexing Zakat which came to
the Prophet thus:
s 3 bt A8 2 gl (0 34

Meaning:

Of their goods take alms so that thou might puaifig sanctify them.

(Q.9:103).

Zakat thus became a means whereby wealth is distritartddspread in circulation
as wide as possible. For fulfilling this obligatjdherefore, the giver is purified by
reducing his attachment to material possessiomgalth. This thus makes for his
spiritual development.
Salat is another word. Its original meaning is supglaa (du‘azh). Its Islamic
acquired meaning is the devotional worship whichite with thetakkiratu ‘I-
Ihram, the saying of the firshllahu akbarand terminates witfiasim.

(i) The Allegories
Besides the above there are certain verses @tn&n which have been
described as ambiguous and allegorical in the Bolgk itself as follows:

il ld Elglanla Tl Gl of (b Gilakads BT Ak QUSY Sile 531 20 b
) Ay gl Lag Ady 5 o Glg A pla) Adle A5 L (o5t 25 gl (B
) Tl ) S L L) ie (5 8 Ul (5l i) (& shaal 05 ALY

Meaning: It is He Who has sent down to thee thekBboit are

verses basic (i.e. of established meaning). Theyta foundation

of the Book; Others are allegorical. But those hoge hearts is
perversity follow the part thereof that are allagal; seeking discord,
and searching for its hidden meanings. But nokoosvs its hidden
meanings except God. And those who are firmly gdewhin knowledge
say “ we believe in the Book; the whole of it ierfr our Lord; and none
will grasp the message except men of understan@ing:7)
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(iif) Anthropomorphic Expressions

TheQur’an also contains anthropomorphic expressions sutiheagerses which
describes God as sitting on the throne.(Q.20:5¢rdlare others like the One in
Siratu "n-Nzr which describes God as the light of the Heavenstlaa Earth (Q.
24:36) or that which describes the width of paradis covering the heavens and
the earth.

(iv) The Nzsikh, Mansukh, Mujmal and Mugayyad:

The Holy Book also conatains expressions descrisddsikhandMansikh
(abrogating and abrogated); there are others dhestadviujmal (of general
application)and mugayyadof conditional or specific application)

Self Assessment Exercise 1
* Is there any need fdrafsr? Give reasons.

3.2 The Role of Prophet Muhammad in théafsir of Qur’anic passages (S)
The above five points by their nature regdiexplanations or interpretations
at least from the prophet. Regarding the expediledaf the Prophet , Allah
addresses him thus: ) -
(R agaty agal) (5 L (udll & ) Sy W3l
Meaning:
And We revealed on to youMlOhammad), a Reminder
that you may explain to people what has been redaafto them;
and so haply they will reflect. (Q. 16:44)

Evidence abounds that the Sahabis (Companionked?tophet asked him
guestions about the verses and expressions thatam@riguous to them or
allegorical just as they asked for the acquiredmmegs of Islam gave to some
words already known.
In the Books of Haith, we learn that the Prophet explained the wopggasal)
a=1e..( those with whom God was annoyed) occurringiratu “|-Fatizah as
alluding to the Jews; and that the wagdwa! (those who went astray) as alluding
to the Christians.

We also learn that when verse 187 of Chapter Ta® nevealed with the
directive:

sl o) (o Gl B oY 0y (A g g 16K

Meaning: And eat and drink (during fasting}il white thread becomes
distinotyou from the black”
One Adi b. Hitim took two threads, one white and another blanH, lept them
under his pillow. When he looked at them at higifailed to distinguish one
from the other. Then he went to the Prophet imtleening and narrated his
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experience. The Prophet Muhammad explained that was meant by the
expression was day and night.

Abdullah Ibn Maad was reported to have consulted the prophet (S)Avidén the
following verse was revealed:

“Those who believe and do not obscure their faitth wulm (transgression). For
them is security and they are rightly guide@uf’an 6:82)

Some of the companions became confused as thalerEaning ofzulmcovers
any kind of wrong ranging from major to minor. Theophet §) explained the
word (zulm) in the following statement:

It is not as you all think. It is what Lugman sdal his son: Verilyshirk is the
greatest form ozulm(in Qur’an 31:13)

In this event the distinct feature of the first dmpmental stage ofafsr was
demonstrated by the Prophef) (himself by explaining theQur'an with the
Quran. This feature, since the period became the diyimetlained method of
understanding and interpreting tQar’an.

These Prophetic Commentaries {alfsr al_Nabawi) are to be found in the
collections made by Imam Bukhari, Muslim, Tirmidind others.

Self-Assessment Exercisz
Examine the contribution of the Prophet Muhammathé&emergence dfafsr.

3.3 The Contribution of the $ahabah to the Emergence ofl afsr

After the death of the Prophet Muhammad (S), tHeaB& were left to the exercise
of their reasoning faculty for the understandingha&Qur’an and provision of
solutions for the new problems that were arisingagnthem. Naturally as with
any new development, there were people who welcaffeds being made to
interprete and explaiQur’anic passages. On the other hand, some Companions
feared explaining anything in the Holy Book. Thiegarded such exercises the
prerogative of the Prophet.

It is related that Abubakr, the first Caliph, wase asked about the meaning of
Q.4:85.
La.ad.a;-u-udéul.&‘*_m O Lg.\.AdASUUSamUM
And that his reply was:
“which sky would provide me with shelter and whidrth would
bear me if | were to say somethingoawning the Book of God
which | do not know”.
Meanwhile, there were disciples of the Prophet Muaimad who used to comment
on theQur’an even in the presence of the Companions. UmdrKhattab (the
second Caliph) used to give priority to Ibn abbesr@thers to the extent that
some Companions protested. He then called Ibnag\bbd asked the
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Companions about the prediction in chapter 110th&sCompanions could not
provide any explanation Ibnu Abb explained the prediction as referring to the
time of the death of the Prophet Muhammad. Umdbesed that opinion and
thereby justified his preference for the young |Btnbas.

Although many Satbah, including the rightly guided Caliphs (the Kaifal
Rashidan), Abubakr, ‘Umar, ‘Uthran and ‘Ali, changed their mind and
commented on Quranic verses opposition to theafldafsr persisted. Up till the
year 216H/831 C.E., there were scolars such asadaAwho kept aside from
Tafsr for piety reasons.

In addition to thekhulafa’, other recognized scholars ®&fsr during the first
decade of Islam were Abdullah b. Asb(d. 20 H/664 C.E.), Abdullah b. Masf
(d.32 H/653 C.E.), Ubayy bn Ka'b (d.20H/640 C.Eayd b. Thbit (d. 45 H/665
C.E.) and Abdullah b. Zubayr (d. 73 H/692 C.E.).

Self Assessment Exercise 3
» Discuss the attitudes of ti$ahabis towardstafsr.

3.4 Characteristics of theTafsir of the Sahabis

The contributions of th§ahabis to the science oFafsr were not in form of
complete works. Rather, they were explanatioroaiesfew verses.

The celebratedafsr of Ibnu Abkas was compiled and attributed to Rag/Abadi,
author of the celebrate@amis al-Mult, a classical dictionary of the Arabic
Language.

TheTafsr of Ibnu Ablas contains a lot of weak reports and fabricatesl lie
TheTafsr of the companions clearly show that there werkedihces in their
understanding of the imports of soQer’ anic passages. Such differences were
however minimal.

In most cases theafsr of theSahahs were in brief form and short expressions.
Their deduction of juridical judgements from tQer’anic verses was very rare
and contained no traces of support for any school.

No independent work existed for any of them. Theifsr were in form of verbal
reports and hearsays. Such reports were somet@oesied in the text of the
Qur’'an that some people thought they wé)er’ anic texts.

During the period of the Companiof&afsr took the form of Hadith transmission.
They were neither arranged according to their @raptor themes.

Self Assessment Exercise 4
Shed light on the features of the Tiafsf the Sahabah

4.0CONCLUSION

The need for Tafsir arises because@ue’ an contains new words and introduced
meanings unfamiliar to the Prophet’'s Companion®fisting expressions. The
divine book also contains allegories and anthrogpimno expressions which
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required explanations. Furthermore, some of thegges of the Holy Book cannot
be understood in isolation from circumstances sunding their revelation,
theories of abrogation, generalization and speatiba.

The Prophet was saddled with the responsibilitgxgflaining the divine messages
and gave answers to questions put across to hatinglto commentaries on
Quranic passages by his Companions. Records ofesqdanations provided by
him are preserved in Hadith collections and knos/matsr Nabaw.
TheSarabahtoo contributed to the emrgenceTatfsr including the pious among
them who first regarded the exercise as prerogatfiviee Prophet.

TheTafsr at this stage was characterized by being explamati few words aand
verses, brevity of expression and minimum deduatigaridical or theological
rules and lack of traces of support for any scloddhought.

5.0SUMMARY

This Unit begins with a highlight of reasons adalfe the need for tafsir. It
presents the role of the Prophet Muhammad whiclametphoses into what is
known in Tafsir circle a¥afsr Nabaw. The attitude of the Companions of the
Prophet and their contribution to the scienc&air is also highlighted. The unit
concludes with a summary of the charesteristicBad$r at this stage.

6.0TUTOR MARKED ASSIGNMENT
* How did Tafsr originate?
» Discuss the role of the Prophet in the emergendeafsir.
* Examine the role of th§ahabah
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1.0INTRODUCTION

Out of all theSahabis, four contributed to th€afsr literature more than others.
These were Ibn Alds, Ibn Mastid, Ali bn Alx [Calib and Ubayy b. Ka‘bWe now
give a brief life history of each of them with paular reference to their
contribution to thélafgr literature.

Secondly, here were three main schools@ir'an exegesis which had developed
by the end of the first half of the first century lmjrah. They were those of
Makkah, Madina and Iraq. The role of these schaillsalso be made clear to you.

2.0 OBJECTIVES
At the end of this Unit you should be ableabée to:
* Analyze the contribution of Abdullah bn Abbas te #tience oTafsr
» Highlight the contribution of Abdullah Ibn Mas’udli bn Abi Talib and
Ubayy Ibn Ka'b in the development of the sciencd aflsr.
* Give account of early School d&afsr in Makkah
» Discuss the early school ®afsr in Madina and Iraq.
* Pinpoint the characteristics ®afsr at this stage of its development.

3.0 MAIN CONTENT

3.1 Ibn Abbas and HisTafsir

Abdullah b. Abbas was born three years before Hlijrat his early life, he
associated with the Prophet Muhamm@y because his aunt Mayimah was a
wife of the Prophet. The Prophet blessed him aaglgdl God to increase him in
divine wisdom.
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After the death of the Prophet, Ibn ‘Adsbassociated with the leadi§giabah
and learnt from them a lot of traditions he wasopmtortuned to learn from the
Prophet. He later gained reputatiorHaisr u ‘I-Ummah(the Rabbi of the
Community),Baar ul-‘lim (Sea of Knowledge) anBarjumzn al-Qur’an
(Interpreter of th&ur’'an). It was related that angel Jibril told the Prep{8) that
Ibn ‘Abbas was the best of the community.

His knowledge of the Arabic language and literatuas very extensive. This
assisted him to a large extent in his understandlinigeQur’'an. As an illustration
the following incident can be cited. Onafi b. al-Azrag once asked him a large
number of questions relating to tQeir'an, adding that corroborative evidence
from Arabic poetry must be provided. Ibn ‘Adsbwas reported to have given the
meaning of 200 words with a verse of pre-Islamial®\c poetry for each in proof
of his contention.

Also, Ibnu ‘Umar, another disciple was reportethéwe narrated that a man came
to him asking about the meaninguis &, W (a0 ciskew)  and that he
directed the man to Ibn Abwho explained the passage and satdlslaw!! <il&

&, meant the heavens were rainless @odsa U <& meant the earth was barren
and thatsl&id meant the heavens were made to rain and thewasthurned
green. The man became astonished of lbn dAldapability in interpreting the
passage.

Tafsr 1bn ‘Abb as. Reports abound showing that Ibn ‘Alsthas commentary on
almost every words in th@ur'an. These were however, a mixture of authentic
and weak reports. He was thus accused on relyirgjaries narrated by the
People of the Book, the Jews and the Christiaris.cbimmentaries oQur’ anic
passages are therefore taken with caution andviedsar byQur’anic exegists.
They reposed little confidence on thafsr attributed to him. Even al-Shaf i ‘i,
one of the leading Imams in Islam, had to obsdraednly about a hundred is
authentic out of the reports related to lbn ‘Abb

The reason that could be adduced for this situatias that many men of
innovation, selfish desires and destructive motwhe wanted to exploit the
confidence Muslims reposed in Aiafgr have ascribed on to him fabricated lies
and reports unbefitting the masses talkless ofrttezpreter of th&ur’an. The
Tafsr usually ascribed to Ibn Alab therefore, should not be allowed to discredit
him.

Self Assessment Exercise 1

Who was Ibn AbBs? Give a critical assessment ot the Tafsir warkbated to
him.

3.2 Abdullah bn Mas‘ud, Ali bn Ab1 Talib and Ubayy bn Ka ‘b.
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Abdullah bn Mas*ud: This Sahabi was one of the first six Muslims and the first
disciple of the Prophet Muhammad to recite §he’an in public in the city of
Makkah. As a result of that he suffered perseadtiom the Quraysh. He was
also ahafiz, i.e. one who can recite the wh@eir’an from memory. The Prophet
Muhammad $) loved listening to him reciting th@ur’'an. Like other scribes who
wrote theQur’anic revelations as they came, he was well acquanvitd
circumstances surrounding the passages when theybeeg revealed. He too
had close association with the Prophet Muhamr§adIfle participated in the
battle of Badr, and was sent on a mission to KbfaHUmar b. al-Khattb as a
vizier of Amir ‘Ammar b. Yasir and as a teacher. He thus resided in Kufah, as
teacher oHadith, Tafsr andFigh and also as @ad:.
Ibn Mas‘ud was next to Ibn ‘Alals in narrating reports bearing dafsr.
Many of the reports ascribed to him however, likese of Ibn ‘Ablas have
been regarded as weak and fabricated.

Al1 bn Abi Talib is quoted in thédilyatu ‘I-Awliya of Aba Nu‘aym al-Ishfalnt as
saying: “There is no verse whose circumstanceg&u of revelation | do not
know. My Lord has surely endowed me with a reabtaheart and inquisitive
tongue”. Another report quotes him as saying: Agh! There is no verse
which | do not know whether it was revealed at tiglring the day, on plane
ground or on a mountain”. Authentic reports froim fbearing orirafsr are
however, far less than those of Ibn ‘Aklkand Ibn Masid as a result of his
numerous friends and foes. As his enemies digecktlis knowledge and views,
his extreme allies among the shi ‘ites indiscrinéhafabricated reports and
ascribed them to him in support of their shi ‘telinations. They know that
would add credit to his position rafsr.

Ubayy bn Ka'b bn Qays al-Arsart: This personage was one of the scribes who
wrote the revelation for the Prophet Muhamm@dat Madina. He was a
prominent reciter of th®ur’an and an erudite exegist of Holy Scriptures. Before
he embraced Islam, he was a JewishtaBblarge number of traditions relating to
Qur’'an exegesis were reported from him. Although suglors were fewer than
those of other four companions viz Ibn Jarir al-dgbAbu Hatim al-Sijistéani, al-
Hakim, author ofKitab al-Mustadrakand Imam Ahmad, author of Musnad. He
died during the reign of Umar b. Khatit

Self Assessment Exercis2

Write brief life history of Abdullah bn Mas ‘ud, Abn Abi Talib and Ubayy bn
Ka'b. Evaluate their contribution tbafsr.
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3.3 Makkah School ofTafsir

Abdullah b. Abbas was the master of schodladgr in Makkah. He sat in the
Mosque of Kabah explaining tiigur'an to a number of his Companions who
were tabi‘in (successors of tSehabis). Those students who received training in
the Qur’'an exegesis from him and benefited from his vast Kedge were usually
held in high esteem by their successors.

On the students of the schoollaffsr in Makkah, Ibnu Taymiyyah, a
celebrated Muslim theologian of the second centorpmented:

“The people of Makkah were the best of the exegbecause

they were disciples of Ibn ‘Ab§’.

Some of such students were:

(i)

(ii)

(iii)

Sa 1d bn Jubayr, killed by Hajaj bn. Yasuf in 95 A.H. at the age of 45.
He was regarded as the b@str’ an exegetist among theébi‘n (d.
95/713).
Muj ahid bn. Jubayr. This is another personage belonging to the
Makkah school ofrafsr. Both Imam of the Sifi* 1 school of Islamic
Jurisprudence and Imam Buihthe traditionist relied on Mahid’s
Tafsr in their works. This is enough testimony to hisifion as an
exegetist. He died in 104 A.H/722 C.E. In a ré¢parrated from him,
he is reported as saying:

e L el e &3 guie ol o Al lan

a8 Loy el Lagd add i LS

Meaning: | read the whol@ur’'an to Ibn Ablas three times, stopping at
every verse asking him the occasion and mode oévislation”.Yet,
Mujahid had less exegetical reports from lbn ‘Abbhan his other
colleagues. He was accused of basing his comniestam the Holy
Qur’an on his personal views. Consequently, while s§ue€an
exegetes rejected his interpretations, some secksas the mutazilites
take delight in them particularly in the caself) (s sl diag: 52’
58U |bn Tabar quotes him as interpreting this Sisg (e sl s
s 4813 e 8) 3 expecting reward from its Lord, no creation weks
anything of God.

