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Introduction

CTH 323: Old Testament Theology is a one-semester 2- tcraut
course. It will be available toward the award o€ thnder-graduate
degree in Christian theology. The course is aldtalsie for anybody
who is interested in the theological study of thiel&

The course will consist of 14 units and it will exae a theological
study of themes in the Old Testament including: Gadeation,
humanity, gift of land, sin and evil, worship, fgikrood and sacrifice,
redemption and mission. The material has been edlyedeveloped for
students in African context with particular focusdigeria.

There are no compulsory prerequisites for this seurhe course guide
tells you briefly what the course is about, what yare expected to
know in each unit, what course materials you wallusing and how you
can work your way through these materials. It @sgphasizes the need
for Tutor-Marked Assignments. (TMASs) Detailed infoation on
(TMASs) is found in the separate file, which will sent to you later.
There are periodic tutorial classes that are lirtkeithe course.

What You Will Learn in this Course

The overall aim of CTH 323: Old Testament Theoligyo lead you to
study the theological ideas found in the Old Testainwith particular
emphasis on God, humanity, sin, redemption andiomss
Old Testament theology is a part of Biblical theplo Therefore, our
study of the theological themes of the Old Testammh include the
witness of the Old Testament to Jesus Christ inNb& Testament.
Your understanding of Old Testament Theology wiljug you to
explain Christian faith to other people - Chrissaand non-Christians.
You will find biblical theology to be an enrichirgjudy as you benefit
from the insights of other biblical theologians.
Course Aims
The aim of this course (CTH 323 — Old Testamentoldggy) is to study
some of the theological themes found in the Oldtaraent, using
exegetical methodologies in a canonical order, tirgjathe Old
Testament themes to the New Testament, and drawiplications for
believing communities in contemporary Africa. Tl be achieved
by:
* Introducing you to the Methodologies and CurremisQGild
Testament Theology
* Discussing the nature and attributes of God in @id
Testament
* Exposing you to the realities of God's creationsl &he
endowments God made for humanity.
* Analyzing the importance of covenants in humanity’s
relationship to the God and to one another.
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» Attempting to discover the origin of sin and ewhd explores
the provisions made in the Old Testament for itatgm.
* Equipping you with a better understanding of thaaiyics of
worship, priesthood, prophecy, and sacrifices.
* Analyzing the future of Biblical Studies in Africamontext.
Course Objectives

To achieve the above course aims, there are settolgs for each study
unit, which are always included at the beginninge Tstudent should
read them before working through the unit. Furtheenthe student is
encouraged to refer to the objectives of each intgrmittently as the
study of the unit progresses. This practice woulthyote both learning
and retention of what is learned.

Stated below are the wider objectives of this ceurs a whole. By
meeting these objectives, you should have achigkiedaims of the
course as a whole. On successful completion ottuese, you should
be able to:

* Define the methodologies and currents in Old Testam
Theology

» Discuss the nature and attributes of God in theT@stament

» Appreciate the realities of God's creations and the
endowments God made for humanity.

* Analyze the importance of covenants in humanity’'s
relationship to the God and to one another.

» Discover the biblical view of the origin of sin amrdil, and
explore the provisions made in the Old Testamentit®
solution.

» Become equipped with a better understanding oflyimamics
of worship, priesthood, prophecy, and sacrifices.

» Become conscious and work towards the future ofidaib
studies in African context.

Working through this Course

To complete this course, you are required to réadstudy units, read
the recommended books and the other materials gedviby the

National Open University (NOUN). Each unit contasef-assessment
exercises, and at points during the course youreqgaired to submit

assignments for assessment purposes. At the eghdsaourse there is a
final examination. Below you will find listed alhé components of the
course and what you have to do.

Course Materials
Major components of the course are:

1. Course Guide

Vi
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Study Units
Textbooks
Assignments file
Presentation schedule

akrwpn

You must obtain these materials. You may contaat yator if you have
problems in obtaining the text materials.

Study Units

There are fourteen study units in this course. Eacit contains a
number of self-tests. In general, these self-tgsisstion you on the
material you have just covered or require you tplyaphe material in
some ways, and thereby, help you to gauge yourressgand to
reinforce your understanding of the material. Thgetwith your tutor
marked assignments, these exercises will assistityachieving the
stated learning objectives of the individual umit&l of the course.

Set Textbooks
These textbooks are recommended for your studyisncourse:

1. The Holy Biblg RSV or NIV).

2. Palmer, Timothy P. (2018 Theology of the Old TestameBukuru:
Africa Christian Textbooks.

3. Hinson, David F. (1976Jheology of the Old Testameriondon:
SPCK.

4. House, Paul R. (1998)ld Testament Theologyowners Grove:
Inter-Varsity Press.

5. Rowley, H. H. (1956 he Faith of IsraelLondon: SCM Press LTD.

6. Gwamna, Je'adayibe Dogara (2008erspectives in African
TheologyBukuru: Africa Christian Textbooks.

7. Parrat, John (199A Reader in African Theologikondon: SPCK

8. Hargreaves, John (1978) Guide to the Book of Genesiondon:
SPCK

9. Millar, J. Garry (1998Now Choose Life: Theology and Ethics in
DeuteronomylLeicester: Inter-Varsity Press.

10. Migliore, Daniel L (1991)Faith Seeking Understanding: An
Introduction to Christian TheologyGrand Rapids: W. B.
Eerdmans Publishing Company.

Assignment file

In this file you will find all the details of the avk you must submit to

your tutor for marking. The marks you obtain frohege assignments
will count toward the final mark you obtain for shcourse. Further

vii
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information on assignment will be found in the gasnent file itself and
later in this Course Guide in the section on agsess

Presentation Schedule

The “presentation schedule” included in your coursgerials gives you
the important dates for the completion of your tut@rked assignments
and attending tutorials. Remember, you are requivesubmit all your
assignment as and when due.

Assessment

There are two aspects to the assessment of thisecdtirst are the tutor
marked assignments; second, there is a written iesdion. While
working on your assignments, you are expected fyamformation
and knowledge acquired during this course. Thegassents must be
submitted to your tutor for formal assessment inoedance with the
deadlines stated in the assignment file. The wark gubmit to your
tutor for assessment will count for 30% of youatatourse mark. At the
end of the course, you will need to sit for a fittake-hour examination.
This will also count for 70% of your total coursaurk.

Tutor Marked Assignments (TMAS)

There are fifteen tutor assignments in this couyseL need to submit all
the assignments. The best three (that is, the thiteehe highest grades
of fifteen assignments) will be counted. The totark of the best three
will be 30% of your total course mark.

Assignments for the units in this course are coethin the Assignment
File. You should be able to complete your assigrimdnom the
information and materials contained in your setlesks, reading and
study units. However, you are advised to use atiferences to broaden
your viewpoint and provide a deeper understandfripesubject.

Final Examination and Grading

The examination will consist of questions you witime across in tutor
marked assignments. You are therefore advised \zerethe entire
course after studying the last unit before yodasithe examination.

Course Marking Scheme

The table below gives a breakdown of the cours&mar

Assessment Marks

Assignments 1-21 Three assignments, best three

viii
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marks of the assignments cou
for 30% of course marks.

Nts

Final examination

The final examination counts
70% of overall marks.

for

Total

100% of course marks

Table 1. Course Marking Scheme

Course Overview

This table brings together the units, the numbewofks you should
take to complete.

Unit | Title of Work Week's | Assessment
Activit | (end of unit)
y
Course Guide
1 Methodologies and currents |i Assignment 1
Old Testament Theology
2 God (Nature and Attributes) Assignment
3 Creation (Origin and Providenc Assignment 4
4 Humanity (Nature and Purpose Assignment 4
5 Covenants 5 Assignments 5
6 Land as a Gift 6 Assignment §
7 Sin and Evil 7 Assignment 7
8 Worship 8 Assignment 8
9 Priesthood 9 Assignment 9
10 | Sacrifice 10 Assignment 10
11 Redemption and Mission 11 Assignment|11
12 | Prophecy 12 Assignment 12
13 | Community 13 Assignment 13
14 | Prophecy 14 Assignment 14
15 | Revision 15 Assignment 15
16 Examination 16 Assignment 16
TOTAL 17
Weeks

Table 2: Course Overview

How to Get the Best from this Course

In distance learning the study units replace theeausity Lecturer. This
is one of the great advantages of the distanceiteasystem. You can
read and work through specially designed study nadgeat your own

pace.
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Each of the study units follows a common formate Tinst item is an
introduction to the subject matter of the unit dwaav a particular unit is
integrated with the other units and the course wabae. Following this
Is a set of learning objectives. These objectivesbke you know what
you should be able to do by the time you have cetaglthe unit. The
objectives should guide your study. After studythg units must cross
check whether you have achieved the objectivegufadhere strictly to
this art of checking whether the objective is agéd or not, you will
definitely improve your chances of passing the seur

The main body of the unit guides you through theuneed reading from
other sources. This will usually be either from ysat books or from a
“Reading” section. Whenever you need help, donditage to call and
ask your tutor to provide it.

1. Read through this Course Guide thoroughly.

2. Plan your study schedule. You should refer te tbourse
overview’ for more details. Find out the time yae &xpected to
spend on each unit and when and how to turn in your
assignments.

3. Stick to your study schedule. Don’t allow anwgthito get you
distracted from your study schedule.

4. Turn to Unit 1 and read the introduction andechyes for the
unit.
5. Gather the study material you need. All you need unit is

given in the ‘Overview’ at the beginning of eachtuihe study
unit you are working on and one of your set bodksutd be on
your desk at the same time.

6. Work through the unit. The content of the uras libeen arranged
in a sequential order. Instructions would be gigenwhere to
read from your set books or other articles. Useuthi¢ to guide
your reading.

7. Review the objectives for each study unit tofeconyou have
achieved them.

8. Don’t proceed to the next unit, until you areresyyou have
achieved the objectives of the unit you are worlang

9. Don’t wait until your assignment is returned dref working on
the next unit. Keep to your schedule.
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10.  When you complete the last unit, you can beanag for exams.
Be sure that you have achieved the unit objectflisted at the
beginning of each unit) and the course objectivisged in this
Course Guide).

Tutors and Tutorials

There are 8 hours of tutorials provided in supmdrthis course. The
dates, times and location of these tutorials, togrewith the name and
phone number of your tutor will be communicated/oni. This will be
done as you are allocated to a tutorial group.

Your tutor will mark and comment on your assignrmseikeep a close
watch on your progress and on any difficulties ywight encounter and
provide assistance to you during the course. Yostmail your tutor

marked assignments to your tutor well before the date (at least two
working days are required). They will be marked your tutor and

returned to you as soon as possible. Do not heditatontact our tutor
by telephone, e-mail or discussion board if youdneelp. The following

might be the circumstances in which you will fin@lgh necessary.
Contact your tutor if:

. You do not understand any part of the study unitthe assigned
readings.

. You have difficulty with the self-tests or exer@sand

. You have a question or problem with an assignmaith your
tutor’'s comment on an assignment or with the gmadih an
assignment.

You should try your best to attend the tutorialsisTis the only chance
to interact with your tutor by asking questions ethiare answered
instantly. You can raise any problem encounterethéncourse of your
study. To maximize the benefits of the course taley it is advisable
that you prepare a question list before attendimgmt When you
participate in the discussions your intellectudife will be deeply

enriched.

Summary
CTH 323 intends to introduce you to biblical theptoof the Old

Testament. Upon completing this course, you willdide to answer
guestions such as:

Xi
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9.

What is the meaning of Old Testament theology?

What are the attributes of God in the Old Testafment

What are the implications of the theologies of tiogm and
providence for the existence of sin and evil inviroeld?

What does the Old Testament teach about the natutgurpose
of humanity?

What is role of covenant in humanity’s relationshiph God and
with one another?

Why is worship necessary and are the roles of fhoesl and
sacrifice?

7. Why is land ownership a major factor in many comines?
8.

Is there any provision for redemption and missionthe Old
Testament?
What is the future of biblical theology in Africa?

Of course, the questions you will be able to ansavemot limited to the
above list. Biblical theology of the Old Testameffers you more. | am
excited to lead and guide you in this study of tbgizal themes in the
Old Testament and in the whole Bible. | hope yoll evjoy the course.

Xii
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MODULE 1: CREATOR AND CREATION

Unit 1: Methodologies and Currents in Old Testanérgology
Unit 2: God (Nature and Attributes)

Unit 3: Creation (Origin and Providence)

Unit 4: Humanity (Nature and Purpose)

Unit 5: Covenants

Unit 1: History and Methodology of Old Testament Theology

Contents

1.0 Introduction

2.0 Objective

3.0 Main body
3.1 Defining Old Testament Theology
3.2 Barriers to the study of OT Theology
3.3 Possible approaches to the study of OT Theology
3.4  History of OT Theology
3.5 Tools and Method for OT Theology
3.6 Implications for Africa

4.0 Conclusion

5.0 Summary

6.0 Tutor Marked Assignments

7.0 References/Future Reading

1.0 Introduction

You are welcomes to this course, CTH 323. The GoW@IH 323 (Old Testament
Theology) is structured into three modulb®dule 1 presents the Creator and Creation,
discussed under five units in the following ordére History and Methodology of OT
Theology; the Nature and Attributes of God; thegiriand Providence of Creation; the
Nature and Purpose of Humanity; and Covenavitedule 2 is captioned Endowments,
Abuse and Recovery, which is an offshoot of Modlildts five units discuss Land as a
Gift; Sin and Evil; Worship; Priesthood; and Sacef The last sectionModule 3
presents Other Relevant Subjects in Old Testambabldgy, namely: and Redemption,
Mission; Community; and Prophecy.

2.0 Objectives

By the end of this unit, you should be able to:
o Define Old Testament Theology
» ldentify some of the barriers to the study of OsTament Theology
* Note some of the approaches to the study of Oltefieent Theology
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» Write an overview of the history of Old Testamehedlogy
* Be acquainted with the tools and method of Old dresint Theology
» Discuss some of the implications of doing OT Thgglas an African

3.0 MAIN BODY

3.1 Defining Old Testament Theology

The word “Theology” is derived from two Greek worttseosandlogoswhich in English
mean “the study or discourse of God” and implied those who undertake to study God
will learn a great deal about God’s nature, actiand attitudes. P. R. House (1998, 53)
argues that from learning about God, the studentidvim turn discover how God relates
to the created world, including the human race thiad all analyses begin with God and
flow to other vital subjects. So, the Old Testamé&néology can be defined as “the task
of presenting what the Old Testament says about &od coherent whole.” Only by
keeping God at the forefront of research can onmpose a viable and balanced
theological work.

Scholars however are not in agreement on how OToldhgg should be defined or
explained. According to W. C. Kaiser (1988, 4710)d Theology is a discipline in search
of a definition, a methodology, an organizing certe motif, and a permanent berth in
the curriculum of divinity.” Schlimm (http://catadyresources.org/issues/373Schlimm.htm
- 12/7/11) who summarized the opinions of schotamsthe best way to approach OT
Theology into three subheadings: (1) by namingnglsitheme as the Old Testament's
unifying concept, (2) by explaining the problemshananswering this question, and (3) by
answering this question in a way that treats therdity of Old Testament materials.

By the first opinion:Naming a single theme the scholars sought somewhat simple
explanations to how the Old Testament speaks a@bBodt humanity, and creation. They
attempted to name a singular themeéha&subric that brought all of the OT together into a
coherent and organized whole. Examples are: Walnanrodt's Theology of the Old
Testament which argued thatovenant,was the central unifying feature of the Old
Testament; and G.E. Wright&od Who Acts: Biblical Theology d&ecital, which
provided both the academy and the church with stfenviewing the Old Testament as a
record of ways God had acted powerfully in Israbl&ory.

The second opiniorCritique and Uncertainty observed that attempting to fit all of the
Old Testament within one rubric proved too difficid task. Interpreters became
increasingly aware of diversity among biblical gextn 1970, B. Childs declared that
biblical theology was in a state of crisis, citimgt only its inability to find a central focus,
but also (1) its failure to deal with both the diwiand human aspects of Scripture, (2) its
difficulty in articulating the relationship betweéme Old and New Testaments, and (3) its
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inability to provide a foundation for theologicalwecation (cfBiblical Theology in Crisis
[Westminster, 1970]).

Recognizing Diversity was the third opinion that found expression in neagecades.
According to this view OT theology is the mainstaly biblical studies; it does not
emphasize one concept as the singular item thagdrmll of the OT together. Instead,
they are quite aware of the diversity of genresicepts, and perspectives within the
canon. A key example is W. Brueggemanntseology of the Old Testament: Testimony,
Dispute, AdvocacyFortress, 1997). Brueggemann maintains thateattie of OT faith
is testimonyto God’s core character, which he describes imgeof covenant solidarity
and unlimited sovereignty. Another important wanlatt presents the OT’s diversity is E.
Gerstenberger'$heologies in the Old TestamédRrbrtress, 2000). The plural noun in this
title is not accidental. This volume examines thHerent theologies present among
various social institutions in the OT: familiesllages, tribes, nations, and exiles.

This course will uphold the fact that Old Testamdiiteology is both a complex
assortment of concepts and a variety of perspectweeach of these particular concepts.
We will respect the diversity of Old Testament mials, because the OT offers a variety
of perspectives so that God may speak to all of dnity in all of its differences,
including the African.

Self-Assessment Exercise
» Define Old Testament Theology, and summarize theethlifferent opinions of
scholars on how OT Theology could be explained.

3.2 Barriers to the study of OT Theology

There are certain difficulties confronting the stuaf Old Testament Theology. P. R.
House (1998, 12) summarized it under five headifsHistorical barriers, (2) Literary
barriers, (3) Theological/Hermeneutical barrierd) General unfamiliarity with Old

Testament, and (5) Scholarly barriers.

Historical Barriers

The historical context of the Old Testament isatéit from ours. Even though one does
not have to be an expert in ancient history to tbadOld Testament intelligently, some
historical context is necessary. Such knowledgeaigicularly important if for no other
reason than that the books of the Old Testamentnatein chronological order.
Unfortunately few readers are knowledgeable in évasic background matters.
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Literary Barriers

While most readers can easily understand narrbtoks like Genesis, Joshua and Esther
among others, poetic works and prophetic worksrasee difficult to manage. For one to
correctly interpret the OT, the person should ble &b understand the different types of
OT literature and how to interpret them. A wronglerstanding would lead to a wrong
interpretation and application.

Theological/Hermeneutical Barriers

Myriads of theological questions abound in the @at requires informed answers. Most
times scholars are not in agreement of which answaccept. Examples: How does one
reconcile the love of God and the wrath of God? Himes the OT relate to NT? How
should one relate the OT to the current readersaamshippers?

General Unfamiliarity with OT

The barrier of general unfamiliarity with the Oldstament hampers many readers. If
there ever was a time when the Old Testament’sotsiand emphases were well known,
then that time has passed. Most students haveeadtthrough the entire OT, hence the
difficulty in grasping the comprehensive messagthefOT.

Scholarly Barriers

OT scholars do not agree on how to approach théi€tory, content, and theology. The
diversity of opinions can be quite confusing.

In approaching OT studies the student is left vatldilemma: on the one hand is the
opportunity to analyze and enjoy enriching, inspirgerature; yet on the other hand lie
the problems of understanding, interpreting andiying the material being studied. Any
attempt to discuss OT Theology must therefore et bridge these gaps while
remaining faithful to the OT’s message.

Self-Assessment Exercise
» Discuss the five barriers to the study of Old Tewat Theology

3.3 Possible approaches to the study of OT Theology
A survey of the study of OT Theology shows is quiifficult to choose a starting point

for a description of the study of Old Testamentotbgy. P. R. House (1998, 13)
identified five possible approaches to the stud@®fTheology:
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(1) One could begin with the OT itself. How the Old feesent’s theology grows
and develops within its own pages must be part eérdgous analysis of the
subject. Attempting to chart how ideas originatad grew to maturity has the
potential to leave interpreters seeking the histofytheological processes
rather than the conclusions of theology proper.

(2) One could also start the description with thew\lestament’s treatment of the
Old Testament, as the New Testament writers madensixe use of the Old
Testament. To start here, however, is to run ahefadne’s self. The New
Testament authors knew the Hebrew Scriptures tlyiiguand expected their
readers to possess a similar familiarity. Most enrreaders need to examine the
whole of the Old Testament and digest its theollgiontents before undertaking
a study of the relationship between the testam&usie knowledge and expertise
are needed to proceed further.

(3) Examining how the early church fathers, mediewterpreters and leaders of
the Reformation viewed Old Testament theology istlaer potential entry point.
John Calvin and Martin Luther are particularly fdéaexamples of figures from
church history who interpret the Old Testament &sealogical document closely
linked to the New Testament. The problem with #pgroach is that none of these
individuals ever produced a single volume spedifjcdevoted to Old Testament
theology. Their ideas must be gleaned from litgratlozens of sermons,
commentaries and other works.

(4) Some modern writers argue that the synagoqditibn is the place to start
when assessing Old Testament theology becausenralbdsholars have been
commenting on the Hebrew Scriptures since the QGgtdment was completed.
This approach has the same constraints as tryimggtteer the various comments
from church history. Again, Judaism and Christiamitsagree over the value of a
two-testament Bible and over the nature and workesiis Christ.

(5) The last approach is an attempt by scholaemédyze and explain what the OT
itself taught; then sought to incorporate thosehewys into a larger biblical or

systematic theology. Furthermore, an attentionaisl po historical data. Over the
years, this approach is preferred.

Self-Assessment Exercise
» Evaluate the five possible entry points to the gtidOld Testament Theology.

3.4  History of Old Testament Theology

Earlier, we had discussed the five possible entigtp of OT Theology, which included:
Starting from Old Testament itself; New Testamdaarly church fathers, medieval

-5-
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interpreters and leaders of the Reformation; Rablsoholars; and later, the attempt to
synchronize the message of the OT with biblicadymtematic theology. Our focus in this
section is to have an overview of the nature amgtpre of biblical theology by different
groups and scholars over a period of time. P. Rusdo(1998, 15) highlighted four
periods, each of which moves OT Theology studi¢e aew and challenging ground.

Beginnings: From Gabler to Wellhausen (1787-1878)

While the Bible has been read theologically sinséarmation, in the early, medieval and
Reformation church there was no biblical theology@Tl Theology as a discipline.
Tertullian, Augustine and Martin Luther did not Biblical theology by itself. Instead,
they did general Christian theology (Palmer 132)e Drigins of biblical theology as a
separate discipline are commonly traceddbann Phillip Gabler (c. 1753-1826), who
made a distinction between biblical theology andyrdatic or systematic theology.
According to Gabler, the origin of biblical theolpties in the Bible itself, while dogmatic
theology stems from individual theologians withgorphilosophical and ecclesiological
commitments. Gabler suggested a three-stage apptoaexamining biblical theology.
First was the gathering of historical data from &1 NT; second was a comparison of
the various parts attributed to each testament;thind was to note the agreements and
disagreements in order to determine what universabns emerged. Gabler never wrote
an Old Testament theology, but in his wa@korg Lorenz Bauer(c. 1796) divided the
biblical material into the study of God, humankemd Christ.

G.P.C. Kaiser (c1813)

Following Gabler's and Bauer's seminal efforts, Qldstament theologians began to
respond to their findings. Kaiser was the first@ahto view the study of Old Testament
theology as essentially a history of religion ratti@n a history of God’s revelation. This
emphasis on OT theology as a strictly historicgdlesation was to become the dominant
methodology in biblical studies later in the cegt(fiouse 19).

Other scholars who made remarkable impact durirgpgériod were Wilhelm M.L. de
Wette (c. 1813) - philosophical approach to thepjdgilhelm Vatke (c. 1806-1882)
“History of Religions” approach to theology, whichad a great influence on J.
Wellhausen (c.1878); etc. However, OT Theology weduced to historical questions
during this period. Matters of faith were exclud&tle historical approach had triumphed
on every side. The result was “the tyranny of lmistem in OT studies” (Palma 132).

The Dominance of Historicism: 1878-1920
During this period the OT Theology was eclipsedtly History of Israelite Religion.

Three factors were responsible: (1) Greater hisbrconsciousness; (2) Archeological
discoveries of Mesopotamia, Egypt, Ugarit and Geeamong others (3) The literary
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critical works of Vatke, Graf, Kuenen, and aboveVWdkllhausen (Lemke, "Theology -
Old Testament,ABD).

In 1878, Julius WellhausenRrolegomena to the History of Ancient Israfttated to a
great extent the agenda in OT research. His catitoiis came from his ability to
synthesize the findings of earlier scholars inte@dable and unified whole. Wellhausen
proposed the JEDP documentary hypothesis, whiclsepted the Pentateuch as a
composite document that was put together from wiffe sources, and which could
account for the seeming contradictions and incterstses found in it.

The Re-emergence of Old Testament Theology: 19206(®

The dominant hold which the history-of-religionspapach had exercised over the
discipline of OT theology began to wane during pleeiod between the two world wars.

Several factors helped bring this change about. #gitbem were the general changes in
theological climate following World War |, a reami against the extremes of 19th-
century historicism and evolutionary developmestali and new developments in the
field of OT scholarship itself (Lemke, "Theologpid Testament,ABD).

The year 1933 may be said to mark the beginning oéw era in OT theology with the
appearance of two works, one BySellin and the other bW. Eichrodt. By far the most
outstanding and enduring representative of the eeavin OT theology is Eichrodt's
Theologie des Alten Testamer{iBpeology of the Old Testamerdgjiginally published in
three parts between 1933-39 (Eng 1961-67). He hs&drical-systematic method to
understand the main themes of the OT. His Theolsgyynchronic (systematic) built
around the theme of the covenant. In spite of ilegile criticisms and acknowledged
shortcomings, Eichrodt's work so far remains urnasspd in comprehensiveness,
methodological thoroughness, and theological acufideges and Prussner 1985, 277).
Another remarkable contribution of this period cameen Gerhard von Rad through his
two-volume Old Testament Theology. Von Rad beliestdngly that the Old Testament
speaks repeatedly of God’s saving acts in histdeyargued that the interpreters of OT
must take Israel’s confession about God as pregchiot specifically as history (House
35).

The Growth of Diversity: 1960-2000

This period witnessed the emergence of diversitpmhions and methodologies never
seen before in OT Theology. Conservative scholprsivhich had not been a serious
partner in the discipline’s dialogue for many yeamsce again entered the picture. For
lack of consensus in methodologies presented Hy dritical and conservative scholars,
Brevard Childs (c. 1970) concluded that biblical theology waschisis in his book.

Childs proffered a canonical approach to the stoflDT Theology. He separated his
canonical approach from other methodologies. Higr@ch does not utilize a single
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theme, nor does he choose between systematicditidrabased categories. Instead child
stated that a canonical approach recognizes thhttippes of features appear in the Old
Testament, as do “innumerable other options” (Hel&e

Other notable scholars of this period inclutalter Kaiser (c. 1978 —Toward an Old
Testament Theoloyly whose work is thoroughly conservative in its repns on
revelation, history and unity of the scriptu@aus Westermann(c. 1982 —Theologie
des Alten Testaments in Grundzugehe work presented the theology of OT as having
the task of summarizing and viewing together what®T as a whole, in all its sections,
say about God; and/alter Brueggemann(c. 1992), who sought to cast OT Theology in
a different mold. He maintains that at the coreQdf faith istestimonyto God’s core
character, which he describes in terms of covemalidarity and unlimited sovereignty
(Schlimm, http://catalystresources.org). Anothempamant work aware of the OT's
diversity isE. Gerstenberger'sTheologies in the Old Testamgiiortress, 2000). The
plural noun in this title is not accidental. Thislwme examines the different theologies
present among various social institutions in the families, villages, tribes, nations, and
exiles.