Ikrimah (d.105 A.H./723 C.E.). This personage wasnttasvlz (house
boy) of Ibn Ablas. He had the largest number of reports from Ibn
Abbas bearing omafsr. He however had credibility problem. Some
accused him of taking daring decisions in mattéfBadsr and that he
was a kharijite who also claimed that his mastarAblas was a
Kharijite. Some people (e.g.) Ibn Hajar) howewsfended him and say
“ His Kharijite inclinations if established shouhdt affect his reports
because he was not an advocate of the movementshaineven the
allegation was not proofed beyond reasonable doubt.

31



(iv)  Tawas bn. Kaysin (d.106 A.H./724 C.E.). This personage was of
Yamanite origin. He was renowned for his piety émdtworthiness.

(v) ‘Ata bn. Abi Rabah (d. 114 A.H./732 C.E.). Ibn Alas himself used to
refer people of Makkah to him for consultations AbuHarifah
remarked that he was he b€xsir’'an exegete. Reports from him relating
to Tafsr were minimal due to his objection to the use atpeal
opinion.

Self Assessment Exercise 3
* Enumerate the personages who belonged to the Makiladol ofTafsr;
give a highlight of their contribution to the scoen

3.4 The Madinah and Iragi Schools ofTafsir

Madinah was the first capital of the Islamic Staltewas inhabited by the
Prophet and his early Companions. The most pramiz@ong its exegetes as
earlier pointed out was Ubayy b. Ka ‘b. Many né¢aduccessors of the
Prophet Muhammad’s Companions became his studeanbng such students
were Abu ‘Aliyyah (D. 90 A.H./708 C.E.), MuhammbdKa ‘b al — Qarz(d.
117 A.H./735 C.E.) and Zayd b. Aslam (d. 130/747).

The School ofTafgr in Iraq: At the head of the school @&fsr in Irag was
Abdullah b. Mastid. The concensus of the UllarfMuslim Scholars) was that
the foundation of interpreting th@ur’'an by personal iponionjfihad) was laid
by Ibn Mastid and became a legacy of the ‘Ulof Iragi School ofTafsr
andJurisprudence. They employed personal opirfrayg in judging
controversial legal issues and understanding o@Qilnezn andSunnah They
were thus renowned dl al-Ra ‘y.

The most prominent among the students of Ibn Mhwere: Algamah b. Qays
(d. 102/720), al-Aswad al-Yad (d. 75 A.H./695 C.E.), Murrah al-Hard,
al-Hasan al-Basi(d. 121/738); Qatdah al-Sudsi (d. 117/735), etc.

Self Assessment Exercise 4
Write notes on the Madinah and Iragi School§afisr. Mention the prominent
members of the Schools and their contributiofaésr.

3.5 Characteristics ofTafsr at this stage of its development

The following points can be made about the charsties of the exegesis of
Ibn Abbas, Ibn Mas ‘ud, Ali bn Al Jalib, Ubayy bn Ka’b and the Taliris
who belonged to those Makkah, Madina and Iragpstshof Tafsr.
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The celebrated@afsr of Ibn ‘Abbas was compiled and attributed to Ragr
Abadi, author of the celebraté&@zmis al-Mulhit, a classical dictionary of the
Arabic Language.
TheTafsr of Ibn ‘Abbas contains a lot of weak reports and fabricatesl lie
Inclusion oflsra‘iliy at (reports of judeo-christian origin) and indiscnvaie
adoption of views of Jews and Christians becamesmpawnounced. They
became extremely inquisitive about detail of vasigtories in th€ur’anic
expression which are not discussed in detail, sisdine number and color of
the dogs of people of cavAghibu’l-Kahf) in Siratu,l Kahf names of the ten
brothers of prophet Yusuf inaiatu-Yasuf, birth and ascension of prophet Isa
in SiratuAl-Imran and $rah Maryam.
Differences of opinions abound in tlafsr of theTabiizn and the nucleus of
sectarian tendencies began to surface. For irsf@@atadah delved deeply into
the issue ofada andQadar, he was accused of being a Qadarite. Hasan al-
Basti interpreted th&ur’an, affirmedQadarand accused his opponents of
disbelief.
This stage also introduces chains of transmittersheé texts ofTafsr as a
means of authentication @kfsr as it was used iHadith. Apart from this, the
scholars of Tafsr refrained from commenting on the anthropomorphic
expressions ambiguous expressions and mysteriottersle Hurafu'l-
Mutashibihat) in theQur’'an

Self-Assessment Exercise 5
Examine the features dfafsr at this stage in the developmenflaifsr.

4.0 CONCLUSION
Ibn Abbas, Ibn Masiid, Ali bn Abi Talib, Ubayy bn Ka’b and some Tainis
became prominent in the development of the sciehtafsir. Schools of Tafsir
scholars received students for training surfacddercities of Makkah,
Madina and Iraqi.
The celebrated@afsr of Ibn ‘Abbas actually compiled and attributed to Ragyr
Abadi contains a lot of weak reports and fabricaiesl
Features ofrafsr at this stage includes indiscriminate adoptionafeb-
christian views’ differences of opinions based eatarian tendencies and
introduction of shains of transmitters as in Hadiiections. The Mufassirun
avoided commenting on ambiguous words and expmessio

5.0 SUMMARY

This Unit contains a critical account of the cdmitions of Abdullah bn ‘Abiis,
abdullah bn Mas‘ud, Ali bn AbJalib and Ubayy bn Ka'b to th&afsr branch of
Islamic studies. It identifies the early schooldafsr in Makkah, Madina and Iraq
and discusses their tutors and students. It alesepts the main characteristics of
Tafsr at this stage in the development of the science.
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6.0TUTOR MARKED ASSIGNMET

Write the contribution of Abdullah Ibn abbas to ttevelopment ot afsr
Write notes on Abdullah bn Mas ‘ud, Ali bn Abi Tlaland Ubayy bn Ka ‘b
and their contribution tdafsr.

Examine the contribution of the early Makkah SchoblTafsr to the
science.

Distinguish the characteristics of the early schadTafsr.
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UNIT 4: LATER STAGES IN THE DEVELOPMENTS IN TAFSIR

CONTENTS

1.0Introduction
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3.0Main content
3.1Later Developments iafsr and their features-irst and Second Stages
3.2Later Developments imafsr and their features; Third and Fourth Stages

4.0Conclusion

5.0Summary

6.0Tutor Marked Assignment

7.0References / Further Reading

1.0 INTRODUCTION

As could be noted in the previous Unitsfsr took the form of oral transmission
during the time of the Prophet Muhammad, his congranand the tabi ‘un. The
report that lbnu Abbas dictatedrafsr of the wholeQur’an to his student

Mujahid who wrote them in his scrolls could not be sabsated with evidence.

So also was the report which attribute@iagdsr compilation to Sad bn. Jubayr.
Thus, it is the postabi ‘in period that witnessed the efforts made in recgrdin
Tafsr. This can be divided into stages and in this siuitlents shall be acquainted
with the developmental stages in the sciencadgr and their features

2.00BJECTIVES
It is hoped that by the end of this unit studehtsutd be able to.
» Expound developments ifafsr in the post +tabi‘in periods
» Identify the four stages of the developments
» Highlight the features and characteristics of taeedlbpments
« Give accounts of the contribution of scholars aficas Islamic disciplines
to the development dafafsr.

3.0 MAIN CONTENTS

3.1 The First and Second Stages in the later Developmisrof Tafsir

The First Stage
This was the period wheFafsr was recorded as part of the hihd.

During this period, the collections of the Tradiigts during their tours of
Islamic cities and towns includ€ur’an exegetical reports attributed to the
Prophet Muhammad (S), or t§arzabahor the Bbi‘in. Prominent among such
Traditionists were Shu‘bah bn. al-Ap{d.160 A.H./782 C.E.), Wakbn. al-
Jagh (d. 197 A.H./819 C.E.). All of these were leaglifraditionists who
related their Quranic exegetical reports to theadpcesors who were leading
Qur’an exegetes and made such reports as sections iirHdith collections.
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The Second Stage

This is the period whehafsr became independent of Hadith. During this
period, exegesis of Quranic verses was arrangeaiding to the Holy Book’s
chapters and verses. Chains of transmission rexhgreserved. This was
accomplished by some distinguished learned menasithn Majah (d.273
A.H.), Ibn Jair al-Tabar (d. 310 A.H./), Abu Bakr al-i¢aburi (d. 318 A.H./),
Ibn Abi Hatim (d. 327 A.H./), Ibn Hibbn (d. 369 A.H./) and Ibn Mardawayh
(d. 410A.H./). Their Quranic exegesis were recondét chains of authorities
from the Prophet Muhammad, tRehabah or theTabi‘ zn.

The characteristics dfafsr at these two stages can be summarized as follows:
The first compiled complefBafsr of theQur’'an was produced by some
outstanding scholars of HaditWi{haddith)

Authours continued to lay great emphasis orfinshaf narrationlénad) ending
with either the Prophe$), theSazabah (Companions)Tabi’zn andAtha' “t-
Tabi’m and theMatn (text) as a basis of authenticationTaffsr.

Great stress was also placed on literary fanisgrammatical constructions of
Arabic language in some of thafsr of the time.

Various forms of anonymous statements and opswere recorded and

used as an explanation of thar’anic expression without mentioning their
source. Consequently, accurate accounts axplanation of th&ur’anic
expression were mixed with inaccurate onesanoninately.

Self Assessment Exercise 1

Discuss the first and second stages of develommenihe science ofafsr
during the post — Tahii period.

Highlight the characteristics of the contribution of Schotar§afsr during the
first and second stages of its development.

3.2 The Third and Fourth Stages in the later Develaments of Tafsir
The Third Stage
This is the period when chains of authorities wexeluded from recorded
Tafsr. Indescriminate inclusion of weak and extranaep®rts was noticed.
The category oMufassitin (Scholars oflafsr), identified during this period
relied on Tradition in their books but expunged¢hains of authorities. They
reported their predecessors without attributingrtwerds to them. Many of
them collected both weak and authentic views. KFagerts abound in their
Tafsr and traces of Judeo — Christian sources became wide-spread.

The Fourth Stage

During this stage, the sciences of Arabic langusagd adNaiw andQawa'id
(grammar and syntax) aarf (morphology) were developed. Schools of
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Jurisprudence and Theology emerged. Many bookgsitdsophy were
translated. All these exerted great influenc& afsr literature.

In actual fact,Tafsr was subjected to the inclination of the exegetaféssij ,
his kind of talent and sectarian inclination to éxtent that it is sometimes
restricted to only the art in which the author sgkzed.

For instance a grammarian such as alafiajpl-Waqidi and Aki Hayyan spent
as much efforts as they could doing grammaticahbse of theQur‘an,
digressing to the various branches of Arabic gramand divergent opinions
on that issue at the expense of real explanatiomenpretation of a passage.
A rationalist such as Fakhi@aR concerned himself in his commentaries with
the views of philosophers, correction of their esrand great indulgence in
metaphysics.

Also, a jurist like al-Qurtubseized every available opportunity to enter into
proofs of legal principles and to reply the adveesaof his school.

The historians and storytellers such as al-Thadald al-Klazin would leave
explanation of verses aside, delving into detdileports and narratives at the
slightest opportunity. The utmost interest ofgaist thinkers, the mutazilites
such as al-Ruami, al-Jula’i, Zamakhsharand Tabafswas to give allegorical
interpretation to Quranic passages in accordanttehis sectarian tendencies
and personal opinions.

During this last stage also, some exegetesaped on particular topics.
Ibn Qayyim wrote on divisions of th@ur’'an; Abu Ubaydah wrote on
metaphorical expressions of tQair’an.Al-Raghib al-Ishfalani wrote on
vocabularies of th®ur’an while Abu Jafar al-Nais wrote on the abrogating
and the abrogated in tiqgur’an.

Apart from these enumerated above, many othersazed in other areas of
theQur’'an and made useful contributions, which have becawnecgs of
information for students and references for scisolar

2.1FEATURES OF FIFTH STAGE
Fifth stage ofTafsr development featured some characteristics whietaar
follows:

a) Arabic philosophy and Arabic lexicography were agluced into the
study of Tafgr in which great emphasis was laid on tQar’anic
words and phrases for the understanding ofiheanic text. By this
several scholars of Arabic philology and lexicodnapvrote several
works on the discipline for public consumption.

b) Greek Aristotelianism, Plato’s philosophical vieausd science were
introduced into the study ofafgr. Several major works of these
Greek philosophy and science which have been #atatslinto
Arabic began to impact substantially on the stutlyrafsr. This is
highly reflected in theTafsr of the Mu'tazilah which gives
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superiority of logic and reason over textual retietaof theQur’an.
Similarly the Suafi philosophical doctrine of pantheism was spear -
headed by Ibn Aratand made it to influence his works dafsr.

c) Several heretical and deviant sects in Islam deintddthe Tafsr of
the Qur'an through which they used th@ur’'anic expression to
buttress their heterodox doctrine. They went inte Eextent of
presenting theQur'an as a coded statement which their sects can
unlock.

Self Assessment Exercise 2
» Discuss the third stage of developments in thensei@fTafsr. Include
the features ofTafsr at this stage in your discussions among other
things.
* Highlight the characteristics of the contribution of ScholaysTafsr
during the fouth stage of its development.

3.0CONCLUSION
The postiabi‘ in period witnessed tremendous efforts made in tiveldpment
of Tafgr literature. In the first stage of this growth Titamhists such as
Shu‘bah bn. al-Haj (d.160 A.H./782 C.E.), Wak bn. al-Jagh (d. 197
A.H./819 C.E.). during their tours of Islamic c&iand towns includeQur’an
exegesis attributed to the Prophet Muhammad (S)therSazabah or the
Tabi‘in in their reports.

In the second stageafsr of Quranic verses was arranged according to the
Holy Book’s chapters and verses independent of tHadiith chains of
transmission preserved. Scholars at this perioldidiec Ibn Jar al-Tabar (d.
310 A.H./) and ended with Ibn Mardawayh (d. 410A)H.

Exegetes of the third stage though relied on laathentic and fake Hadiths
in their works they expunged the chains of authewit
During the fourth stagd,afsr was subjected to the inclination of tmeifassir,
his kind of talent and sect to the extent thag Eometimes restricted to only the
art in which the author specialized. This trenceagt to modern times.

5.0 SUMMARY

This unit examines latter developmentslafsr after the passing away of the first
three generations of Muslim. It divides the periatb four stages identifying
prominent exegetes of each stage and highlighheg¢atures and characteristics
of their contribution in their commentaries on tHely Qur’an. It also identifies
several sciences and tendencies that became prawhum the interpretation of
theQur’an during the fourth stage in the growthTadfsr knowledge.
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6.0TUTOR MARKED ASSIGNMENT

Discuss the contribution of Scholars #afsr during the third stage of it
developmental process.

Give a brief survey of the impact which Arabic laage and Islamic sciences has
on the development dfafsr.

7.0 REFERENCES AND FURTHER READINGS

M.O.A. Abdul (1978).The Holy Book of IslapNigeria: Islamic Publications
Bureau.

Abu Ameenah Bilal Philips (1997)sool at-TafseerLagos: Al-Waseelat
publishers.

Abdur-Rahman As-Suyu(1978). Al-ltcan A ‘Ulam al-Qur’an, Al-Qahirah: Al-
Matba ‘atu '| —Halab

Muna Al-Qattant (1981)’ Maba#ith Fr ‘Ulam al-Quran; Saudi-Arabia; Maktabah
Al-Ma frif.

Kazeem Adekunle Adegoke (2005),” TQair'anic Tafseer and Its Evolution” in
the Muslim World League Journal, Vol.8®).8.

Abdur Rahman 1. Doi. (1990). Shein: the Islamic Law, U. K. Taha Publishers

Ahmad Von Denffer, (1986). Ulumu'l-Qur’an: An Inttaction to the Science of
the Qur an, United Kingdom, the IslamauRdation.

Mujahid M. Al-Sawwaf (1980), Early Tafgs — A Survey of Quinic Commentary
up to 150 A. H. in Islamic Perspectivei(ikshid Ahmad ed.), U. K. Islamic
Foundation.

J.M. Cowan (ed) (1976). The Hans Wehr Dictionariaidern Written Arabic,
United States of America: Spoken Languagevice Inc.

M. A. Folorunsho (2000)The Basis of Arabic Grammab®sogbo, Harmony
Publications Limited.

Al-Dhahaly, Muh. Husayn (1381/1961Al-Tafsr wa "I-Mufassigin. 3 vols. Cairo.