Self-Assessment Exercise
» ldentify the different historical periods of OT Tdlegy presented by P. R. House,
and summarize the main contributions of scholaesaicth of the period.

3.5 Tools and Method for OT Theology

The survey of the different historical periods i @heology (done above) has made it
clear that several methodologies for composing TGddtament theology exist. In this
Course, we shall adopt a combination of methodebtjiat would suit our purpose. P. R.
House (1998, 53) presented five factors that shguide whatever methodology one
adopts in OT Theology:

(1) It must have a historical base.

(2) It must explain what the Old Testament itself ckinmot what preconceived
historical or theological systems impose upon ibé&dal material.

(3) When part of Christian theology, Old Testament Ibgp must in some way
address its relationship to the New Testament.

(4) By joining with the New Testament to form bibliclleology, Old Testament
theology offers material that systematic theologiaan divide into categories and
topics for discussion.



CTH 323 OLD TESTAMENT THEOLOGY

(5)By stating what the Old Testament says about Gawitire and will, Old
Testament theology moves beyond description ohtmotio prescription of action
(i.e. application to one’s context).

So, our approach in this Course is to study someheftheological themes found in the
Old Testament, using exegetical methodologies iwa@onical order, relating the Old
Testament themes to the New Testament, and drawigications for believing

communities in contemporary Africa. The selecte@éniks are: God (Nature and
Attributes); Creation (Origin and Providence); Humbg (Nature and Purpose);
Covenants; Land as a Gift; Sin and Evil; Holy Planed Worship; Priesthood and
Sacrifice; Redemption, Mission; Community; and Pregy; discussed under three
modules.

Self-Assessment Exercise

« Can you summarize the five factors that should guuhatever methodology one
adopts in OT Theology suggested P. R. House?

3.6  Implications for Africa

Just like the global experience, biblical theolagyAfrica is in search for an acceptable
methodology. The advent of Christianity to blackriéd coincided with the western
imperialism, which impacted on the way the missi@sa did biblical interpretation.

According to Gwamna (2008, 200):

The resultant effects of this was the superior cukil of
western missionaries on Africa and Africans as alah
whose land, traditions, beliefs, philosophy and irent
cosmologies, were branded as ‘undeveloped,” ‘saydge
‘animistic’ paganism,” ‘native,” ‘primitive,” supsatitious,’
‘pre-logical in mentality’ and ‘incapable of coneig God’,
among others.

In the words of Mbiti, “mission Christianity” proded a church, ‘trying to exist without a
theology and without theological consciousness andcern in Africa.” Even the
theology that evolved was one sided (Gwamna 20f)irSan attempt to extricate Africa
from western imperialism in Africa’s theologicalotights, many African scholars have
proffered different kinds of methodologies as aerahtive in doing biblical theology in
Africa. Some of the methodologies for doing biblitheology presented by African
scholars include: Contextualization, Inculturation, Indigenization, friganization,
Intercultural Hermeneutics, African Theology, Blatkeology, and Savannah Theology,
etc (Note: these methodologies to biblical theology in Adriwill be evaluated in the last
unit of this Course).
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Theological consciousness in Africa is evolvingidap The pace will accelerate if
biblical scholars in Africa would engage in serisiisdy of Biblical languages, in order to
read and interpret the bible for themselves andelgton versions. Furthermore, biblical
theology in Africa should not be lured into synestt tendencies, and it should not be at
variance from global consensus of what biblicabtbgy stood for.

Self-Assessment Exercise
» Biblical theology in Africa is in search for a mettology. Discuss.

4.0 Conclusion

From the foregoing, Old Testament Theology is aidime that has a diversity of
methodologies in its interpretation and applicatibhe guideline for every methodology
remains: OT Theology must have a historical basemust explain what the Old
Testament itself claims, not what preconceivedohisal or theological systems impose
upon the biblical material; when part of Christtheology, Old Testament theology must
in some way address its relationship to the Newtareent; by joining with the New
Testament to form biblical theology, Old Testamehéology offers material that
systematic theologians can divide into categonmbstapics for discussion; and by stating
what the Old Testament says about God’s naturendhdDld Testament theology moves
beyond description of truth into prescription ofiac. This Course adopted a synthesis of
theological themes with exegetical methodologies aanonical order.

5.0 Summary

The following are the major points we have studliethis unit:
« The definition of Old Testament Theology has beanously defined because it is
still a discipline in search of definition.
» The difficulties facing OT theology has been diddento five various sub-
headings.
» The history of OT Theology has also been divided four various sub-divisions.

6.0 Tutor Marked Assignments

Define the term: Old Testament Theology, and discesme of the methodologies
advocated by scholars for OT Theology.

7.0 References/Future Reading

Gwamna, Je’adayibe Dogara (2003grspectives in African TheologBukuru: Africa
Christian Textbooks.
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Unit 2: God (Nature and Attributes)
Contents
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3.0 Main body
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3.2 The Names of God
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3.4  Metaphors about God in the Old Testament.
3.5 Hermeneutical Considerations
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7.0 References/Future Reading

1.0 Introduction

In the previous unit, we have looked into the d&bn of Old Testament Theology and
the various barriers militating against the stufip Testament theology. In this unit we
will focus on the Old Testament concept of God. Thd Testament opens with the
declaration; “In the beginning, God Created thevieea and the earth” (Gen. 1:1). The
idea of God is an overwhelming concept emphasinetieé Old Testament. There is the
belief that God exists. Yet there is no concertiédreanywhere in the Old Testament to
prove the existence of God. So, the Old Testanmemot a laboratory for the test of
whether or not God exists. It is a testimony of @ld Testament believing community of
their relationship with the One who created andasos the universe.

2.0 Objectives
By the end of this unit, you should be able to:

» Discuss the Nature of God
» List the names of God
e Explain the metaphors about God in the Old Testamen

* Discuss the hermeneutical considerations of OT ephof God to the New
Testament and the African context.
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3.0 Main Body
3.1 The Nature of God

The nature of God is discussed throughout the bobkise Old Testament canon. God is
described in the following terms: The God who aeathe Oneness of God; the Personal
God and the Living God among others.

The God who Creates

The thought of God as creator is an indispensab#tufe of biblical theology. The
Israelites believes that creation is entirely Gatbghg. God’s uniqueness and sovereignty
is manifested in Genesis 1:1, which declares: i beginning God created the heavens
and the earth.” P. R. House (1998, 63) describe&dthes notion ran through OT Canon:
(1) In the Prophets creation serves as eviden€&odfs concern for Israel and the rest of
the human race and as proof that the Lord has eigdriyto judge every living creature.
For example, Isaiah claims that the fact that tbedlcreates the heavens and earth means
that the Lord never grows weary and is ever williogcomfort a hurting people grown
weary of Assyrian oppression (Is 40:12-31). (2) €al Psalms celebrate the Lord’s
status as Creator stressing God’s incomparabihty,dignity of the human race made in
the Lord’s image, the redemption of Israel and ¢bastancy of God’s commitment to
David and his lineage (Psalms 136 and 89). (3)2Bhnd Proverbs 8 argue that God’s
skills as Creator prove the Lord’s unsurpassed avisd

The Oneness of God

Deuteronomy 6: 4 records, “Hear, O Israel: the Lot God is one Lord.” This
confession occupies a central place in the worshiphe Jews, and influences their
thoughts about religious matters. Scholars areimaigreement on how to interpret the
Oneness of God in OT Theology. D. F. Hinson (194, reported that some may have
interpreted it: ‘The Lord is one, but there areenoiy More likely, some believed: ‘The
Lord is the only God for Israel, but there are otgeds for other peoples.” The other
nations worship gods who share their power witlsdesleities, but the Lord’s power is
supreme in Israel. Most certainly ‘The Lord is Omeme to mean that ‘The Lord, the
God of Israel, is the only God; all others are mieas with no real existence and no
power.” Other references in to God as One or suer@und in the canon include: Exodus
20:2-3; 1 Sam 5:1-5; Psalm 82:1-5; Isaiah 41:41@344:6.

The Personal God
The God of Israel is personal. The personal naitifeod in the Old Testament is readily

shown by references to nearly every portion of @anon.God is ascribed human
functions, namely: God speaks (Gen. 1:3), hearsl.(Bx12), smells (1Sam 26:19) has

-13-



CTH 323 OLD TESTAMENT THEOLOGY

eyes (Amos 9:4), personal emotions (Zeph 3:17; B£feR), etc. According Baab (1934,
28).

It is clear that God is viewed as having persomal aven

manlike traits whereby he may communicate or otherw

relate himself to others. Yet these evidences dqral being

are extremely superficial and inconclusive. Theyiobsly

fail to distinguish God from men; neither do thegmtify the

deeper meaning of personality.

As a matter of fact, the basic ingredients of tbecept are to
be found in the many indications of the self-deieation, the
ethical freedom, and the affective characters efdivine life.

There is abundant evidence on each of these paint,its

accumulation readily leads to the conclusion thed God

exhibited in the Old Testament is personal in teepest and
most significant sense.

The self-determination of God implies that Godb$eao conceive purposes and work for
their realization in the processes of history ai a&beyond. This assumes the power of
thought and reflection as well as memory and \wiitiThis self-determination and self-

direction of God is seen in every document of thd Testament. In Genesis 1:3, God
said, ‘Let there be light!" This utterance requigepreconceived purpose which receives
fulfillment in the very pronouncement of the wogisoted.

The Living God

The Old Testament presented God as Living. Jeref@ah0 records, “But the LORD is
the true God; he is the living God and the eveargsKing...” this signifies the God who
acts in history, who performs mighty deeds of de=ance, and who manifests his power
among men. He demonstrates that he is the living Bodisposing of Israel’'s enemies.
In the words of Joshua, “By this you shall knowtttree living God is in your midst, and
that he is surely going to drive out of your wag thanaanites” (Josh.3:10). According to
Baab (1931, 25), “the implication of the word “Ling” shows that God is not simply an
idea; He is the power, acting upon and through hulif@and the natural order which He
sustains. He delivers, redeems, saves, helps,lassks.”

Self-Assessment Exercise

* Identify and discuss the four main ideas of theuraatof God in the Old
Testament?
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3.2 The Names of God

The belief in the existence of God is common to ynagligions, and each of these
religions has different names for the supreme déityhe Old Testament different names
are used for God, namelglohim, El, YHWHandAdonaiamong others.

Elohim

In Genesis 1:1, we read: “In the beginning God texda.” The Hebrew word used for
God isElohim, a word which is plural in form, and which is soimmets used of foreign
deities and translated gods. In the great majaoityits occurrences, however, it is
rendered God and refers to the Israelite deityitsedf therefore its use neither demands
nor excludes a monotheistic view. It is probabkg the term took its rise in a polytheistic
milieu, but in the most ancient texts of the Bililes already used of a single God and is
construed with a singular verb (Rowley, 1954:519wkey (1956) opines that this does
not prove thaElohim is thought of as the only existing deity, and iedlehere can be
little doubt that in historical times many in Iskased this term of their God without any
idea of denying the reality of other gods. Anotpessible implication of the usage of the
word Elohim, could be its allusion to Trinity in a Christianrfzance. Palmer (2011:17)
argued that it was more likely that the plural fdetohimreflected a plurality of majesty
or intensity.

El

The wordEl sometimes stands alone or it is used as a p@f@adther word to form the
name of God. Sdil is a generic word for God or god in the Old Testatmm Amongst
many other terms for God found in the OHI-Shaddaiand El-Elyon were used in
reference to the God of Israel. It is certain, heeve that there was a stage when they
were thought of as separate and distinct deitieseblVer, incorporated in proper names
are elements consisting of the names of other gdasare known to us from the texts
which have come down from Israel’s neighbours. Erample, when Abram offered a
tithe to Melchizedek, the priest Bf-Elyon, he equated the Canaanite dé&tyElyon (i.e.
The Most High God) witlel-Shaddai(i.e. The All Sufficient or Almighty God), the God
of the Hebrews (Ajah, 2010:45).

YHWH

The most common name used for God in the Old Testam thetetragrammator(i.e.
the four letters)YHWH. In Exodus 6:2, Moses was told that God appearedh¢o
Patriarchs a&l-Shaddai and not a¥ HWH (translated the LORD), the new identity with
which he was appearing to Moses. But it is cleae libat the God of the patriarchs is
identified with the God in whose name Moses cameugh they bear different names.
According to Rowley (1956:52), “In Israel the nafleaddaifell largely out of use, and
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was replaced by the name of Moses’ God. Wheranaineed, it was generally in poetry;
and the same is true &lyon We never find any opposition between the God ok&s
and the God of the patriarchs, or any undercuroérieeling that the identification was
not complete.”

Concerning how the actual meaning of the lexteiWH or how it should be pronounced;
scholars are not in agreement. Some renderedvialweh while others call ifehovah
But, in the Hebrew tradition, the word is not peihtor pronounced. In its place they
would prefer to pronounce Adonai (though it would be translated 8©RD - all the
letters written in the upper case).

Adonai

In the Old TestamepAdonaicould mean Lord, master, LORD depending on theestn
The plural formAdonai,like the plural formElohim,is regularly used with singular verbs
and modifiers, so it is best to construe the Namem emphatic plural or plural of
majesty. When the plural is formed using a singglassessive ending (my Lords), it
always refers to God, and occurs over 300 timesthe Tanakah in this form
(http://lwww.hebrew4christians.com/Names_of G-d/Aaitadonai.html -19/9/11).

The Old Testament presented the Israelite GothWH as the only LORD, and n@&aal
(the Canaanite God of Rain and Fertility). The Ganiizs used the terBaal, or Lord, for
their gods, and in the post-settlement period Iseseworshipped at Canaanite shrines
according to Canaanite rites, and used this terenvthey would have affirmed that they
were worshipping the God of Israel. There was atwag undercurrent of feeling that
Israel's God was nddaal, and in times of national tension this found opgpression.

Self-Assessment Exercise
 Mention and discuss two names used for God in tdeT@éstament.

3.2  Attributes of God

The attributes of God refers to the way the Oldtdiment presented the characters of
God. Itis in the attributes of God that the distive elements of the faith of Israel lie.
The characters of God listed in the OT include: é,alustice, Holiness, and Faithfulness.

Love

The Old Testament presented God as the God of Iskael was suffering in Egypt, God
loved her and had pity on her and his love bothresged his own character and laid its
constraint upon Israel. The Book of Hosea gaveaplyc picture of how God loved his
people, even though they remained unfaithful to flifosea 1-3). According to Rowley
(1956:62), “It is sometimes supposed that it wabldésea that Israel owed the thought of
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God as gracious and merciful. Yet it clearly weatl far behind Hosea to the event of
the Exodus, and in a passage which is held by rodtigal scholars to antedate the time

of Hosea” (cf. Exodus 34:6). Indeed, Hosea devaldpe thought of God as gracious and
merciful, and with an intensity born of his owndi@experience declared the constancy
of God’s love, and pressed on people the demanidadfiove for an answering love and

loyalty.

Justice

If God was a saving God in Exodus, he was by no meansyslvepresented as such.
There were many occasions when he delivered higl@eand there were other occasions
when the prophets predicted woe for them. Wherelstia not reflect God’s character in
her internal life, but by the evils that were ramipgevealed her sorry state, then her way
could not prosper. This was not simply God wasraftal with her. It was the expression
of his moral character and his love. For in thech&ay of the prophets the only
foundation for man’s well-being lies in obedienae the will of God. If God were
indifferent to their well-being he would not be Gafdlove. Hence the discipline of events
was thought of as designed to bring Israel baaok the way of God’s will, so that she
might reap blessing, and the disasters foretoldth®y prophets were as much the
expression of the character and will of God as dbkverance from Egypt had been.
Israel’'s election did not mean that she was thepeaied favorite of God. It brought her
high privilege; but it also laid heavy responstlyilion her, and was charged with
constraint, which she could only disclaim to herttfRowley, 1954:63).

Holiness

Holiness was at first thought of as a numinousituattaching to God and to persons and
things that were separated from common use. Irfditle of Israel a moral content was
given to the term. This is associated especialth Wie teaching of Isaiah, who is fond of
calling God ‘The Holy One of Israel’, though againvas not without preparation before
his time. Rowley (1956:66) highlighted that in #edl of Moses, the numinous quality of
God's holiness (i.e. awe in the presence of Gorims of power and separateness from
humanity) and the moral consideration (i.e. goodraesd mercy in sending Moses as an
agent of deliverance) came together. There is alnturality in the holiness of God, as
well as the numinous quality which communicateelitso the very ground on which
Moses stood (cf. Exod. 3:1ff).

Faithfulness
Faithfulness of God is often insisted in the Olagtaeent. This term implies that God is
not arbitrary in character, but self-consistent tmbe relied on. He does not resort to the

exercise of power to cover fickleness, which matherefore powerless to question. In
him there is no fickleness, but in all that hensl all he does he is to be trusted. Malachi
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3:6 records, “For | the LORD do not change; themefypou, O children of Jacob, have not
perished.” It is true that there are many passadese God is said to repent of having
done something. This term is not used in a moraksehowever, implying that God
recognized that he had been at fault. There isiodytan element of anthropomorphism
in the term, and it is used at various levels ofinmeg in the Old Testament. In general
terms it may be said to mean that God changed Imd,mot because of fickleness in
himself, but because of failure in men or becatdsaan’s repentance.

Self-Assessment Exercise
e Summarize each of the attributes of God discugsdus section.

3.4  Metaphors about God in the Old Testament

The OIld Testament made several metaphorical labelsGod, signifying how the
community of faith in the Old Testament regardedlGmamely: the Lord as King; God
as a Rock; Father, Brother and Kinsman; God aseJadd Shepherd among others.

The Lord as King

The LORD as King is a "root metaphor." It generaiesh metaphors as the notion of the
temple as God's royal dwelling - God's palace ctivecept that God is the enthroned ruler
of the Universe and presides over the heavenlytaafudivine armies (Lord of Hosts);
that there will be a great battle, the "Day of LORDhe OT speaks of the Lord as King
about 85 times; representative passages includex 28121; Deut 33.5; 1 Sam 12.12; Isa
6.5; 33.17, 22; Jer 8.19; 10.7, 10; Dan 4.37; Ma#i1Psalm 10.16; 24.7, 8, 9, 10; 29.10.

The root metaphor of the Lord as King utilizes tdigine designation: “the King” and
“LORD of Host” - the first gives us a glimpse okth ORD as the warring deity and the
second as the enthroned reigning deity" (cf. Is@dah5). In the biblical ideological
complex in which the Lord as King is the very centhere are three components: chaos
or battle, kingship, and temple. It is logical tesame that this root metaphor was
especially cultivated in the milieu of the templ#hich would help to explain its
occurrence in the Psalter and related literatuvistijnger,In Search of Godl04).

God as a Rock

The Hebrew wordzur means "rock." The word was a figure of speech drdkem
Palestinian scenery to portray divine strength pednanence. No doubt these local
associations favourred the continued usage of toed cf. Isa. 32:2), but it is quite
probable that the primary meaning was given in fine-Mosaic period when the
patriarchal deity, Shaddai, was invested with mawntmagery (Anderson, "Names of
God," IDB CD-Ron). In Akkadian prayers the deity was often addrésas "great
mountain,” and throughout the West men worshipedgtieat storm-god, Hadad, usually
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known as Baal among the Canaanites. Thus the moumtaock imagery suggested by
zur has its source in the North West Mesopotanoaalé with which the patriarchs are
connected. Support for this view is found in sorh¢he early personal names like Elizur
- "My God is a Rock" - Num. 1:5. Another early namas Pedahzur - "May the Rock
Redeem" - Num. 1:10 (Anderson).

According to OT testimony, Israel affirmed that th®RD is the Rock of Israel (Isa.

30:29; cf. Gen. 49:24). The name often appearsoetip literature (e.g., Psa. 18:2;
parallel with Isa: 18:31; 18:46; 19:14; Isa. 17:4@;8; Hab. 1:12). An important passage
in this connection is the so-called Song of Modesut. 32:1), where it is affirmed that

the LORD is the Rock who has given birth to hisgledvs. 18) and whose stability and
steadfastness are their sole refuge (vs. 4, 183130 Isa. 26:4 the LORD is called an
"everlasting rock" (Anderson).

Father, Brother and Kinsman

A cluster of names, such as "father"; "brother"i{8knan") were used in antiquity to
express the very close family relation between deg&y and his worshipers. The
conception of family kinship with the deity is refted in personal names likdiab, "My
God is Father" (Num. 1:9; | Sam. 16:@®hiezer "My [divine] Brother is help" (Num.
1:12); orAmmishaddai"[The god of] my Kindred is Shaddai" (Num. 1:1Zhe ancient
Semitic background of these divine names is the et the god was actually a blood
relative of the clan or family, whose members wayreéhe same token sons, brothers, and
kinsmen of the god (Anderson).

God as Judge

The title "Judge," like "King," refers to the fura of the ruler. In a passage from the
fourteenth-century Ras Shamra Tablets the two teamsused of the deity in poetic
parallelism: "Our king is Triumphant Baal, our jwdgabove whom there is no one!”
Moreover, the word "judge” was used for the eagelyders of the Israelite confederacy,
whose task was not just to arbitrate legal disp@ssin our restricted meaning of the
term), but to get justice for Israel by acting iflitary crises when the confederacy was
threatened (see the book of Judges). In the higtaste, the LORD is Judge (Gen.
18:25), for his actions in history set things righy humbling the oppressor and exalting
the oppressed. Other passages include Isa 33.2278s9; 96:13).

Shepherd
The title "Shepherd" is also related to the offif&ingship. In the ancient Orient the king
was often styled as the shepherd of his peoplein abhe prologue to the Code of

Hammurabi, and the court language was also apfaiddities whose role was to lead and
protect the people. Divested of its ancient poligtie associations, the term was applied
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to the LORD throughout the OT period, and was paldirly appropriate for expressing
the personal relation between God and his peoptleeirtovenant. Examples: Israel is the
LORD’s "flock™" or the "sheep of his pasture" (Pg8:13; 95:7; 100:3); the LORD is the
Shepherd (Gen. 49:24; Psa. 80:1, 2) who leadgal§teé'shepherds”) and enfolds his
people with goodness and concern, as expressesicalys in the Twenty-third Psalm.
Others are: Isa. 40:11; cf. Ezek. 34:1.

Self-assessment exercise
» Explain what the OT means, when it refers to theRDOas King, a Rock, and a
Shepherd.

35 Hermeneutical Considerations

The reality of God is the main focus of the Old taesent. This consciousness is not alien
to the traditional African. Just as the African masch to learn from the Old Testament
and Christianity, it is also true that some inssgfrom the African traditional religion
could facilitate a better interpretation of theigiures in African context. For example, in
the Old Testament, God has various names or tglase are generic, but one is personal
(Palmer 16). Different African traditions and cutte have a common name or title for
God. Nyamiti (Parrat 61) opined that Christianibuld learn much from the divine names
and the divine attributes stressed by Africanshsag friend, fecundity, fatherhood, life-
giver, protector. But he would need to examine therhne light of the cultural elements
central to African cultures: dynamism, solidaritparticipation, the sacred, and
anthropentrism. In particular, the symbol of the tMohood of God found in some
African cultures, could, when used correctly, coempént the biblical imagery of the
Fatherhood of God, and open up a deeper understantlihe nature of the Deity.

Self-Assessment Exercise
e Can you explain how a good knowledge of Africanaapt of God could facilitate
a good understanding of the concept of God in OT?

4.0 Conclusion

From the fore-going, we have seen that in presgritia nature and attributes of God, the
Old Testament affirms the existence of God, whbath personal and living amongst
other attributes. As a personal God, he is ableotceive purposes and work for their
realization in the processes of history as welbagond. This assumes the power of
thought and reflection as well as memory and \alitiAs a living person, God acts in
history, who performs mighty deeds of deliverarax@ who manifests his power among
men. He demonstrates that he is a living God bpadisig of Israel’'s enemies. This
understanding explains why different metaphors raanties were used in connection with
God in the Old Testament.
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5.0 Summary

This unit discussed the nature of God, as the Ghd weates, Oneness of God, the
personal God and the Living God. We have also emadhthe various names for God:
Elohim, El, YHWHandAdonaj attributes of God: love, justice, holiness anithfalness;
and metaphors about God: the Lord as King, Godaak R-ather, Brother and Kinsman,
God as Judge and Shepherd. The unit concluded avitiermeneutical consideration
explaining how African concept of God could faeiti a better interpretation of the OT in
African context.

6.0  Tutor Marked Assignments

Outline and discuss some of the attributes of Gma know. How is God described as a
Judge and Shepherd in the Old Testament?

7.0 References/Future Reading
(http:/lwww.hebrew4christians.com/Names_of G-d/Aaitadonai.html -19/9/11).
Ajah, M. (2010)Tithing in the Old Testamen®hafia: Onuoha Printers

Hinson, David F. (1976)heology of the Old Testamehbndon: SPCK

House, Paul R. (1998)Id Testament Theologlpowners Grove: Inter-Varsity Press.

Palmer, Timothy P. (2011A Theology of the Old Testamei®ukuru: Africa Christian
Textbooks.

Parrat, John (20014 Reader in African Christian Theolagyondon:SPCK

Rowley, H. H. (1956 he Faith of IsraelLondon: SCM Press.
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Unit 3: Creation (Origin and Providence)
Contents

1.0 Introduction

2.0 Objective

3.0 Main body
3.1 Creation in the Pentateuch
3.2  Creation in Prophetic Literature
3.3 Creation in Wisdom Literature
3.4  Christ the Instrument of creation
3.5 Hermeneutical Considerations

4.0 Conclusion

5.0 Summary

6.0 Tutor Marked Assignments

7.0 References/Future Reading

1.0 Introduction

In the previous unit, we have gone through theneatind the attributes of God. We have
also examined the various names of God as wellhasntetaphors that are used to
describe God. In this unit, we will be concernednwCreation as a theme in the Old
Testament. The Old Testament begins with the affion that God is the creator of the
heavens and the earth (Gen. 1.1). Creation isaeraign act of the Triune God who was
before the foundation of the world.

2.0 Objective

By the end of this unit, you should be able to:

» Explain the biblical concepts of creation in thenfésuch, Prophetic, and Wisdom
literatures.

» Discuss the presentation of Christ as God’s insénirof creation
« Draw contemporary lessons through hermeneuticadideration

3.0 Main Body

3.1 Creation in the Pentateuch

The oldest creation narrative in the Bible is ptiipdhe one recorded in Genesis chapters
1 and 2. Scholars have different opinions whetherad there are two different accounts
of the same event recorded by two different tradgj namely the Yahwist tradition (Gen.
2.4ff) and the Priestly tradition (Gen 1). Hous8(Z2:6) opines that the Pentateuch began
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the Bible’s sustained interest in creation andaittendant theology. It was here that
themes such as God’s personal involvement with muilp@ings, God’s sovereignty,
God’s power, God’s giving of standards, and Godkingness to forgive erring human
sinners have their origins. It was also here that fact that God is the only Creator,
indeed the only Deity, begins its key role in Bddli theology. In some way all
subsequent doctrines flow from these truths, allvbich were founded on the principle
that the Lord is the creator. These truths mustelbeived and processed through human
reason, but in the end they must be accepted abyriaith.

God’s Sovereignty

Genesis 1:1 claims that the Lord is the sole soantkecause of creation’s existence. This
verse also indicates that though the Lord is dyemnd personally involved in creation
the Lord is separate from creation. Commentatongigadly agree with these initial points,
but they have often debated what the opening pheasdes about the timing of creation.
On the issue of timing, House has this to say:

Since there is no agreed-upon translation of tleevigrses, interpreting them is
fraught with difficulties. Verse 1 may be transthtabsolutely (“In the
beginning God created the heavens and the earthtlependently (“When
God began to create the heavens and the earthThéugh both translations
are syntactically and contextually possible, Genésl is best regarded as an
absolute beginning, and indication of God’s contoder all creation as
complete (House, 2001:6).