39



MODULE 2: APPROACHES TO TAFSIR

Unit 1: At-Tafgr bi ‘I-ma’thar i.e. Traditional Commentary

Unit 2: At-Tafsr bi ‘I- ra'y i.e. Intellectual Approach

Unit 3: At-Tafsr al-Madhhab i.e. Sectarian Commentary

Unit 4: A't-Tafsr bi “I-Israiliyyat ( Judeo-Christian Based Commentary)
Unit 5: A't- Tafsr al-‘Agri i.e. Modernists Commentary

UNIT 1 AT-TAFSIR Bl 'L-MA'TH UR (TRADITIONAL COMMENTARY)
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1.0 INTRODUCTION

A number of approaches have been identified inrdfar Literature since its
proper recognition as a legitimate religious fiefastudy from the third century of
Islam to the present moment. It is however noy éagive a complete clear-cut
number of such approaches so far made. For ong #&vast literture has
developed in the science, for another, the natitieeoQuran itself as a
compendum of various realms of knowledge has maelapproaches of the
commentators on Quran to be overlapping and incdusMeanwhile, a close study
of the existingrafsr woks reveals that the major approaches in thd @ah be
broadly divided into the above listed five. We neat the approaches one by one
beginning with AtTafsr bi ‘I-ma‘thar i.e. Traditional Commentary

2.0 OBJECTIVES
At the end of this unit you should be able to

» Define and explain the significance of A&fsr bi ‘I-Ma‘thar
» ldentify the weaknesses dfafsr bi ‘I-ma ‘thar
» Expatiate upon thisrailiyyat
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 Enumerate some famous worksaof-Tafsr bi “I-Ma’thar
» AppraiseTafsr a't-Taba#, Tafsr Ibn Kathir andTafsru "s-Suyitt
e Discuss the features ofafsr bi'l-Ma’'thar

3.0 MAIN CONTENTS

3.1 Meaning of AtTafgr bi‘l-ma ‘th ar i.e. Traditional Commentary
Al-Dhahaly, author of the celebrated akfsr wa “I-Mufassitin describes this
approach as consisting of explanations and dedtidsed by some verses of the
Quran to elucidate other verses which are pertegssdxplicit. It includes the
explanations on th@ur’an, given by the Prophet Muhammad, and those by the
Companions and those made by their successordén tr explain the Quranic
texts. Since no body can explain the words of Getter than God Himself, or the
Prophet, his Companions or their Successors, rdulétibnal approach has been
accorded high respect by the scholars.

Self Assessment Exercise 1
Expatiate upon the meaning Af-Tafsr bi “I-Mathar.

3.2 Weaknesses Identified in th&afsir bi ‘l-ma ‘thar
Some equally vital weaknesses have been identifilie approach as well. These
are as follow.

I. Neither Allah nor the Prophet nor the Companiomamented on all the
verses of th&®ur’'an. As a result, there was the need to expand aetho
verses left.

il. Initially, in this approach, th&afsr was part and parcel of Hadith
before it became separated as already mentionésiangued therefore
thatTafsr couched in the form of Hadith i.e. having Isnad 8fatn can
not be generally absolved from criticism. As we&diaound, good, and
weak traditions, there would similarly be such sifisation in this
Tafsr related through the chains of transmitters.

iii. TraditionalTafsr contains extraneous ideas from Jews and Christians
Those Judeo-Christian elements which crept Trafsr were identified
by scholars and termed Isra ‘iliyyat.

Ibnu Khaldun writes in hisMMugaddimah

“The majority of those Jews were from Himyaritdo&s in Yemen

who had adopted Judaism. When they became Mudineg clung

to the information they possessed; such As inftionabout the
beginning of the creation, and information aboutaie forecasts

and predictions. The information had no connectvith Islam. Such
men were Ka ‘b b. al-Ahbar, Wahb b. Munabbih, Albetub. Sallam
and similar people. Th@ur'an commentaries were filled with materials
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of such tendencies transmitted in their authority”.

Self Assessment Exercise 2
Define A't-Tafsr bi ‘I-ma ‘thar and identify its merits and demerits

3.3 Features ofTafsr bi “I-Ma’ thar

The bestTafsr or commentary of th&ur’'an is the Tafsr bi “I-Ma’thar as it
derives its materials from the primary sourcel'afsr. Tafsr bi |-Ma’thar has its
own peculiar features which distinguish it frometlkinds ofTafsr.

This kind of Tafsr employs the elucidation of the conci@ar’'anic expression
(Mujmal) in the light of specific one Mubayyan. Similarly, it explains the
absoluteQur’anic instruction Mulllaq) by the restricted onéMugayyad and the
generalQur’anic expression (‘Amm) by the particular orteh@ss). This is what is
known asTafsru’l-Qur’an bi’l-Qur’ an which is explaining parts of th@ur'an in
the light of other related parts of tair’ an.

Tafsr bi'l-mathar, on the basis of the above mentioned parametessds much
as possible to erase the problems posed by aménic verses which seem to be
mutually contradictory. Apart from this, it employtse method of distinguishing
between the abrogating versesqikh) and the abrogated onesgngikh).

It also elucidates some legal injunction versagai{u’l-Ahkam) which are not
explained in detail (such asaharah, Sawm Zakit andHajj) in the light of the
Sunnah of the prophef). With Athar of the prophet's Companions and some
aspect of history$grah) which later became circumstances leading to Qs
revelation Ashibu’'n-Nuzil).

Self Assessment Exercise 3
Examine the peculiar features Bafsr Bi'l-Mathur with some samples from the
Qur’an.

3.4 Some famous works ad't-Tafgr bi “[-Ma’th ar
Some of the famouBafsr works which follow this traditional approach are:
1. Jami‘u ‘I — Bayan fi Tafgri ‘I Qur’ an by Ibnu Jarir al-Tabari (d. 310
A.H./923 C.E))
2. Bahru ‘I — ‘Ulam by Abu ‘| — Layth Nar b. Muhammad b. Ibrahim al-
Samarqard(d. 375 A.H.)
3. Al-Kashfu wa ‘| — Bagn ‘ an Tafsr al-Qur’'an by Abu Istiqg Ahmad b.
Ibrahim ath-Tha ‘lah al-Nisabar1 (d. 427 A.H.)
4. Tafsr al-Qur’ani ‘| — Azm by Ismail b. Amr b. Kathir (d. 774 A.H./1372
C.E)
5. Ad-Durru ‘I = Manthir 7 Tafsr bi ‘| — Ma ‘thar by Jalalud Bn as —Suig,
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3.1.1Tafsr at-Tabar

Muhammad b. Jarir al-tabari lived towards the ehtthe third hijra century and at
the beginning of the fourth. He was distinguishrethany Islamic sciences and
had many useful works to his credit. He wrote akbat least on each of the
following disciplines, Tajwid of th€ur’an, Differences of the learned man,
Biography of learned men, Islamic Jurisprudencekdistbry of Nations and
Kings. These books have become important referancks for researchers.

His sixth work is on Quranic Exegesigafsr. It is entitled Jamiu ‘| Bayan fi
Tafsr al-Qur’an. It has been printed in thirty volumes and inevairculation.
The celebrated authority of Quranic sciences, Algfiudescribes this work in his
Itgan and says:

TheTafsr of Ibnu Jarir is invaluable, because he attributes

statements to their makers, givesepeace to one over the

other, undertakes grammatical anslgad deduces legal

judgements. THeafsr there fore excels thEafsrs of his

predecessors.

Others who appraised this work includedzm Nawawi. The concensus of
opinion of the people was that iafsr was ever written like that of Al-Tabari.
Ibn Taymiyah on the other hand saw the work adb#stTafsr among those in
circulation during his time. This is because, dln¢hor quotes the sayings of the
early people with established chains of authoritydoes not contain innovations
(bid ‘ah) because he does not accept the viewseofmutazilites who were
interested in it such as Mati b. Bakr and al-Kalb

His Approach in the Work

He begins his commentary on a verse by saying. 135 13 a4l & & J 6l

We interprete Allah, the Amighty’s word so and so.aThis he supports his
statement with exegetical trtaditions related @ $ahabis or the Tabi ‘in. If there
exists two reports or more about the verse he mestll that has been said about
it supporting his state3ments with Traditions.

Al-Tabari supports his statements with traditioglated to the Sahabis and their
successors, he often utilizes popular Arabic nastiminwvords and classical poetry
which further gives credit to it.

He however uses a lot of legends and narrativeshiad been introduced by the
Jews and Christians to Islam most especially wieecdmments on historical
verses. He narrates from Ka ‘b al-Ahbar, Wahb bnkbbih, 1bn Jarih, al-Sa ‘di
and others. He criticizes such narratives atimggét his work contains both
sound and weak traditions. He sometimes exonenateself by giving complete
chain of authority of his reports or narratives.
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Self Assessment Exercise 3
Give a brief appraisal dfafsr at-Tabat.

3.3.2 Tafsir Ibn Kathir

Ismail b. Amr Ibnu Katir lived in Basra and Damascus during tHeC&ntury of
the hijra calender. He died in 774 A.H. He wasidguished in many sciences.
He was the author of the invaluable historical wenkitiedAl-Bidayah wa ‘I-
Nihayah. He embarked upon another voluminous work on Islalarisprudence
which he did not complete. He also had an incotegtemmentary ofani/
Bukhiri.

Ibnu Kathr’'s most important work is hisafgr, which is, now regarded the most
celebrated traditional commentary on the HQlyr'an. Various publications of
the work exists, one, published in four volumesit B edition published on the
margin of anothefafsr, al-Baghwi enjoys a wider circulation nowadays.

His method in th&afsr is to begin with an explanation of a verse witbtaer
verse, drawing comparision between the two vergasay of explainingQur’an
with Qur'an. Then he provided Prophetic Traditions, sayinghe Companions
and sayings of the Tabi'un. He sometimes givefepeace to a report and
criticizes another. He also criticizes the caland texts of report because he was
a distinguished Traditionist. Very often he qudiespredecesors among the
exegetes such as al-Tabari, A@’Hm and lbnu ‘Atiyah. He usually points out
the abominations of thisrailiyyat.

Self Assessment Exercise 4
DiscussTafsr Ibn Kathr as a work oMafsr based on traditional approach.

3.3.3Tafgr al-Suyiti

Al-Hafiz, Jakl al Din al-Suyit1 lived between the'™®and 18' Hijra Century; he
was born in 849 A.H. and died in 911 A.H. He waspbrilliant right from early
age. According to reports, he memorizedGhe’an at the age of eight. Also at
an early age, he memorized the texts of many seseacd was very prolific in
writing.

Al-Suyitt was the most learned of his time in the scienddaaith and Islamic
Jurisprudence. He himself reported that he memdriwo hundred thousand
hadiths and that he would have memorized moreerietivere more.

He was a prolific writer having more than five hued works to his creditMany
of his writings had been very successful and aed#@to the generality of the
people. They were printed and enjoyed wide citaieamong generations and
cities of Islam.
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His workal-Durru “I-Manthar fi Tafgr bi'l-Ma’th ar is a summary of his other
work Tarjaman alQur’an for he says in his celebrated waikitgan fi Ulazm al-
Qur’an; | have compiled a book mhusnadwhich contains the exegesis of the
Holy Prophet (SAW), made up of about ten thousatiths of themarfu ‘uand
mawdif classification. The work was by the grace of Aliatiour volumes and
was entitledlarjaman al-Qur’an. In his introduction to the work, he also shows
that it is a summary of the Tarjam

His approach in the work is to provide reports afle people without sifting
genuine ones from the spurious. It was a compiidtiom books of Hadiths such
as the books of al-Bulgr, Muslim, Na&‘1, Tirmidhi, Ahmad, Al Dawud, al-
Tabar, Ibnu Alx Hatim and others who wrote on traditional commentasfple
him. The book has been published in six volumeseajolys wide circulation
among the learned men.

Self Assessment Exercise 5
Appraiseal-Durru “I-Manthir fi Tafgr bi'l-Ma’th ar

4.0CONCLUSION

At-Tafgr bi'l-Ma’th air is the Arabic term for The Traditional ApproachTiafsr. It
refers to the explanations and details offereddmgesverses of the Quran to
elucidate other verses which are perhaps lessaoitxpli also includes the
explanations on th@ur’an, given by the Prophet Muhammad, and those by the
Companions and those made by their successordén tr explain the Quranic
texts. As the Exegetes accorded high respectddrtaiitional approach they also
identified its weaknessed.afsr at-Tabart , Tafsr Ibn Kathr andTafsr al-Suyati
are three of the famous worksat-Tafsr bi "[-Ma’thar.

5.0SUMMARY

This Unit introduces you to various approachesgdtsr. It defines Traditional
approach to Tafsir and highlights its merits anchéets. It enumerates five
famous Tafsir works based on this approach. By efafjustration of this
approach known as t-Tafsr bi [-Ma’thar it gives short biographies of

three prominent Quranic exegetes and appraiseswbeks: i.e.Tafsr at-Tabar ,
Tafgr Ibn Kathr andTafsr al-Suyatr.

6.0TUTOR MARKED ASSIGNMENTS
Give a short biogragraphy of the following two priaant authours and appraise
their works of Quranic exegesis:
1. Jami‘u ‘I — Bayan fi Tafgri ‘I Qur’ an by Ibnu Jarir al-Tabari (d. 310
A.H./923 C.E))
2. Tafgr al-Qur’ani ‘I — Azm by Ismail b. Amr b. Kathir (d. 774 A.H./1372
C.E)
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1.0 INTRODUCTION

In the foregoing Unit four out of various identifi@ approaches to Tafsir were
introduced to you. Th&afsr bi ‘I-ma‘thar whichis the exegesis of tH@ur’an
based on the Holy Scripture itsef, the Traditionhaf Prophet and those of the
Sahabahhave been adequately explained to you exemplfietihree exegetes and
their works’ contributions to the art of Quraniegesis; you should be able to
recall the three emineMufassis easily. Meanwhilega't-Tafsr bi ‘r-Ra’y is
another interesting approach to giving the meanmgter preting Quranic words,
expressions or passages. Because this approaased bn the use of the intellect
and personal opinion it has been conveniently tdrthdellectual Approach to
Tafgr” in the English medium.

The approach depends largelylgitnad i.e. exercising one’s reasoning faculty in
providing commentary for the verses or passagéseofiolyQur’an. With this as
background let us now go straight to the point.

2.0 OBJECTIVES
At the end of this Unit you should be able to
* Mention the views of the protagonists and thosthefantagonists oat-
Tafsr bi ‘r-Ra’y
o AppraiseTafgr Imam Fakhru "d-Dn Razi
» DiscussTafsr al-Baydiwi as an Intellectual work
» AppraiseTafsr Imam a 'n-Nasaf
» Expatiate on th@afsr of the Jadlayn
» DiscussRizhu ‘| Ma‘anr of Al-Alisi as an example a@f t-Tafgr bi ‘r-Ra’y
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3.0 MAIN CONTENTS:

3.1 Views of the antagonists and the Protagonistss-a-visa't-Tafsr bi ‘r-Ra’y
Opinions differ on this approach; while some scto@@pose it, others approve of
it. The opponents argue that this approach amdargaying something about the
words of God without authority. Since the exegeateatentions will be mere
suppositions, there will be no assurance as tolvenehe intention of Allah will be
gotten right or wrong. This school of thought agmseto have been scared by a
report from Ibn Abbhs which quotes the Holy Prophet as saying: “Whoever
expresses his personal view aboutGha’an should take his place in the hell-
fire.”

The protagonists of intellectu@bfsr refute the arguments of the antagonists.
They reply them by saying that suppositions basegroper reasoning and
personal judgements provide adequate knowledgeendeategorical statement
about an intention is lacking. They interprete aglith related by Ibn Abbas to
mean: commenting on the HoQur’an without proof or authority or with selfish
aim or sectarian tendency.

The protagonists of this approach support thedstaith a report quoting
Abubakr a saying: “l will express my personal epmabout the words of God, if
| am right it is through the guidance of God, Butam wrong | am responsible for
the error”.

Meanwhile, Allah says about tig@ur’an “It is a book revealed in order that people
may reflect over its verses and in order that nfantellect will remember it. In
another verse, He says “ shall They not conside®tir’an or are there seals on
their hearts? Thirdly He says: If they have digddhe affairs to the Prophet and
men of authority among them, those who interprtedeniong them would have
known it. These verses no doubt encourage makiegences from the contents
of the Holy Books. They call for contemplatiordaaxamination of the verses of
the Divine Speeches

By forbidding intellectual reasoning rafsr, the road to many legal solutions to
all increasing problems will be blocked. In actfaadt, al-Mujtahid, i.e. he who
exercises his judgement deserves two rewardsid hght and one if he is wrong.

The prohibited intellectual approach thereforenes dane emanating from
ignorance, innovations or delusion. Thus, to téfers the stand taken by the
opponents oTafsr by personal opinion and the report that some Salzatd other
early erudite scholars refrained from making comtaees on th&ur’'an. When
they did so, it was ou t of peity, reservation &t of falling into errors because
they lacked the requiste of permissible intellecliatsr.
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Therefore, the intellectudlafsr is of two types. The first one is not only regaad
permissible but also desirable and commendabldeniliit second one should not
only be condemned but also prohibited. Belongmthe first category is the
intellectualTafsr based on necessary authority, devoid of ignorasteegit and
ulterior motives. Below are write-ups on some ht#dooks of permissible
intellectualTafsr.

Self Assessment Exercisen 1
Do you support commenting on the H@wr an based on personal opinion, why?

3.2 Tafgr Imam Fakhru "d-Din Raz

Imam Fakhru On al-Razi lived during the sixthnijrah century (544-606 A.H.). He
was a great leader in the scienc& afsr an authority in Islamic theology and a
distinguished scholar of natural and Intelleca@énces. He was prolific writer
having many books to his credit. The subject-maiténis works includes,
scholastic theology refutation of sects, principigurisprudence and philosophy.

The most important work on which his fame restsigsTafsr_entitledMafatz ‘h
al-Ghayb. It has been published in eight big volumes andysnwide reputation
among the Quranic exegetes. In it, Imafzipays great attention to the
connections between a verse and the one preceiedthigch he then relates to the
whole chapter. He also relates chapters to thekedthem, defends orthodoxy in
line with ash ‘arite theology and condemn what aksamisleading and
confusionist sects. By his over-digression in axphg Mutazilite’s ambiguities,
he allows critics to get loopholes in his work.

However, thélafsr of Imam Fakhru In al-Razi is an encyclopaedia of Islamic
disciplines such aBigh (Jurisprudence)Jsul (Its Principles)Nahw(Grammar),
Balaghah (Rhetorics) Riyadiyat (Mathematics) and Sciences. It discusses
astrology and astronomy, the universe, animalsitpland human anatomy. In
fact, the discussions on such topics dominte lakTrafsr to the extent that a critic
has observed that Imam Fakhrin2ollects many things that re irrelevaniliafsr
while others say the work contains every knowlegelgeeptTafsr.

SelfAssessment Exercise 2
The Commentary of Iam Fakhru "d-BDn Razi on the HolyQur’an contains every
knowledge exceepitafsr. Discuss this statement.

3.3 Tafar al-Baydawi

The author of this work was the GranddpAbdullah b. Umar al-Bayalvi. He
was a Persian Shafiwho lived during the seventhjrah century (d. 691 A.H.).
He was a giant scholar of Islamic Jurisprudenceaia Exegesis and Theology.
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Prominent among his works is Hiafgr entitledAnwar a’t -Tanzl wa Asar t-
Ta'wil. ThisTafsr which is moderate in size in its present volume lbeen an
abridgement oTafsr al-Kashslaf of al Zamakhshamwith some adaptations from
the Mafatthu’l-Ghaybof a'r-Razi andTafsru-Raghib. To these he added his own
salient points and valuable inferences in briefregpions. He also incorporates
some Traditions related to tfaszabahand theTabi’in in the work. A critical
study of the work has however revealed that he imeniTraditions showing the
merits of the chapters at the end of each one.cdheensus of opinion is that
many of such Traditions are spurious and framesthdps he follows the footstep
of Zamakhsharin this regard. The work has also been foundateercontained
extensive discussions of the variance of the schatathe reading of certain
words. In addition, it discusses the universe rzattdre extensively thus following
the footstep of Imm Fakhru "d-Dn Razi. The merits of the work however, have
overshadowed its demerits. It is devoid of innmreg and delusions and supports
the orthodox school.

Self Assessment Exercise 3
AppraiseTafsr al-Baydiwi as an intellectual work

3.4 Tafgr Imam a n-Nasaf

The author of this work was Imam Abu’l Barakat Abdh b. Ahmad el-Nasaf
He lived in Persia and India during the seventhugrafterHijra. He died in 701
A.H. He was a leading jurist of his time and haerbregarded as the last of the
Canonists in the HaraBchool of Law. He has many works Bigh andUsul and
many others in theology ariafsr.

His Tafsr work entitledMadarik “t-TanZl wahaqz'iq 't-Ta'wil has been printed in
four moderate volumes and is widely circulated agnecholars and students. It is
an abridgement of al-Kashatwith the replacement of Mu‘tazilite views witheh
view of Ahl al-Sunnah wa’l-Jama ‘althe orthodox). In it he reduces a lot of
spurious and weak traditions relating to the mafitQuranic chapters excessively
guoted by al-Zamakhhar It contains grammatical analysis and various esoaf
readings. It incorporates the subtleties of therse of rhetoric and symbolic
expressions. It is free from the false claimshef people of innovation and
mislead. It sometimes discusses judicial issuaadastand with the Hanaf
school. Although the work contaitsrailiyyat, such Traditions are very few. It
has become a text book Bafsr in many religious Colleges and Institutions.

Self Assessment Exercise 4
Appraise theTafsr of al-Imam a’n-Nasdaf
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3.5 Imam Jalal al-Din al-Muhall1 (791 — 864A.H.)

He was born in Egypt and was an author of many svorkislamic Jurisprudence.
He wrote the last half of the Qur'anic commentampwn as Jalalayn precisely
from Siratu “I-Kahfto Siratu "n-Nzs. This work is characterised with brevity of
expression, mentioning of the most acceptable vawg, doing grammatical
analysis of the necessary words and paying atretigopular readings where
available in theQur’an.

Imam Jakl al-Din al-Muhali did not however complete hisafsr when he died in
864 A.H. People thus requestedaiimJakl al-Din a’s-Suyti (b.849 A.H.) to
complete it. He thus wrote the commentary of #maaining first half following
the approach of Iam Muhai and maintaining its broad principle. Hiafsr thus
resembles that of lam Muhat to the extent that it is not easy to identify any
difference between the two. It is usually said th&am Suyitt completed his
section within forty days only.

Some Yemenite learned men were so attracted wathrbvity of this work that
they took the pain of counting the number of itsagoand they found the number
of the words ofTafsr as equal to the number of tQair’ anic text up toSiratu |-
Muzammil But fromSiratu “I-Muzammilthe number of the words of the
commentary has been found to be more than the nuohitiee Qur’ anic words.
Thus, a legal judgement was passed saying thatdahecan be carried without
ablution.

The work enjoys wide circulation among Muslim Sareland students despite its
brevity. It had been printed several times. MBayned men have provided
glossaries and marginal commentaries to it. Suamoentaries are thdashiyat
al-JamalandHashiyat alSawi.

Self Assessment Exercise 5
Describe the uniqueness of Tafal-Jafilayn in the art of Qur'anic exegesis.

3.6 Rihu ‘I Ma' anr of Al-Alast

The author of this work is Stibhu "d-Din Sdi Mahmid Effend al-Alast al-
Baghdidi. He was bornin 1217 A.H. and died in 1270 Ak was an erudite
Muslim scholar, orthodox in faith, Shafiite in schof Islamic Law. HisTafsr is
an important reference work because it combinesitwes of both the early and
the later exegetes @ur’an. In it, he quotes many of his predecessors to the
extent that people regard his work as an encyclepgd afsr.

While quoting various views from here and therebhiiantly examines and

scrutinizes them, condemning Mu’tazilism and Séniiin a vehement style and
strong terms. His criticisms of Esliyy at and framed reports are also severe. He
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also discuses various renderings available in quseages and pays attention to
occasions of revelation and shows relationship eebtrchapters and verses.

Meanwhile, at the end of verses, he dabbles inttbsjical comments. Thus,
some people regard the work as belonging to thepgob symbolic commentaries.
But in reality its approach is intellectual becatlse symbolical comments in the
work constitute negligible percentage. It is psidid in thirty big volumes and
enjoys great popularity among the Muslim scholars.

Self Assessment Exercise 6
Evaluate thdRizhu ‘| Ma‘ani of Al-Alzsi as work of Commentary on the Holy
Qur'an

4.0CONCLUSION

A't-Tafsr bi'l-Ma‘'qul wa “d-Dirayah which is another name applicable to
Intellectual Commentary on the HoQQur'an covers a wide area in the study of
Tafgr. It involves so many disciplines, sometimes layspkasis on the
grammatical and rhetorical structure of tQair'anic expression for the better
understanding of the passages.Ilt sometimes exptbeegre-Islamic poetry by
taking and adopting everything that has been tratesshon the history and culture
of the Arabs.

Various scholars introduced different disciplinesoithe study ofTafsr by this
approach.Through this approach several scholars Asébic language,
jurisprudence, law, mysticism, philosophy, histotlgeology and contemporary
science and technology are able to contribute theita into the study dfafsr.
Several deviant and heretical sects in Islam erplois kind ofTafsr to full extent
by manipulating it to be their sectarian voice orgs shall be seen under in the
next Unit.

5.0SUMMARY

This Unit introduces you to the Intellectual apmio#o Tafsir. At the onset it
mentions the views of the protagonists and thogskeointagonists aa't-Tafsr bi
‘r-Ra’y. It then presents appraisal @afsr Imam Fakhru "d-Dn Razi, discusses
Tafsr al-Baydiwi as an Intellectual work, analyses efsr of Imam a'n-Nasaf
expatiates on th€afsr of the Jallayn and discus&izhu ‘| Ma‘ani of Al-Alisr as

an example o&'t-Tafgr bi ‘r-Ra’y. The conclusion highlights slient point relating
to the intellectual approach Tafsr.

6.0 TUTOR MARKED ASSIGNMENT

Discuss theMafatihu “I-Ghaybof Imam Fakhru "d-Dn a’'r-Razi as the peak of
IntellectualTafsr.

Write notes on (aJ afsr 'n- Nasaf (b) TheRizhu “I-Ma ‘ani of al-Alast
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1.0 INTRODUCTION

The sectarianTafsr are the Quranic exegesis produced by the Sufis, th
Mutazilites, the Shi‘ites and some of the Sunnwé® became influenced by the
last two.

2.00BJECTIVES
At the end of this Unit you should be able to
» Define Sectariaiafsr
» Describe SufCommentaries on th@ur’'an and give example
» Expatiate on Mutazilite Commentary and give example
* Present the Shiite Commentaries and give examples
» Discuss the extremist Sunni Commentary and givengia

3.0 : MAIN CONTENTS

3.1The Sufi Commentary

The Sufis produced commentaries whose interpretaizurally wanders from the
obvious sense of the passage to justify their rmogktiloctrines and devotional
exercises. They based such commentaries on whapé#reeive as the esoteric and
hidden meaning of the words, expressions or passafjehe Glorious Book
referred to as ta'w thus introducing elements of spiritual dimensimased on a
sort of transcendental intuition of the expositor.

Most important Sufi Tafsirs are those of a n-d¥iw1, al-Alasi, a't-Tusiri and
Muhyi "d-Din bn al- ‘Arah.

Having given elaborate comments on the apparenhimgaf the text he would
then say: the people of symbolism or esotericisyrssaand so; or add: the
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interpretation of thé\yahis as follows. He would then narrate the symbolic
meaning. )
For instance: Having given exoteric meaning & A8 5l &) ¢)) 4ashl usa J8 35
" )% 1 520X He adds:
Lad B O el (uadlll md ) BLES 5 800 &..3 s Ja gl "
M gl o ol ) g, R0 Sgal Ay, A gl Gl Sl
Meaning:
Interpretation: “slaughtering of cow symbebzslaughtering of the bestial
soul because in so doing lies the livinghaf $piritual heart which is the
greatedihad. In other words “Die before your death”. etc.etc.

Having rendered the explanation of

,,,,,,

meaning: he who prevents remembrance of AIIahemhbsque is the most unjust
he adds:
JAJ@JJM\,CJJMLN\JQ,&A\#\& de A Lgad 8N ) ) .\AM(‘_}ULJ\)
@.AJ “_r\dl.uibulsl.kl\ (il daduce S aalial) SUIA Culia Lgia daduia 08 1SY M\Ju
4 s &\Ajc@}d‘JMj-m ulﬂ\MJSJJ HM‘MJJAJUM‘JJJMJSAM
o éjafd\ 3 gl dudly
MLICJJS‘ MJSJJ Mjmua; VAR H\ML\M‘ R B CRPRAPYIRA R
_)S..ﬂ\ é.uJ AM\JMUAX g MJSJJ uM‘jh}LﬂLMJSﬁ\ aiag daadliy
@"J Aeagall &5 AJAJS Jy ‘)ul‘)uﬁ\gusﬂ‘ A 83 uh\ﬂ‘d‘ujsj{.ru
sJBL &) M EEE g b laall ) cldityl 4 KA
Esoteric interpretation: The mosque in which Allahame is been remembered in
the people’s (Sufis) view are the Soul, the Heahg,Spirit, the Secret and the
Secrete of the Secret. ...Soul's mosque remembrarmgedience and worships
while to prevent remembrance in it is to forsakend@ood and attach to evil.
Heart's mosque remembrance is faith in unity amasgs while to forsake
remembrance in it is attachment to ambiguitiesadticing of lusts. since the
sense of hearts that are attached to losts ardyuseded from remembrance of
God. The spirits mosque remembrance is fondnestoaadvhile forsaking
remembrance in itis ... The Secret’'s mosque rememsbres contemplation and
perception while forsaking of remembrance in tiépendence on charisma. The
secret’s of secret’'s mosque remembrance is to eiienworld and things in
existence while forsaking remembrance in it isifugrto contemplations and
revelations.

The sample is also hereby given from Ttadsr of al-Alisi in his workRizhu “-ma ani.
Having commented elaborately &ratu “I-Ikhlas he added:

(A Al & Al B () JB L Sl sUealll die (e b ABE S Ldguall (anyg
u.u?iﬂ‘ UA;UAM&AS\M\HUJJJM&MJS@L’M\MJ@ ulﬁuu.ﬁu&ﬂd\
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AT Ay (8 IS STy oplih ads g Al sd ) a3ad] (e AT ja g AAY Aduy Sl
Loiall KT Slie ) AlI3 oy 0h 9 ANY (raly 9B (el AL didial) Llany il (8
Ale] Mad Ay cpfidadll e ARl LAY B Al 3 ) 2l et

Meaning: SOME Sufis take the word HUWA to be oné¢hef most beautiful divine
names. Rather, the pronoun HAU is His Almighty meae, because it indicate the
General He and it is the essential breathing whigdtains life and its writing give
impression of an encompassment, and its positiangrthe numbers points to its
perpetuity andnon-extinction.
Ad-Dawani reports from the Imam that he said; Softhe Shaykhs taught us the
expression:

Ya Huwa ya man la ilaha illa Huwa
And on that is based the belief of most of the geustholars today. That was not found
in the acceptable report of the TraditionalistsdAdlah knows best.

Rizhu “I-Maani p.278 Mahmd al-Alizsi al-Baghdidz. d. 1270 A.H.

The interpretation of Ibn ‘Arabthe chief protagonist of pantheism or doctrine of
Unity of existence on Q.2:115 is a case in poh,terse reads:

ple 2y ALY () ALl) Ang 280 1 o158 il G aiadg (3 i) AN

‘To God belong the East and the West. Wihaargou turn there

is the face of God. God is All - encompagsand All-knowing’.
Ibnu ‘Arabr finds easily a definition for theaf doctrine of elimination of the
differences in creeds. He writes commenting orvidree as follows:

$hla o el alal) Of gy 17,08 T G g8 of g Ly SRSy (10 gaciia gy AT (f A

(15 1853 0 o T il 0 4 I8 )l )t e o
Me

W a0 s A 8 ) STl om0 Uy A 388 L 1y 40
m

JJ;&MJSJMJS]& u\dﬁhY\ﬁ\ﬁh\g‘\.@AgdSﬁ Y‘_,AA.: ull.u»&\u;d]uh
wuhaﬁAMdSJJMJ‘QALAdSJ
égﬁbuwum\uugmﬁgsug@mme

Do not attach yourself to any particular creed esiglely, so that you disbelieve in
all the rest; otherwise you will lose much goody;ngu will fail to recognize the

real truth of the matter. Be in yourself pure mafior the forms of the entire
creed. God Almighty is more spacious and gredian to be limited by any one
creed excluding others for He says ‘Wherever yan there is the face of God'.
He does not mention one place as against anotbekld does mention ‘there is
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the face of God’, and the face of a thing is itglite............. It has been clear
about God that He is everywhere. What is theremixthe creeds... Every one is
correct; everyone who is correct is rewarded; la ih rewarded is happy and he
that is happy is blessed.

People believe in God in many ways,

But | believe in all that they believe.

(Taken fromFusas al-Hikam ed. ‘Abd al-Razaq al-Qasti, Cairo 1306/1888, pp.
135f. 281).

Self Assessment Exercise
Explain a't-Tafsr al-Ishari (Symbolic/Mystical Commentary) supporting your
view with example.

3.2Mu’tazilite Commentary

The Mu'tazilites interprete th@ur’an in the light of their doctrine of God’s justice
and anything contrary to this doctrine is explaia@dhy by allegorical or rhetoric
manipulation of the main word in the verse. Theampion of this course is
Zamakhashay the author ofl-Kashslaf. Competent Sunnite scholars concede to
him a mastery of the rhetoric and stylistic langrag the Qur'an which he
employs uncompromisingly in his commentary, butythle not fail to warn the
unwary scholars of the danger of his commentary,chvhthey consider
unorthodox. An example of his commentary is thrathe verse:

sy oash ol ) (i 3% (o (K1 Ll 36T
s SN GRS g
AV (6K s L 8 BAT A 3

‘Likewise did we make for every messenger an enef@yil ones among man and
jinns, inspiring each other to deception’ (6:113jnce the notion of God’s
absolute justice does not agree with the idea af ¢feating enemies for His
Messenger, whom He selected for the special purpbsarrying His messages,
Zamakhsharexplains in his commentary that the word ‘ja‘aanot only used in
Arabic language as ‘put’ but also as ‘explain’ orake known’; hence, the above
verse is rendered.