Besides emphasizing that the world owes its exigt¢a God, the only one able to create,
Genesis 1:1 reveals that the Lord is solitary anidjue. That is, there is no other god
involved in the creation process and thereforeetieno deity like the Lord. Genesis 1:2
indicates that the Lord personally works in creatibrough his spirit. Though the earth
was “formless and void,” the “Spirit of God was nay over the face of the waters.”
Though it is possible for “spirit” to mean eithewifhd” or “spirit,” C.F. Keil correctly
comments that here the spirit is “the creative iSpir God, the principle of all life (Ps.
33:6; 104:30), which worked upon the formless)diés mass...”

Sin and Evil

The Pentateuch marks the beginning of series ofatna@s which centre on the
emergence and development of evil within humanitgxpulsion from Eden, Cain’s
murder of Abel, and the marriage of the sons of @ath human women and the great
flood, until the time of Abraham which marks a neeginning for the people of God
(Gen.1-12). Nurnberger (2004) commented that onotie hand the narrative describes
what ought to be. Where there is no evil, theneoiknowledge of the difference between
good and evil, thus no necessity to hide anythmgnfGod or from each other, thus no
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shame. Similarly, in authentic human existencerethe no conflict between humanity
and nature. The creator clearly intended humaneds to be without hardship.

On the other hand, the narrative depicts the diserey between what ought to be and
what is. The commandment of God evokes human dealhde it is meant to preserve
the wellbeing of humanity, it actually provides thecasion for disobedience. Where the
moral norm is broken, shame emerges and with inged to hide, to cover oneself, to
find excuses and scapegoats. Adam blames his wienaGod has provided; Eve blames
the snake, which God has made. Thus in the ends2odblame.

At the end of the Genesis creation accounts cetteological elements are in place.
First, the Lord has been portrayed as unique, paftssovereign, caring, and good. God’s
character is firmly presented as the core of alt th best in creation. Whatever is good
about the heavens and earth can be traced ditsatk/to God. Second, human beings are
entrenched as the flawed stewards of creationdThin must be overcome for creation to
return to its intended purpose. Readers are leflitg doggedly to the belief that the
personal God capable of creating the created avdlealso have the ability to recreate it
as needed (House, 2001:9).

Self-Assessment Question
» Explain the Sovereignty of God and the role ofisinreation.
3.2  Creation in Prophetic Literature

The Old Testament teaching on creation goes beyoadPentateuch. House (2001:9)
argued that the prophets handled creation themasmanner calculated to deal with the
specific problems in their era as well as with ldrger problems related to human sin left
unresolved at the end of the Pentateuch. IsaiatAarab are good representatives of how
the prophetic literature uses creation themes taecband exhort the people of their day.
Both Isaiah and Amos focus on how a proper grasgredtion theology can form, or re-
form, God’s people into a holy nation. Isaiah 40atkiresses an audience that has been
devastated by the Assyrian invasion known as then&sherib Crisis, which occurred
about 711 or 701 B.C. This audience could easi)etizeen tempted to serve the gods of
Assyria, as king Hezekiah's father Ahaz had doee @ Kings 16:10-18), given the fact
that Assyria had destroyed all of Judah exceptsddem, which Isaiah 1:1-9 says was left
with but a few survivors. They could also have tjauit wise to turn to the Babylonian
gods, for the Babylonians were constantly oppogiagyria (see Isaiah 39). They might
even have considered venerating Egypt's gods, Her Egyptians had been able to
withstand Assyria’s attempts to overrun their tersj.

Isaiah deals with their feelings of rejection by highligly God’s greatness, power,
Sovereignty, and mercy in 40:12-31. God cannot gvesary, and God cannot forget
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Israel, he argues. Why? It is because the Lorde<teator, the one who stretched out the
heavens and the earth (40:12). Because the LotHeisone who makes nations and

decides how important or unimportant they will beeo(40:15-17). Because it is the

Lord who sets up and bring down rulers (40:23).

Amos is not as interested in comforting and instructasghe is in waking up a stubborn,
sinful nation. Working about 760-750 B.C., Amoskset warn the northern kingdom of
Israel to repent before judgment comes. To achieygurposes he calls upon creation
theology at three crucial junctures to punctuaseeinnphasis on the day of the Lord, or the
day of God’s wrath. This day is coming not only ferael, but for all surrounding nations
as well (Amos 1:2-2:8). After declaring Israel aitgl neighbors guilty of a variety of
heinous sins in 1:12:8, the prophet proceeds tousfoon Israel’s unjust and
unrighteousness ways in 2:9-4:5. God brought Isoaglof Egypt and called some of
Israel’'s best to be Nazirites and prophets, onlyaee these messengers rejected (2:9-12).
Thus, judgment must come (2:13-15). God’s word floe people now is one of
punishment, not of deliverance (3:1-5); their rethenen and women have oppressed
others and sinned in their religious observance&5§4 so God sent them smaller
punishments to warn them (4:6-11), all to no awalhy should Israel be terrified? Why
should Israel repent? It is because the creatodéaided to judge (4:12-13).

Amos used the fact that the Lord is the creatowaon (4:12-13), express God’s wrath

over injustice (5:8-9), and announce the end of'&pdtience with a rebellious people

(9:5-6). In other words, Amos uses creation theplqgite differently than Isaiah does.

Amos wants his audience to sense fear at contirtoingbel against the creator. He wants
his audience to take no comfort in the knowledg there is no other god. He wants his
audience to tremble at the thought of the creatdrlat this awe change their behavior.
Isaiah and Amos used creation theology to remakdsqmeople into a holy nation and a
kingdom of priests, a goal first set forth in Exedi9:5-6.

Self-Assessment Question
» Discuss the concept of creation as presented lphpts Isaiah and Amos.
3.3  Creation in Wisdom Literature

Psalms, Proverbs, and Job are considered as pafih@ént Near Eastern wisdom
literature. They presuppose the existing traditidmout creation, but moves in their own
directions. Creation theology is strategic herad@tlaring God’s personal wisdom and
absolute sovereignty over the created order. These emphases are in turn vital for
these books’ arguments that the Lord is the soofcall wisdom and that the Lord
capably rules the universe in a way that demorestréie is worth serving under all
conditions.
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In Psalm 9Q God'’s personal majesty receives further definitiorough detailed creation
theology. In 90:1 the Lord is depicted as protaertisrael throughout all generations.
Then the psalmist claims that God has no persondl @& beginning, and bases his
opinion on God’s role as creator. The author say&aod, “Before the mountains were
born, or you gave birth to the earth and the wdelden from everlasting to everlasting,
You are God” (90:2). Clearly, this text recognizesend or beginning for the one who
has created the world. It also recognizes that Stdajesty can hardly be grasped by his
creatures.” There has never been a time when the Wwas not God, and no such time
will ever arise. Because the Lord is the creatws,gsalmist goes on to argue that God has
power to give and take life (90:3-6). The authaoadetermines that one must pray to the
creator for deliverance and forgiveness (90:7-Thus, in this psalm the creator is also
the giver and taker of life, the one who forgives she one who shelters Israel, and the
one who has no beginning or end. Given these fadts appropriate for the psalmist to
take all needs to the Lord. Creation theology bexpthe basis, then, for intercession, for
healing, and for confession of sin.

Psalms 89 and 104-106egin their survey of God’s saving works on IssabEhalf with
creation. Here creation is the beginning point ofiG redemptive plan that culminates in
the Davidic covenant and the need for deliveranoem fexile. In these psalms the people
cry out for help as they recall all that God hasealin the creation of the heavens and
earth, the exodus, the conquest, and finally in dhastisement of the chosen people.
Current forgiveness would become, then, the lateatlong line of great acts that began
with Genesis 1-2. Creation theology in this passagetended to lead to contrition, and
ultimately to cleansing and wholeness (House, 200)1:

Job and Proverbshave as high a view of God’s person and wortthagpsalms, but they
use these beliefs to make different theologicahizoiFor Job the issue is whether or not
the creator is faithful, trustworthy, and kind. Godower is never questioned in the book.
Rather, God’s use of his unlimited authority ancemsgth is under scrutiny. Thus, it is
vital that in Job chapters 38-42 emphasize theldapend kindly manner in which God,
the Creator, rules creation. Nurnberger (2004) centad that in Wisdom Literature we
saw how a genre responded to the transcendent rieedseaning, acceptance and
authority in the face of the enduring riddles ofrtan existence. It was as if a new “Word
of God” was born in their minds as they battle wikie universal and never ending
problems of life and death, righteousness andhsiture and history.

Self-assessment exercise

* Show how Psalms, Proverbs and Job presented teena¢mwisdom and absolute
sovereignty of God over the created order.
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3.4  Christ the Instrument of Creation

The prologue to John’s Gospel in the New Testarpemtlaims Christ to be thiegos
that is, the principle according to which the wonlds put together, or the wisdom with
which God created the universe, as in Wisdom liteea(cf. Prov. 8). Similarly Col 1:15
refers to him as the image of the invisible Go@, firstborn of all creation; for in him and
through him are all things created.

Referring toultimate power Christ was proclaimed to be Ruler of the univessated “at
the right hand of God”, that is, as God’s prime ister or executive (Mtt 28:18; Acts
2:33, 5:31). His miracles were perceived to berttamifestations of messianic authority
prophesied in the Old Testament. Furthermore, €bdsupieaultimate spaceshown as
having descended to the lowest, and ascended taghest places imaginable (Eph 4:9f).
He has been enthroned above all powers in the heatlee realm of God (Eph 1:20).
Also, Christ was presented as havulgmate beginning as God'’s instrument of creation
(Col 1:15ff; Heb 1:2f; John 1:1-5). The understamgdis that Christ acts both as the
channel of God’s power and as the embodiment of'$Gogdemptive love. Christ
represents God’s original intentions. This is wheeecreation narrative fits in.

Self-assessment exercise
e Christ represents God’s mastery over Creation.U3sc
3.5 Hermeneutical Considerations

The OIld Testament concept of creation is not aymbdf science, but a product of the
community of faith. In the words of Hebrews 11:By“faith we understand that the
worlds were prepared by the word of God, so thatugiseen was made from things that
are not visible.” The Old Testament believes thatlitORD is the only God, so the only
creator of the universe. According to Hinson (124§; “several important ideas follow
from the belief that God created the heavens aack#nth.” Such ideas include that God
is Almighty (Exod 6:3); the LORD controls naturegi8:22; Jer 31:35, 36; Amos 5:8; Ps
145:15, 16); God works miracles through nature @&i 17); the LORD is God of
wisdom (Ps 147:4, 5); God has a purpose for thatiore (Gen 1:28; 2:15) and evil cannot
stop the LORD’s work (Gen 6:12; Exod 32:7).

Self-Assessment Question

* What are the implications that God created the amsig/?
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4.0 Conclusion

The OIld Testament concept of creation is multifedetFrom the fore-going, the
Pentateuch teaches that God alone is the crelgocause and source of all things that are
made. It claims that the creator is personal, andugh entrusts human beings with the
care of the earth and with divine laws. The Prophetitings accepted and built upon the
points made in the Pentateuch. Writing to a ditgdriwavering, people of uncertain faith,
Isaiah uses creation theology to comfort, challengeect, embolden, and instruct. Amos
has little comfort to offer his erring, stubbormpoessing audience. He uses creation
theology to punctuate warnings about judgment fgoression and announcements that
the creator’'s patience with sinful Israel has beghausted. Psalms, Job, and Proverbs
adapt prophetic uses of Genesis 1-2 still furtfiée psalmists use Genesis 1:26-31 as a
reason for praise, and monotheistic passages sulgaiah 40-48 as reasons to bow down
and worship the only living God. Job stresses ti&on that God is a wise, capable, and
revelatory God to conclude that the Lord is wortlsting and serving when one suffers
due to no fault of theirs. Proverbs invites thos®weed wisdom to seek it from the one
who has possessed it from the very beginning. Wisd® available to human beings
because the creator wills to reveal it to them.

5.0 Summary

The above adopted a canonical approach in evatu#ia concept of creation in the Old
Testament. The Pentateuch gave the foundation&rstachding of creation as the product
of God. This section discussed the sovereigntyad &nd the presence of sin in creation.
Prophetic writings followed after the Pentateudctengs. Prophetic books of Isaiah and
Amos were examined. Each of the books resortetig¢acteation theology as a tool for
demanding obedience to commands of God, who iscteator. Wisdom literature
amplified the personality and wisdom of God in tia Christ as the instrument of
God'’s creation and a hermeneutical consideratiorcladed the unit.

6.0 Tutor Marked Assignments

Critically examine the concept of Creation in thebifew Canon of the Scriptures.
7.0 References/Future Reading
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Unit 4: Humanity (Nature and Purpose)
Contents
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3.0 Main body
3.1 Humanity as a creature
3.2  Humanity as a thinking being
3.3 Humanity as an ethical being
3.4  Humanity as a free being
3.5 Humanity as a religious person
3.6  Humanity as the image of God

4.0 Conclusion

5.0 Summary

6.0 Tutor Marked Assignments

7.0 References/Future Reading

1.0 Introduction

In the previous unit, we have examined the presientaf the creation as recorded in the
Genesis, in the prophetic literature as well asvitselom literature. We have established
that the creation asserted the sovereignty of @éelalso briefly examined Christ as the
instrument of creation as presented in the OldtaadNew Testaments and we rounded it
up by examining the hermeneutical considerationsfeation. In this unit, we would be
examining the concept of humanity as presentedhm ©ld Testament. The Old
Testament declares that humanity is a creatureodf\dth a definite nature and purpose.
Humanity occupies a unique place among the creatu@err duty in this unit is to
examine the distinctive features of the natureurhnity recorded in the Old Testament.

3.1 Humanity as a creature

The graphic account of the creation of humanityGmnd is recorded in Genesis 2. Other
references abound in the Old Testament, whichtatighe creation of humanity by God.
Humanity is a creature sharing the weakness andations of all creatures, made of
flesh and so is subject to sickness and death)¢tf.14:2; Ps. 103:15-16). The frailty of
human flesh was highlighted in order to glorify teeerlasting God (Isa 40:6-8). The
weakness of humanity in comparison with the powd&bad was again brought out in the
Chronicler’s history of Sennacherib’s invasion ofddh. King Hezekiah reassures the
people and tells them to be strong and of goodagmyrfor they have on their side a
greater power than the Assyrian. “With him is am arf flesh, but with us is the Lord our
God to help us and to fight our battles.” (Il Cl82:8). Baabs (1949:62) argues,
“Humanity is thus undependable, not because ofukiags, but because in him is
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weakness inherent in his nature as creature paatiog in the frailty of all created
beings.”

The close connection between humanity and animalemthem both children of nature.
Humanity breathes the air which surrounds him;dpgaduces his kind as do the animals;
he partakes of food; he sleeps for the renewalo$tinength; he wears clothing—perhaps
the skins of animals—to protect his body; and faediwith his own kind for survival and
companionship. In none of these activities doesgliffer greatly from the beasts of the
field. As a conscious organism struggling for estiste, he should be depicted as one who
makes all of the complicated adjustments demangekidbasic drives, which brought
his civilization into existence.

Self-assessment exercise

Humanity is undependable, not because of sinfulimgsecause weakness is inherent in
his nature. Discuss.

Humanity as a Thinking Being

Perhaps, one of the most distinguishing featurdsuafanity from other creatures is the
thinking ability in the human. Old Testament prdednseveral Hebrew words that may
be helpful in understanding this aspect of humanitge words areruach (spirit),
nephesh(soul), 1ev or levav (heart, mind), andbasar (body). When used of humanity,
ruach has a wide range of meanings, from “breath” tee “Hpirit of prophecy.” It may
connote wind, air, gas, temper, disposition, vitsgovigour, courage, anger, patience or
impatience, spirit (bitterness of spirit), and gperit of prophecy. It is imparted by God
(Zech. 12 :1); it is the principle of life withirumanity (Job. 27:3); it is preserved by God
(10:12); it is the life of all human beings, whiGwod holds in his hand (12:10); it is given
by God to all people upon the earth (Isa. 42:5)d @the “God of the spirits of all
mankind” (Num. 16:22; 27:16); God weighs the mativé each person (Prov. 16:2). At
death theruach departs from humanity (Psa. 31:5; 78:39; 146:4; J06:1; 34:14; Eccl.
3:21; 12:7).

The second term isephesh variously translated as “soul, living being, Jigelf, person,
desire, appetite, emotion, passion” however; ib dears the meaning of volition and
judgment. It is never the symbol for rational powkme (Baabs, 1949:67). Humanity has
reality in the Bible because he is, not becauss hespiritual being, a bodily organism, or
a thinking-feeling centre of consciousness. Isga#tinkers did not minimize human’s
power to conceive ends and to will them into bemgjther did they glorify the body and
its natural functions as ends in themselves. Tlubyesed a balance between body and
mind in their thinking about humanity which enabli@&m to avoid certain intellectual
problems, and which confronted them with others assdifficult. Baabs (1949) opined
that the Old Testament community of faith had nabpgm as to the sinfulness of matter,
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so that asceticism never arose as an influentialement in Israel. They did create the
problem as to humanity’s ultimate destiny beyorsldry, since body and soul must share
the same fate in the absence of a real dualism lagnhan nature.

Self-assessment exercise
How is thinking ability one of the distinguishingdtures of humanity as God’s creature?
3.3  Humanity as an Ethical Being

Humanity is an ethical person, that is, a beingabégp of making moral choices in the
light of alternatives, and of acting thereon. Italso possible for humanity to refuse to
make choices considered by the community or consei¢o be desirable, or to make
wrong choices. Two typically biblical limitationspan this discussion of humanity as
ethical come to mind. One is the fact of humaniggsstence as a collective personality,
and the other is the positive theistic focus obdilical ethics.

When humanity is observed as a corporate or collepiersonality, ethical consciousness
and social consciousness are closely allied. Agpeabdhere to some ethical ideal are
usually presented to the nation rather than toitkiévidual, or possibly to particular
groups within the nation. Amos addresses the wegalthmen of Samaria, for example,
and rebukes them for injustice. For him injustioel gustice have real and serious social
implications. A solitary good humanity is inconcalle, although Yahweh does call upon
Jeremiah to look around in the streets of Jerusdi®earch her squares, if you can find a
person, one who does justice, and aims at honésty). This language is rhetoric rather
than ethical, however.

In the Old Testament the belief prevails that huityais ethical. He may do justice and

love mercy; he may repent and let righteousness, flilown like a mighty stream; he may
wash his hands of the blood of violence and cruattgt succor the widow and orphan;
and he may substitute justice for bloodshed anuemusness for the cry of the afflicted.
This conduct is within his reach. The very factttlsaael’s ethical leaders—the prophets,
the wise men, and the lawgivers—urge upon the peth@ doing of good shows their

belief in its possibility. The stubborn resistarafgpower-holding groups in the nation to

the summons to live righteously should not blindtaghe reality of the ethical ideal

advocated by these teachers of morality with swagsipnate insistence and devotion. In
examining the nature of this ideal, we shall conesear to the humanity of the Bible, for

and by whom it was conceived.

The practice of justice in the sanctuary, the gate] the market place is humanity’s
ethical obligation. Amos, Hosea, Isaiah, Micah, dademiah,” as well as later prophets
exhort men to do justly in their social and ingtdnal life. Their writings are full of such

exhortations. Even where denunciation takes theepdd exhortation, as it often does, the
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same purpose of exalting the claims of justice aeduring its embodiment in the
national, urban, and rural community is apparenbdgg¢cf. Amos 2:6-7). Religious

leaders, be they prophets or priests or teachellsuse their ecclesiastical office in an
unselfish desire to advance God’s good purpostwimnvorld and will avoid maneuvering
for personal ad vantage or gain. And laymen wilt nge the formulas and formal
observances of religion as a substitute for ettobadience to the moral law. All of this
means that humanity, the source and center ofthisal transformation, will be true to
that ethical self which is a part of his being. thar evidence of this ethical-social ideal
may be found in Deut. 15:1-8; 16:18-20; 20:5-9]17422; Lev. 19:9-18.

The prophets were not content to be teachers oalsoBy the nature of the case they
were compelled to expound their ethical insightd ateas as the revealed will of God.
These, they firmly believed, had come to them veitith power and clarity from God
himself that they were compelled to proclaim themmatter what the cost. So they were
prophets primarily and teachers incidentally. Caooed that their message truly
corresponded with the will of God, they utteredtyomoral truths with passion and
unforgettable vividness. The word of Micah, delagrby him in the latter part of the
eighth century, was recalled over a century lat@nen the defenders of Jeremiah
remembered the earlier prophet’s ethical condemnatf Israel and the fulfillment of his
prophecy by the fall of that country. The forcekds of the prophets and the depth of
their religious conviction made the ethical phasfetheir message unusually impressive.

Self assessment exercise
Explain how humanity is regarded as an ethicaldpeirthe Old Testament
3.4 Humanity as a Free Being

The freedom of humanity in the Hebrew Scriptures isorollary of his ethical nature.

Humanity marries and is given in marriage; theynper in new lands and adjust
themselves to strange customs and peoples; thelahdygather wealth, and lose it—all
through the exercise of freedom. And in weightiextters human freedom is recognized,
whether these have to do with moral conduct or ereg to God.

We are informed that God desired to test Abrahamgekample, and instructed him to
take his only son, whom he loved much, to the lahMoriah, where he must offer him
as a burnt offering to God (Gen. 22). The narratimeeals that upon receipt of these
instructions the father promptly complied — “So hmorning Abraham rose early.” It is
the consummate skill of the narrator rather tham ithsensitivity of Abraham which
occasions the omission of any reference to hisatt@f soul as he faced the alternatives
and struggled freely to make a decision. Obediemas avoidable, but nonetheless
Abraham chose it. The decision of Joseph’s brothersell the young dreamer into
slavery was accompanied by a delicate balance cfopal feelings and individual
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desires. One brother wanted to kill him, anothennseled moderation; circumstances
beyond their control brought a caravan in sighth&y sold him (Gen. 37).

It is obvious that the Hebrews viewed freedom & ¢lommon-sense fashion of modern
humanity. For all practical purposes humanity wae f Biblical humanity went his own
way, acting as though he were free, and raisingdeastions about the contingencies of
nature, heredity, social and cultural environmant] economic necessity, which hemmed
him in and limited his action. The greatness of Ggmbwer over the life of his people
and over nature would seem to shrink humanity'sdom, or even to eliminate it
entirely. In holiness and majesty God ruled the &f men; how could they avoid a divine
dictatorship determining their every thought anéddfe This presentation of the problem
would hardly be recognizable by the men of the &ildhey knew the experience of
refusing the demands of God and stubbornly seekigig own ends. So they were keenly
conscious of their own will, which could be exertedoppose even the will of God. This
empirical fact far outweighed any speculative cdesations respecting freedom and
determinism. Men knew that they were free becalisg actually were able to defy or to
ignore the demands of God. Whether this defianogqat to be successful in the long run
is another matter.

The commission of sin by Israel is a demonstratibtine existence of freedom. Rebellion
against God is frequent. Forceful injunctions ai lupon the nation to listen to the
words of the law, to honor parents, to abstain froorder, adultery, theft, and lust, to
remember past sins and past mercies, to love thid their God, to observe all his
commandments. Before this nation is set a blesaiya curse, hinging upon obedience
or disobedience (Deut. 11:26-28), “I| have put &fed death before you, the blessing and
the curse; therefore choose life, that you as agljour descendants may live” (30:19).
The very presence of the Law presupposes lawlessaes sin — and moral freedom.
Commands to comply with a particular code, suctha®Decalogue, call for a redirection
of the human will, whose reality and freedom aresthffirmed.

At this point the prophets may again he calledsmwétnesses. In the dramatic contest
between Yahweh and Baal on Mount Carmel, the adcafinwhich is clearly a
condensation of a long historical struggle betwego opposing cultures, the prophet
Elijah confronts the spectators with the necessitgnaking a clean-cut and unequivocal
decision. They have straddled the fence long enotigbw long are you going to limp
upon two diverse opinions? If the Lord be God,dallhim, but if the Baal, follow him.”

(I Kings 18:21.) He challenges them to make uprthends and proceeds to assist them
by presiding over a remarkable demonstration ofptheer of Yahweh. The oracles of the
great literary prophets abound in imperatives sunmingthe nation to action based on
sincerity of purpose and a new devotion to the Gfgdstice. In Isaiah we find, “Hear the
word of the Lord; . . . give ear; . . . put awag #&vil of your doings; cease to do evil; . . .
seek justice; . . . restrain; . . . uphold; comwno. hear now;. . . go now;.. return;..quake
with fear; draw near to listen; . . behold!”
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In the view of the prophets the men of Israel amdh had the power to respond to the
word of the Lord, even though that word was a r@dime eliciting from human beings
the most strenuous moral and spiritual effort ofalba humanity is capable. That word
of God is a deadly attack upon the egotism andigreas®f men, upon their complacency
and self-will. When it is answered, it is answelgdan act of faith which permits the
substitution of God’s will for that of men. This ares nothing less than a voluntary,
wholehearted committal to the demands of God, atava for him which absorbs the
heart and mind and soul. This love is freely giv@an may love other gods and withhold
his love from his Creator. That this possibilityckene an actuality may be seen in the
biblical emphasis upon the sin of idolatry.

Our survey has disclosed the presencéhade principal types of freedomin the Old
Testament. There ipractical freedom, which permits a satisfactory amount of self-
expression in making life’s routine decisions. Tlaghe freedom which all men share
without raising profound philosophical questions taswhether they really have it.
Unperturbed by the implications for the problenfreedom of God’s power over his life
and thought, biblical humanity goes blithely on Wiy, announcing, “I will; | propose; |
intend ;“ as though he really were free. The sedond of freedom igthical freedom in

the exercise of which humanity may eat of the tethe knowledge of good and evil, or
he may refuse to eat. As a free, moral person heategt what is good and reject what is
evil, or do just the opposite — and suffer the egences. From his very creation he was
made aware of this possibility, and in his contingusocial experience this fact was driven
home to him by the admonitions of his moral leaderd by the disturbance of his own
conscience. Finally theretsligious freedom Through its possession humanity may turn
to God with his whole heart; and through it he ndayy his Maker and remain content
with lower loyalties. These are the three freedomsiblical men as they knew them.

Self-assessment exercise
Explain the three types of freedom connected todrunature
3.5 Humanity A Religious Person

Without doubt the Old Testament’'s description ofmlamity as a religious person is its
most conspicuous testimony about humanity. Thissdo® mean that humanity in the
biblical record is remarkable for his piety. Everhasty reading of the literature will
correct that misapprehension. Israel's spiritualdgsi encountered an overwhelming
weight of indifference and spiritual inertia wheey tried to lead the- people in the way
of faith. Complacent, content with their own resms, blind to ethical values, given to
trust in physical power and military might, theynstituted the immovable object against
which the irresistible force of prophetic denunicatwas hurled with no visible result.
The testimony does mean that the attention of thieBs focused upon humanity chiefly
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as a religious person, capable of entering intelationship with God. Humanity’s very
spiritual blindness or indifference is of interasbiblical writers because these conditions
bear upon that relationship. In fact, humanity®kactivity, no matter what its nature, is
considered important for this reason. This interasges in the Old Testament from the
meditations of the mystic to rules governing campitaition.