‘God did give full information to every Messengelr whoever is an enemy to
him’. Taken fromal-Kashshaf ‘an Hagiq ‘t-Tanzl .......... al-agawil, ed. W.
Nassau Lees etal, Calcutta: Vol. Il p. 1557.

Also, in the following verse,

el (e 1338 8 080 Ulas @3S g

57



o] ahUlaa ol of Sla 25181 agdl o Ul Mal 438 o] M\wnﬂ\@mmu

Ja Mﬁgh)&d«.ﬂﬁ‘gh“)&d&PSBJ‘uaJGSLASJLmJﬂuuAUMU Sasl 1) s

BEGKVACPVA R YTy usnawm“us.ﬂ Bgldny pLdY) yal L Mal 43) ]
OB LS g8 ¢

‘Even so, We have appointed unto every Prophetgpoment from among the
guilty ones’ (25:31).
Two other Mu'tazilite exegetes write commentariedalows:

Al-Juba’t (one of the leaders of the Mu'tazilites) said tttet word ja ‘ala means
explanation. Since God indicated that they areehismies, it is possible to say
‘We have made them his enemies’. In a similar wae may, in declaring that
someone is a thief, say “we made him a thief” awmaty be said (by a judge) in
giving judgement, he considered someone just; heproved another and
committed him’.

Self Assessment Esxercise
Divine justice occupies a prominent position in Bkilism. Explain this briefly
and show how it reflects in their interpretationQir'anic expression.

3.3Shi‘ite Commentary

The Shi‘ite commentators employ the verses ofQu€ an to glorify ‘AlT bn. Alx
Talib and to project most of their ideological don&s. In their commentaries the
‘Alid claim to the Imamate is almost convincinglyoped on certain verses of the
Quran. The Siiites also play down their opponents by applyingtliem the
cursed passages in tlr'an; a typical example is the verse which refers to al
shajarah al-malinah — the cursed tree. (17:60). (Muhammad 1;AThe Holy
Qur'an, p. 711, n.2250; cf. A-Tabal, Jami‘u "I-Bayan, Vol. XIll, p. 63). The tree
of Zagqum, a bitter and pungent tree described@sigg at the bottom of Hell, a
type of all that is disagreeable, is applied to Whmayyads by the Shi‘ites in their
commentaries. A-Tabafl and a'r-Rz also carry this report in their commentaries
but on the authority of Shi‘ite scholars. (See &abJami’ al-Bayan, Vol. XV, pp
70-74).

On the other hand, they employ other verses tafglokl 1 and his descendants.
An example of this is the verse of Light, whichdsas follows:

LR A rhad) rliaas g3 deuua:ﬂjutwsj,ﬁ:m

ats.,uf.muﬂ‘zmyJuHaMwﬁyLs;.msjsng_‘ts‘\_\uﬂ
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God is the Light of the Heavens and the Earth. Jdrable of His
Light is as if there were a niche and within iamp, enclosed in

a glass; the glass as it were , a brilliant ditairom a blessed tree,
an olive, neither of the east nr of the West whabkes well nigh
luminous, though fire touched it not. Light udaght. God guides
whom he wishes to His light. God sets forth pkesiior men

and God knows all things. (24:35)

In the commentary the wonahishiat is interpreted to refer to Fatimah; the word
fiha mishkizh is applied to Hasanal misbah f zupgjah to al-Husayn;shajarah
muhirakah to Abraham;la shargiyyah wa d gharbiyyah to the religion of
Abraham, that is, neither Judaism nor Christiamigun ‘al@ nir, to thelmams,
that islmam aftedimam; yahdi Allah li mirih, that is to the Imamateman yash,
that is , to enter into light.

(taken from Goldziher, Madihib al-Tafsr al-Islami, trans. Arabic, ‘Abd al-Halim
al Najjar Cairo; 1955, p. 327, quoting ‘Ali b.Ibiiahal-Qummi, a'tTafsr Tehran,
1311/1839, p. 456).

Self Assessment Exercise
Give example of the extent to which the ShiiteateelQuranic passages to their
ideology in theifTafsr.

3.4 Sunnite Commentary
Some Sunnite commentators became attracted to hbige Svay of glorifying
personalities through th€afsr. This they do probably in defence of their stand
against the Shi ‘ite claims. An example of this t& seen in the commentary on
the followmg verse:

).«43 M\mng\}*‘u;mJJus}\‘;s f-\d.u mwﬁ\gﬂ\dyJw

//////

J‘m‘ o 133 &UJ-“ k) 4B g ‘_,k— ch-wM BRI 5,316 Ak 7 g Al E,JJS

‘Muhammad is the Apostle of God, and, those whovatle him
are strong against the unbelievers........ (like a)pesbich sends
forth its blade, then makes it strong; it thendsees thick and it
stands on its own stem filling the sowers with denand delight
to fill the unbelievers with rage’ (48:29).

In the commentary the word ‘its blade’ is refertedAbu Bakr, ‘makes it strong
to ‘Uthman and it stands on its own stem’ to *Ali.

Another example is the chapter 8&r — chapter 103 — which reads as follows:
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“By the Time, verily, Man is in loss except suchnaving faith
and do righteous deeds, and join together in atuéaching of
Truth and patience”.

In the commentaryinna “|-Inszna laf khusris related to Abu Jahl, an enemy of
the Prophetal-ladhina amam to abu Bakriwa ‘amilu s-Salizat to Umar; wa
tawasaw bi “I-haggto Uthman andva tawisaw bi s-Sabr to ‘Ali. (Taken from
Goldziher, Madhhib, p. 332, quoting al-Muhib al-Tabaal-Nudrah fi Mariqib
al- ‘Asharah Cairo: 1327/1909, Vol. | p. 34).

Self Assessment Exercise
Give examples of Shiites influence on Sunnis inrlmening of commentaries on
Qur’anic Sirahs andAyahs.

3.0CONCLUSION

Sectarian-based commentary is the explanation efQilr’'an under the creedal
influence of a particular sect in Islam. This foohTafsr is produced by some
deviant Islamic sects to justify their ideologigsdacreeds. These sects are Sufis,
Sh'ah, Mu’tazilah and some other sects who became influenced bafibre-
mentioned sects.

4.0SUMMARY
This Unit contains a definition of Sectariahafsr. It thereafter describesuf
Commentaries on the&ur'an and gives example. It expatiates Mutazilite
Commentary with illustrations and presents the t8hiCommentaries with
examples. The last segment of the main contentlipilgh some influence of
Shiism on Sunnism in the area of Quranic exegesis.
6.0 TUTOR MARKED ASSIGNMENTS

Discuss any two of the following

() A’t-TafsrAl-Isharz (Sufi Commentary)

(i) A't-Tafsr al-l ‘tizal7 (Mutazilite Commentary)

(i)  A't-Tafsr a'sh-Sh‘7(Shite Commentary)

7.0 REFERENCES/FURTHER READINGS

Ibnu “I-Arabi (1306/1888)Fusus al-Hikam ed. ‘Abd al-Razaq al-Qaai,
Cairo, pp. 135f. 281).

Goldziher (1955)Madhzhib al-Tafgr al-Islami, trans. Arabic, ‘Abd al-Halim
al Najjar; Cairo.

M.O.A. Abdul (1978).The Holy Book of IslapNigeria: Islamic Publications
Bureau,
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UNIT 4: A'T- TAFSIR Bl "L-ISRA’ILIYY AT

CONTENTS
1.0Introduction
2.00bjectives
3.0Main Contents
3.1 What ist-Tafsr bi “I-Isra’iliyy at
3.2 Features aft-Tafsr bi “I-Isra’iliyy at
3.3 Essence and Limitation af-Tafsr bi “I-Isra’iliyy at
4.0Conclusion
5.0Summary
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6.0Tutor marked Assignment
7.0References / further Reading

1.0 INTRODUCTION

Later generations of Muslim developed high enthamigo know about anything in
the Qur’anic passages including tlgur’anic expressions on the events of ancient
nations and civilization such as Israel, Greek, BRo@yprus, Egypt, etc. As a
matter of factQur'an sometimes did not give full detail of these natiamd
civilization with the prophets sent to them. MusBnover zealousness to find out
explanation for sucQur’anic passages brought about the emergendaafsfr Al-
Isra’iliyyah. In this unit students shall be acquiad with theTafsr Al-Isra’iliyyah

2.0 OBJECTIVES
It is hoped that by the end of this unit studehsutd be able to:
» Define and describ€&afsr bi “I-Isra’iliyy at
» Discuss the features dafsr bi “I-Isr@'iliyy at
» Examine the essence and limitationTafsr bi “I-Isra’iliyy at.

3.0 MAIN CONTENT

3.1 What isat-Tafsr bi “I-Isra’iliyy at?
Tafsr bi “I-Isra’iliyy at could be defined as an explanation and comme offaitye
Qur’anic passages which deal with the events or occuesentthe ancient nations
and civilizations during the period of earlier phegs, in the light of Judeo-
Christian materials. Later generations of Musliredugo seek for information from
the Jews and Christians newly converted to Islach s ‘Ad bn Hatim, Wahb
bn Munabbih, Ka'b bn al-Ahy and Ibn Ishg. The narration and explanations of
the ancient events by these Jews and Christianglaabpknown asAhlu’l-Kitab
(people of the book) used to be taken as authantdinal by the then Muslims as
they have no information concerning such eventstdgman this fact. The Muslims
had no option other than accepting these JudecstEhri materials for the
explanation of thos®ur’anic passages because of the following Hadith:
“Preach from me even if it is one singégse and narrate from
the Israelites and there is no harmo®vier attributes
a lie on me intentionally has prepaserasidence from the fire of hell”.

Some of the ancient stories touched byTatsr bi “I-Isrd’iliyy at are the stories of
prophet Adam and Hawa,aHit and Ma'rat, stories of prophet Yusuf, Yahya, and
Isa, the building of the Ka’bah, the killing odldt by Prophet Dawud, the ark of
Noah, the corruption of the Israelites, the compasiof cave Ashibu’l-kahf),
Dhu’l-Qurnayn, the Gog and Magog (Yajuj and Majte queen of Sheba, Balgis
etc
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Self Assessment Exercise
Define and discusat-Tafsr bi “I-Isra’iliyy at.

3.2Features ofat-Tafgr bi “I-Isra'iliyy at

Tafsr bi “I-Isrd’iliyy at could be said to be a special kindT@fsr due to the fact
that Jewish and Christian materials are employeexfain theQur’an which is
one of Islamic disciplines. In other words non-isia materials are used to clarify
and illustrate Islamic oriented discipline. Thisdiof Tafgr takes its material
resources from the narration and explanation oiouarold events in the ancient
nations and Israelite prophets which are colledtedh the Jew and Christian
converts. These narration and explanation of tdeseand Christian converts were
acquired from their previous knowledge about theries and events in their
former scripture known as torah (Tawrah).

This kind of Tafsr tries as much as possible to give explanatiomjoewvents that
have relationship with Judeo-Christian origin ipestive of the silence of the
Qur’'an and Hadith on them. For instance some scholai@fsfr bi “I-IsrZ’iliyy at
mention the names of the people of caaghibu’l-kahf), the number and color of
their dogs, names of the ten senior brothers gblpbYusuf, name of a boy killed
by Khadir when he was traveling with prophet Musbe, names of the four birds
enlivened by Allah for prophet Ibrahim in orderdolidify his faith in Allah, the
type of wood of the staff of prophet Musa.

In a situation like this, the controversy wouldibevitable as different scholars in
this kind of Tafsr based their own deductive fact on different seméich are
available and accessible to them. As a matter dftfee then Muslims who have
been previously brain-washed by thafsr Al-Isra’iliyyah later discovered their
erroneous mistake as most of tke7’iliyyah stories were proved to be false. For
instance the followin@ur’anic verse:
“And because of their saying: we killsa, Son of Maryam,
the Messenger of Allah but theydgdlhim not, nor crucified

him but it was made to appear to them like thaid &rose who differ

there in are full of doubts. They have no knowkedgey follow

nothing but conjecture. For surely, they killedhmot. Qur’'an 4:157)
Several contradicting reports are narrated to exphe above mentione@ur’anic
passage on the personality of prophet Isa. The bbmentention in the verse is
“but it was made to appear to them like thavalzkin shubbiha lahum

Self Assessment Exercise
Discuss the features af-Tafsr bi “I-Isra’iliyy at.

3.3Essence and Limitation of atTafsir bi “I-Isra’iliyy at
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Tafgsr bi “I-Isra’iliyy at as earlier mentioned is not totally free from agous
informations which are exposed by text of tQer'an, Sunnahof the prophet
(S.A.W) Athar of the Prophet's Companions and well known factsislamic
history Grah). Despite thisat-Tafsr bi “I-Isra@’iliyy at is still essential in some
information about the ancient events during theetiof earlier and Israelite
prophets on which the text of ti@ur’'an, Sunnah Athar and well known Islamic
history are silent. At the juncture, the direction the following Hadith
corroborates this fact:
“Preach from me even if it is a single verse andata from
the Israelites and there is no harm.”
By this, it is permitted to accept the informatioom the people of the boolklilu
I-Kitab) provided it has no harm by going contrarily te tinformation given by
the afore-mentioned primary sourcel@fgr. It is on this line that the information
given by the people of the bookHlu I-Kitab) are classified into the following
three categories:
|. Those information which the primary source Tadfsr approve, Muslims
must accept and employ them in the studyafsr
[I. Those information which the primary sourceTaifsr reject, Muslims must
reject and discard himself away from such fabridatéormation.
lll. Those information which the primary sourceTafsr is silent, Muslims
have the freedom to explore it or do away with it.

Self Assessment Exercise
Examine the essence and limitation of &g afsr bi “I-Isra’iliyy at.

4.0 CONCLUSION

This unit provides the students the discourse enefsence and limitation of the
Tafsr Al-Isra’iliyyah. This would let the students know whatTafsr bi ‘|-
Isra’iliyy at is all about. At the end of the day, it was reedalhatat-Tafsr bi |-
Isra’iliyy at could be employed in the explanation of fQar’'anic expression of
which the primary source of thH@afsr are silent.

5.0 SUMMARY
This unit defines and describesTafsr bi “I-Isra@’iliyy at. It moves forward to
analyze its peculiar features which differenteran other kinds offafsr. Then
the unit displays the extent to which Muslim coaelkploreTafsr Al-Isra’iliyyah.
Upon completing the study of the Unit students wicag able to:

» Define and describat-Tafsr bi “I-Isra’iliyy at

* Examine the features af-Tafsr bi “I-Isra@'iliyy at

 Know the extent to which the Muslims could utilizg-Tafsr bi "I

Isra’iliyy at information.

64



6.0 TUTOR MARKED ASSIGNMENTS
» Discuss the extent to which Muslims are allowedetoploy Isra’iliyyah
information in the explanation dur'anic passages with textual sample
from theQur’'an.

7.0REFERENCES/FURTHER READING

Abdur-Rahman 1 Doi (1990%hat’ah: the Islamic LawUnited Kingdom: Taha
Publishers.

Manna’al-Qatin (1981)Mabazhith fi ‘Ulamu’l-Qur’an, Saudi-Arabia: Maktabatu
al-Ma#rif,.

Muhammad Abu Shahba’ (ndl-Isra’iliyy at wa Maw i ‘atuha fi kutub “t-Tafg,

Neal Robinson (1991). Christ in Islam and Christiabnited Kingdom:
Macmillan Press Ltd. Pp. 127-140

Abdullah Yusuf Ali (1999). The HolyQur'an: Translation and Commentary,

United Kingdom, ICPCI Islamic Vision.

UNIT 5 A'T-TAFSIR AL- ‘A SRI (MODERNISTS COMMENTARY)

CONTENTS
1.0Introduction
2.00bjectives
3.0Main Contents
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3.1 Muhammad Abdou and Sayyid Qutb's Contributtore tTafgru’l-
‘Asri.
3.2 Abu I-A'k al-Mawdidi and Sayyid Ahmad Khan
3.3 A Guiding principle
4.0Conclusion
5.0Summary
6.0Tutor marked Assignment
7.0 References / further Reading

1.0INTRODUCTION

New form of Tafgr of Qur'anic expressions emerged in the twentieth century of
Christian era. It is known as arafsru’l-‘Asri (ModernTafsr) . In thisTafsr, the
scholars employed their scientific and technoldglc@wledge to interprete the
Qur’anic expressions and relate it to needs of modern Bige scholars of afsr

in this stage made their land mark in pointing the Qur’anic foundations for
human society, legislation, technological and ddiertheories. Let us now study
some selected menbers of this trend.