Humanity as a religious being is dependent upon, @odn whom he received his life,
and through whom he has hope of salvation. Godsisieator and preserver, the giver
and sustainer of life. The nation, which is colileethumanity, was originated by God’s
selection of Abraham and by the divine guidanchisfsons and grandsons. God brought
their descendants out of Egypt; he went before timetime of danger as they entered the
land of Canaan; he advised and rebuked their lsatdssughout the nation’s history; and
he revealed a new concept of national destiny wpelitical disaster overtook it.
Religious humanity is able to feel deeply his defgte upon God. Associated with
feelings of trust and gratitude, this feeling ofpdrdence appears most prominently in
Israel's book of worship, otherwise called Psalinsthe presence of foes humanity can
lift up his head and trust in God (Psa: 3:3).

Afflicted by his enemies the pious humanity turo€od, who is his refuge and strength,
his rock and fortress (18:1-2). The Lord answemyer in the time of trouble when
enemies are near (20:1, 7); he is humanity’s unfaifriend (23), his mountain-fort
(31:2), his deliverer from sickness (31:10-16; 38;21), and a well-proved help when
need is great (46:1). The heart of this religiousnhnity is made glad when the divine
mercies are counted (Psa: 47:1).

Humanity voices are not adequate to sing God'sspgai(34:1-2); orchestral music is
needed to supplement these. The horn, the lyréudmdthe drum and strings and cymbals
are to add their swelling rhythm of sound and haryynto humanity’s mighty chorus of
praise to God (81 :1-2; 150). Humanity is capallel@ep gratitude to his maker and
redeemer, the Lord of history and of all life. Heslcreated all things, snow and hoarfrost,
wind and rain, the heavens, the earth and all aresitliving thereon (104; 136; 146—
148). He is the Lord of history, having through\tsissitudes delivered his people in a
glorious manner (78; 81; 83; 105—106). Therefore galmist cries ‘Let all the people
say, “Amen.” Hallelujah!" (106:48).

There is no craving so absorbing and as intenskuasnity’'s craving for God. The
satisfaction of this longing by the gift of God®ving-kindness produces in the heart an
immense gratitude and upon the lips continuous saofg praise and thanksgiving.
Humanity’s highest good is communion with God, dee$ the writer of Ps. 73, when the
problem of the wicked perplexes him. He has n@rati answer to this problem, but upon
entering the sanctuary he receives the answeliitbf fdumanity is made for God, and he
can have no peace until he rests in him.
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Self-Assessment Question
How is humanity a religious person?
3.6  Humanity as the Image Of God

Humanity’s dependence upon God rests upon thetliatthe is a creature; his power to
worship his Creator and his deep religious craargrooted in the fact that he was made
in the divine image. From God he came, and for Geds destined. Earlier in this unit
allusion was made to humanity’s creaturely natu@ich he shared with other creatures.
Created from the dust of the ground, as were theyhares their fate as a child of nature.
He is weak and mortal, like the grass that witheis day. From standpoint humanity as a
creature is different from other creatures in tiis a special creation. To his nature was
added an element found in no other created beimgslikeness.

Five times the priestly writer uses the Hebrew welemto signify “image, likeness$
(Gen. 1:26, 27, 27; 9 :6; 5 :3). The more precmenotation of the word is not so easily
determined. If we use the context in which the tegours in connection with the creation
of humanity and consider not only the particularseebut also the surrounding material,
tentative results may be secured. After his creahamanity is given instructions to
reproduce, to subdue the earth, and to have atytrawer fish, birds, tame animals, and
crawling things upon the earth. As God has supranmhority over his creation, so
humanity has this limited power over certain livithgngs. “In the image of God,” then,
may include this assumption of authority; certainlis not an authority which any other
creatures are said to possess and is thereforeeufdg humanity. However, it must be
admitted that this is not certain, since directuakevidence is lacking.

In Genesis (9:6) we read, “Whoever sheds the btfdtlimanity, by humanity shall his
blood be shed; for God made humanity in his owngend his sentence is a part of the
covenant made with Noah after the flood. Permisssorouchsafed to eat the flesh of
animals, even as previously humanity had been alibwo eat green plants. While
animals could be slain for food after the flood\viaw of this covenant, the blood must
first be properly removed. But the lives of humagings must be protected, “for God
made humanity in his own image.” Thus human lifeistinguished from other animal
life by the fact of its special relation to God.iFlgives it a sacredness or inviolability
which no other form of life possesses. Perhapsetherspecial significance in the
recurrence of the command which appears in thdioreaccount also—that humanity is
to be fruitful and multiply in the earth—althoudtetword “subdue” is not repeated. Both
sacredness and dominance are suggested by thg@dssa discussed, and both seem to
be connected with the phrase “in his own image.”

The Yahwist’'s version of the events of creation,ilevmot containing the worelem
includes data which might help in defining thantein this story the serpent engages in a
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conversation with the woman in the garden and usis that God’s real motive in
prohibiting the eating of fruit from the tree inetmiddle of the garden is to prevent
humanity from being like the gods. “God knows ttied very day you eat of it, your eyes
will be opened, and you will be like gods who kngaod and evil.” (Gen. 3:5.) This idea
is found also in a later verse in the same chaptieeye God says, “See, the humanity has
become like one of us, in knowing good from evi8:32). The next statement in this
chapter suggests that eating of the other forbidcea will be rewarded with the gift of
everlasting life. Possibly this gift also was calesed to be an exclusive possession of the
gods. If humanity became immortal, he would bectike=one of the gods. If the serpent
was right, not so much in the immediate contexthefstory, but in the general setting of
the book of Genesis, then humanity’s power to kigmed from evil was imparted in his
creation—departing here from the serpent story—ahduld he incorporated in our
definition of the phrase “image of God.”

In creating humanity in his own image, God, whaighteous, made humanity with the
potentiality for righteousnestmago deihas the further meaning of spirituality, as may
be recalled from our earlier exposition of spintiumanity. This spirit is the gift of God
and is definitely a divine characteristic which Wwbnormally be shared by anyone made
in his likenessRuach in humanity is his God-given capacity for commumieith God
and for living religiously. No biblical doctrine islearer than this. From God, who as
creative mind conceives his righteous purposes,amityn obtained his rational powers
whereby lie can do the divine will, carry out etlicdlemands for social justice, and
organize his life around an ennobling faith.

Let us conclude, as a result of this investigattbat ‘image of God means partaking of
the divine nature with respect to power to rule roether living things, ethical
discernment in distinguishing good from evil, andecial sacredness of personality
unknown in animals. These characteristics and tiadsese description has been outlined
in detail in this unit constitute the biblical dooe of humanity as far as the Old
Testament is concerned.

Self-Assessment Question

In what sense is humanity created | the image af’Go

4.0 Conclusion

So far, in this unit we have discussed the conoeptimanity in the Old Testament. As a
creature of God, humanity shares the weakness iamthtions of all creatures; as a
thinking being, humanity is distinguished from athereatures psychologically; the
ethical nature of humanity makes him distinguisitwieen right and wrong; as a free

being, humanity is programmed to make choices,remich robot; humanity as a religious
person brings out the consciousness of worshigwarence for the Deity; and humanity
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made in the image of God is a demonstration ofitligueness of the human person from
every other creature of God.

5.0 Summary

In this unit, we have examined the concept of hutyaas a creature, which is that of
inherent weakness. We also examined the conceptupfanity as athinking being,
looking closely to the words: ruach and nepheshrapmthers. Other concepts include
humanity as an ethical being as well as a freegoaimd a religious being. We finally
looked at the concept of humanity in the image ol G

6.0Tutor Marked Assignments

Identify and summarize the six main features of tfagure of humanity in the Old
Testament.
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Unit 5; Covenants
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1.0 Introduction

In the previous unit, we have examined the conoépiumanity as presented in the Old
Testament. We have seen the implications of humamét a creature, humanity as
athinking being, humanity as an ethical being anthdnity as a religous being. Finally
we examined the implications of the creation of huaity in the image of God. In this
unit, which is the last unit of Moduel One, we wi# examining the concept of covenant.

In the Old Testament, the Hebrew word for covenardlwaysb’rith. A covenant is a
pact or agreement between two or more parties. l@sdinitiated many agreements, or
covenants, with different people throughout billitastory, i.e., Adam, Noah, and
Abraham, and more. Covenant is an important parbiblical history and, therefore,
theology.

2.0 Objectives
By the end of this unit you should be able to:

» Define covenant as used in the Old Testament
 Discuss the different features of God’'s covenarthwidam, Noah, Abraham,
David and others

» Explain the privileges and responsibilities of Godbvenant
* Give the reason for the new covenant with God’gjeeo
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3.0 Main Body

3.1 Defining Covenant in Old Testament

Every religion has to do with some form of unioelldwship, friendship or relationship
with the Deity. “This is not peculiar to the Hebreweligion. What is peculiar to the
Hebrew religion is that this union, fellowship apaktnership with the Deity is based on a
legal arrangement called @ovenant This means that God's union; fellowship and
partnership with man are based on a legal contracther, God will have no relationship
with His people outside of this legal contract. Taam ‘covenant’ is found 286 times in
the Old Testament and 33 times in the New Testara®in when it is not explicitly used
the covenant forms part of the background of eadsgge or book. Because it occurs so
often, and in such a variety of passages, it fgcdif to form a precise definition, or even
description, of the essence of the covenant. Hokyélve covenant concept provides for a
very unique and distinctive kind of fellowship wiBod.

It is a Lawful Fellowship

The concept of fellowship with God based on a legalenant meant that there was a
stable and dependable element in the religion ef @id Testament. The covenant
provided for a firmly regulated form of fellowshipetween God and man or man and
God. The legal concept is introduced to show thatd is an established pattern in the
dealings between God and man. There is no firmaraguee of legal security, peace or
personal loyalty than the covenant. It means legite order as opposed to caprice,
uncertainty and animosity.

It Is a Faith-Inspiring Fellowship

The concept of a covenant fellowship with God g#we men of the Old Testament a
mighty anchor to their faith. We may even say thaut them on vantage ground with

God. God was obligated to them by the covenanth(ssithe love and condescension of
God). He was their God. They were His people. Hs la@und to be loyal and merciful to
His people. This is why we see examples of remdekdimldness to claim God's

blessings. It was the covenant background whiclbledalacob to say to the Angel, "I

will not let Thee go, except Thou bless me." Owsad the covenant relationship this
demand would have been presumptious. We must hatowrse, get the idea that the
covenant operated automatically or that Israel @aglst on God's pledge while she
herself flouted her own covenant obligations. Yeshe sincerely turned from her sins,
she could always claim God's favor (1 kings 8:3188 106:43-47). This reminds us of
St. Paul's words: “... if we are faithless, He ramafaithful — for He cannot deny

Himself" (2 Tim. 2:13, RSV).
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It Is an Exclusive Fellowship

The covenant concept taught the Hebrews that felqvwith God was an exclusive
fellowship. They alone were His chosen people. Yahalone must be their God. When
we say that the covenant relationship with the Ypwias peculiar to the Hebrews, this is
not to deny that other nations may have thoughhemselves as having some form of
covenant with the gods. It seems, however, tha tihvenantal idea was a special feature
of the religion of Israel, the only one to demanalesive loyalty and to preclude the
possibility of dual or multiple loyalties such agne permitted in other religions, where
the believer was bound in diverse relationshipswémy gods. The stipulation in political
treaties demanding fealty to one king corresponidkirggly with the religious belief in
one single, exclusive deity.” This idea of exclesioyalty in the relationship between
God and His people is well illustrated by the nege relationship. “The prophets,
especially Hosea, Jeremiah and Ezekiel, seizeisrthtbught and use it again and again
to charge Israel with adultery. Furthermore, themfada expressing the covenantal
relationship between God and Israel, "I will be y&@od, and you shall be my people"
(Lev. 26:12; Deut. 29:12, [13]; etc.) is a legalnmla taken from the sphere of marriage,
as attested in various legal documents from theeahblear East (cf. Hosea 2:4, [2]). The
relationship of the vassal to his suzerain, and dfdahe wife to her husband, leaves no
place for double loyalty in a monotheistic religiomhis helps also to explain why
prophets like Isaiah frowned upon any alliance Wwharael might make with surrounding
nations. Such alliances were forbidden by Israek&enant with Yahweh.

Self-Assessment Exercise

The term “covenant” is best understood within tbatext of fellowship or relationship.
Discuss.

3.2 The Covenant with Adam

The covenant with Adam is an example of the covemath the deity. Two kinds of
covenants with Adam can be seen: the covenant tfsivand the covenant of grace.

The Covenant of Works

This is the agreement between God and Adam, whezthpal life is conditioned upon
obedience. Life in the Garden of Eden was a peasfqurobation or testing and Garden of
Eden was part of this world before the fall, Adaraswsinless, had free will and could
have obeyed God perfectly. God created Adam andifkv¥s own image and likeness
and made a covenant with them (Genesis 1:27-3&)mlply was that God spoke to Adam
saying, “you may freely eat of every tree of thedga; but of the tree of knowledge of
good and evil you shall not eat, for in the day waiti of it you shall die” (Gen. 2: 16-17).
This original covenant of God with man may be ahllee covenant of lifeEverlasting
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life based upon obedience to God. The promise athéx that covenant was life. The
condition was perfect obedience. Its penalty wadhde

God purposed that human beings establish a fowrd&dr love through the family. The
world without love is hell; even God's existenceds its meaning. Understand the
absolute law of creation: love is human beings'-Gioen purpose. According to Genesis
3, the immediate consequence of Adam's disobediemase accompanied by: a)
Physiological results- death, decay, suffering, sickne€ef. 3:17-19; Rom. 5:12; 8:19-
22); b) Psychological results shame, guilt, and feaGGen. 3:7; c) Sociological results-
blame shifting and alienationGén. 3:8, 12-1B Sin separates people. (Consider the
pattern in the O.T., e.g. Cain and Abel, Sarah Hadar and Isaac and Ishmael); d)
Ecological results- The ground is cursed - thorns, and thisti&er(. 3:17-19 e)
Spiritual results - enmity between the seed of woman and seed ohSali@nation from
God - hiding, no desire for God's companionshibese trace back to original siG€n.
3:8, 15, 4:1-15; | John 3:12 a- Alienation from God: Our sin blots out Gotlise from
us as effectively as the clouds do the sun. b- Bgado self: sin brings us into captivity.

The Covenant of Grace (Gen. 3:9, 15, 21-24After the fall, Adam entered into
“Covenant of Grace” by which salvation is a frett gf God, by grace through faith, not
based on works or merit. Thus salvation is by wobefore the fall; and by grace, after
the fall. God’s grace and redemption was cleartiiglhe beginning of the fall: This may
be defined as that gracious agreement betweenfldeded God and the offending but
elect sinner, in which God promises salvation thgtodaith in Christ, and the sinner
accepts this believingly, promising a life of fadhd obedience. This table is taken from
William Payne: “Nowhere does the Bible mention &ipl the covenants of Work,
Grace and Redemption. There are no such passatgdoor chapter and verse that uses
the word covenant. It does not appear at all in.@eB, not even once. This theology is,
at best, a hypothesis or an inference.

Self-Assessment Exercise
How will you describe God’s covenant with Adam?
3.3 The Covenant with Noah

Noah's son's offsprings went to build a city soytluld not be scattered, to build a
tower to touch heaven, and to make a name for thiees God however confound their
language that they would not understand otherdtimegun dispersing them over the earth
What has been implicit in creation is now found lexily in the first mention of
"covenant” in the Bible. Noah alone was found mghis (in right relationship with God)
among all creation. By the time of Noah, violenegl lhecome a way of life. God decides
to destroy the world with a flood, but to save Na@aid make a covenant with him. The
flood represented God’s punishment on the world, dilso His grace. Noah and his
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family were spared to make a new beginning. After Elood, the blessing was renewed.
God spoke to Noah and his sons: “ Behold | estabtly covenant with you, and your
descendants after you, and with every living cneatu. that never again shall there be a
flood to destroy the earth” (Gen. 9:9-11).

Two covenants were contracted between God and Noalil) Genesis 6:18; | will
establish my covenant with you...Covenant God'’s sedaaprotection, covenant because
Noah’s faith. | will save you. (2) Genesis 9:8-TIhe covenants tied with the blood
sacrifices. Noah’s sacrifice was pleasing to Godvebant applies to the relationship
between God an individual as well as descendardsitais established by the blood.
Animals for food; Sanctity of life; God will not d&oy the earth by water again; and the
rainbow in the sky is a token of this covenant.sTéwvenant is universal "in the widest
sense imaginable"”, encompassing all creation, lfdinae - making the near ubiquitous
rainbow a most appropriate sign. “The covenantnisouditional; a necessity given the
flood changes nothing of man's sinful nature.” G&&2 and Gen. 6:5 are significant - in
the first instance the evil of humanity is the ffication for the flood, in the second case
the same justifies never again bringing a flood.yMten a flood at all? It is because of
God's desire to make explicit the purposes of thator previously implicit in creation.
The first instance of covenant in Scripture is towenant of God with Noah after the
Flood. “It, perhaps more than any other in Scriptwassists us in discovering what the
essence of covenant is. . . ." There are five featin this covenant: (1) "it is conceived,
devised, determined, established, confirmed, asdetised by God Himself;" (2) it is
universal, with all flesh; (3) it is unconditionaf4) it is "intensely and pervasively
monergistic;" and 5) it is everlasting. Murray chuaes that "Here we have covenant in
the purity of its conception, as a dispensatiogratce to men, wholly divine in its origin,
fulfillment, and confirmation”. Yet even in thissm “where obedience to commandments
is the means through which the grace of the couxeisato be realized and enjoyed, we
must also take note of the fact that in other retspthis covenant exhibits the features of
divine initiation, determination, establishment, darconfirmation which are so
conspicuous in the post-diluvian Noahic covenahie idea of compact or agreement is
just as conspicuously absent as in the post-dituvia

We may think of Noah as co-operating with God imryiag out the provisions of the
covenant but the co-operation is quite foreignHhattof pact or convention. It is the
cooperation of response which the grace of the maveconstrains and demands. God
and man do not sit down and each propose and gepirtpose the various clauses of the
compact or contract. The covenant relation is bnbugto existence by God and God
alone. “Like the Adamic covenant, the Noahic coversnows forth God’s goodness and
proclaims a blessing, which implies positively tpatsical life will continue through the
ages. In that sense the covenant with Noah anthalkarth is, like the covenant with
Adam, a covenant of life.”
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Self-Assessment Exercise

Why is covenant of God with Noah regarded as thst finstance of covenant in
Scripture?

3.4 The Covenant with Abraham

The significance of the Abrahamic Covenant is trarpse in Gen. 12:3. The scriptures,
foreseeing that God will justify the Gentiles bytlia preached the gospel before hand to
Abraham saying, ‘In you all the families of the thawill be blessed.” “The covenant is
the foundation of Israelite theology and identignd its history is therefore of
understandable significance.” To develop his redemppurpose further, God calls
Abram with a promise of land and descendants (G2rl-3). This promise becomes a
covenant when God formalizes the relationship withnraham through a theophany in
which the promises are restated and made bindirgnbyath (Gen. 15 cf. Jer. 34:18-19;
Heb 6:13-18). “Against the background of completghf that Abram showed every time
God promised him something, God made His covendtht Abraham saying,,” to your
seed | give this land....” Previously we noted Gaafsface to the covenant: “walk before
me and be blameless. And | will make my covenarivéen me and you....” Hence,
walking with God and living blamelessly is a demtoaison of faith and is essential for
the covenant God was about to make with Abraham.

Promises of Abraham’s CovenantGenesis 15, 17)

Abraham would be called "father of a multitudenattions. Kings would come from him.
The covenant is everlasting and for all future getiens. Canaan, a foreign land, would
be an everlasting possession. God will be their.@itumcision is an everlasting sign
of the covenant and applies to any nationality. thk families of the earth would be
blessed because of Abraham's faithfulness. His s@ettd be as the stars of heaven...as
the children of the Messiah, as the personificatibod's chosen ones. Abraham's heirs
would seize, dispossess, take possession of, indesinherit, occupy, impoverish, be an
heir, come to poverty, to devour, to destroy, torthe lands of our enemies. “The
promise is eternal. It does not depend on humadiebee, but on the sovereign intent of
God. The disobedience of individuals cannot frustrthe purpose of God to bring
salvation to the Gentiles.”

Ratification

“God’s promises are ratified in a covenant/treatyraham cuts the animals in half. God
appears as a torch of fire. God walks between tidadl animals. This covenant is un-
lateral: God is responsible to keep His word. Tdagenant is most important. God takes
an oath and swears by His life. This is the covemdrich is mentioned in Exod. 6:2-4,

the content of the promise to Abraham is a LarBe@d and a blessing to Gentiles.
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The Land

The boundary of the land is from Euphrates to therrof Egypt. The river of Egypt is
not the Nile, it is el Arish (eastern boarder ah&); after ca. 400 years; 430 years
according to Exodus and after return from slavery.

The Seed

God promised Abraham a physical son, not Eliezespra by adoption; not Ishmael, a
physical descendant from Hagar but a son throughhSale was also promised numerous
descendants as the stars in heaven and as thersahd shore. Abram’s name is change
to Abraham (Father of multitudes). Royalty: Kingk peoples will come from Sarah.
Sarai’'s name is changed to Sarah (Princess). Glbalevielop special relationship with
them: | will be their God (Gen.17:8). This coveneaiit be forever.

The Blessing to the Gentiles

“This covenant, like that with Noah, has the braguepose of blessing all humanity and
is fundamentally universal in scope. It is appraf@withat there is a response from
Abraham.” Yet this is a response within a religioekationship; without which there can

be no fellowship and hence no blessing. It is dleat God's conditional relationship with

individuals must be distinguished from God's deteation to work out his purposes in

the theatre of redemptive history, a determinationconditional upon human response to
divine initiative; So too with circumcision (Gen7:10-14).

Without question the blessings of the covenantthadelation which the covenant entails
cannot be enjoyed or maintained apart from thallant of certain conditions on the

part of the beneficiaries. “We must bear in mindtthltimately what God intends in His

covenant with Abraham is not material blessingdpititual, not the land of Canaan but a
spiritual realm. To inhabit this land calls for mcamcision, not of the flesh, but of the
heart. Moses later said to the Israelites in th&lemmess: ‘circumcise therefore the
foreskin of your heart, and be no longer stubb@db€ut. 10:16). Much later the prophet
Jeremiah spoke similarly: ‘circumcise yourselvesh® lord; remove the foreskin of your
hearts, O men of Judah and inhabitants of Jerus@lem4:4).

The Obligation

The obligation of the covenant consisted of oneghtircumcision. (Gen. 17:9-11§0d
did require this one thing to keep the covenanthéfe was failure in this regard, such a
person had to be “cut off from his people” he haokbn god’s covenant. God would not
renege on His covenant, but man by disobedienchl doeak it and forfeit his place in
the land.” When we think of the promise which ig ttentral element of the covenant, 'l
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will be your God, and ye shall be my people’, thereecessarily involved, as we have
seen, mutuality in the highest sense. Fellowshipligays mutual and when mutuality

ceases fellowship ceases. Hence the reciprocabmespof faith and obedience arises
from the nature of the relationship which the camncontemplates. (cf. Gen xviii. 17-

19, xxii. 16-18) (Murray, 1954:18). Our obedience the condition upon which the

fulfillment of the promise given to us is continge®ur failure, in the face of clear

commands to obey the Lord's voice, to keep the itond of the covenant, is culpable,

eternally so. Breaking the covenant earns us tla¢tmaf the covenant.

The Fulfillment

Years after the covenant was made, both the proafiseultiplicity of descendants and
the land of Canaan was fulfilled. Moses addresseakl after forty years of wilderness
wanderings;Go in and take possession of the land which theldlswore to your fathers,
to Abraham, to Isaac, and to Jacob...the Lord youd Gas multiplied you, and behold,
you are this day as the stars of heaven for maituDeut. 1:8-9.Later, after the land
was occupied and Solomon was kiftyydah and Israel were as many as the sand by the
sea,; they ate and drank and were happy. Solomadraver all the kingdoms from the
Euphrates...to the border of Egypt” 1kings 4:20-Zhus were fulfilled both promises
given to Abraham when God made a covenant with Aine gift affirmed, (Exod. 6:8)
and the conquest under Joshua’s leadership. Thenaat of God with Abraham extends
far beyond Canaan: indeed, according to the Newalrent, The promise to Abraham
and his seed is that they should inherit the wolMokaham was looking for more than
earthly place; rather, he was looking for a cityishhhas foundations; whose builder and
maker is God. Eternal foundation; he was seekingeaturing home land...a better
country...a heavenly one.

Thus the world that Abraham and his seed were lterinwas the not the primarily a
physical realm but a spiritual one. It was to happlerough “Christ”, the seed of the
woman, the seed of Abraham (Gal.3:16); heirs adgegrtb promise. It is those in Christ
to whom the promise belongs. No longer are theshtbivse who descend from Abraham
according to the flesh, not even from the seletitexlwithin Abraham’s seed. No longer
Is it physical Israel that inherit the promise, bus those from any race and tribe, tongue,
nation and people who have faith in Jesus Chrisii(R2; 28-29).

Self-Assessment Question
What were the distinctive features of the God’swees in Abrahamic covenant?
3.5 Sinai (Mosaic) Covenant

The covenant was renewed by Moses forty years lgien Israel’s preparation to enter
the Promised LandThe Lord our God made a covenant with us at Ho(8mai). Not
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with our fathers did the Lord make this covenaunt, Wwith us, who are all of us here alive
this day’ (Deut. 5:2-3)The LORD our God made&drath - “cut”) a covenant with us in
Horeb (Deuteronomy 5:3). The LORD did not make tbissenant with our fathers
(Deuteronomy 5:4). This didn’t exist prior to Horalithough other types of covenants
did. He declared to us His covenant which He condadnyou to perform, the Ten
Commandments; and He wrote them on two tabletsooies (Deuteronomy 4:13). Moses
was to teach this covenant. And the LORD commandedat that time to teach you
statutes and judgments that you might observe thetime land which you cross over to
possess. (Deuteronomy 4:14). Moses (leads Jewalesslto Israel) is given God's
commandments to govern relationships between marGad. Man is to keep God's laws
as a test, but trust in God. Mosaic Covenant, 10m@andments; all other
commandments; land with signs and tokens of comghuwvith circumcisions and
Sabbaths.

Obligation

The Mosaic covenant is communal and universal. “@Gdmandments are addressed to
the individual and require individual compliancef there is a communal aspect also; the
community which is answerable to God for the adtiofh its members and is to ensure
personal and communal compliance to God's lawsrthEumore, Israel are not called
simply to obtain the blessing, but to be a "kingdofmpriests" through whom God's
blessing can be poured out on all humanity. Thengses of God, pledged on His part,
were to be realized through Israel’'s obedience.ethlisrael was obedient to God’s
commandments, there would be no possibility of ikéeg what God has promised. In
Exodus 19:4-6b, God spoke to Moses from the monntai

Thus you shall say to the house of Jacob, andhellpeople
of Israel: You have seen what | did to the Egy®iand how
| bore you and eagles’ wings and brought you toetiysdlow
therefore, if you will obey my voice and keep myeoant,
you shall be my own possession among all peopbesthe
earth is mine, and you shall be my to me a kingdbpriests
and a holy nation (Exod. 19:3-6).

What is further remarkable, is that when Israelsjar fact, break the covenant (see
Exodus 32), God's response is to forsake his raghtsuzerain lord to consider the
covenant annulled and instead chooses to forgwediiellious vassal! Admittedly, Israel
does pay a terrible price for rebellion (Exodus28®,34-35) but God's determination to
keep the covenant indicates that whatever formaksnaf conditionality the covenant
contains, the tremendous grace of God gives a mea$iconditionality. No wonder the
Israelites, who failed time and again to keep thesoant relationship, came to know God
as "the one who keeps covenant." It may help ugdep the significance of this point if
we observe that the covenant between God and ldleés often likened to a marriage
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contract (see Ezek. 16:8, 60; Hosea 2:16; Isa.; 96 3:14; 31:32). In some respects
Israel's solemn promise before Mount Sinai ("Alttthe Lord hath spoken we will do,"
Ex. 19:8) sounds like a bride making her weddinggvdhe marriage contract, of course,
is only one illustration and by no means exhaussneaning of God's covenant with His
people. But since this concept of a marriage cohisastill with us moderns, it does help
us to understand the biblical thought that our amiagth God is first of all a legal union.
Just as the most sacred human relationship is bas@dlegal covenant, so God's union
with man must be based on a legal covenant. Gadg ly in love, will have nothing to
do with spiritual fornication.

Ratification

The ratification of the covenant is by blood. Byiskling blood on the altar and the

people, there was the expression of a deep cowanahtionship between God and the
people of Israel. Thus there was a solemn estatish and ratification of the covenant.
Thereby the covenant of God with His people wadiooed. God Himself was deeply

involved; the sprinkled blood on altar and also thve people. Subsequently God
established the sacrificial system with Israel (Boof Leviticus), a system that

culminated in the Day of Atonement, whose purpgspurification and forgiveness. We
observe that the sprinkling of blood followed ugha commitment of the people to do all
the words the Lord has spoken.

Promises

The promises of God in the covenant are essentiadbfold. “First, Israel was to be
God’s ‘own possession among all peoples.’ Israed wabe a special possession unto
God, His own people. Second, Israel was to be td &tkingdom of priests and a holy
nation.’ Israel was to have a special place betwd, namely to offer sacrifices to Him,
to stand in a unique relationship to God, to beapeait as a holy people.” The promise of
the offspring is found in Exodus 19:5®Jow if you obey me fully and keep my covenant,
then out of all nations you will be my treasuredgmssion. Although the whole earth is
mine, you will be for me a kingdom of priests anty mation”. “This promise that Israel
would become a national entity, sustaining a unigglationship to God, is not without
historical antecedent. It has been observed thatAlhrahamic promise envisioned a
people who would become a great nation and who dvbakve the Lord as their God.”
The promise of divine blessing for Gentiles mayfband in Deuteronomy 28:9-10,
where Israel’s obedience will cause the nationset® that she is “called by the name of
the Lord”, and the nations will fear Israel. ThedBmf Deuteronomy teaches that if Israel
is disobedient she will become subject to thesems{(28:49,65). These verses deal with
Israel’'s destiny among the nations as determinéaeyelationship to God.
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The Fulfilment

The call of Moses lays the scene for the fulfillmeh God's promises to Abraham (Ex.
3). To him, God reveals a new name - "Yahweh." E%4). “This name is found earlier
in the Pentateuch (e.g. Gen. 6:1-8) thus demomggrahe writer's understanding of
continuity with the patriarchal religion.” In Deutmomy 5:1-4, The Lord made a
covenant with Moses. In this text, Moses reminds pieople of the Law that had been
given to the Israelites in Horeb (“desert” synonyom Mt. Sinai), and the covenant
relationship with Him that it spelled out. Conditad fulfilment is not peculiar to the
Mosaic only. The reason for the liberation of tiseaklites is to fulfill the Abrahamic
covenant. In both the Abrahamic and Mosaic covenanton and communion with the
Lord is at the center of the relation (Exod 6:7 &w=lit 29:13). Also, the Mosaic covenant
"was made with Israel as the sequel to their dedivee from Egypt. That is, because of
the Abrahamic covenant of which they are alreaghr the Mosaic covenant is brought
to realization. It is a further working out of Gedtovenantal ways. It is making more
patent, in a broader sociological setting, theuies latent in the Abrahamic covenant.
“From God’s side the covenant he made with Israeulds never be broken. God is
faithful to His covenant, even if Israel should yeofaithless and disobedient and be
punished by going into captivity again (Lev. 2645)-

1. Regardless of Israel’s failure, even to breakingd’&€aovenant, they could not
annul the covenant, for it was God’s covenant,la@el’s. Israel might, and did,
violate the conditions, but the covenant remaims.fi

2. Since god’'s covenant remains firm and the problestsrbasically in the heart,
God will provide a way for the changing the hedftuch else will be needed,
including a remission of sins that animal sacrgi@annot mediate and a deeper
knowledge of God, but God as the Lord will sureling it out.

3. Since Israel as a nation finally provided intratgadisobedient, God did not
hesitate to move beyond national Israel to clairpeaple out of all races and
nations.

Self-Assessment Exercise

Compare and contrast the Mosaic covenant and thahamic Covenant.

3.6  The Davidic Covenant

Israel was initially administrated by Judges anérldy Kings (its first king was Saul).
Israel and Judah are both guided by God's commamtsn@ Moses and Abraham's faith

covenant; with a moveable tabernacle includingAHe of the Covenant for the place to
worship God.
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The Promise

God anoints David king over Israel with a promiese d kingdom that would last forever
through his seed that of Jesus who will reign feressolomon, David's first offspring,
built the temple in Jerusalem for Israel to worskipd with sacrifices. God spoke to
David through Nathan the Proph&tVhen your days are fulfilled and you lie down with
your fathers, | will raise up your offspring aftgou...and | will established the throne of
his kingdom forever....And your house and your kingdball be made sure for ever
before me; your throne shall be established fore2&am. 7:12,13This covenant was
made soon after David had become king over allelsréhroughout the years of his
kingship David had this covenant assurance from,@w@damong David’'s last words
spoken were theséhe has made with me an everlasting covenant, aden all things
and secure” 2 Sam. 23:5.

The covenant with David (2 Sam 7; 1 Chr 17, Ps i89receded by two significant
events, the capture of Jerusalem (2 Sam. 5) ancethn of the Ark of the Covenant (2
Sam. 6), which prepare for the building of the team@and the kingship of Israel. Both
were interrelated, for the king of a nation wassidered the divine representative, and
the temple was considered the earthly abode ofi¢itg. Thus, both kingship and temple
would speak to Israel of God's presence in thedsmilt is not coincidental, therefore,
that when David raises the issue of a "house" fod @ Sam. 7:2), that God refuses
David's offer and retorts by promising to build @ha house (2 Sam. 11f.) - the divine
response demonstrates that God needs no assitamc@umanity, but rather is always
graceful in his dealings and ready to bless. Ia taise, the blessing takes the form of a
covenant with David, in which perpetual rule by disscendants is assured (2 Samuel
7:16).

The Ratification and Obligation

The ratification is by God Himself, it could not beay higher or more certain, since it is
God who swears by Himself (Psalm 89:34-35 and PsHd2:11). This covenant is
unconditional (2 Sam. 7:13b; 23:5; Psalm 89:4-530933-37) as David makes no oath
which could be construed as making the covenaatdrdl. Yet there is an element of
conditionality also (Ps. 89:29-32; 32-40, 50; 122:1 Ki. 2:4; 8:25; 9:4-5). If any one of
David's descendants fails to properly serve Yahwhadn that particular king's rule would
not be guaranteed. Ultimately, events would denmatesthat God was indeed prepared to
withdraw his blessing form Israel, if Israel witeav their loyalty from Him.

Yet despite the virtual failure in physical termistibe Davidic line in 586 BC, the un-
conditionality of the covenant is demonstratedhi@ $piritual continuity through Messiah
in the person of Jesus Christ. Yet God's intenisamot to bless one individual only. The
promise of perpetual reign requires a perpetuaydam and so the promise entails that
Israel will enjoy political stability as long as &as honored. David is thus seen as the
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agent through whom the Exodus deliverance ("restthie land of promise) will be
achieved.

Furthermore, when understood in its full Messiaant eschatological significance the
David covenant is universal and is intended ultehato bring God's blessing to all
humanity. In the Davidic covenant several previdhemes are brought together
demonstrating that this is a renewal and fulfillinehthe promises to the patriarchs. For
instance, a parallel is drawn between David and @ddsy the use of "my servant".
“David is a second Moses; Solomon is a second dpd¥ioses and David started their
tasks but Joshua and Solomon finished them. Mosmgybt Israel out of Egypt to Mt.
Sinai and led them in the wilderness, but it washda who led them into Canaan. David
captured Jerusalem, brought the ark, conqueredripére and financed the project, but it
was Solomon who built the Temple. Bringing the srkMt. Zion is considered David’s
most important accomplishment. The people travéleoh Egypt to Canaan, conquered
the land and then settled in their homes. God l@fdEgypt and entered the Promised
Land with them. Only when David brought the ArkNk. Zion could God finally finish
the journey and settle in His permanent residentle’ covenant has its main purpose in
the promise of the Messiah. Even though David reizas, at the end of his life, that his
sons are not living according to the commands efdbvenant, yet the Lord "hath made
with me an everlasting covenant, ordered in afighj and sure: for it is all my salvation,
and all my desire, although he makes it not to gi@\sam 23:5).

The Fulfillment

The empire which David conquered corresponds tolahe which God promised to
Abraham (Gen. 15:18; 1kings 4:21; 2Chr.9:26). Bgtaang Jerusalem and bringing the
Ark to Mt. Zion, David fulfills God’s promise conoging a central sanctuary, a resting
place. (Deut. 12:10-14). The empire makes it pdsddfinance building the temple. The
empire enables Solomon to be a man of peace, leligpbbuild the temple. The family:
The population is numerous (Ex. 1:7,12; 1Kings #2@ name Abraham. The dynasty
fulfills the promise of royalty (cf. the name Sayafihe special relationship is that of
Father-son (2 Sam 7:14; 1 Chron. 17:13). Blesantpé Gentiles: God brings blessings
into Gentiles in several ways. Everyone came ta S®domon’s wisdom= God’s word
(1Kings 10:23-24). Bringing gifts to Solomon anpiates the gentiles bringing gifts to
Jesus. The queen of Sheba praises the Lord (1Kir@sIThe temple is a house of prayer
for all nations (1Kings8:41; 1sa.56:7). In 2 Saml9 the words torah “Adam may be a
messianic promise, referring to the Son of Davidha distant future who will be God'’s
standard for judging the world. This son turnstoube Jesus.

There are, too, obvious allusions to the Abrahaooieenant; the concept of a Davidic
Kingdom whose boundaries match those of the lancthiged to Israel (2 Sam. 7:9b-11a
cf. Gen. 15:18; Deuteronomy 11:24ff), the promi$@ great name (2 Sam. 7:9 cf. Gen.
12:2), and the reference to "seed" (2 Sam. 7:1&eh. 15:3-4). And not an allusion only,
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there is also a fulfillment as the descendants lmfaRam are gathered into the land of
promise under the rule of David and his heirs. “@&ding to Samuel, David fulfilled
God’s promises to Abraham. According to Chroniceben David brought the ark to
Jerusalem, God finished His journey from Egypt to Elon. Now God can rest from His
travels and settle in His own place, Jerusalemd’&oovenant with David repeats and is
based on God’'s promises to Abraham. 2 Sam.7 Graaten Gen. 12:2 2Sam. 7:9
Land/place to dwell; Gen. 15:18; 2 Sam. 7:10; Abrals seed; Gen. 17:7-10,19; 2
Sam.7:12; Father-son relationship; Exod. 4:22 2Saf¥; Covenant relationship Exod.
6:7; 2 Sam.7:23-24; Adonai Yahweh Gen. 15:2, 8athS:18-19.

Self-Assessment Question
What promises and obligations were associated Datidic covenant?
3.7 The Prophets

The kings became corrupt; Judah & Israel worshipfase gods in false places of

worship. Israel & Judah are both guided by Godmmmandments to Moses & Abraham's
faith covenant. But because of their sins God tfihodis prophets judged the people. The
covenant theme is taken up and expounded elsewhegeripture. In Judges 2 and

2Kings 17 disobedience by covenant people leadsmtional calamity (the operation of

the covenant curse). For this, repentance and dailyis the cure and will lead to God's

forgiveness and restoration to covenant relatignsBiuch a theology of history lay

behind the books of Kings and Chronicles, but diearly evident also in the preaching of
the prophets. The pre-exilic prophets (Jeremiahlaa@h) foresaw judgment and exile

but also looked ahead to the day of restoratioekiet, the prophet of the exile, saw the
eternal character of God's covenant, and thatwtbidd lead to restoration and renewal of
Israel's former glory.

The post-exilic prophets (Haggai, Zechariah, Mailadh the context of a people whose
hopes had been frustrated when the newly restaextll did not meet expectations,
preached that full covenant fellowship and itsradent blessings were delayed because of
sin (Hag. 2; Zech. 2). However, through it all whe underlying assurance that God's
covenant is eternal, that God is a God of promase, that people would yet witness the
breaking in of the age of that everlasting covemdeace. Thus, the failure of Israel to
live loyally as the covenant people led to the tlgwment of eschatological hopes and
ultimately to an understanding that God's purpassvenant was far greater than simply
the provision of the law to Israel.

Self-Assessment Exercises

Prophetic covenant was anchored on repentanceagthdDiscuss.
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3.8 The New Covenant

The use of the word “new” does not indicate a tpts¢parate covenant distinct from the
previous ones, but it is an extension of them wighw features and dimensions added.
The new covenant in 600 B.C. occurred in JeremiaB1334. This proclamation of the
new covenant is generally considered to be thenfost of the prophet’s contributions to
theology”: Law written on the heart. The covenaotniula, “I will be their God...".
Everyone will know God from the least to the lategtthe Holy Spirit (1John 2:18-29).
Forgive sin not based on ark. Worship system wilirge, Jesus is the high priest. New
system is the work of Christ no animal sacrific8ed takes the initiative to declare that
the Sinai covenant was flawed from inception (H847) because its legal framework
could never engender the heart response which lesth Ipresupposed in its very
institution. Thus, a fundamentally different coveh& proposed, to be written, not on
tablets of stone, but upon the human heart (JeB1334). Although this covenant was
made necessary by the failure of the Mosaic covepanadoxically it will also act as its
fulfillment by bringing people into right relationg with God. This covenant will initiate
a new community - the people of God - it will regton divine forgiveness and have an
eschatological focus.

The oneobligation for the fulfillment of the new covenant is faith d@sus Christ. This
does not mean that by faith we achieve what Godphasiised, rather we receive the
blessings He has in store.

The promises and theirfulfilments: The promise of the law within the heart: (Jer.
31:33).The compulsion to do God’s command will nager be from without but from
within, it will stem from a willing heart. On a deer level, what is really called for is a
new mind, a new heart, a new spirit: and such esgtomise. This promise is fulfilled
through the Spirit of God, it is no longer a lavattheads only to sin and death, but to
eternal life in the Spirit. The promise of a uniqetionship between God and a people:
I will be their God and they shall be my peopleer(B1; 33). This relationship is no
longer to the Israelite nation or race only, buthose- whoever they may be- who are
called by God. The fulfillment is to be found inetiNew Testament. Paul sees it as the
Gentiles coming to salvation.

In 1 Peter 2:9-10, once you were no people but yoware God’s people. It matters not
whether they are Jew or Gentile, what counts isttiraugh faith in Jesus Christ there is a
new birth, a new relationship. The promise of tim@wledge of the Lord: (Jer.31; 34).
There is ...... no knowledge of God in the land..... Myple are destroyed for lack of
knowledge. (Hos.4:1, 6). The people of God will fieople of knowledge, that of an
immediate certainty. In such a direct and pers&nalvledge of God, all of life will find
its profoundest meaning and fulfillment. This premiis beautifully fulfilled in the
coming of Jesus Christ who in His own person makesl known. The promise of
forgiveness of sins: (Jer. 31:34). Jeremiah doéstate how this will be done. Under the
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old covenant, God established a pattern of aniaaifsces as a channel for the cleansing
and forgiveness of sin. However, the very repetitod these sacrifices plus the fact that
animals were the offering for sin signified thagrd was no full cleansing and abolition of
sin.

The fulfillment of this great promise is vividly dared in the new covenant in Jesus’
own words: “this is my blood of the new covenanhiaet is poured out for many for the
forgiveness of sins”. Sins are fully forgiven thgbuthe sacrifice of Jesus Christ.

Self-Assessment Question

Show how the New Covenant prophesied in the Oldahesnt got fulfilled in the New
Testament.

4.0 Conclusion

The different covenants in the Old Testament swgglen this unit point to the fact that
God the creator values fellowship and relationstipph God’s people, and their

relationships with one another. All the covenardatained rich promises for humanity,
and responsibilities which were most of the timé kept. A new covenant was promised
in Jeremiah, which would address most of the lapsdbe other covenants. This new
covenant got its fulfilment in the New Testamemtle person of the Lord Jesus Christ.
In Christ, the desired fellowship and relationshoptween God and humanity, and
humanity with one another are fulfilled.

5.0 Summary

In this unit, we surveyed the theological conceptcovenants found in the Old

Testament. They include: Adamic Covenant, NoahiweBant, Abrahamic Covenant,

Mosaic Covenant, Davidic Covenant, Prophetic andv NBovenants. These covenants
were based on fact that God values fellowship aldtionship with humanity, and

humanity with one another. The promises, the fulfiht and the implications arising from
the covenants were also examined.

6.0  Tutor Marked Assignments

Outline the main features of Abrahamic Covenand, @mpare it with Mosaic Covenant.
How do they compare with the New Covenant?

-B5-



CTH 323 OLD TESTAMENT THEOLOGY

7.0 References/Future Reading

Anderson, Bernhard W. (1994From Creation to New Creation: Old Testament
PerspectiveMinneapolis: Fortress.

Baab, Otto Justice (1949)he Theology of the Old TestameNRew York: Abingdon-
Cokesbury.

Dyrness, William (1998 reprint).Themes in Old Testament Theolog®arlisle:
Paternoster.

House, Paul R. (1998)Id Testament Theologipowners Grove: Inter-Varsity Press.

Migliore, Daniel L (1991)Faith Seeking Understanding: An Introduction to iStan
Theology Grand Rapids: W. B. Eerdmans Publishing Company.

Rowley, H. H. (1956)he Faith of IsraelLondon: SCM Press LTD.

William, John Rodman (1996)Renewal Theology: Systematic Theology from a
charismatic Perspectivérand rapids: Zondervan Publishing House.

-56-



CTH 323 OLD TESTAMENT THEOLOGY

MODULE 2: ENDOWMENTS, ABUSE AND RECOVERY

Unit 1: Land as a Gift
Unit 2: Sin and Evil
Unit 3: Worship

Unit 4: Priesthood
Unit 5: Sacrifice

Unit 1; The Gift of Land
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1.0 Introduction

In the previous unit, we have rounded up the theofi¢lse first module by examining the

concept of covenant. We looked into the variousecawts in the Old Testament, from
the Adamic covenant to the Davidic covenant ancclemled with the prophetic concept

of the covenant. In this unit, we will begin the tMde 2 of this course. This unit is to

explore the concept of land in the Old Testamengxamining the land as a promise and
as agift and the regulations that YHWH has givemceoning the Land.

2.0 Objective
By the end of this unit, you should be able to:

» Explain the importance placed on the Promised Land
 Differentiate between the promise of land and tifieofjland

e Discuss the regulations about the land in the @stdment

» Discuss the loss and recovery of the Inad in thlk T@lstament
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» Appreciate the value of land as an endowment frad i@ our African context.
3.0 Main Body
3.1 The Land as a Promise

In Genesis 17:7-8 we read God’s promise to Abraltami)l establish my covenant as an
everlasting covenant between me and you and yoscedéants after you for the
generations to come, to be your God and the Gogoof descendants after you. The
whole land of Canaan, where you are now an aliewilll give as an everlasting
possession to you and your descendants after yudi;l avill be their God.” So the
promise of the land was a vital part of the covémeith Abraham. The gift of the land
cannot be treated as an incidental part of theT@ktament covenant: it is part of its very
substance. “Land is a central, if not the centnahte of Christian faith” (Brueggemann,
1977: 3). Yet despite the importance of this themmech attention has not been given to it
by scholars. In particular, the land is presentedstael's faith as a place of almost
unimaginable blessing.

The Old Testament is largely a story of the peaplelationship to the land. At the core is
“the Promised Land,” and the action of the stomgddy concerns a moving towards or
away from this land, a land that could be calledrfie”. The people are either wandering
aliens longing for this land, or possessors of [ scheming to maintain possession
either by power or purity, or exiles from the ldndking once again to return. Therefore
a Biblical theology which ignores this existentiategory not only makes the scriptures
more abstract, but has less to say to a natiornigliabtless and lost in anomie. If land is a
central category of the Biblical story, then diffat relationships to the land must result in
(or perhapgrom) a different conception of faith (Médaille, 2001L:4

The priority of the divine Word and divine oaththe basis for any discussion of the land
Is of first importance. From the inception of Gocdl to Abraham in Ur of the Chaldees,
God had marked out a specific geographical destimaor him (Gen. 12:1). This
territorial bequest was immediately reaffirmed amxtended to his descendants as soon as
Abraham reached Shechem (Gen. 12:7). So solemrihigasovenant with its gift of the
land that Genesis 15:7-21 depicted God alone movingvdest the halves of the
sacrificial animals after sunset as "a smoking daeand a flaming torch" (v. 17). Thus
He obligated Himself and only Himself to fulfill ¢hterms of this oath. Abraham was not
asked or required likewise to obligate himself. Tl burden for the delivery of the gift
of the land fell on the divine Provider but not the devotion of the patriarch. As if to
underscore the permanence of this arrangement,si@ehe7, 13, 19 stress that this was
to be "an everlasting covenant."

In Leviticus 26:4-13, God’s blessings for the peopiclude the inheritance of cities,
lands, oliveyards and vineyards, the bounty of Whsarael will enjoy though they did not
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labour over them (cf. Deut. 6:10, 11; Josh 24:13vill include rest from all enemies
round about and even the healing of diseases (2®&25, 26; Deut. 7:15). Here Israel
will serve the God who has brought them out of Edgp that very purpose (Exod. 4:22-
23). The fact that the promise is not unconditianaho way detracts from the reality of
the promise.

The language used of God to describe the land o&&@ais sacramental in quality. That
is to say that while, on the face of things, it hMigppear to be a straightforward
description of the land; this is by no means thgeca he description of the Promised
Land as given in many of the records of the prormgseot constrained by the realities of
the land which they purport to describe. Rathergd @escribes the land in terms which
could only fully be applied to a restore creatitins not simply that the land fails to live
up to expectation because of the sin of the hdithe promise; there are fundamental
reasons for the unfulfilment of the promise in GamaCanaan never was, nor could be,
all that the promises declared.

This does not mean that the promise was, or igny sense false. It is, after all, the
promise of God. This is reality and truly what Gedoromising to his faithful people —
Paradise. Nevertheless, Canaan always falls shtredullness of the promise and so the
promise of the eternal covenant always points beéytsnimperfect realization in Israel, to
the new Israel, the Church.

Self-Assessment Exercise
God’s covenant with Abraham is anchored on the wemf a land. Discuss.
3.2 The Land as a Gift

Leviticus 25:23, in a context dealing with the Ye&rJubilee, declares that the owner of
the land is none other than the Lord. Indeed the @dsrael is the Giver of whatever the
land yields (Deut. 6:10-11). Thus one of the cdrtnaological affirmations about the
land is that it is the gift of God to Israel. Eighh times the Book of Deuteronomy refers
to the promise of the land made with the patriareimgl all but three of these eighteen
references emphasize the fact that He likewiseé'gavto them This land was "a good
land" (Deut. 1:25, 35; 3:23; 4:21-22; 6:18; 8:7, P6; 11:17), for it was filled with
brooks, springs, wheat, barley, grapes, vines, pgmegranates, olives, honey, iron, and
copper. Yet what God gave, He then termed Israialgeritance” ahlah. It was "the
good land which the Lord your God is giving youaasinheritance" (Deut. 4:21; cf. 4:38;
12:9; 15:4; 19:10; 20:16; 21:23; 24:4; 25:19; 26THus the Owner of all lands (Ps. 24:1)
allotted to Israel the land of Canaan as their igp&oheritance.”

Whereas the land had been granted to the patridrghsrtue of the divine Word and
oath, it was still theirs in theory and not in adity. For over half a millennium it was
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only the land of their sojourning; they did not vt possess it. Then under Joshua's
conquest the ancient promise was to be made dyre@ince the land was a "gift," as
Deuteronomy affirmed in some twenty-five referen@@sut. 1:20, 25; 2:29; 3:20; 4:40;
5:16), Israel had but to "possess"” it (Deut. 33:3]1; 12:1; 15:4; 19:2, 14; 25:19). This
does not mean that the idea of taking the landobgef or conquest was contradictory to
the idea of its bestowal as a gifts Miller () correctly reconciled the situation, Gs
overthrow of the enemy would be the way in whichwAzild finally allow Israel to take
possession of the land. The two notions come tegeaththe expression, "The land which
Yahweh gives you to possess."

If it be objected, as it surely has, that suchasmctn God's part is pure chauvinism and
unfair partiality, it should be remembered that eonomy had already spoken of the
same divine replacement of former inhabitants ian§jordania. The Emim, Horites, and
Zamzummim had been divinely dispossessed and gesti@eut. 2:9, 12, 21) and their
lands had been sovereignly given to Moab, Edom,Amdion. The comparison of their
situation with Israel's had not been missed bywhter (2:12). In fact Amos 9:7 reviews
several other exoduses Yahweh had conducted ipasie the Philistines from Crete and
the Syrians from Kir of Mesopotamia, not to menttbe Ethiopians. Accordingly, as the
conquest came to an end, what the patriarchs h@yezh solely in the form of
promissory words except for a burial plot or twoswew to be totally possessed. Yet this
introduced another enigma, namely, the gap betwleemift of the whole land and the
reality of Israel's partial conquest and controltieé land. On the one hand Yahweh
promised to drive out the inhabitants of Canaattléliby little" (Exod. 23:30-33), and
Joshua made war "a long time" (Josh. 11:18). Onother hand the Canaanites were
destroyed "quickly" (Deut. 7:22; 9:3).

Furthermore not only is the speed with which thequest was completed an issue; but
also the extent of the conquest is a problem (<£hJ12:10-23 with 15:63; 17:12; Judg.
1:21-22, 29). But the contrasting statements orsgiezd of the conquest are relative only
to the magnitude of the work that was to be donkel® the conquest is presentedadts
accomplj it is so from the standpoint of the territory hmybeen generally secured from
the theocratic perspective (even though there weney pockets of resistance that needed
to be flushed out and some sites that needed teedaptured several times since the
fortunes of warfare tended to seesaw back and fastipositions frequently changed
hands). Nevertheless the inheritance remainedydseven when the actual possession of
the land lagged far behind the promise. An idehtm@anundrum can be found by
comparing the various provisions for "rest" (Ex88:14; Deut. 12:9) in the "place" that
the Lord had chosen to "plant" His people. Wherksagel had not yet come to the
"resting place" and to the inheritance of the |dBéut. 12:9), by the time Joshua had
completed his administration "The LORD had giveanttrest on every side, according to
all that He had sworn to their fathers .... Not ohe¢he good promises which the LORD
had made to the house of Israel failed: all canags" (Josh. 21:44-45).
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Why then, it might be asked, was David still expegthis rest as a future hope (2 Sam.
7:10-11)? And why was Solomon, that "man of restfiecting it (1 Kings 8:56; 1 Chron.
22:9)? The solution to this matter is that evendghghasis of Joshua in 21:44-45 was on
the promised wordwhich had not failed Israel, nor would it. But whet anygiven
generation has remained in the land has dependedhether it has set a proper value on
God's promised inheritance. Such conditionality ulid "pave the way for a declension
from grace into law,"” as von Rad suggested; neitloers the conditional aspect of any
single generation's participation in the blessirgffered in the Davidic covenant
contradict the eternality of their promises. Th Hiotices in this covenant (1 Kings 2:4;
8:25; 9:4-5; Pss. 89:29-32: 132:12; cf. 2 Sam. -28)% referred only to any future
generation's participation in the benefits of tlmemant, but they did not affect the
transmission or the certainty of God's eternal .OHtle ownership of the land (as a gift
from God) is certain and eternal, but the occupatd it by any given generation is
conditioned on obedience. Therefore neither thes @dyoshua nor those of David could
be used as a kind of blank check for any subseqyemtration to rest on their fathers'
laurels. Indeed, the word of promise could alsthedrs, if they would enter not only into
the material resting place, but if they too woubghapriate that rest by faith as did Caleb
and Joshua (Ps. 95:7-11; cf. Rom. 9-11).