2.00BJECTIVES
At the end of this Unit you should be able to
* Describe a'frafsru’l-‘Agsrr
» Write brief note on Muhammad Abdou’s contributian at-Tafsru’l-
‘Asri.
» Discuss Sayyid Kutb briefly
 Narrate Abu 'I-A'R al-Mawdidi’'s Meaning of the glorious Qur'an

3.0 MAIN CONTENTS

3.1 Muhammad Abdou Contributions toa't-Tafsiru’l-'A srr.

Some scholars oTafsr of this stage were accused of bending some Islamic
doctrines for Western modern sciences. For instavichammad Abdou and
Muhammad RagHd Ri‘la in their work entitledTafsr Al-Manar interpreted the
Qur’anic expression to meet the challenge of the Westhvhould only be done
by abandonment of the earlier workslaffsr.

Abduh in his zeal to accommodate scientific theoriaterpretedmala’ikah
(angels) as being synonymous with natural forceghvied him into symbolic
interpretation of the story of Adam and Iblis. RasRi 'a denied that the Prophet
(S.A.W) performed any miraclar(u‘jizah) other than conveying th@ur’an to the
mankind.

Muhammad ‘Abdou, in higrafsr provides an interpretation in a spiritual sense
suitable to civilization by which it would be pravehat theQur'an is for every
age, the source of religious as well a social welkg —‘ala rarigah mzhiyyah
‘umraniyyah wa “s-saidah al dniyyah wa al-madaniyyah (al-Manar, VI, 198:
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VI, 899). According to ‘Abdou a majority of thergvious commentators are
chiefly occupied with discussions on technical teron with theological disputes
or mystical interpretations or, matters in regardvhich the various sects differ.
He however considers that some of the traditionedrpretation is necessary, for
nothing will take precedence over a genuine Tralithat is traced to the Prophet;
but he insisted as did Ahmad Khan, that the legemisthe narratives should be
regarded as forgeries and therefore discarded with.

Sayyid Quilb

At this juncture it could be rightly said that thpplication of obvious meaning of
the Qur’anic expression to the existing situations of modage and the formation
of conclusions based on their similarities arevedld as long as such commentary
does not clash with the basic principles of Islam.

For instance Sayyid Qu in his Tafsr work interpreted severaQur anic
expressions orlfawhd (Islamic monotheism) as the sole right of Allah to
formulate laws for the ruling of human society. presented a vigorous Islamic
critique of the flaws of secularism and the Europewilization that were widely
acclaimed as superior at a time when most Musliei®wapologetic about Islam.

Self Assessment Exercise
Explain a't-Tafgru’l-‘Asri and briefly examine the contributions of Muhammad
Abdou, Rasfd Rida and Sayyid Qutb.

3.2 Abu 'I-A'la al-Mawdiidi and Sayyid Ahmad Khan

Another example is the interpretation given by Alaia al-Mawdidi in his Tafsr
work titled Mufhima’l Qur'an to some words such asiwwah ribatu’l-khayl that
should be prepared to threaten the enemy of Alladh your enemy and others
besides whom you may not know but whom Allah knanentioned inQur’an
8:60, and Intoxicants and gambling mentioned invitrse:

“They ask you concerning intoxicarkhami) and gamblingrbaysi) say in them is
a great sin and some advantages for men but thm gheem is greater than the
advantages@ur’'an 2:219)

He interpreteqquwwahas modern arm and ammunition such as atomic bombs,
rockets, missiles, hydro-chemical and atomic weaponhis commentary, and
interpretesribatu’l-khayl as war aero planes, war jets, machine-guns, tanks,
artillery and others, He interpretéhamras any substance, either liquid or non-
liquid, which intoxicate. Thukhamris not only wine, bear, ale, ethanol but as well
as hemp, marijuana, hard drug, cocaine, heroih@eSe capsule; andaysiras
lottery, coupon, napping, bonanza, jamboree anerdtrms of game of chance in
the modern age.
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Sayyid Ahmad Khan

This group of Modernists Exegetes of Qar’an is also typically represented by
Sayyid Ahmad Khan of India (d. 1898). In his woBjnciples ofTafsr, he made
efforts to discover paths of reconciliation betwdeaQur’anic meanings and the
science of the new age. The bulk of thafsr deals with interpretation of
everything which, according to him, appears to imgosupernatural phenomena
like the fatherless birth of Jesus Christ and tiiesxplain these in terms of natural
causation: hence, he was branded a Nechari byiticsc

Self Assessment Exercise
Examine the contribution Abu ‘I-Adlal-Mawdidi and Sayyid Ahmad Khan to the
development of moderfafsr.

3.3 Guiding Principles

The modernists, in their attempt to bridge the befpveen the sectarian entities of
the Muslim Community, came to be branded the ‘Madelu ‘tazilites’ because
they they truly lean towards allegorical and metapal interpretations. Ragh
Rida, the editor ofal-Manar in answer to a question says in part: ‘This doets
deny any one the right to interprete certain passaf theQur’'an in an allegorical
manner, such as the story of Adamal-fanar XXVIII, 581).

There should however be a guiding principle for éxglanation of theur’an.
An explanation of the Book should in the first @dme sought in th@ur’an itself;
for whatever th&ur’an has stated briefly or merely hinted at, in oneglawvill be
found expounded and fully explained elsewhere éBbok itself. When a law or
principle is laid down in clear words, any statemerarrying a doubtful
significance or a statement apparently opposedhdoldw so laid down must be
interpreted subject to the principle enunciatedmil&rly that which is particular
must be read in connection with and subject to ngeeeral statements. The
Hadith affords an explanation of th@ur’an but aHadith can only be accepted
when it is reliable and not opposed to what isnhestated in th&ur’an.

Requisities

Tafsir writing is a very serious matter becauses o intimately concerned with
the faith (man) of every Muslim. Explaining th&ur'an on the basis of its
translations or on the basis of one’s own persopalions and reasoning cannot be
regarded a3 afsr Writing. Those who indulge in interpreting tear’an with the
help of their vertile brains and unbridled whimsuhb do well to remember the
following warning of the Prophet (S). Whosoevera{seabout th€ur’an without
knowledge should prepare his seat in the Hell —Before a person should take up
Qur’an writing he should:
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() Possess a sound and thorough knowledge of thecAetyuage because,
as Mughid has said: Tafsr is not permissible for one who is not an
‘Alim (Scholar) in the Arabic language.

(i)  Be well grounded irfllmu “I-Balaghah (Knowledge of Rhetoric).

(i)  Have a sound and thorough knowledge oftilaelith literature and the

science dladith.

(iv)  Should have an ability through the knowledge oftdagliths to
recognize that which isnubham(ambiguous) and to elaborate on that
which ismujmal(concise, brief or abridged).

(v) Have a sound knowledge ABhibu "n —Nuzl (Reasons for revelation) of
different verses.

(vi) Have a thorough knowledge of thigsikh wa Mangkh (abrogation of
one verse by another),

(vii) Possess good knowledgeldfizlu “I-Figh (Principles of the Islamic
Jurisprudence,

(viii) Possess knowledge ofimu "t-Tajwid (the scienc of recitation of the
Hadith), and

(ix) Be a man of piety

Besides the above requirements there aresofisewvell which a person
should possess before he can be qualified\agfassir.

When a man whose Islamic knowedge is inadegaad superficial resorts
to “interpreting” theAyahs of theHadith he seeks refuge in the figment of his
imagination in order to conceal his ignorance efshbject and in this process
makes the holjdadith a victim of his logic and reason. It was for tresison
that Caliph ‘Umar branded such Commentators” ofHhadith asAadaa’a "s-
Sunnahor Enemies oSunnahHe says;

There will be people who will dispute witbwy by producing théladith

as their prove . You should apprehend them waklith because the
companions of thBunnahhave the best knowledge of of Allah ”
In the light of the above discussion, the followemerge as the qualities of a
Mufassir.
i) He should never entertain any doubt as to the iptesand injunctions

contained in verses of tl@gur'an for Allah says ” undoubtedly there is no
doubt in it”

ii) He must be a righteous mdtuttagy asQur’an gives guidance to those who
are God fearing “in it is guidance to those wha fédlah”

iii) He must also believe in Allah and the Unseen andlgmot be an atheist.

“in it is guidance for those who believe in thesaan.
iv) He must be regular in five daily prayers @ur’an says:
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“In it is guidance for those are steadfast in praye
“without doubt the prayer restrains you from shawhahd unjust deeds
v) He must be charitable.

“(in it is guidance) for those who spend out of wiva have provided for
them

Self Assessment Exercise
Why is a guiding principle necessary for Modernrapgh to Tafsir and what are
they?

4.0 CONCLUSIONS/FEATURES OF MODERNISTS TAFSR

The Modernist§afsr has the following features:

ModernTafsr is a result of intellectual efforts of the conteargry Muslims who
are very learned in Islamic sciences as well ast®vesSecular sciences.

They presented both of these sciences as a conmpingeof one another in their
efforts of meeting the contemporary challenges.

The ModernistsTafsr shows and demonstrates that the non-closure atdbe of
litihad as propounded by scholars is not a theory bualitydecause it is a form
of Qiyas and nedjtihad in the modern Islamic legal studies.

The ModernistsTafsr presents th€ur’'an as a scripture of all ages which gives
answers to worldly problems.

Some of the scholars ofafsr of this stage go into extreme in their high
enthusiasm to accommodate some Western scientifictechnological theories
into theTafsr of theQur’an by denying some Islamic principles.

This stage exhibits that the modérafsr of the Qur'an is permitted inShag‘ah
provided it does not in any way go contrary to Hasic principles of Islam and
primary source ofafsr .

5.0 SUMMARY

In the Introducion this Unit contains a descriptafModern Tafsir as new form of
Tafgr of Qur'anic expressions that emerged in the twentieth cgra@iChristian
era known as aTafsru’l-‘Asri (ModernTafsr).

A highlight of what the Student will be able to Having digested the Unit is then
presented. The main body of the Unit contains agfounts of contributions five
prominent Modern Mufassirs nhamely: Muhammad AbdRashid Rida, Sayyid
Qutb, Abu 'I-A ‘la al-Mawdud and Ahmad Khan. A point is then made on guiding
principles. The conclusions contain the featufedadernistsTafsr.

6.0 TUTOR MARKED ASSIGNMENT
» Discuss the Modernists approachrifsr briefly.
* Write notes on the Contributions of Sayyid Qutb afdu’l-A‘la al-
Mawdudi to theTafsr literature.
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* Give a highlight of the features of the Modernigpeach torafsr.

7.0 REFERENCES AND FURTHER READINGS
M.O.A. Abdul (1978).The Holy Book of IslapNigeria: Islamic Publications
Bureau,

Maudud, Abul A'la (1979).The Meaning of the Quth, Islamic Publications Ltd.
Lahore — Pakistan

Qutb, Sayyid (1981)n the Shade of the Qun (trans) London: MWH London
Publishers, pp.150-156.

As-Sabani, Muh. Ali (1402 A.H. — 1981 C.E.). Beirut, DaruQurani "I-Karim.
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MODULE 3: SOURCES OF TAFSIR AND QUR’AN TRANSLATIONS
Unit 1: Qur’'an, SunnahandAthar as Primary Souces ofafsr

Unit 2: Secondary Sources Bafsr

Unit 3: The Early Translation into English by Oriialnsts

Unit 4: The Muslim Translations into English.

UNIT 1: QUR'’AN, SUNNAHAND ATHAR AS PRIMARY SOURCES OF
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TAFSIR

CONTENTS

1.0Introduction

2.00bjectives

3.0Main Content
3.1Al - Qur’'an as the a primary source dfafsr
3.2Sunnah of the Prophet as a second primary sourtafef
3.3Athar of the Prophet’s Companions as sourcebadér

4.0Conclusion

5.0Summary

6.0Tutor Marked Assignment

7.0References/ Further Readings

1.0 INTRODUCTION

Science ofTafgr was the first intellectual exercise of the filstee generations of
Muslims during the period and after the demise he&f Prophet (S.A.W). This
intellectual exercise took its sources from sevaradterials which serve as
fundamental key notes for the understanding ofQu€an. In this unit, you will
be acquainted with the place of tQeir'an, Hadith andAthar as three sources of
Tafsr. The use of these three sourcesw is sometimes deifthe Traditional
Approach toTafsr.

1.00BJECTIVES
It is hoped that by the end of this unit, you skidag able to:
* ldentify and discuss th@ur’an as a primary source of tiafsr
» Identify and discusSunnahas second primary sourceTdfsr
* Identity and discuss reports emanating from3&&:bah (athar) as sources
for Tafsr.

2.0MAIN CONTENT

3.1Al - Qur’'an as the a primary source of Tafsir

The first primary source oTafsr is the Qur'an itself. In other words, some
Qur'anic expressions help to elucidate oth@ur’'anic expressions and gie the
intended meaning. There are many places irQinean where questions are asked
to arrest mind of the reader and subsequently aeswe increase the impact of
the concept in question. In several places inQbéan also general statements are
made and then later explained in order to vary riegles of presentation and
encourage readers and listeners to reflect moris. §éif-explanatory process is
referred to a3 afsr of theQur’an by Qur’an. Instances o this abound in seve parts
of the Holy Book. We hereby provide some for ilhasion and as examples.
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In Qur'an 1: 6 we have thding “s-Sirafa "I-mustagn’ (Guide us to the straight
path). The immediate verse answers the questiarhat is the straight path as “the
path of those on whom Allah has bestowed His graoethe path of those who
earned His anger nor those who went astray. THis &is further made clearer in
Q.7: 79----- as follows

Another example iQur’'an 2:37 which says:

“Then Adam received from his Lord words. And hisrdgardoned him. Verily,
he is the one who forgives the most Mercifgur’'an 2:37)

Qur’an itself explains the kind of word&#limah received by Prophet Adam (as)
from his Lord when it says: “They (Adam and Hawa)ds “our lord, we have
wronged ourselves. If you forgive us not and showgn us your mercy, we shall
certainly be of the losers.Qur’an 7:23)

Similarly, Qur’'an says:

“Oh you who believe, fulfill (your) obligations. k&ul to you (for food) are all the
beasts of cattle except that which will be annodrtoeyou Qur’'an 5:1)

Quran itself explains the phrase “except that which Vs announced to you
“(illa mz yutlz alaykun) in otherQur’anic expression when it says:

Animals that died without being slaughtered, blopdrk, animals sacrificed for
other than Allah; animals strangled to death killgda blow or by falling from a
height killed by goring or partially eaten by wikthimals are forbidden to you
(Qur'an 5:3)

Self Assessment 1
What do you understand by theafsr of the Qur'an by Quran? Give three
examples of this kind oFafsr

3.2Sunnahof the Prophet as a second primary source dfafsir

As you must have been aware alreaBynnahcan be defined as the practices,
sayings, approval and objections of the Prophet aviuhad (S.A.W). More
significantly, as should be pointed out, the dutyhe clarification of the meaning
of theQur’anic expression was assigned to the Prophet (S.A3M)eahave:

“I have revealed the reminde@Qqr'an) to you, so that you may explain to the
people what has been revealed to thenQur’an 16:44.

The early Muslims (Companions) always turned to phephet (S.A.W) for the
clarification of certainQur’anic expression which are not clear to them. The
practices, sayings approval and disapproval atitofl the prophet$) on the
Qur’'anic expression in question became the authoritatafgr of thoseQur’anic
expression. This is popularly knownBafsr of theQur’an by Sunnah

For instance&ur’an says: not the way of those who earned your angagli ib),
nor those who went astragdl m). (Qur'an 1:7)

Prophet (saw) explained that al-maghdare Jews whiléd-dallin are Christians
while he was asked by Adi IbnaHim in the followingHadith:
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Adi Ibn Hallim narrated “I asked Allah’s Messenger (S.A.W) abihie statement
ghayri’'l-maghlub ‘alayhim he replied “they are the JewsVala 'd-dillin, he
replied again “they are the Christians and they thee ones who went astray”
(Jami’ut-Tirmidhi & SunanAbu Dawud)

Abdullah Ibn Mas’ud related that when the followingrse was revealed:

“Those who believe and do not obscure their faitth wransgressionz(lm), for
them there is security, and they are rightly guitded

Some of the companions became confused becaugertieeal linguistic meaning
of zulmcovers any kind of vice major or minor. They agmoed the prophef)
on this and he replied them:

“it is not as you all think. It is no more that Lm@n said to his son, verily, shirk
(polytheism) is the greatest form of Zulm Qur'an 31:13)

Self Assesment Exercisg
Examine three differertiadiths of the prophety) which serve as an explanation
of theQur’anic expression.

3.3 Athar of the Prophet’'s Companions as sources ofafsir

Athar is the practices, sayings, approval and disapprestitude of those
Companions of the Prophet who eye-witnessed andigaessed the revelation of
theQur’'an and Sunnah of the Propheg).(

Whenever the Companions of the Prophgt ¢ould not find theTafsr of a
Qur’anic expression in th@ur’an itself or in theSunnahthey would use their own
reasoning based on their knowledge of the contetteoverse in question and the
intricacies of the Arabic language in which tQer’an was revealed. This is the
reason why Ibn Kath wrote in the preface of hifafsr work “Tafsru’l-Qur’an
‘Azim”

“if we are unable to find a suitableafsr in theQur’an or in theSunnahwe go to
the opinions of the Companions. For verily, theyewnthe Qur'an better than
anyone else due to their-knowledge of the circunt&a of its revelation, their
complete and accurate understanding of it, and tiggiteous deeds.”

Abdullah Ibn Ablas was asked about the following verse:

“And tell the believing woman to lower their gazedaprotect their private parts
and not to show off their adornment except onlyt tiwaich is apparentil(a
ma’zahara minla) (Qur'an 24:31)

He replied that the phrase “except only that whgch apparent” means face and
lauds of woman. On another occasion, after recttiegverse:

And whoever does not judge by what Allah has reagkaBuch are the Kafirun
(Qur'an 5:44)

He said that the form dufr (disbelief) in the abov@ur’ anic verse is lessekufr
which cannot take the offender out of Islam.

Similarly, Abdullah bn Abbs was asked about his understanding of the follgwin
verse by ‘Umar bn Al-kha(Jab:
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“When there comes the help of Allah and the congj€yur'an 110:1)

He replied that the verse denotes a sign from Aftehis Messenger indicating the
approach of the end of his life and that he shaadymning the praise of Allah
and asking for forgiveness.

Self Assessment Exercise
Examine the contribution of Abdullah bn Adsbin importingAthar to the primary
source ofTafgr.

4.0 CONCLUSION

This unit provides the students the primary sowfcine Tafsr. The unit examines
the three kinds of primary sources Tdfsr ranging from theQur’an, Sunnahto
Athar during the time of first generation of Muslimswas discovered in this unit
that theTafgr of theQur’an of the time are regarded as the best forhadér as it
was tapped from the above three pure sources.

5.0 SUMMARY

This unit highlightsTafsr of the Qur’an during the earlier period of Islam during
and after the period of the Proph8).(The Tradition of the Prophef)(and his
Companions to the development Béfsr was displayed. Upon completing this
unit the students would be able to mention andudisahree kinds of primary
source of theTafsr. He will also be able to highlight the contributiaf the
Prophet §) and his Companion to the primary sourcd afsr.

6.0 TUTOR MARKED ASSIGNMENT
e Discuss the three kinds of primary sources Tatfsr. lllustrate your
discussion with Samples.
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1.0INTRODUCTION

The Tafsr transmitted by th€ur’'an, Prophet §) and his Companions did not
cover all the verses of ttg@ur'an. The Prophety) only explained what was not
clear to his Companions who in turn explained theleared verses to their
disciples Tabi’#n). But as the time went on more areas became undieato
the evolution of the language challenges and nektisie. This brought up the
necessity for the secondary sourceTaffsr. In this unit students shall be
acquainted with the secondary sources of the seiefitafsr.

2.00BJECTIVES
It is hoped that by the end of this unit studehsutd be able to:
» State the three kinds of secondary sourcdsaédr
* Give sample of any of three secondary sourcdafar work
* Discuss the reasons leading to secondary sourcleesfsaf

3.0MAIN CONTENTS

3.1 Arabic Language Sciences
Arabic language is the official language of t@er’'an as it was revealed in that
languageQur’an 13:37 says:
“Verily thus have we revealed it to be a judgmeirawathority in Arabic”

Thus several Arabic scholarswho specialized irrdttee, philology, rhetoric
and lexicography moved into the study Tdfsr on the perspective of their
specialization. With the passing of tin@@ur’anic words took on new meanings
while old meaning of such words became lost grdguBbreign words entered
into the Arabic language and vast sections of voleap fell into disuse. This
natural process necessitated the explanation of sointhe Qur’anic words
according to their literal and grammatical meanimgs a result of this, some
dictionaries were written out to deal witQur'anic Arabic vocabulary and
philology. For instanceQur’an says:

Or you have been in contatdérhastun and you find no water,

performTayammanwith clean earth; and rub there with

your faces and hand®(r’'an 4:43)
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The Arabic word lamasd linguistically means “contact” or touch. In the
above mentioned verse the word attracted figuratreaning which is sexual
intercourse.

Similarly in the followingQur’anic verse:

“And not to show off their adornment except onlatthwhich is apparent
(zahara).Qur’'an 24:31)

SomeQur’'an Commentators in order to favour the compulsiowaf (nigab)
on the Muslim woman arguing the grammatical usdgte verb zahard in
the verse illa ma zahara minha by explaining it to mean “except which is
apparent on its own” not the one that the womarosap by herself as the verb
used in the verse is nathara

Self Assessment Exercise 1
Why is the Arabic language essential in the studijadsr?

3.2Personal Opinion
Commentary of theQur'an based on one’s personal opinion is one of the
secondary sources dffsr. Careful personal opinion is permitted in the gtud
of Tafsr on the provision that it does not, in any way gaontrary to any of
the primary source ofafsr. This can be regarded as basis for applying olsviou
meaning of theQur'anic expression to the society and the formation of
conclusions based on their similarities. For inségQur’an says:

“And (he created) horses, mules and donkeys fortgaide

and as an adornment. And he creates (other) tohingkich

you have no knowledge.Qur’'an 16:8)
Modern Qur'an commentators interpret “other things of which yoave no
knowledge” as the modern of transportation suctcas auto-mobile, boat,
ship, aero-plane and carriage.
Similarly, Qur’'an says:

“They ask you about intoxicanktfami) and games of chance. Say: in them

is a great sin.Qur'an 2:219)
Modern Qur'an commentators do not only interpréthiami’ as intoxicated
drink, such as alcoholic drink, bear, wine, liquord ale. They extend it to
cover hemp, marijuana, hard, drug, cocaine, hey@heese capsule e.t.c.

Self Assessment Exercise 2

Discuss the necessity and limitation of using peatopinion inTafsr

3.3The Judeo-Christian Stories

Judeo-Christian stories got into the studyTaifsr in the later centuries of
Islam as some Muslims of the period started seekingnformation from the
Jews newly converted to Islam, about the storiethefancient civilizations
mentioned in th&Qur’'an. This was the time when the Judeo-Christian sorie
became one of the secondary sources of #igr.
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The Judeo-Christian stories are stories of theiezagrophets (Israelite
prophets) who came before Prophet Muhamn$dig the Qur'an whenever
the Muslims approached the converted Jews on suohmation concerning
the Israelite prophets or the events taken plac¢kaim time. Those Jews would
respond to them from previous knowledge which thaye acquired from the
Judeo-Christian materials before they acceptedlsla
For instance, oQur’'an 4:157):

“And because of their saying” we killed Messiah, son of Maryam,

the Messenger of allah but they killed him not arcified him but

he was made to appear to themvaaldkin shubbiha lahumand those

who differ therein are full of doubts.
A Qur'an commentator explains the phrasealakin shubbiha lahuih(made
to appear to them as such in two ways which coelttdced to Judeo-Christian
sources. Firstly, it was said that all the dissplere made to look like prophet
Isa. Then, Jews killed and crucified one of themstaking him for prophet Isa.
Secondly, it was said that prophet Isa himself dgke a volunteer among his
disciples who would die on his behalf. One of theroepted to die on behalf of
prophet Isa. Then prophet Isa’s resemblance wgegtea on him and he was
crucified in his place.

Self Assessment Exercise 3
Discuss Judeo-Christian stories as a secondargesofif afsr.

3.4 Sectarian Doctrines and Beliefs
The Sectarian-based Commentaries as earlier ori@qubhare the explanations
of the Qur’'anic expressions under the creedal influence of tiqudar sect in
Islam. This form ofTafsr is produced by some deviant Islamic sects tofjusti
their ideologies and creeds. These sects are Slifiah, Mu'tazilah and some
other sects who became influenced by the aforeiormd sects. Sufis
produced mystical and devotional commentaries wintdrpretations naturally
wander from the obvious meaning of the passagéiasased on the esoteric
expression of the hidden meaning referred tdoais/l.
For instance Allah’s command to prophet Musa: “thrdown your staff
(Qur'an 27:10) is interpreted as a command to do away waHdly materials
(zuhg and totally depend on Allah for substance.
The Mu'tazilah interpret theQur’'an in the light of the creed of God’'s
monotheism and justicetaiviid wa’adl) and anything contrary to this is
explained away by allegorical or rhetorical mangtidn of the main word in
the verse. For instanddutazilah rationalize the word “heart” (Qalb) in the
following verse by giving it new meaning.

And (remember) when Ibrahim said, “my Lord show mogv you give'

life to the dead.” Then Allah said: do you not bek” the (Ibrahim)

said,” yes (I believe) but in order that my heagynbe at rest.
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Qur'an 2:260)

Mu’tazilah claimed that Prophet Ibrahim has a friend namelt (heart). By
this Prophet Ibrahim asked such a question in daléat the faith of his friend
(galb) increase. According tdu’tazilah, this interpretation is necessary to
explain away the doubt which prophet Ibrahim felthis heart as it seemed
inconsistent with prophet hood.
Similarly was theShi’ah under the influence of their inordinate obsessidth
prophet’s descendant through his daughter, Fatiamahher husband, Ali Ibn
Abi Talib. For instance the followinQur’anic verse:

“He has let the two seas flow freahd they met.”"Qur’an 55:19)

“Out of them come pearls and cofiit’an 55:22
Shrah interpret “two seas” as Ali bn Abialib and Fatimah while the pearls
and coral are interpreted as Hasan and Husayn Hetrograndsons)
respectively.

Self Assessment Exercise 4
Examine sectarian doctrines as secondary sourdefsr.

4.0CONCLUSION

This unit provides the students the secondary soof¢heTafsr. In order to
bring this aim into reality, the unit examines tbar kinds of secondary source
of Tafgr such as Arabic language, personal opinion, Judetsiian stories
and sectarian-beliefs. It was discovered that #naamt Tafgr find its way to
the study ofTafsr through the secondary sourcelaffsr.

5.0SUMMARY

This Unit highlights the four kinds of secondarysme of Tafsr which developed
to the peak after the demise of the propRetThis source ofasr was originated
and developed the prophet’s Companions and theeSsars Tabi‘zn). As a result
of this development great opportunity was offer@dboth generations of Muslims
to contribute their quota to the developmenTafsr.

6.0TUTOR MARKED ASSIGNMENT

Discuss personal opinion and sectarian based comanmesn as secondary
sources ofl afsr.

7.0 REFERENCES/FURTHER READINGS
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1.0INTRODUCTION

Although there is a spate of volumes on the malteted dimensions of the
Qur’an, no substantial work has so far been done taalyi examine the mass of
its existing English translations.

Even bibliographical material on this subject wagejscant before the fairly
recent appearance Wlorld Bibliography of the Translations of the Meags of
the Holy Quran(Istanbul, OIC Research Centre, 1986), which presid
authoritative publication details of the translagmf theQur’an in sixty-five
languages.

Some highly useful work in this field had been deadier by Dr. Hamidullah of
Paris. Appended to the Cambridge History of Ardhierature Volume 1Arabic
Literature to the End of the Umayyad Peri@bambridge University Press, 1983)

is a bibliography of th€ur’an translations into European languages, prepared by
J.D. Pearson, as is the latter's article inEheyclopaedia of Islanit is, however,

of not much use to the Muslim.

Since none of the above-mentioned works is anmitéte reader gets no idea
about the translator's mental make-up, his dognpa¢isuppositions and his
approach to th®ur’an as well as the quality of the translation.

Similarly the small chapter entitled 'The Quarand Occidental Scholarship' in Bell
and Watt'dntroduction to the Qur'ariEdinburgh, 1970, pp. 173-86), although
useful in providing background information to Otigrsts' efforts in Quranic
studies, and translations, more or less for thees&asons, is of little value to
general Muslim readers. Thus, studies which foecuthose aspects of each
translation of th&ur’'an are urgently needed lest Western scholars misgha&le
unsuspecting non-Arabic speaking readers ofthean. An effort has been made
in thisUnit to bring out the hallmarks and shortdogs of the major complete
translations of the Quran.

2.00BJECTIVES
After a thourough digest of this Unit you shoulddise to:
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Give background information on factors responsitde the emergence of
Qur’an translating to English language

Discuss the contribution of the Europeans to taediation of th&ur’an
Enumerate the English translations of @’ an

3.0MAIN CONTENTS

3.1 Early Translation of the Quran into the European Languages

Christian missionaries have been the most activeMuoslim translators of the
Qur'an. As already noted, origins of this tradition mag tbaced back to the anti-
Islamic motives of the missionaries. Their ventunesvever are far from being a
just translation, replete as they are with frequéainspositions, omissions,
unaccountable liberties and unpardonable faults.

The first translation attempted by Europeans wiaati version by an Englishman
Robert of Retina, and a German Hermann of Dalmdilas translation which was
done at the request of Peter Abbot of the MonasfrfClogny in 1143 A.D.
remained hidden for nearly four hundred yearsitillvas published at Basle in
1543 by Theodore Bibliander, and was afterwardslessd Italian, German and
Dutch. The next translation in German was by Satger at Nuremberg in 1616,
followed up in 1698 by Maracci de Aleoran consigtiof the Qur'an in Arabic
with a Latin version with notes and refutationsheTGerman followed up with
Boysen’s in 1773, Wahl's in 1828 and Ullman’s ird08

M. du Ryer in Paris did the oldest French in 1647Russian version appeared at
St. Petersburg in 1776. M. Savary did another taéios in French in 1783. There
is the likelihood of the existence of other Tratislas in European languages.

Self Assessment Exercise 1
Identify the early Translators of the Hofyur'an into the European languages
other than English and mention their transltions.

3.2 The Early English Translations by the Orientalsts and Missionaries

The first English translation was by Alexander Ragsich was a translation of Du
Ryuer's French version in 1649-88. George Saledl-klnown work first
appeared in 1734 and has since passed through ousneditions. A translation
by the Rev. John Rodwell, with the Surahs arrangechronological order was
printed in 1861 and the second edition of it in @87 Professor Palmer of
Cambridge made another translation in 1880.

Most of the early translations by non-Muslim Eurapg contain a lot of mischief
directed towards misrepresenting Islam or giving worst impression of Islam to
Europe. An example is that version of Maracci; Wieesion consisted of Arabic
text with Latin translation and quotations from ivas Arabic commentaries,
carefully selected and garbled so as to give aviad of Islam. Maracci was a
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learned man and there is no pretext about his wigject which was to discredit
Islam by an elaborate show of quotations from Mushuthorities. He was
himself a confessor to Pope Innocent XI and hiskweas dedicated to the holy
Roman Emperor Leopold | and he gave to it an intctary volume containing
what he calls ‘Refutations of ti@ur’an’.

A very crude specimen of the Orientalist-missiorgpproach to th@®ur’an is
found in Alexander RossEhe Alcoran of Mahomet translated out of Arabique
into French, by the Sieur Du Ryer...And newly Estgdd, for the satisfaction for
all that desire to look into the Turkish vanitigondon, 1649).

In translating th&ur’an, the intention of Ross, a chaplain of King Chat|esas:
'l thought good to bring it to their colours, tisatviewing thine enemies in their
full body, thou must be better prepare to encountes Alcoran.'

In the same rabidly anti-Islamic vein are the typendices in the work entitled as
(a) 'A Needful Caveat or Admonition, for them whesde to know what use may
be made of or if there be danger in reading thewale' (pp. 406 20) and 'The Life
and Death of Mahomet: the Prophet of the Turksaaritor of the Alcoran' (pp.
395-405).

George Sale, a lawyer brought out his The Korammonly calledThe Al Koran
of MohammedLondon, 1734), which has been the most populati§ing
translation. Sale's exhaustive 'Preliminary Disselyrdealing mainly with Sira and
theQur’an, betrays his deep hostility towards Islam andihissionary intent in
that he suggests the rules to be observed focdheersion of Mohammedans'

(q.v.).

As to the translation itself, it abounds in numermstances of omission, distortion
and interpolations.

Dissatisfied with Sale's work, J.M. Rodwell, ReatdiSt. Ethelberga, London,
produced his translation entitl@dhe Koran(London, 1861). Apart from hurling all
sorts of wild and nasty allegations against theoRed and th€ur’an in the
Preface, Rodwell is guilty of having invented tloecsllled chronologicabura
order of theQur’an. Nor is his translation free from grave mistakéganslation
and his own fanciful interpretations in the notes.

E.H. Palmer, a Cambridge scholar, was entrustdutivé preparation of a new
translation of the Qur'an for Max Muller's SacraabRs of the East series.
Accordingly, his translatioriThe Qur'an appeared in London in 1880. As to the
worth of Palmer's translation, reference may beertadA. R. Nykl's article, 'Notes
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on E.H. Palmer'$he Qur'an published in thdournal of the American Oriental
Society 56 (1936) pp. 77-84 in which no less than 65ainsés of omission and
mistranslation in Palmer's work have been pointgd o

Richard Bell, Reader of Arabic, University of Edingh, and an acknowledged
Orientalist produced a translation of f@ar’an with special reference to i®ura
order, as is evident from the title of his woflke Qur'an translated with a critical
rearrangement of the Suralidinburgh, 1937-39). In addition to describing th
Prophet as the author of tQar’an, Bell also believes that th@ur’'an in its
present form was 'actually written by Muhammad ailihgp. vi). In rearranging
the Sira order of theQur’an. Bell, in fact, makes a thorough mess of the
traditional arrangement and tries to point ouelaltions substitutions and
derangements in the text.