Self-Assessment Exercise

Whereas the land had been granted to the patridrghsrtue of the divine Word and
oath, it was still theirs in theory and not in adity. Discuss

3.3 Regulations about the Land
The law of NAHALAH (inheritance)

The custom of inheriting the land was prevalent mgnthe Israelites. Hebrew words
denoting this custom are the vaAHAL which means “inherit” (Exod. 32:13; Num.
26:55; Jer. 12:14) and the noidHALAHwhich means “inheritance” (Gen. 31:14; Num.
26:55; Josh.11:23). In their widest applicationstheéerms refer not only to an estate
received by a child from his parents but also Hrellreceived by children of Israel as a
gift from God. The reference to the land as an ritdnece has its beginnings in the
promise that God made to Abraham when he enteeethtid of Canaan. In Genesis 12:7
God said: “To your descendants, | will give thiada This promise was passed down
through Abraham’s descendants and was reaffirmeédases: “I will bring you into the
land which | swore to give to Abraham, to Isaaa smJacob; | will give it to you for a
possession. | am the Lord” (Exod. 6:8, cf. Exod-8; 32:13). In Deuteronomy, Moses
reminded the nation of Israel many times that &mallis the Lord’s and he is the one who
is giving it to them (Deut. 4:21,38; 12:9; 15:4;1@).
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With the entrance of Israel into Canaan after thatldl of Moses, a new focus came into
view. As the nation regarded the entire land aghbaritance, so it was then distributed
among the people as an inheritance (cf. Num. 329&4:14-18; 36:2-12). Here and at
other places in the Old Testament, a clear distinas made between the possession of
land and the acquisition of other personal propsrilrhe underlining idea being that the
land is God’s property, and the people hold it asahalah = inheritance which they
received through God’s grace — not by right. Thenef even though the Israelites had
settled in the land, they continued to be callgédatggers and sojourners” in the land, and
the portion allotted to them could not be sold iptrpetuity (Lev. 25:23-28). The terms
nahalandnahalahare used many times in this sense to denote thgepsion of a portion
of the land by a tribe or family.

Joshua, the son of Nun, was a man chosen by Geddahe Israelites into the Promised
Land (Josh. 1:1-2). When the people settled inléimel according to God’s guidance,
Joshua was commanded to divide the land propoiijoamong the different families
(Josh. 13:7; 18:6; Num. 26:53-56; 33:54). This wase by casting lots to determine the
specific piece of land to be owned by each famdgdh Here we see the equal distribution
of land among the people who depended on landhiar tivelihood. In Israel only the
family of priests was not given land apart from f@wns (Num. 35:1-8). The reason was
that their sustenance was brought to the templéhénoffering by the whole nation
(Ez.44:28). The children could inherit their fatseproperties including his cultivated
fields (Lev. 25:46; Prov. 13:22; Job 42:15). Noaritance was to be transferred. To
prevent properties from going to other familiestlsgiwere prohibited from marring
outside their father’'s family (Num. 36:6-9).

The New Testament also reflects the custom of itdrere as shown in the proverbs of
Jesus (Matt. 21:38; Mark 12:1-8; Luk 11:13). Evergmber of the family or tribe had to
guard that no inheritance was wasted in the formelling it or otherwise. In 1 Kings
21:1-16 king Ahab was forcing Naboth to sell hirs kand, but Naboth pointed out that
under the law of the Lord he was forbidden to alterthe heritage of his family. Naboth
refused to sell his land, after which the king usedpower and killed Naboth. King Ahab
treated the land as a commodity and not as a perit@hich was against the Israelite laws
of “nahalal.The transgression of king Ahab of the inheritafee was later condemned
by the prophet Elijah and even led Ahab’s familpia catastrophe ( 1 Kings 21:17-24).
The transgression of thendhalali law, acts of injustice and the discrimination thie
poor, were some of the issues that angered théner®n the Bible. The prophet Micah
said: “Woe to those who devise wickedness and vemik upon their beds; when the
morning dawns, they perform it because it is inrthewer to do so. They covet fields
and seize them; the houses, they take them awayofpress a man and his inheritance”
(Micah 2:1-2; Amos 5:11; 8:4-6; Isa. 3:13-15; 1@)1-

In the Bible there is no one, neither a king nehe&f who had the right to take away land
from anyone. “The prince shall not take any of thieeritance of the people, thrusting
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them out of their property. He shall give his sdhsir inheritance out of his own
property, so that none of my people shall be disgesed of his property” (Ez. 46:18).
Again, “Do not remove an ancient landmark or etterfields of the fatherless; for their
Redeemer is strong; he will plead their cause atjgou” (Prov. 23:10-11).

Self-Assessment Exercise
Describe the regulations governing the use of lartde Old Testament.
The Loss of Land

The history and theology of the land divides righthis point. In the succinct vocabulary
of Brueggemann, the Jordan is "the juncture betvierhistories." In the one "history is
one oflandlessness on the way to the lamahd in the other it isldnded Israel in the
process of losing the lafidThus thesine qua norfor continued enjoyment of life in the
land is obedience that springs from a genuine &k fear of God. Failure to obey could
lead to war, calamity, loss of the land, or de&dhli (Deut. 4:26). Many of the laws were
tied directly to the land and Israel's existencatpas indicated by the motive clauses or
introductory words found in many of them.fact when evil was left unchecked and was
compounded, it caused the land to be defiled arltydiefore God (Deut. 21:23; 24:4).
This point could not have been made more forceftiign it is in Leviticus 26 and
Deuteronomy 28. Naturally no nation or individuaktthe right to interpret any single or
isolated reverse or major calamity in life as ardence of divine love which is seeking
the normalization of relationships between God @arash. Yet Israel's prophets were bold
to declare with the aid of divine revelation thattain events, especially those in related
series, were indeed from the hand of God (e.g., AMh6-12 and Hag. 1:4-7).

The most painful of all the tragedies would be lites of the land (Lev. 26:34-39). But

such a separation could never be a permanentisityabw could God deny Himself and

fail to fulfill His covenant with Abraham, Isaama@ Jacob (Lev. 26:42)? As surely as the
judgments might "overtake" (Deut. 28:15, 43; cfciel:6) future generations, just as
surely would every promised blessing likewise "t¢aiee" (Deut. 28:2) them the moment

"repentance” began (Deut. 30:2, 6, 8, 10; cf. Z&dh). Forsaking the covenant the Lord
made with the fathers would lead to an uprootedterce (Deut. 30:24-28) until God

once more restored the fortunes of Israel.

3.5 The Prophets and Promise of a Return

The "headwaters" of the "return” promises, as Mertgtates in one of the first studies of
land theology in the prophets, are in Jeremiah Bmekiel. Both of these men had
experienced firsthand the loss of land; yet togetiey contain twenty-five The Promised
explicit statements about return to the land five texts with indirect announcements of
return. Jeremiah's characteristic formula for #staration of Israel to the land is "restore

-63-



CTH 323 OLD TESTAMENT THEOLOGY

the fortunes (or captivity)." Twelve of its twen$yx occurrences in the Old Testament are
found in Jeremiah (e.g., 29:14; 30:3; 32:44). Ezlekin the other hand usually casts his
message in a three-part formula (e.g., Ezek. 120741-42; 36:24; 37:21): (a) "l will
bring you from the people"; (b) "I will gather ydtom the lands"; (c) "I will bring you
into the land of Israel." In one of the most stikipassages in the prophets, Yahweh
pledges that His promise to restore Israel's fesuider. 33:26) will be as dependable and
as certain as His covenant with day and night (8328). While the sheer multiplicity of
texts from almost every one of the prophets isga#egg, a few evangelicals insist that
this pledge to restore Israel to her land was lfetfi when Zerubbabel, Ezra, and
Nehemiah led their respective returns from the Babgn Exile. But if the postexilic
returns to the land fulfilled this promised restaa predicted by the prophets, why then
did Zechariah continue to announce a still futietum (10:8-12) in words that were
peppered with the phrases and formulas of suchhpmes as Isaiah 11:11 and Jeremiah
50:19?

Such a return of the nation Israel to the land @¢adme only from a literal worldwide
assemblage of Jews from "the four corners of thghedlsa.11:12). The God who
promised to bring spiritual and immaterial blessimgll also fulfill the material, secular,
and political blessings in order to demonstrate He is indeed Lord of the whole earth
and all that is in it. The question as to whether teturn follows a national spiritual
awakening and turning to the Lord or vice versdifiscult. Sometimes the prophets seem
to favor the first, as in Deuteronomy 30, and sames it appears that the return precedes
any general repentance, as in Ezekiel 36:1-37:tdpanhaps in Isaiah 11. But there can
be no question about a future return in any ofpttophets.

Self-Assessment Exercise
Discuss the steps that would lead to the recovittyeoland proclaimed by the prophets.
3.6  Hermeneutical Considerations

For Paul, no one of the previous promises has @uwrgot even the promise of the land.
Since the Old Testament has an authority equah#d of the New Testament, the
permanency and directness of the promise of the tarisrael cannot be contravened by
anything allegedly taught in the New Testament. Twst significant passage on this
subject in the New Testament is Romans 9-11, esibhed1:11-36. For Paul, Israel's
restoration to the favor and blessing of God mushe in "full number" or as the RSV
puts it, "full inclusion” Rom. 11:12; Thus Israal and remains God's link to her own
future as well as the link to the future of theioras$. For if her temporary loss of land and
failures have fallen out to the spiritual advantafj¢he world and their reconciliation to
God, her acceptance will signal her "life from tead" (11:15). "And so all Israel will be
saved" (Rom. 11:26) in accordance with the pregiatiof Isaiah 27:9 and 59:20-21. The
"and so" probably points back to verse 25 and thgstery" of the temporary failure of
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Israel until the full number of the Gentiles conregcf. Luke 21:24). Then, in that future
moment, "all Israel will be saved". This is not atter of individual salvation or a matter
of converting to a Gentile brand of Christendomt ibus a matter of God's activity in
history when the nation shall once again, as irdénes of blessing in the past, experience
the blessing and joy of God spiritually, materiatigographically, and politically.

The main lines of Paul's argument in Romans 9-#lckrar and in complete agreement
with the promise of the land to the nation of I$iaethe Old Testament. Therefore one
ought not detract from or minimize the full forcktbis blunt witness to God's everlasting
work on behalf of Israel. For herein lies one o treatest philosophies of history ever
produced: Israel is God's watermark on seculaptyghat simultaneously demonstrates
that He can complete in time and space what He igexirto do and that He, the Owner
and Ruler of all nations, geography, and magisiratdl deal severely with those nations
that mock, deride, parcel up, and attack Israg.,(doel 3:1-5). Those that attempt to do
so either in the name of the church or the nanpobiical and economic expediency will
answer to the God of Israel.

In, Africa land ownership is very important, tha why, here and there, you see
communal clashes in relation to who owns the ldndst communities rely on the land
for subsistence living, hence the much attachmenit.t On the other hand, some
communities lose their lands to government, eitterause of urbanization or mineral
exploration. Most times the government or its agendo little or nothing in alleviating
the problems of the affecting communities, heneeiticessant militancy and unrest from
the aggrieved youth of those communities. In thd Déstament, the creator endowed
land to his people to benefit them; if the landAfrica is not benefiting the African
people, then one should not be surprised to witaessing incident of unrest among the
African people.

Self-Assessment exercise

How would you relate the place of Land in the Okkiament to the New Testament and
subsequently to the African context?

4.0 Conclusion

The Old Testament is largely a story of the peaptelationship to the land in relation to
God'’s covenant with Abraham. This unit has showvat the Land was first and foremost
promised, before it became a gift. The gift of laluks not imply a passive receptive but
an active possession of it to be pursued by therant family. Enjoyment of the Land
was dependent on whether the people would abideéyegulations governing its usage.
So the last was lost at a point because of abuskewas eventually regained because of
God’s mercies and unfailing kindness to the people.
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5.0 Summary

In this unit we have shown that the land belong&adal and it was the Lord that gave the
land to Israel as He had promised to Abraham flagtrer. Though the land was given to
Israel, it was guided by certain regulation whichew broken made Israel also to loose
the land. But the land was regained after Israalned to the regulations.

6.0Tutor Marked Assignments

Discuss the importance of Land in Old Testamenoldgy.

7.0 References/Future Reading
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Unit 2; Sin and Evil
Contents

1.0 Introduction
2.0 Objective
3.0 Main body
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3.2 Origin of Sin and Evil
3.3 Consequences of Sin and Evil
3.4  Hermeneutical Considerations
4.0 Conclusion
5.0 Summary
6.0  Tutor Marked Assignments
7.0 References/Future Reading

1.0 Introduction

In the previous unit, we have examined the conoéfite land as promised and as agift as
well as the regulations concerning the keepinghefland as given to Israel. In this unit,
we will shift focus to the concept of sin and evihe presence of sin and evil in God’s
creation has preoccupied the mind of many peoplecanto explain it, overcome it or at
least control it. Genesis 1 records that God cdeaeerything good, and expected
humanity to have a personal relationship with hamg enjoy life to the fullest. But this
expectation was cut short in Genesis 3 when humamned against God. The ‘Fall of
Humanity’ is the phrase which theologians use foress the fact that most people do not
reach the highest experiences of the life which Gaglplanned for them.

2.0 Objective

By the end of this unit you should be able to:

» Discuss the role of human freedom in the presehsa@nd evil

* Understand the Old Testament perspectives on i@t for sin and evil
» Understand how God views sin and evil in the Oldtament

» Describe the possible consequences of sin and evil

» Discuss the private and corporate nature of sinearid
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3.0 Main Body

3.1 Definition of Sin and Euvil

Different Hebrew words are used to express the mgaof sin in the Old Testament.
This unit will concentrate on two terms, namelyin“®©r missing the mark and
“transgression’. The first of these words ‘sin’ is a very genetatm and covers things
done intentionally (Isa. 3:9; 30:1), as well amgs done without intention to disobey
(Lev. 4:13; Gen. 20:3-7). It may refer to somethawne against another man (1 Sam.
20:1), and it may also be use for something dora@nag God himself (Exod. 32:33; cf.
Hinson, 1976:78). Sin as ‘missing the mark’ or nimgsthe road’ was used, for example
of an archer who failed to hit his target, or asétlar who lost his way. So, when the word
is used theologically, sin carries the meaningfafiure’ : something that should have
been done has not been achieved. A sinner is arp&rko has failed to do God’s will,
and has failed to live on good terms with his nbalr (Hinson, 1976:79).

The second word, ‘transgression’ is used in the R&YWanslate a Hebrew word which

always means an intentional act against the wilGofl. A ‘transgressor’ is a man who

chooses to disobey God, and who goes his own wthouti accepting the authority of

God. This same word is also translatedrabéllion’, e.g. in 1 Kings 12:19. The attitude

of mind which leads a man towards acts of sin andgression is described by the word
‘iniquity’ (Job 31:24-28; Ps. 36:1-4).

The people who are rebellious against God, and mehese to do his will are frequently
called ‘wicked’ (Ps. 10:3). Such people are oftehis contrast with ‘righteous’, who do
the will of the Lord (Gen.18:23; Prov. 12:26). Judmplains that both come to the same
end in death (Job 9:22; cf. Eccl. 9:2). The prodketkiel recognized that a man might
change from being wicked, and begin to live rigtdy (Ezek. 33:14-16), and that the
righteous also could turn aside from God, and becaoked (Ezek. 33:13).

Similarly, ‘evil’ is related to sin in the Old Testament. Anythinigich goes against the
will of God and hinders his purposes is evil. Manfythe writers of Old Testament
describe the evil things which people do (Gen. &&; 13:11, etc). These things are evil
because they are contrary to the will of God. Betword ‘evil’ is also frequently used in
the Old Testament to describe which God has dor€n@s 21:12; Neh: 13:17, 18; Jer.
4:6). It is not part of God’s purpose to do evilnien. He does not act to defeat his own
purposes. But there are times he must punish raltiaer bless, in order to achieve his
purposes. The suffering that is involved in punishinis what is meant when biblical
writers talk about evil done by God. Its purposeoicorrect sinful men. There are two
kinds of evil in the Old Testament: moral evil amatural evil. Moral evil is a sinful act;
natural evil is a disaster or calamity (Palmer,2@2).

- 68-



CTH 323 OLD TESTAMENT THEOLOGY

Self-Assessment Exercise
Identify and explain some of the terms used tonge$in and evil in the Old Testament.
3.2 Origin of Sin and Evil

Many Christians look to Genesis 3 for an answeh#origin of sin and evil. They say

that the first man fell into sin, and passed onfailen nature to all his children. There is
no doubt that this story influenced the thinkinglod Israelites. It comes from the earliest
of the written records in Israel, and was probadtyong the earliest traditions. Colwell

(NDT, 642) argues that if the narrative of Gen&sigas to be interpreted not only as the
historical account of Adam’s sin, but also as atpaat of the origin of sin, then the sin of
Adam must be recognized as the primary biblicainitedn of the essence of sin —i.e. a
grasping for spiritual and moral autonomy rootedimbelief and rebellion. On the basis
of Psalm 51:5, Augustine defined original sin akenited sin; he considered that the
fallen nature of Adam was transmitted biologicalyough sexual procreation. For Calvin
and Barth, Psalm 51:5 is not to be interpreted esfexence to this inherited sin, but as
recognition that from the very first the psalmist ¢onscious of his own sin and

corruption: ‘From his very conception he carries ttonfession of his own perversity’

(NDT, 642).

On the other hand, some scholars attributed thggnoaf sin and evil to the freedom in
choice in humanity when they were created. Humangseare free to choose good and
evil. Each person can respond to God either by iehed and service or turn away from
him and do things contrary to his will. Thomas Atps had argued that for a person to be
held guilty of sin it was necessary for him to be@onal being; and that therefore the fall
could not have involved the loss of human reasdng¢hvAquinas identified as the image
of God in which man and woman were created, blieratnust have involved the loss of
that supernatural endowment which enabled a peysmwdson to be subject to God.
According to the Reformers, however, the fall re=iiin the corruption of human nature
in its entirety. Reason and every aspect of hiadh&iave become totally depraved as a
consequence of Adam’s sin. This doctrine of toggrdvity is not intended to imply that
fallen humanity is incapable of good works, butheatthat there is no aspect of human
being that is unaffected by sin: there is no ‘relicore goodness which persists in man in
spite of his sin’ (NDT 642).

Self-Assessment Exercise

Write a short note on the possible origin of sid anil from Old Testament perspective.
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3.3 Consequences of Sin and Evil

In Genesis 3:8-24, the OT gives the interpretatibtihe pain and unhappiness that follow
sin, or disobedience to God. These are the regtihsimanity’s refusal to accept God as
the supreme authority. Here, Adam is a symbol a #ntire humanity of every
generation. The writer shows how even in the maghy@ble human activities there is
often some pain or sadness. The examples whiclvee gre summarized by Hargreaves
(1979:24) as follows:

(a) The attitude of people to each other (cf. Gen. B6j, God wants people to enjoy
each other and to help each other, but we findghat and shame and loneliness
exist among people. Adam and Eve here stand fowti®e human race, not just
for males and females as they meet each other.dvergethe writer is not saying
in 3:7 that nakedness or the use of sex — by whictan and a woman are joined —
are shameful or evil.

(b) The attitude of people and animals to each othen(@:14, 15). According to this
passage, God intended that people and animal shodlerstand and respect each
other, but often there is enmity between them. Whiker uses the snake as an
example of all living creatures which are not human

(c) Childbearing (3:16). The writer interprets the pauhich often accompanies
childbirth as another result of the sin of Adam &we.

(d)yWork (3:17-19). According to the writer, God wapisople to see their work as a
way of co-operating with him and with their fellawen (cf. 2:15). But often there
is pain in it. Many people have work which is of interest to them. Many people
in the world die before their time because of thedhess of their work. One man
envies another because he gets bigger wages. Eenplagd employed are often at
enmity.

(e)Man and God. In Genesis 3:8, we see that man anavtiman in their guilt hid
from God, although he was the one whom they mostie@. He alone could free
them from guilt. Genesis 3. 23, 24 contain anofheture of this separation and
misery.

So the progression of humanity’s sin led to théofeing: guilt, God’s wrath, and
judgment. A sinful person lives in a state of guilt. He isble to be punished for the
evil he does. The prophets were deeply aware ofgthk of God's people, and
continually warned them of punishment to come. Theleved that the leaders of the
nation were particularly guilty (Jer. 23:1-4). Angpthese were the kings (Hosea 5:1),
prophets (Jer. 28:15, 16), priests (Isa. 28:7), thedicher and more powerful people
generally. Ordinary people were not excluded framduilt of sin.
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God’s response to human guilt is ‘wrath’. The nataf God’s wrath is well described
in Genesis 6:5-7; ‘The Lord saw the wickedness ahm and the Lord was sorry that
he had made man on earth, it grieved him to histh&@de prophets spoke often of
the wrath of God, e.g. Hosea 5:10; 13:11; Isaid®;910:6; Jer. 7:29; 10:10; etc. some
of the Psalmists rejoiced that God’s wrath woulll ¢ evil doers (Ps. 2:5; 21:9;
59:13). Many passages in the Old Testament desbole God restrains his wrath,
and holds back the punishment that sinners des@fveGen. 8:21, 22; 18:32;
Exod.32:11-14; Amos 7:1-6; Ezek 33:11).

God's wrath is not a blind fury, or an uncontrolledger. It is aroused by sin (Deut.
7:4; lIsa. 5:24-25) it leads on to judgment and gliment as the reasonable
consequences of sin. From the earliest time Godre@sgnized as ‘the Judge of all
the earth’ (Gen. 18:25), but in the Torah ‘judgmevds a responsibility given to men.
They were rules for fair treatment of the accus€dere was to no injustice or
partiality (Lev.19:15). Judgments were to be basedod’s ordinances (Num.35:24).
The prophets recognized that the judges of theirvdare not giving judgment fairly,
but were helping the rich and neglecting the poamds 5:7, 12). The prophets
believed that they themselves were sent to de@ads righteous judgments (Hos.
6:5; Mic. 3:8), but it is the Lord who judges hisgple (Isa 3:14, 15; Jer. 1:16; Ezek
5:6-8).

Self-Assessment Exercise

Identify and discuss the five consequences of eduded from Genesis 3.
3.4 Hermeneutical Considerations

It is vital to state here that each individualesponsible for his or her actions. Genesis 3
may have painted the picture of the serpent luhnghanity into sin. But they were
responsible for every action they were engagedinge they had been warned by God
earlier, and since the serpent possessed no physioarcive powers. No one is sinless;
everyone is affected by living in a sinful a worRl birth, by choice or by both, the result
remains that every human sins and that every husodfiers for that sin spiritually,
physically, emotionally, relationally, and vocatadly.

According to House (1998:67), the prevalence ofisirthe rest of the Old Testament
cannot compare with the solutions God providedhm riest of the scripture to deal with
the sin problem. Moses mediates a covenant in émeaeuch that includes sacrifices for
sins offered in faith by penitent sinners. The FerrProphets sketch how long-term,
habitual sin, left unchecked, gradually pulls I$na¢o destruction. Prophets like Isaiah
and Jeremiah lament being among an unclean pelsale§:5) and being a person with
wicked, diseased heart (Jer. 17:9).
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Self-Assessment Exercises
Sin never skips a generation, nor does it skimglaiindividual. Discuss.
4.0 Conclusion

This unit surveyed the Old Testament concept of &d Evil. Sin was defined as
“missing the mark’ or ‘missing the road’, a ‘tramegsion”, a ‘failure’ or a ‘rebellion’
against God, humanity and God'’s entire creatiore Old Testament presented Genesis 3
as the introduction for human’s sin, and the fodiotiafor evil in God’s creation. It was
further expressed that the origin of sin and ewvdswonnected to the human freedom
which gave them the power of choice of either goodad. The consequences of sin
brought guilt, alienation from God, God’s wrath gmdgment. But the rest of the Old
Testament testified how the creator provided aa@scoute from the scourge of sin and
evil, which most of the time were not appreciatgdhi®e covenant people of God.

5.0 Summary

In this unit we have examined the definition of aimd evil and the origin of sin and evil
in the world. We have looked at various theologgtahds on the subject of the origin of
evil and have also considered the strengths and¢la&nesses of their positions.
6.0Tutor Marked Assignments

Write short notes on the following with Old Testarhas your tool: (a) Origin of sin and
evil, (b) Consequences of sin and evil, and (c)@ications of sin and evil in the world
today.
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Unit 3: Worship
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1.0 Introduction

In the previous unit, we have discussed about tdeT@stament concept of sin and evil.
We have defined sin and evil and we have also tdezskamine the origin of sin and euvil
and also the implications of the fall of humanitythis unit, we are going to examine the
concept of worship. Worship is an act of apprectthe deity for a favour received. In
the Old Testament, worship applies to the respafidgbe believing community to God

for grace received or hopes to receive demonstithtedigh prayer, sacrifices, offering
and praise.

2.0 Objectives

By the end of this unit, you should be able to:
» Discuss the Old Testament precepts for acceptatship.
» Describe the acceptable place for worshipping God

« Know the items required in an acceptable worship
» Appreciate the benefits of worship, and the dangeéret worshipping aright.
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3.0 Main Body
3.1 The Old Testament Law and Worship — Pentateuch

The Decalogue, Exodus 20 gave a graphic regulatmecerning what is acceptable and
not acceptable in the people’s relationship withdGbhis regulation was an attempt to
put the people on the right course before theyretite Promised Land. The first
commandment reminded them that the LORD is the qmbper recipient of their
worship. The command prohibited the worship ofdaieds, and enjoins them to worship
only the true God, the Lord (Ex. 20:2-3). The secoommandment continued the focus
on worship by telling them how God should be waqupled. It does so in a negative sense,
by forbidding them to worship God with human invens. "You shall not make for
yourselves any graven image"(Ex. 20:4). No physioalge whatsoever was to be used to
represent God (cf. Deut 4:15-16).

In this light, apostle Paul was right when he insted the Athenians in the New
Testament, "We ought not to think that the Godheditke unto gold, or silver, or stone,
graven by art and man's device" (Acts 17:29; cf.1A%:4-8). Any attempt to represent
God by human devices is an insult to the Lord. ptisnouncement is clear: "I am the
Lord: that is my name: and my glory will | not gite another, neither my praise to
graven images" (Isa. 42:8). When we consider threupb nature of fallen mankind, we
may perceive why biblical directives in worship aeessential. The natural tendency of
mankind is to pollute the worship of God, changitigg truth of God into a lie,
worshipping and serving the creature more tharCreator (Rom. 1:25).

The Creator is the regulator of worship, and na theature. So the Lord demands
obedience from his people. He tells them how tadachworship; and it is unlawful to
worship God by means which he has not establishegd.humanly-devised alterations or
additions to the worship of God are a species aifidy.