A.J. Arberry, a renowned Orientalist and Profesgdkrabic at the Universities of
London and Cambridge, was a more recent non-Muséinslator of th&ur’an
into the English language.

Arberry'sThe Koran InterpretedgLondon, 1957) no doubt stands out above the
other English renderings by non-Muslims in term$ath its approach and quality.
Nonetheless, it is not altogether free from missatkeomission and mistranslation,
such as irAl' Imran 111:43Nisa'lV: 72, 147 and 15Ma'ida V. 55 and 71,

An'am VI 20, 105A'raf VII: 157, 158 and 19%nfal VIII: 17, 29, 41, 59Yunus X
88,Hud XI 30 and 46 ant'usuf Xl 61.

N.J. Dawood is perhaps the only Jew to have treesskeQur’'an into English.
Available in the Penguin edition, Dawood's transtatThe Koran (London, 1956)
is perhaps the most widely circulated non-Muslingligh translation of the
Qur’'an. The author's bias against Islam is readily oka@evin the Introduction.
Apart form adopting an unusu&irah order in his translation, Dawood is guilty
also of having mistranslated tir’an in places such éagarall:9 andA'raf
VII:31, etc.

Self Assessment Exercise 2
Write a critical assessment of the English trarmmteof the Holy Quran by the

following Orientalists:
(i) George Sale (iicRard Bell  (iii) A. J. Arberry

4. 0OCONCLUSION
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No doubt, the peculiar circumstances of historyohirought th&ur’an into
contact with the English language have left thaiprint on the non-Muslim as
well as the Muslim bid to translate it. The resaltgl achievements of their efforts
leave a lot to be desiredrom the foregoing survey, the Muslim Scripture wes
to find a dignified and faithful expression in thaglish language that matched the
majesty and grandeur of the original. The currehtsstory, however, seem to be
in favour of such a development. Even English guartng a native Muslim
character. Till then, the Muslim student should¢i@lisly make use of Pickthall,
A. Yusuf Ali, Asad and Irving, Even Arberry's sfic qualities must not be
ignored. Ultimately, of course, the Muslim shoutgto discover the original and
not allow himself to be lost in a maze of translas and interpretations.

5.0 SUMMARY

This Unit presents to you the circumstances undecmQur’an Translating into
English language emerged. The first section ofthén body expatiates on early
translation of the Quran into the Latin, German Brehch while the second
section focuses on brief but critical look at teadering of the Glorious Book into
the English medium. It enumerates the Orientadiats Missionaries who
contributed the Translation exposing their ultenwtives and their error. The
Conclusions present the significance of Englishdiaing of theQur’'an and
recommends judicious use of Pickthall, A. Yusuf, Alsad, Irving and Arberry's
Translations. Ultimately, of course, the Muslim shibtry to discover the original
and not allow himself to be lost in a maze of tlams$lations and interpretations.

6.0TUTOR MARKED ASSIGNMENT

Most of the early translations by non-Muslim Eurapg contain a lot of mischief
directed towards misrepresenting Islam or givirglorst impression of Islam to
Europe. Elaborate on this statement.
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1.0INTRODUCTION

Despite the historical fact of the early Muslim goomity's stand on the translation
of the Arabic text of th€@ur’'an and as indeed in the attitude of some Muslims till
today, the act of translation may be logically veelxas a natural part of the
Muslim exegetical effort. However, whereas the idéaterpreting th&ur’an

has not been so controversial, the emotional metaahind rendering the Quranic
text into languages other than Arabic have alwaenbdooked upon with
suspicion. This is obvious as the need for traimglaheQur’an arose in those
historic circumstances when a large number of noabie speaking people had
embraced Islam. For a brief, though highly usefutyey of the Muslim attitudes
towards the permissibility of translating the tekthe revelation to non-Arabic
tongues.

Meanwhile, theQur’an has been translated into almost all languagesespbk the
Muslims. Usually the text is printed with the tstations. If the language is
undeveloped many of the Arabic words of Qer’'an are taken over wholly into it
for want of corresponding words in that languade/en in cultivated languages
like Persian, Turkish or Swabhili, the introductiohreligious terms in Arabic gave
a body of words which were common to the Islamiclebcand thus cemented that
unity of the Muslim brotherhood. The earliest Urttanslation was by Shah
‘Abdul Qadir of Delhi (d. 1826); there have been since theany other
translations from the Indo-Pakistani region. Weudti@lso not be oblivious of the
Hausa, Yoruba and other Translations in Africamglages.

Obviously, Muslims could not allow the missionaffoes of confounding the
authenticity of the text of th@ur’an with a hostile commentary to go unopposed
and unchecked. Hence, the Muslim decision to pteséaithful translation of the
Quranic text as well as an authentic summary dedshing to the European
world. Later, the Muslim translations were mearngeove even those Muslims
whose only access to the Quranic revelation wamitiir the medium of the
European languages. Naturally, English was deetmeedhbst important language
for the Muslim purpose, not least because of thetexce of the British Empire
which after the Ottomans had the largest numbétusflim subjects.
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The same rationale, however, applies to sectarmrements within Islam or even
to renegade groups outside the fold of Islam, sisctine Qadiyanis. Their
considerable translational activities are motivdigdhe urge to proclaim their
ideological uniqueness.

2.00BJECTIVES
At the end of this Unit you should be able to

* Give background information dQur’an Translating by Muslims

* Identify the factors responsible fQur’an English translating by the
Muslims.

* lllustrate the trend of early English TranslatiafitheQur’an by examples

» Discuss the the stage of maturity of the effortsamslating th&ur’an into
the English medium.

* Enumerate some immature Translations

* Mention English translations of tiggur’an with Strong Sectarian Biases of
the Translators

3.0 MAIN CONTENT
3.1 Early English Translations of theQur’an by Muslims

The early English translations of tQeir’'an by Muslims stemmed mainly from the
pious enthusiasm on their part to refute the atlega leveled by the Christian
missionaries against Islam in general andQ€ an in particular.

lllustrative of this trend are the following traagbns:

(iv)  Mohammad Abdul Hakim Kha;he Holy Qur'ariwith short notes
based on the Hol@Qur’an or the authentic traditions of the Prophet,
or and New Testaments or scientific truth. Alliticius romance,
guestionable history and disputed theories have baeefully
avoided’ (Patiala, 1905);

(i) Hairat Dehlawi,The Koran Preparedyy various Oriental learned scholars and
edited by Mirza Hairat Dehlawi. Intended as ‘a ctetgpand exhaustive reply to
the manifold criticisms of the Koran by various 8han authors such as Drs. Sale,
Rodwell, Palmer and Sir W. Muir’ (Delhi, 1912); and

(v)  Mirzal Abu'l Fadl,Qur'an, Arabic Text and English Translation
Arranged Chronologically with an Abstra@Allahabad, 1912).
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Since none of these early translations was by ateddslamic scholar, both the
quality of the translation and level of scholarsairp not very high and these works
are of mere historical interest.

Self Assessment Exercise 1
Give a critical assessment of the three early Ehdhanslations of th@ur’an by
Muslims.

3.2The More Mature and Scholarly Efforts.

Muhammad Marmaduke William Pickthall, an Englishmud letters who
embraced Islam, holds the distinction of bringing @ first-rate rendering of the
Qur’anin English,The Meaning of the Glorious Qari (London, 1930).

It keeps scrupulously close to the original in alege, though now somewhat
archaic English. However, although it is one of thest widely used English
translations, it provides scanty explanatory nates background information. This
obviously restricts its usefulness for an unindchteader of th@ur’an.

Abdullah Yusuf Ali'sThe Holy Qur'an: Translation and Commentdbahore,
1934), perhaps the most popular translation, stasdsother major achievement
in this field. A civil servant by vocation, YusufliAvas not a scholar in the
classical Muslim tradition. Small wonder, then,tthame of his copious notes,
particularly on hell and heaven, angels, jinn aolygamy, etc. are informed with
the pseudo-rationalist spirit of his times, asifstance in the works of S. Ahmad
and S. Ameer Ali.

His overemphasis on things spiritual also disttrésQur'anic worldview. Against
this is the fact that Yusuf Ali doubtless was of¢éhe few Muslims who enjoyed
an excellent command over the English languags fiily reflected in his
translation. Though his is more of a paraphrase #ghiiteral translation, yet it
faithfully represents the sense of the original.

Abdul Majid Daryabadi'§he Holy Qur'an: with English Translation and
CommentanfLahore, 1941 - 57) is, however, fully cognate vitib traditional
Muslim viewpoint.

Like Plckthall's earlier attempt, it is a faithindering, supplemented with useful
notes on historical, geographical and eschatolbgisaes, particularly the
illuminating discussions on comparative religiohotigh the notes are not always
very exhaustive, they help to dispel the doubthiéminds of Westernized
readers. However, it too contains inadequate backgl information about the
Suras (chapters of the Quran) and some of his meted updating.
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The Meaning of the Qur'afLahore, 1967), the English version of Sayyid Abu
A'la Mawdud'i's magnum opus, the Urdafhim al-Quranjs a interpretation of
the Qur’an with remarkable recapturing of some of the majeste original.

Since Mawdudi, a great thinker, enjoyed rare mgsieer both classical and
modern scholarship, his work helps one developratlerstanding of th@ur’an as
a source of guidance. Apart from setting the vé&esas in the circumstances of
its time, the author constantly relates, throughagistive notes, the universal
message of th@ur’an to his own time and its specific problems. Hisidad)line

of argument, generous sensibility, judicious uselagsical Muslim scholarship
and practical solutions to the problems of the daybine to show Islam as a
complete way of life and as the Right Path forilmle of mankind. Since the
translation of this invaluable work done by Muhandmkbar is pitiably poor and
uninspiring, the much-needed new English trangtatiothe entire work is in
progress under the auspices of the Islamic Foumudteicester.

The Message of th@ur’'an by Muhammad Asad (Gibraltar, 1980) represents a
notable addition to the body of English translasicouched in chaste English. This
work is nonetheless vitiated by deviation from Wiewpoint of the Muslim
orthodoxy on many counts. Averse to take some Qigrgtatements literally, Asad
denies the occurrence of such events as the thgovfiAbraham into the fire,
Jesus speaking in the cradle, etc. He also redaigiman, Khiir and Zulgarnayn

as 'mythical figures' and holds unorthodox viewshmabrogation of verses.
These blemishes apart, this highly readable ta#insl contains useful, though
sometimes unreliable background information abletQur'anic Suras and even
provides exhaustive notes on various Qur'anic tlseme

The fairly recent The Qur'an: The First Americarrdfen (Vermont, 1985) by
another native Muslim speaker of English, T.B.rgyimarks the appearance of
the latest major English translation. Apart frora tbnoxious title, the work is
bereft of textual and explanatory notes.

Using his own arbitrary judgment, Irving has asejthemes to each Qur'anic
Ruku' (section). Although modern and forceful Esiglhas been used, it is not
altogether free of instances of mistranslation lande expressions. With
American readers in mind, particularly the youtkirig has employed many
American English idioms, which, in places, are Imgfitting of the dignity of the
Qur'anic diction and style.

In addition to the above, there are also a nurabether English translations by
Muslims, which, however, do not rank as significaantures in this field.

They may be listed as:
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1. Al-Hafiz Ghulam Sarwafranslation of the Holy Qur'afSingapore, 1920)
2. Syed Abdul LatifAl-Qur'an: Rendered into Engliqidyderabad, 1969)

3. Taqui al-Din al-Hilali and Muhammad Muhsin Kh&xplanatory English
Translation of the Holy Qur'an: A Summarized Vemnsid Ibn Kathir
Supplemented by At-Tabari with Comments from Sakgukhari(Chicago,
1977)

4. Ahmad MofassirThe Koran: The First Tafsir in Engliglhondon, 1979)

5. Mahmud Y. ZayidThe Qur'an: An English Translation of the Meanirighe
Qur'an (checked and revised in collaboration with a cotteriof Muslim
scholars) (Beirut, 1980)

6. Ahmed Ali,Al-Qur'an: A Contemporary TranslatiofiKarachi, 1984).

Self Assessmentt Exercise 2
Examine the contributions of the following Muslimi®lars to the efforts made by
Muslims in the arena of Quran translating into Esigjanguage.

(IMuhammad Marmaduke William Pickthall

(i) Abdullah Yusuf Ali

(i) Sayyid Abu “I-A'E Mawdad'

3.3 Translations with Strong Sectarian Biases of the Tanslators

Amongst the Muslim translations, some are represeetof the strong sectarian
biases of their translators.

For example, the Shia doctrines are fully reflectedccompanying commentaries
of the following books: S.V. Mir Ahmad Ali, The HpRQur'an with English
Translation and Commentary, according to the varsiche Holy Ahlu “I-Bayt
includes 'special notes from Hujjatul Islam AyadlHaji Mirza Mahdi Pooya
Yazdi on the philosophical aspects of the vers&x'dchi, 1964); M.H. Shakir,
Holy Qur'an (New York, 1982); Syed Muhammad Husayn at-afabal-Mizan:
An Exegesis of th@ur’an, translated from Persian into English by Sayyidegh
Akhtar Rizvi (Tehran, 198~). So far five volumestlis work have been
published.

As pointed out earlier, the Qadiyianhave been actively engaged in translating the
Qur’an, Apart from English, their translations are aValéain several European
and African languages.

Muhammad Ali'sThe Holy Qur'an: English Translatidiahore, 1917) marks the
beginning of this effort. This Qadiyatranslator is guilty of misinterpreting
several Qur'anic verses, particularly those reltadtle Promised Messiah, his
miracles and the Qur'anic angelology.

Similar distortions mar another Qadiydranslation by Sher AliThe Holy Qur'an:
Arabic Text with English TranslatiofiRabwah, 1955).Published under the auspices
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of Mirza Bashiruddin Mahmud Ahmad, second succesttre "Promised
Messiah" and head of the Ahmadiyyas, this oft-r@pd work represents the
official Qadiyani version of the Qur'an. Unapolaggly, Sher Sher Ali refers to
Mirza Ghulam Ahmad as the "Promised Messiah" arstramslates and
misinterprets a number of Qur'anic verses.

Zafarullah Khan'§'he Qur'an: Arabic Text and English Translatihondon,

1970) ranks as another notablad@art venture in this field. Like other
Qadiyans, Zafarullah too twists the Qur'anic verses tmehat the door of
prophethood was not closed with the Prophet Muhasnfm@ace and blessings be
upon him). The obtrusion of similar obnoxious viewpon the Qur'anic text is
found in the following @diyart translations, too:

(i) Kamaluddin and Nazir Ahmad, Running Commentary of the Holy Qur'an
(London, 1948)

(i) Salahuddin Peeil’he Wonderful KorafLahore, 1960)

(i) Malik Ghulam Farid,The Holy Qur'anRabwah, 1962)

(iv) Khadim Rahman NuriThe Running Commentary of the Holy Qur'an with
under-bracket commen(Shillong, 1964)

(v) Firozuddin RuhiThe Qur'an(Karachi, 1965)

Self Assessment Exercises 2
Mention and comment briefly on a Shiah and a Qaddigranslations of the Holy
Quran in English language.

4.0 CONCLUSIONS

The desire to make th@ur’an understandable by teaming majority of English
speaking people coupled with the Orientalistsuatétand attempt to misrepresent
Islam through manoeuvred translations of@he’an led Muslim writers to
venture into the filed of English translation o€@Qur’an. The first Muslim to
undertake this was Dr Muhammad ‘Abdul Hakim KharPatiala in 1905.

Another was published in Delhi in 1919 by Mirza taiof Delhi. That of
Maulana Muhammad Ali was published by the LahorguAran in 1917 and there
have been numerous editions of it since then. @hlfafiz Ghulam Sarwar was
published around 1929. In 1930 there was publisiisalthat of Marmaduke
Pickthall, an English Muslim literary man of stamgliand an Arabic Scholar.
Another was published in 1946 by ‘Allama ‘Abdullglusuf ‘Ali.

Among the other recent Engish translations may kationed those of Arberry,
‘The Koran interpreted’ in two volumes, publisheg George Allen and Unwin,
London, 1955; Richard Bell, th&®ur'an, a translation with a critical re-
arrangement of the surahs, published in Edinburg®7439; Muhammad Asad,
The Message of th@ur’an, text, translations and commentaries and publighed
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the Muslim World League in 1964; and The H&ur an, text, translations and
commentaries by the Ahmadiyyah Mission in IslanRabwa, 1960.

5.0SUMMARY

The translations made by the Muslim scholars dieeréal meanings or the
implied meanings of the words having been consoiduke background
information to the passages, whereas those bydhd/uslim concentrate on the
literal meanings of the words and passages natgarhether or not the
translations convey adequately the intent of thesages to the reader. Thus for
one desirous of understanding Islam as a relidiertrianslations by the Muslims
are recommended while those who are interestedionigderstanding th@ur’an
as an Arabic literature book may content themsehigsthe translations by the
non-Muslims.

6.0: TUTOR MARKED ASSIGNMENTS

Discuss the Stage of maturity in Quran translaitmg English language.
Examine the contributions of Muhammad Ali, Sher @&iid Zafarullah Khan to the
efforts made by Muslims in translating the Quratoifenglish.
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