Self-Assessment Exercise
Describe the basis for worship from Exodus 20:2-3.
3.2  The Precepts for Worship — Pentateuch I

Deuteronomy 12 reviewed specifications on the waysffer worship to God delivered
by Moses to the people. The Lord forbids his peaplemitate pagan ways of worship;
the Israelites were commanded to eradicate the aptarof corrupt worship from their
midst (Deut. 12:2-3). They were commanded to dgstedl the places" wherein the
heathen served their gods. They were instructqulitge the land of all the implements
associated with false worship: "You shall over thrbeir altars, and break their pillars,
and burn their groves with fire; and you shall hdawn the graven images of their gods."
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Even the terminology of corrupt worship was to based: "Destroy the names of them
out of that place." The chapter concludes with l@oistern warning against imitating
heathen worship. There is no room for comparatgligion or the assimilation of man-

made devices in the worship of the true God.

Take care that you are not snared into imitatirgrthafter they have been destroyed
before you: do not inquire concerning their godgrep “How did these nations worship
their gods? | also want to do the same. You mustiadhe same for the Lord your God,
because every abhorrent thing that the Lord hdteg have done for their gods. They
would even burn their sons and their daughtersha fire to their gods. You must
diligently observe everything that | command yoa;rt add to it or take anything from
it (Deut. 12:30-32).

That last statement points to doctrine highlighézdlier in the book of Deuteronomy
respecting the sufficiency and authority of scniptu'You must neither not add unto the
word which | command you, nor shall ye diminish thiyg from it, that you may keep
the commandments of the Lord your God which | comangou” (Deut. 4:2). The general
sufficiency and authority of scripture are brougghbear upon the content of our worship.
This is the meaning of the scriptural law of wopshall forms of worship must have
express scriptural warrant, if they are to be atdaias legitimate means of worship. The
biblical pattern of worship needs no supplementiwhan devising; indeed, such man-
made additions are a snare “a graven image” aredvighy seed of idolatry.”

Apart from corporate worship, there were privateships recorded in the Pentateuch. In
Genesis 12:7, Abram, at Canaan “built an altahéoltORD who appeared to him” — also
at Bethel (Gen. 12:8; cf.13:4). Others include,oba¢Gen 28:18-22; 32:22-30), and
Moses (Exod. 3:5, 6; cf. Josh. 5:13-15). Throughtbe period of the Pentateuch, and
early monarchy, worship often took place at loeaicduaries (Palmer 2011: 87).

Self-Assessment Exercise

Summarize the nature of worship in the Pentateuch

3.3  Nature of Worship in the Historical Books - |

The Folly of Saul

The case of King Saul illustrates the folly of oh&g good intentions as an excuse for
worship which God has not sanctioned. Saul foumasklf in distressing circumstances.
He was faced with a formidable number of enemygsp@nd Samuel was late for their
appointed meeting. Therefore, Saul decided to nakeairnt offering himself, without

waiting any longer for Samuel. According to the MiasLaw, only the priests were
authorized to make such offerings, but King Saufgrened the priestly task on his own.
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No sooner had Saul committed his presumptuous dbed, Samuel arrived (1 Sam.
13:13-34). House (1998:235) argues that since thRID remains sovereign, and since
the LORD has standards for kings, it is inevitatilat the LORD will assess Saul's
effectiveness by his faithfulness to those staraldtdoecomes apparent that the LORD
does not judge according to whether or not Saulopms as well as kings of other
nations, though Israel does see (cf. 1 Sam 8:4G6) determines Saul’s future by the
king’s disobedience to divine commands. Samuedgarse was blunt:

Has the LORD any great delight in burnt offeringsda
sacrifices, as in obeying the voice of the Lordhd@d, to

obey is better than sacrifice, and to obey tharfdhef rams;

for rebellion is as the sin of witchcraft, and dialmness, as
iniquity and idolatry. Because you have rejectesl Word of

the Lord, he too has rejected you from being kiggSam.

15:22-23).

The lesson of this incident is simple. No motiveaction in worship is acceptable, if it

runs contrary to God's revealed word. At no poiatl f'saul professed the worship of
another god; yet the king's actions toward the Lemte unacceptable, because they
deviated from God's revealed word. Therefore, Saddeds are likened to the very
opposite of true worship, to witchcraft and idojatr

Temple Worship

As noted earlier, the 12th chapter of Deuteronompgns and closes with general
statements prohibiting the corruption of worshipotlgh imitation of heathen practices.
The middle portion of the chapter is significantragards the outward ceremonies of
worship under the Levitical priesthood. Even attihee of Moses, it was understood that
the portable tabernacle would eventually give wag permanent place for the Levitical
sacrifices. "There shall be a place which the Lypodr God shall choose to cause his
name to dwell there; there you shall bring all thatommand you" (Deut. 12:11; cf.

12:5,14).

The designation of a fixed place of worship did redch fulfillment until the Israelites
conquered and settled the land of Canaan. Durigetign of King David, Jerusalem was
designated as the permanent location for the askeby establishing Jerusalem as the
center for the sacrificial ordinances associateti tie Leviticus priesthood. Even so, the
entire program of worship, from the tabernacle he temple, was directed by divine
revelation (McConville 1992:20).

The tabernacle worship was not the invention of &o& was built according to a divine

blueprint. The Israelites were instructed: "Letrthenake me a sanctuary; that | may dwell
among them. According to all that | have shown yafter the pattern of all the
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instruments thereof, even so you shall make it". @x8-9; Ex. 25:40; 27:8; Num. 8:4;
cf. Acts 7:44; Heb. 8:5). Throughout the descriptmf the tabernacle furnishings, it is
reiterated that all things must be made accordirthe God-given pattern.

The Ark of the Covenant was placed within the tabele. It was a symbol of God's
presence among them, a meeting-place between titedmal his people. The Levitical
priests performed sacrifices in the tabernacleaatlording to the divine pattern given by
God to Moses (Ex. 25:10-22; 29:42-46). Later, wBavid sought to transfer the ark to
Jerusalem, the ark was moved initially in a cagel@anner. The law required the ark to
be carried on poles by the priests (Ex. 25:14; Ndm-5). Instead of following the
biblical procedure, the Israelites placed the g&ruan ox cart. While this method might
have seemed more convenient, it resulted in a dsagé\nd when they came unto the
threshing floor of Chidon, Uzza put forth his haonchold the ark; for the oxen stumbled.
And the anger of the Lord was kindled against Uzzal he smote him, because he put
his hand to the ark: and there he died before Gb&hron. 13:9-10; cf. 2 Sam. 6:1-10).
The problem was not with the ark. The problem waes failure of the Israelites to
maintain the biblical order. Therefore, David cdll®r the priests and Levites, and he
charged them, "Sanctify yourselves, you and yoathoen, that you may bring up the ark
of the Lord God of Israel unto the place that | éngvepared for it ...” (1 Chron. 15:12-
13).

Later, David provided Solomon with a plan for bunlgl the temple: "David gave to
Solomon his son the pattern of the porch, and ehibuses thereof and the pattern of all
that he had by the spirit also for the courseshefpriests and the Levites. All this, said
David, the Lord made me understand in writing bg/iiand upon me, even all the works
of this pattern” (1Chron. 28:11-13,19). Nothing veif$ for improvising; everything was
ordered by the divine pattern for worship.

Solomon built the temple according to the heavebllyeprints left by David. The
kingdom prospered under Solomon, and Jerusalemimethéhe seat of public worship
for the entire kingdom of Israel. After the deathSmlomon, the nation became divided
and the people slid into corruption and apostadye Thorthern tribes immediately
embraced false worship, and never recovered fr@mn #postasy. Within the kingdom of
Judah, there were several seasons of reformatioidsawaves of idolatry. The key to
understanding the history of the Israelites is aterthe critical connection between the
worship of the people, and God's dealings with tirenelation to their worship.

Self-Assessment Exercise

Review the nature of worship in Israel from thediof King Saul to King Solomon.
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3.4 Nature of Worship in the Historical Books - I
The Apostasy of the Northern Kingdom

When the nation of Israel was divided, Jeroboareived a prophecy, that his reign in the
northern tribes would be firmly established, ifveeuld walk according to the statutes and
commandments of God. Instead, the condition of ribethern kingdom was sealed
negatively, because Jeroboam took a pragmatic appro worship (1 Kings 11:37-38).

As we have seen, Jerusalem was the divinely-apbienter for the sacrificial
ordinances of the Old Testament. Jeroboam reasdmad his authority would be
undermined, if his subjects continued to parti@pat the temple worship of Jerusalem.
So Jeroboam devised a "local" program of worshifeduo his own purposes (1 Kings
12:28-33). Jeroboam's actions were wholly revohary. He established a new center for
worship, new means for worship, and a new priesthtiavas not so much that Jeroboam
encouraged his people to worship other deities thmit he devised new methods which
displaced the biblical means of worship; Jeroboarffitnse was akin to the Aaron's sin in
making the original golden calf. Jeroboam was eargd in his evil, and cursed on
account of it. Similarly, the northern kingdom newecovered from this disastrous
undertaking (1 Kings 13:33-34).

The kings of northern Israel are denounced foringtg the legacy of Jeroboam. Baasha
exterminated the descendants of Jeroboam, bunheektdhe corrupt religion. Therefore,
the Lord sent a prophet to pronounce judgment asBa because he "walked in the way
of Jeroboam, and has made my people Israel tasiprovoke me to anger with their
sins" (1 Kings 16:2). This became the trend forrtbehern kings.

There is one especially curious episode in theeratistory of the apostate northern
kingdom. When Jehu took the throne, he extermintditechouse of Ahab, and repudiated
the Baalism of his predecessors. Jehu professemal for the Lord;" he developed a
crafty plan for destroying the prophets of Baald dre eradicated Baal worship from
Israel (2 Kings 10:16; 18-28). Jehu's action braughmporal blessings for his house, but
his heart was not right: "Howbeit from the sinsJefoboam the son of Nebat, who made
Israel to sin, Jehu departed not from after themwit, the golden calves that were in
Beth-el, and that were in Dan. But Jehu took nalhlteewalk in the law of the Lord God
of Israel with all his heart: for he departed nani the sins of Jeroboam, which made
Israel to sin" (2 Kings 10:29-31). The kings ofask were idolaters; the apostasy of the
nation was thorough; and so the Lord destroyedtitthern kingdom. A chilling account
Is provided in 2 Kings 17:4ff, with a summary stagnt in verses 20-24 of that same
chapter. The apostasy spelt doom to the Northergddm, and they were destroyed and
taken captive by Assyria (2 Kings 17:32-41).
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The Kingdom of Judah

After the separation of the northern kingdom, theopde of Judah retained their
connection with the kingly descendants of Daviddl$anot all of the kings of Judah
walked in the ways of their father David, who hasbthyed such commendable zeal for
the true worship of God. Judah became apostatengluhie reign of Rehoboam by
resorting to unhallowed means of worship (1 Kings22-24). Kings Asa and Josiah
instituted reforms in their times, which their posgs at the time. But the level of
apostasy in the land also attracted God’s judgroaniudah. Since the people remained
corrupt, the Lord sent them the leadership theyedesl. The nation fell to the
Babylonians, and the people were carried awayeriie.

Self-Assessment Exercise

How will you describe the nature of worship in Erduring the divided kingdom in the
North?

3.5 The Period of Captivity

During the captivity, it was impossible for the &t conduct the public ordinances
related to the temple in Jerusalem. Nevertheléssl.ord's people were still obligated to
keep themselves free from idolatry.

Consider the example of Shadrach, Meshach, and-Abgd. They were told to accede to
idolatry on the direct orders of king Nebuchadnezg¢Bhe king spoke in a tart manner;
his commands sounded remarkably similar to the-e@inding rhetoric of contemporary
church rulers who instruct church members to submiunscriptural worship.) The
response of the Israelites was equally direct: itB@own unto thee, O king that we will
not serve thy gods, nor worship the golden imagelhwvthou hast set up" (Dan. 3:18).
The prophet Daniel was confronted with the tyraahdecree of Darius. To comply with
the decree, Daniel would be required to negleatrgrortant element of private worship,
prayer. The prophet responded with open defiangepdrforming his exercises of
worship openly. "Now when Daniel knew that the gt was signed, he went into his
house; and his windows being open in his chambearid Jerusalem, he kneeled upon his
knees three times a day, and prayed, and gaveshwesi&re his God, as he did aforetime”
(Dan. 6:10).

These short lessons from the exile are a perpétiséiimony to God's people to keep
themselves from idolatry. No authority, whetherilcor ecclesiastical, has the right to
enjoin corrupt worship upon the people; and itngawful to submit to usurped authority,
if we are ordered to participate in idolatry. Siniy, no rulers, whether civil or
ecclesiastical, have the right to discharge us foam duties of worship. If faced with
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such unlawful demands, our response should be;pMla ought to obey God rather than
men" (Acts 5:29).

Self-Assessment Exercise

During the captivity of Israel to Babylon, it wadfitult for them to observe public
worship. Why?

3.6 Restoration and Reform

During the reign of Cyrus the king of Persia, tleavd were permitted to return to their
homeland and commence rebuilding the temple insdégm. They were careful to restore
the temple and its services according to the smappattern. "And when the builders laid
the foundation of the temple of the Lord, they & priests in their apparel with

trumpets, and the Levites the sons of Asaph witinlmls, to praise the Lord, after the
ordinance of David king of Israel." When the counstion was complete, "they set the
priests in their divisions and the Levites in theurses, for the service of God, which is
at Jerusalem; as it is written in the book of MOg¢&zra 3:10; 6:18).

Having reestablished the proper place and the prepesthood for public worship, the
children of Israel celebrated the Passover. "Ferpghests and the Levites were purified
together, all of them were pure, and killed the sBaer for all the children of the
captivity, and for their brethren the priests, émdthemselves. And the children of Israel,
which were come again out of captivity, and alllsas had separated themselves unto
them from the filthiness of the heathen of the Jandseek the Lord God of Israel, did eat,
and kept the feast of unleavened bread seven didlygoy: for the Lord had made them
joyful, and turned the heart of the king of Assyi@o them, to strengthen their hands in
the work of the house of God, the God of IsraelréE:20-22).

During the reforms of Nehemiah, the word of God westored to a prominent position,
the people confessed their sins and renewed tbeenantal obligations, and provisions
were made to sustain the public ordinances of wor@teh. 8-10; Neh. 10:32-33).
Self-Assessment Exercise

Describe the nature of worship in Israel duringtthree of Ezra and Nehemiah.

3.7 Hermeneutical Consideration

The study in this unit has shown that ignoranceth& historical books of the Old
Testament, especially Kings and Chronicles, iseeminent reason why some Christians

do not perceive the importance of biblical worshijpe critical nature of worship, and
God's dealings with his people in relation to thearship, are themes scarcely known in
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contemporary churches. After all, when was the tias¢ you heard a series of sermons
based upon 2 Chronicles?

The implication, whether stated or merely impliésl that the older, biblical forms of
worship are simply boring, and must give way to engreative contemporary ideas.
Today, many evangelicals decry the sins of abominh homosexuality as manifestations
of our nation's corruption (which they are indeedyt our contemporary moralists
generally seem oblivious to the heinous sin ofumrivorship. Note well: this is precisely
the kind of imitation forbidden in Deut. 12. Theblical doctrine of worship is a corollary
to the biblical doctrine of salvation. As regardsvation, mankind has nothing acceptable
to offer to God to procure his favour, since "alr sighteousness is as filthy rags" (Isa.
64:6). Through Christ Jesus, God has declared #he off salvation in his word. When
men go about to establish their own salvation, atewg from the way declared in God's
word, they incur added guilt. "For they being igaar of God's righteousness, and going
about to establish their own righteousness, havesnbmitted themselves unto the
righteousness of God" (Rom. 10:3).

Similarly, when men seek to worship God accordimghteir own innovations, they are
concurrently deviating from the biblical means abrahip, and thereby adding to their
own guilt. The Lord declares of such: "In vain ttdgyworship me, teaching for doctrines
the commandments of men" (Matt. 15:9). "The acdaptavay of worshipping the true
God is instituted by himself, and so limited by bisn revealed will, that he may not be
worshipped according to the imaginations and devick men, or the suggestions of
Satan, under any visible representation, or angrotilay not prescribed in the holy
scripture” (Westminster Confession, 21:1).

Self-Assessment Exercise

How will access our contemporary mode of worshighwihe practice in the Old
Testament?

4.0 Conclusion

Based on the survey of Old Testament precepts amdhtives on worship, we have
discovered these general truths:

1. God is holy and jealous for his honor. He habiflllen us to worship anyone or
anything beside him.

2. God has prescribed the proper way of worshiphdm furnished a "divine pattern”, a
"due order" for worship. Since mankind has an iehetendency to corrupt worship, we
need divine instructions if our worship is to beegutable unto God. Therefore, proper
worship is restricted exclusively to the means wreld by God.

3. All elements of worship which lack divine wartame forbidden.
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To state these ideas simply: Nobody has the righidd to (or subtract from) the biblical
pattern of worship; we are forbidden to alter theper elements of worship in any way.
The restriction applies to both the church colledil, and to persons individually,
regardless of their station. Only the Lord has piherogative to modify the means of
worship used by his people.

5.0 Summary

In this unit adopted a canonical approach in sungeyhe nature of worship in the Old
Testament, discussed under the following sub-hgadifithe Old Testament Law and
Worship — Pentateuch |; The Precepts for Worshigertateuch Il; Nature of Worship in
the Historical Books — I; Nature of Worship in thistorical Books — II; The Period of
Captivity; Restoration and Reform; and Hermeneut@mnsideration.

6.0Tutor-Marked Assignments

Narrate in brief the nature and progression of hiprérom the Pentateuch to the post-
exilic era of the Jews.

7.0 References/Future Reading
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Unit 4: Priesthood
Contents

1.0 Introduction

2.0 Objective

3.0 Main body
3.1  Definition for Priesthood in the Old Testament
3.2  Patriarchal Priesthood
3.3  Aaronic Priesthood
3.4  The Legitimating of priestly status and prigie
3.5 Hermeneutical Consideration

4.0 Conclusion

5.0 Summary

6.0  Tutor Marked Assignments

7.0 References/Future Reading

1.0 Introduction

In the previous unit, you have been taken through doncept of worship in the Old
Testament. In the Pentateuch, we looked at theeptdor worship while in the historical
books and the period of captivity, we looked atghaciples surrounding worship. In this
unit, we will take a step forward and take a lobtkhe concept of priesthood. A priest is
one who makes the sacrifices, performs the ritaatsacts as mediator between man and
God. This means that he is responsible for offethry divinely appointed sacrifices to
God, for executing the different procedures ancmenies relating to the worship of
God, and for being a representative between Godnaawl. The theme of priests and
priesthood is made more prominent in the Old TestamWe are first introduced to the
concept of a priest in the book of Genesis, indffering of tithes to Melchizedek by
Abram (Gen 14:17-20).

2.0 Objective
By the end of this unit, you should be able to:

» Understand the Old Testament definition of Priestho

» Describe the role of priests in worship.

* Realize why their ministry was legitimated in thiel@estament.
» Explain why special emoluments accrued to them.

* Be informed of the threat of corruption confronting

» Discuss the relevance of Priesthood in the conteanpachurch.
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3.0 Main Body
3.1 Definition of Priesthood in the Old Testament

According to the priestly tradition, priests wereawn from the tribe of Levi, within
which was a 3-fold hierarchy: the high priest (Aarand his successors), the priests
(Aaron’s sons), and the other Levitical clans (d@n4997:1066). The priest was a human
mediator between God and the people. God was ez to the people in the
splendour of his clothing, in his behaviour, andaracles and instruction, while in
sacrifice and intercession the people were reptedetio God (Exd 28:29-30; Lev 16).
The priest or the high priest must be of the fanoilyAaron, unblemished in body, and
character, ordained and consecrated, etc (Exd 2868816&21). For their emolument,
priests were entitled to a share of the sacrifiorgat with the exception of the burnt
offering. They also benefited from other offeridde the first-fruits and tithe of tithes,
etc (Lev 6:24-26; 7:28-34; Num 18; cf. Ajah 20138).1

Figuratively, priesthood was applied to the natibisrael as “a kingdom of priests and a
holy nation” (Exd 19:5-6; Lev 20:26; Deut 14:2 tPeter 2:9-11). These priestly people
were to mediate the knowledge and the blessingh@fhibly God to other people. The
prophets frequently accused the priests of ritadl moral failure (Ezek 22:26; Hos 6:9).
The people were seriously affected each time thestsrfailed in their role of preserving
distinctive Israelite faith and practice (Amos 4:9he introduction of monarchy also
affected the appointment of priests. Example, tigigal choices of Abiather and Zadok
determined their respective fates (2 Sam 19:11;s1Ri1-27, 35). Eventually, “the
demise of an effective royal line led to the poltiascendancy of the priesthood, and the
Hasmoneans combined the offices of high priestiamg’ in the inter-testamental period
(Jenson, 1997:603).

On the other hand, the Levites were regarded byesasiservants of the priests and
guardians of the temple. According to Jenson (IPE8), the subordination of Levites to
the priests is evident at various points (Num 8:99), although they had a privileged
place in relation to other tribes. The Levites’idstin the priestly writings were to guard
the sanctuary manual labour, receive tithes anefrioffs from the people, etc (Num 4:5-
15; 8:24-26; 18:1-7, 21-24). Deuteronomy referbadth priests and Levites as Levitical
priests thus grouping them together. It represamsen priestly perspective and may be
using the terms more loosely. The historical botkated priests and Levites together
like Deuteronomy (Josh 21). Ezekiel gave a prontimele to the Levitical priests who
are to be descendants of Zadok (Ezek 44:15). Theriier compared the Levites
favourably to the priests (2 Chron 29:34). But ird&=Nehemiah the number and role of
the Levites depleted considerably, and most of tihgiies were taken over by the priests
(Ezra 2:36-42; Neh 7:39-45; cf. Ajah: 14).
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Self-Assessment Exercise
How would you define Priesthood in the Old Testarfen
3.2 Patriarchal Priesthood

The first occurrence of "priest” in the Old Testames the reference to the pre-Israelite
"Melchizedek king of Salem priest of God Most Hig{Gen 14:18). Jethro, Moses'
father-in-law and the priest of Midian, was alsoagnized as non-Israelite priest of the
true God of Sinai by Moses, Aaron, and the eldérsmel (Exod 2:16 ; 3:1 ; Exodus
18:1 Exodus 18:10-12).

Priests of foreign gods in foreign lands referredrt the Old Testament are Potiphera,
Joseph's father-in-law, who was a "priest of OnEgypt (Genesis 41:45 Genesis 41:50 ;
46:20), the whole priestly organization in Egypte(@sis 47:22 Genesis 47:26), the
"priests of Dagon" in Philistia ( 1 Sam 5:5 ; 6;2he "priests of Chemosh" in Moab ( Jer
48:7), and the "priests of Malcam" in Ammon (Jer39Unfortunately, there were also

priests of foreign gods who practiced their priesth within the boundaries of Israel,

sometimes even under the auspices of certain bidhisraelite rulers (see, e.g., 2 Kings
10:11 2 Kings 10:19 2 Kings 10:23 ; 23:5).

The introduction of priests into the practice chethdgts meaning fundamentally. The
offering of sacrifices to the deity was originaiporadic, spontaneous and personal. As
the patriarchal narratives show, individuals oftersacrifices when they deemed it
appropriate to do so. Sanctuaries or priests werénwolved. According to the Yahwist
there were no priests in the time of the patriardiree so called Book of the Covenant
(Exod 20:23- 23:19) also does not speak of prigétsnberger, 2004:147).

In the early times the role of the priest was thacke. Clans, tribes or groups of tribes
may have begun to acknowledge the role of a pinesacrificial acts at traditionally holy
places. The priest Eli at Shilo is a case in pgintSam 2ff). The Levites, a landless
grouped dispersed among the different tribes, wensidered to be more holy than others
were preferred as priests. An example is Micahtguiement of a Levite as priest in
Judges 17. Originally, ‘holy’ simply meant ‘dediedtto the deity’. However, there seems
to be a tendency for the idea of ‘sanctity’ to grow itself. In time a part of one’s
possession set apart for the deity (the sacrife@)o a set-apart caste to administer this
process (the priesthood), a set-apart realm (tinetgary), and a set-apart time (the
religious festival. Once you have priesthood, raguacrifices become necessary to
maintain the priesthood. The need of the priestiioodecognition, power and income
led, in a subtle way, to the claim that regularii@es were demanded by the LORD. The
empowerment of the clergy again led to the religi@isempowerment of the laity.
Deuteronomy no longer recognizes the right of Higy Ito bring sacrifices (Nurnberger,
2004:147).
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Self-Assessment Exercise

List the Bible references of some of the priestt thperated during the patriarchal era.
Who were they, and what was the nature of thegsphiood?

3.3  Aaronic Priesthood

Moses functioned as the original priest of Israglifitially consecrating (1) the whole
kingdom of priests (Exod 24:3-8), (2) the perpetypaiesthood of Aaron and his
descendants, who would in turn mediate for thag&om of priests (Exod 29 ; Lev 8),
and (3) the tabernacle (Num 7:1). However, thee saveral passages that seem to
indicate that Aaron and his sons functioned asstwien Israel even before the official
consecration of the Aaronic priesthood (Exod 19;224:1 ; 32:3-6). Of course, as
brothers and sons of Amram and Jochebed (Exod 8428¢s and Aaron were both from
the tribe of Levi through Kohath. Therefore, it waatural that the Lord should then
choose the whole tribe of Levi to assist the cladaron with all their priestly duties in
place of the firstborn of all Israel (Num 8:14-19)

So, although the entire nation constituted "a kargdof priests," the Lord established
Aaron's descendants as the perpetual priestly ofansrael. Together they were
responsible for maintaining the proper relationgtfighe people to Lord in regard to the
two major foci of the Mosaic covenant: (1) the adistration and ministry of the
sanctuary and (2) the custody and administratich@taw of Moses (Averbeck, 1996).

The formal priesthood of the Mosaic dispensatios Waown as the Aaronic priesthood,
because all the priests were required to be seletten Aaron’s (Moses’ brother)
lineage. However, there apparently was a priestlodd@dme sort before that time. Moses
requested permission from Pharoah to lead his peiopb the wilderness so they could
“sacrifice unto Jehovah” (Ex. 5:3). Furthermorertam “priests” were required to
sanctify themselves in preparation for the receptbthe law on Sinai (Ex. 19:22, 24).
Some surmise that these were the “elders” (Ex.)3d6else a select group of “young
men” (Ex. 24:5). This group might have been counttd of the “first-born” who were
“sanctified” unto the Lord (Ex. 13:2). Later, theelites seem to have taken the
“sanctified” place of the first-born (Num. 3:5-13)he tribe of Levi was chosen because
of its fidelity when Israel worshipped the goldeif@t the base of Sinai (Ex. 32:26-29).
When the law was given to the lIsraelites in thederhess; Aaron and his sons were
appointed to priesthood (Num. 3:10). The role ghhpriest was a life-long appointment,
and was assumed by the oldest qualified descend#@ron. All other male offspring of
Aaron served as priests, except in the case gblilgsically impaired (Lev. 21:17-23), or
unless he became temporarily “unclean” (Lev. 2238)ly the high priest was allowed to
enter the Holy of Holies on the Day of Atonemerthegear (Lev. 16:1ff).
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Self-Assessment Exercise
Why do scholars regard Aaronic Priesthood as tfiaidg moment of priesthood?
3.4  The Legitimating of Priestly Status and Privilge

During the rule of the high priest in Jerusalem sha&us of the priests rose to that of
national elite. The Levites became their servadts{ 18:2). The sacrificial route became
ever more prescriptive, complex and demanding, lotterms of the quality and the

quality of the gifts — money, animals and crops.

The legitimation of the Levite role was achieveddeglaring the Levites a sacrifice made
by Israel to the LORD their God (Num. 8:16-19). Yiveere substitutes for the first born
sons of the other Israelites. The dedication oir tihees to the LORD consisted of their
service to the priesthood. According to an ancgamitiment, a sacrifice must be the best
possession one has as one’s disposal. So it wasedahat the Levites, previously a
rather odd landless crowd, were the best part odels the specially chosen part
(Nurnberger, 2004:150).

Of course, the priests again were the cream ofLthates. To safeguard their special
status and delineate their particular role “fromvran the Israelites must not go near the
Tent of Meeting, or they will bear the consequenaietheir sin will die” (Num 18:22).
The Levites and priests were themselves chargeu tvé responsibility of keeping the
Israelites out of the sacred realm.

More down to earth, this particularly precious ga® to the Lord (the Levites) had to be
paid for by the Israelites. They had to give samd to maintain the Levites. It was
claimed that the LORD had ceded his share of teas#fices to the Aaronides for their
exclusive use (Num. 18:8). The LORD’s endowmerth®Aaronides was declared to be
an ‘everlasting covenant’ decreed by the LORD (NL£119).

The Levites received the tithes (Num.18:21), beythad to pay tithes on the tithes they
had received from the Israelites (and correspongmgions of sacrifices in kind). This

Lord’s portion was to be given to Aaron, that i3,the high priest (Num. 18:28). The

Levites had to care for the for the sanctuary, thrio other Israelite was allowed to do.
The motivation given for this arrangement, the lasshess of the Levites (Num.

18:20ff), must have been a two-edged sword. LasdiEss is always painful in an

agricultural society. Land constituted the basissobnomic independence, citizenship,
status and honour in ancient Israel. With the dattan that the LORD was ‘their share
and inheritance’ (Num. 18:20), their dignity wast wmly restored, but their status was
elevated above those of ordinary Israelites.
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Self-Assessment Exercise

Why were the priests compensated with sacrificelstiéimes in the Old Testament?
3.5 Hermeneutical Consideration

(1) Priesthood is bestowed upon all those who areembers of the right family.

Just as it was only the sons of Aaron who werestgiander the Law of Moses, so it is

only those who are in Christ by personal faith vere priests today. Priesthood is not
something which men can bestow upon other menyem which the church can bestow;

it is the result of the new birth, which constitutne to be a child of God and thus to be
in Christ. Priests are those whose sins have bemred for, so that they are free to

minister to other sinners. This atonement for thewNTestament priest is that which

Christ, our Great High Priest, has made througtsteelding of His blood on the cross.

(2) God’s priesthood is a holy priesthood

We are to learn from God’s words, quoted by Mo#es, disobedience to God dishonors
Him and fail to regard Him as holy. A God who isl{Aies a God who is to be honored,
and we honor God by obeying Him. This same primcipf showing honor by our
obedience applies to others, including childrengahe to honor their parents (Eph. 6:1-
2), and citizens, who are to honor those in auth¢cf. Rom. 13:1-7).

God takes the sin of His priests very seriouslyingen close proximity to God brings

with it correspondingly high standards of conddttis is indicated in several ways in the
Book of Leviticus. God frequently indicated thasalhedience to His commands would
bring about the death of the violator. The expssiest you die” is often found in this

context (cf. Exod. 28:35, 43; 30:20, 21; Lev. 8:38;6, 7, 9). In addition, a previous
statement of God is quoted by Moses in our texdragxplanation of what happened to
Nadab and Abihu and its implications for the phestd:

Priests must not let their human sympathies andyaffections dim their regard for the

holiness of God. Specifically, Eleazar and Ithamare not allowed to touch the bodies
of their brothers, nor were they allowed to mouraitt death, as others could do (v. 6).
The priests were to represent and reflect the ésdimf God, and thus they could not
identify with the sympathies of men. To have modrter their brothers would have

implied a sorrow for their deserved judgment, anould have implied an excessive
severity on the part of God, who judged them.
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(3) Priests must avoid anything which dulls their ense of judgment or their grasp of
the significance of what they are doingvv. 8-11).

| understand verses 8-10 to be directly relatethéodeath of Nadab and Abihu. Distinct
from later instructions, which are given by Mosesrses 8-10 are said to have come
directly from God to Aaron (v. 8). | take it thdtis possible, perhaps even likely, that
Nadab and Abihu had been “tipping the bottle” befar while they were acting as
priests. The consequent dullness of mind, or ev@mndght drunkenness, could have
contributed greatly to their disobedience. Todag, mind people not to mix drinking
and driving. In those days God reminded the priestdo drink and be on duty. Drinking
can be deadly, to those who drive and to thosesenee God.

(4) The function of priests is to serve God and me

Repeatedly in the 28th chapter of Exodus, the gatsnghich are made for Aaron and for
his sons are those which enable them to minist&dd. So that we frequently find the
expression, or one that is similar, “... that hetfay) may minister as priests to Me” (cf.
Exod. 28:1, 3, 4, 41; also 29:44). The emphasig ®on serving God, more than on
serving men, though | believe both elements aregnte

Just what is involved in the ministry of Aaron, aafihis sons? As | have pondered
Exodus chapter 28 it seems to me that each ofdheus components of Aaron’s attire
relates to a particular facet of his ministry. Téghod is to contain two stones on the
shoulder pieces (cf. Exod. 28:6-14). On these twoes were engraved the names of the
sons of Israel. Aaron was to wear these, “as stohegemorial for the sons of Israel,” to
bear “their names before the Lord on his two shenddor a memorial” (Exod. 28:12).
Aaron also was to wear a “breastpiece of judgmént’ 15-30). On this breastpiece four
rows of stones were set, with three stones in eagheach signifying one of the tribes of
Israel. The purpose of these stones is given isev80: “... and Aaron shall carry the
judgment of the sons of Israel over his heart @fttre LORD continually” (Exod.
28:30b). On Aaron’s turban was to be placed a é&ptdtgold” (Exod. 28:36-39). It was to
be engraved with a seal, reading, “Holy to the Ldxd 36). This had to do with “taking
away the iniquity of the holy things which the sarfsisrael consecrated,” “so that they
may be accepted before the LORD” (v. 38).

Self-Assessment Exercise

Summarize the four lessons we can derive from Oddtdment Priesthood for our
contemporary society.
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4.0 Conclusion

This unit has surveyed the concept of priesthoatiénOld Testament. We have seen that
priesthood got a legal backing as a recognizedtutish in the Old Testament from the
time of Moses, who consecrated Aaron and his senmiasts. They had the oversight of
the various offerings and sacrifices in the tabelmaetc. (Leviticus 6:8-7:36). There were
also daily, weekly, monthly, and periodic festivafferings that the priests were
responsible to offer as part of the regular pattartabernacle worship (Num. 28-29).
Also the Aaronic priests were responsible to maintae sanctity and purity of the
sanctuary (Lev 10:10). Since the Lord was physicaiesent within the physical
tabernacle structure in their midst, therefore,ghgsical purity of Israel was essential to
the habitation of the Lord among them. The priesthevas compensated with the tithes
and offerings from the sanctuary.

5.0 Summary

In this unit, we have discusses the elevation ef Alaronic descent to the office of the
High Priest and priests while they are to be sujggoby the Levites’ clan in their duties.
You have learnt that Melchizedek was the first ¢oclalled priest in the Old Testament,
followed by Jethro, Moses’ father-in-law, who wagarded as the priest of Midian. We
also discussed the status and the priviledgegtibaiffice of the priest attracts.

6.0 Tutor Marked Assignments

Identify and analyze the distinctive features ofrégkac Priesthood, and differentiate it
from the Partriarchal priesthood.

7.0 References/Future Reading

Averbeck, Richard E. (1996) in Walter A. Elwel déhker's Evangelical Dictionary of
Biblical Theology Grand Rapids: Baker Book House Company

House, Paul R. (1998)Id Testament Theologipowners Grove: Inter-Varsity Press.

Nurnberger, Klaus (2004)Biblical Theology in Outline Pietermaritzburg: Cluster
Publications

Palmer, Timothy P. (20114 Theology of the Old Testame®ukuru: Africa Christian
Textbooks.

Parrat, John (1993 Reader in African Theologiondon: SPCK

Rowley, H. H. (1956)he Faith of IsraelLondon: SCM Press LTD.
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Unit 5; Sacrifice
Contents

1.0 Introduction
2.0 Objective
3.0 Main body
3.1 History of sacrifice in the Old Testament
3.2  Types of Sacrifices
3.3 The Aims of Sacrificial Act
3.4  Human Sacrifice in the Old Testament
3.5 Hermeneutical Considerations in the New Testdme
4.0 Conclusion
5.0 Summary
6.0  Tutor Marked Assignments
7.0 References/Future Reading

1.0 Introduction

In the previous unit, we have studied extensivdigua the priestly system in the Old
Testament. Having studied about worship and thesplyi order that is in charge of
worship in the Old Testament, it is thus naturaltm to the sacrificial system. According
to the International Standard Bible Encyclopedi&gacrifice is a complex and
comprehensive term. In its simplest form it maydadined as "a gift to God." It is a
presentation to Deity of some material object, besession of the offerer, as an act of
worship. It may be to attain, restore, maintairtarcelebrate friendly relations with the
Deity.” The purpose of sacrifice could be “totalfsirrender” to God, thanksgiving or a
form of appeasement. In this unit therefore, wdl shamine the concept of sacrifice in
the worship life of the Old Testament.

2.0 Objectives
By the end of this unit, you should be able to:

» Discuss the historical development of sacrificéhimm Old Testament

» Explain the reasons for sacrifice in worship.

» List the types of sacrifices in the Old Testament.

» Link the Old Testament sacrifices with the supresaerifice of Jesus Christ in the
New Testament.

» Explain the significance of the Old Testament $merito the contemporary
Church in Africa.
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3.0 Main Body
3.1 History of sacrifice in the Old Testament
The Offerings of Cain and Abel (Gen. 4:4)

The account of the offerings of Cain and Abel shtived the ceremony dates from almost
the beginnings of the human race. The custom efrioff the firstlings and first-fruits had
already begun. Arabian tribes later had a similest@m. Cain's offering was cereal and is
calledminchah "a gift" or "presentation.” The same term is aggblto Abel's. There is no
hint that the bloody sacrifice was in itself bettkan the unbloody one, but it is shown
that sacrifice without a right attitude of hearnist acceptable to God. This same truth is
emphasized by the prophets and others, and is deedkis day as much as then. In this
case the altars would be of the common kind, angmest was needed. The sacrifices
were an act of worship, adoration, dependence gprand possibly propitiation (ISBE).

Noah (Gen 8:20)

The sacrifices of Noah followed and celebratedegpechal and awe-inspiring event of
leaving the ark and beginning life anew. He offetmdnt offerings of all the clean

animals. On such a solemn occasion onlyadah would suffice. The custom of using

domestic animals had arisen at this time. The fsa&si expressed adoration, recognition
of God's power and sovereignty, and a gift to medisn, for it is said He smelled a sweet
savor and was pleased. It was an odor of satiefacti restfulness. Whether or not the
idea of expiation was included is difficult to pe{SBE).

Abraham (Genesis 12:7)

Abraham lived at a time when sacrifices and refigieere virtually identical. No mention
is made of his offering at Ur, but on his arrivalShechem he erected an altar. At Beth-el
also (12:8) and on his return from Egypt he wornsbkg there (Genesis 13:4). Such
sacrifices expressed adoration and prayer and pikpha@opitiation. They constituted
worship, which is a complex exercise. At Hebron thelt an altar (Genesis 13:18),
officiating always as his own priest. In Genesis4lbe offers a "covenant" sacrifice,
when the animals were slain, divided, the partoopebsite each other, and prepared for
the appearance of the other party to the coverdmg.exact idea in the killing of these
animals may be difficult to find, but the effecttesgive the occasion great solemnity and
the highest religious sanction.

Job (Job 1:5)

Whatever may be the date of the writing of the Bobkob, Job is represented as living
in the Patriarchal age. He constantly offered §aes on behalf of his children,
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"sanctifying" them. His purpose no doubt was tonatdor possible sin. The sacrifices
were mainly expiatory. This is true also of thergames of his friends (42:7-9).

Isaac (Gen. 26:25)

Isaac seems to have had a permanent altar at Belkeasand to have regularly offered
sacrifices. Adoration, expiation and supplicatiomud constitute his chief motives.

Jacob (Gen. 28:18)

Jacob's first recorded sacrifice was the pourinthefoil upon the stone at Beth-el. This
was consecration or dedication in recognition @f dlwe-inspiring presence of the Deity.
After his covenant with Laban he offered sacrifi¢@sbhachij and they ate bread
(Genesis 31:54). At Shechem, Jacob erected an(@iéaresis 33:20). At Beth-el (Genesis
35:7) and at Beer-sheba he offered sacrificesaacls God (Genesis 46:1).

Israel in Egypt

While the Israelites were in Egypt they would bewstomed to spring sacrifices and
spring feasts, for these had been common amongAthbs and Syrians, etc., for
centuries. Nabatean inscriptions testify to this.these spring festivals it was probably
customary to offer the firstlings of the flocks fopare Exodus 13:15). At the harvest
festivals sacrificial feasts were celebrated. Isw@some such feast Moses said Israel as a
people wished to go in the wilderness (Exodus 3518; 7:16). Pharaoh understood and
asked who was to go (Exodus 10:8). Moses demandekisf and herds for the feast
(Exodus 10:9). Pharaoh would keep the flocks, @xodus 10:24), but Moses said they
must offer sacrifices and burnt offerings (ExodQ25).

Jethro (Exod. 18:12)

As a priest of Midian, Jethro was an expert in ifiaocrg. On meeting Moses and the
people he offered botlmlah andzebhachimand made a feast.

Moses onwards

The Levitical Priesthood instituted from the timeavid herald a new dispensation of
sacrifice. At this time, sacrifice as worship reguient received a legal backing and
comprehensive regulations followed. The detail dpson of the types of sacrifices in
the Old Testament discussed below came from thieghe

Self-Assessment Exercise

Summarize the early historical development of 3i@erin the Old Testament.
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3.2  Types of Sacrifices

Two kinds of sacrifice are recognized and requmédh the Old Testament, the blood-
oriented and the non-blood oriented sacrifices.

Four types of blood-oriented sacrifices are descriss follow:

(1) Holocaust or whole-burnt offering (Olah): a "burnt offering,” sometimes whole
burnt offering is derived from the verhlah, "to go up."” It may mean "that which goes up
to the altar”, or "that which goes up in smokete sky”. The term applies to beast or
fowl when entirely consumed upon the altar, theehodl the beast being taken by the
priest. This was perhaps the most solemn of thefises, and symbolized worship in the
full sense, i.e. adoration, devotion, dedicationppication, and at times expiation
(ISBE).

(2) Sin offering (Chota'ah, chatta'th): a "sin offering," a special kind, first mentioned i
the Mosaic legislation. It is essentially expiatoitended to restore covenant relations
with the Deity. The special features were: (i) tleod must be sprinkled before the
sanctuary, put upon the horns of the altar of iseeand poured out at the base of the altar
of burnt offering; (ii) the flesh was holy, not be touched by worshipper, but eaten by
the priest only. The special ritual of the Day dbAement centers on the sin offering.

(3) Guilt offering' (Asham): "guilt offering," "trespass offering" (King Jame®Mion; in
Isaiah 53:10, the King James Version and the Rdwvi&ersion (British and American)
"an offering for sin,"” the American Revised Versiomargin "trespass offering”). A
special kind of sin offering introduced in the Mmsaaw and concerned with offenses
against God and man that could be estimated by meynwalue and thus covered by
compensation or restitution accompanying the afteriA ram of different degrees of
value, and worth at least two shekels, was thelusci@m, and it must be accompanied
by full restitution with an additional fifth of thgalue of the damage. The leper and
Nazirite could offer he-lambs. The guilt toward Geds expiated by the blood poured
out, and the guilt toward men by the restitutioml &ime. The calling of the Servant an
‘asham(lsaiah 53:10) shows the value attached to tHeriof.

(4) Peace offering) $helem, shelamim "peace offering," generally used the plural,
shelamim only onceshelem(Amos 5:22). These were sacrifices of friendshipressing
or promoting peaceful relations with the Deity, adhost invariably accompanied by a
meal or feast, an occasion of great joy. They ametimes calle@ebhachimsometimes
zebhach shelamimand were of different kinds, such asbhachha-todhah "thank
offerings," which expressed the gratitude of theegbecause of some blessingsbhach
nedhabhah"free-will offerings," bestowed on the Deity oaift a full heart, an&ebhach
nedher "votive offerings," which were offered in fulfitent of a vow (ISBE).

-05-



CTH 323 OLD TESTAMENT THEOLOGY

Non-blood oriented sacrifices include:
Meal offering (Minchah)

"Meal offering” (the Revised Version), "meat offagl' (the King James Version), a gift

or presentation, at first applied to both bloody ambloody offerings (Genesis 4:5), but
in Moses' time confined to cereals, whether rawoarst, ground to flour or baked and
mixed with oil and frankincense. These cereals wtleeeproduce of man's labor with the
soil, not fruits, etc., and thus represented theessgties and results of life, if not life itself.

They were the invariable accompaniment of animetiBees, and in one instance could
be substituted for them. The temrinchahdescribes a gift or token of friendship (Isaiah
39:1), an act of homage (1 Samuel 10:27; 1 King=23)0 tribute (Judges 3:15,17),

propitiation to a friend wronged (Ge 32:13,18; Hehb19)), to procure favor or assistance
(Genesis 43:11; Hosea 10:6).

Wave offering (Tenuphah
"Wave offering," usually the breast, the priestare of the peace offerings, which was
waved before the altar by both offerer and priegfether. This is symbolic of its

presentation to Deity and given back by Him to diterer to be used in the priests'
service.

Heave offering Terumah)

"Heave offering," something lifted up, or, properbeparated from the rest and given to
the service of the Deity. Usually the right shoulde thigh was thus separated for the
priest. The term is applied to products of the,smilportion of land separated unto the
divine service.

An Oblation (Qorban)

"An oblation," or "offering"; another generic terfor all kinds of offerings, animal,
vegetable, or even gold and silver. Derived frora tterb garabh "to draw near," it
signifies what is drawn or brought near and give®od.

Self-Assessment Exercise

Explain the following types of sacrifice: Wave aifeg, Burnt offering, Peace offering
andQorban.
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3.3 The Aims of Sacrificial Act
Sacrifice as an Expression of Dependence

Dependence implies vulnerability. Survival and pex#ty are precariously on the balance
at all times. Sacrifice is a ritual which attempusstabilize the situation. It consists of a
symbolic act of subordination under the deity wielidved to be in charge of the forces
which determine life. The primary motive is not thafillment of a divine demand, but
the acknowledgement of dependence through a sigolwhission. Sacrifice assumes that
the deity might be disposed favourably by humarnitgide and servitude, and that the
deity’s wrath may flare up if human acknowledgemehtdependence is not made
manifest in some way.

Sacrifice as an Acknowledgement of Guilt

The awe associated with ultimate dependence ttagslato trepidation when guilt comes
into the picture. If persons or communities hawnsgressed the values and norms laid
down by the deity, they expect the wrath of theydie the form of punitive or destructive
events. Sacrifice now assumes the function of reiing the deity to the transgressor. As
a sign of repentance and contrition, sacrifice tedae the form of self-mutilation — which
does not seem to benefit the deity in any ways dlear, therefore, that the rationale is not
to pay off a debt or make amends, but, once ag@mimcknowledge one’s dependence and
abandon the usurped autonomy which the iniquity madnifested (Nurnberger,
2004:144).

Covenant Relationship

The covenant relationship with the LORD was theidb&sr sacrifice in Deuteronomy.

The people were chosen by the LORD out of all tagons of the earth (Deut 10:15;
14:2). As a result they were expected to be a hation, reverencing the LORD (14:1, 2,
23). The covenant ceremony in Deuteronomy 26:164t8ch immediately follows the

tithe declaration, and ends the stipulation sectibthe book of Deuteronomy (12-26),
makes the concept of the uniqueness of the Issgedidple obvious (Ajah, 2010:133).

Fellowship

Another peculiar characteristic of the sacrifi@ggbktem is the idea of fellowship with the
LORD and the community at the central sanctuaryndAou shall eat there before the
LORD your God, and rejoice with your household” (iDel4:26). Merrill (1994:241)
opines that this phrase strongly suggests that.®BD was more than an interested
observer in what was going on. The LORD was a @petnt, for such was the nature of
banquets that accompanied the making and ratibicatf covenant relationships (Ajah
133).
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Self-Assessment Exercise

Mention and discuss at least four reasons for feaeri

3.4  Human Sacrifice in the Old Testament

Some of the references in the Old Testament thlygjest human sacrifice include:
1. Leviticus 27:28-29 (NASB)

Nevertheless, anything which a man sets apartetd @RD out of all that he has, of man
or animal or of the fields of his own property, khmot be sold or redeemed. Anything
devoted to destruction is most holy to the LORD. e who may have been set apart
among men shall be ransomed; he shall surely b pmlgath.

2. Exodus 22:29-30

You must give me the firstborn of your sons. Do #ane with your cattle and your
sheep. Let them stay with their mothers for seweysdbut give them to me on the eighth
day.

3. Joshua 6:21

They devoted the city to the LORD and destroyedth Wit sword every living thing in it -
men and women, young and old, cattle, sheep ankkgen

4. Numbers 31:25-30, 40-41 (NKJV)

Now the LORD spoke to Moses, saying: "Count upghmder that was taken - of man
and beast - you and Eleazar the priest and thé fettineers of the congregation; and divide
the plunder into two parts, between those who tpak in the war, who went out to
battle, and all the congregation. And levy a trébtdr the LORD on the men of war who
went out to battle: one of every five hundred & ffersons, the cattle, the donkeys, and
the sheep; take it from their half, and give iEleazar the priest as a heave offering to the
LORD. And from the children of Israel's half youafihtake one of every fifty, drawn
from the persons, the cattle, the donkeys, andlieep, from all the livestock, and give
them to the Levites who keep charge of the tabéerache LORD."

The persons were sixteen thousand, of which the®Ribute was thirty-two persons.

So Moses gave the tribute which was the LORD's énexdifiering to Eleazar the priest, as
the LORD commanded Moses.
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5. Genesis 22:2

Then God said, "Take your son, your only son, Isadwom you love, and go to the
region of Moriah. Sacrifice him there as a burrfeohg on one of the mountains | will
tell you about."

6. Judges 11:30-39

And Jephthah made a vow to the LORD: "If you gilie Ammonites into my hands,
whatever comes out of the door of my house to meetwhen | return in triumph from
the Ammonites will be the LORD's, and | will saaé it as a burnt offering."

..."You may go," he said. And he let her go for twonths. She and the girls went into
the hills and wept because she would never mariter Ahe two months, she returned to
her father and he did to her as he had vowed.

Conversely, there are several verses that indicate that &agjainst child sacrifice. God
expressly forbids it and its practice is describeabvil:

Deuteronomy 12:31

You must not worship the LORD your God in their wégcause in worshiping their
gods, they do all kinds of detestable things théRDChates. They even burn their sons
and daughters in the fire as sacrifices to thetisgo

Deuteronomy 18:9-12

When you enter the land the LORD your God is giwag, do not learn to imitate the
detestable ways of the nations there. Let no onfoled among you who sacrifices his
son or daughter in the fire...Anyone who does thiesgs is detestable to the LORD, and

because of these detestable practices the LORD @odr will drive out those nations
before you.

2 Kings 16:3

He walked in the ways of the kings of Israel an@resacrificed his son in the fire,
following the detestable ways of the nations theRDODhad driven out before the
Israelites.

Psalm 106:38

They shed innocent blood, the blood of their sars @aughters, whom they sacrificed to
the idols of Canaan, and the land was desecratéueinyblood.
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Jeremiah 19:4-5

For they have forsaken me and made this a pladerefgn gods; they have burned

sacrifices in it to gods that neither they nor thathers nor the kings of Judah ever knew,
and they have filled this place with the blood loé innocent. They have built the high

places of Baal to burn their sons in the fire a@roigs to Baal - something | did not

command or mention, nor did it enter my mind.

We argue here that there are numerous forms ofifisasr mentioned in the Old
Testament of which human sacrifice is one. Humamnifgze in the Old Testament could
mean: (a) Self-dedication; (b) Dedication of thestfborn; and Child-sacrifice —
holocaust. For one to ascertain whether or nota# accepted by the LORD, the context
should be taken into consideration. Some have drthe if the near-sacrifice of Isaac
was not actually intended by the LORD, that it wbnégate the understanding that Christ
was actually sacrificed for the salvation of therldo But to insist that the LORD
approved human sacrifice in the Old Testament endhnse of holocaust, is at best an
over assumption. However, acceptance or rejectionhis subject: human sacrifice
(holocaust type) in the Old Testament remains coefisial. More research is required to
know the best way to interpret it.

Self-Assessment Exercise
How would you interpret the concept of human sa&iin the Old Testament?
3.5 Hermeneutical Considerations in the New Testame

According Nurnberger (2004:166), “Sacrifice is ua@able.” Sacrificial acts and actions
are rooted in feelings of dependence, guilt aneéltedness. The classical form is to give
to the deity a part of one’s substance as a syidsabne’s life as a whole. To express
one’s seriousness, this part must be one’s mossured possession. In patriarchal
cultures the most treasured possession was thebéire son. In the course of time,
spontaneous and personal sacrifices were insti@alimed and abused by kings and priests
to gain power, prestige and income. In the New drasnht the paradigm experienced a
dramatic inversion: not humans sacrificed thestflsorn to reconcile God, but sacrificed
his only-born to reconcile humanity. Humans recleaciwith God are involved in the
sacrifice of God on behalf of other creatures. Tihigrsion is of great importance for
ecological survival in modern times. We cannot help live off the sacrifice of other
creatures, thus of God, but we also have to takeipahe sacrifice of God to give other
creatures a chance.
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4.0 Conclusion

This unit has shown that sacrifice occupies a eépiace in the worship life of the Old
Testament. The believing community performed smesf as an expression of
dependence on God; as an acknowledgement of geftirdd God; as a covenant
relationship; and as a mark of fellowship with theity and the community. The priest
plays the pivotal role in the rituals of which h® ¢ompensated with offerings and
proceeds from the sacrifice. The sacrifice accdptabGod today is not the presentation
of animals or agricultural produce, but a humblersission in faith and obedience to
supreme sacrifice on behalf of humanity made by I0ORD Jesus Christ, which has
abrogated ever other form of ritual sacrifice.

5.0 Summary

We have surveyed the concept of sacrifice in this and we have discovered that there
are two types of sacrifices: the blood oriented #ednon-blood oriented sacrifices. We
have also seen that the purpose of sacrifices masabous, raning from attain, maintain
and restore peaceful relationship with God. Youdneeremember that all the sacrifices
have their own purpose and rules when they areaaffe

6.0  Tutor Marked Assignments

Discuss in detail, the four major types of blootkoted sacrifice.
How can you defend or oppose the concept of humarifise from the Old Testament?

7.0 References/Future Reading
Ajah, M 2010.Tithing in the Old Testamer®hafia: Onuoha Printerss.
Hinson, David F. (1976)heology of the Old Testamehbndon: SPCK.

Nurnberger, Klaus (2004)Biblical Theology in Outline Pietermaritzburg: Cluster
Publications

Palmer, Timothy P. (20114 Theology of the Old Testame®ukuru: Africa Christian
Textbooks.

The International Standard Bible Encyclopediavw. Studylight.org.
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MODULE 3: OTHER RELEVANT SUBJECTS

Unit 1: Redemption
Unit 2: Mission
Unit 3: Community
Unit 4: Prophecy

Unit 1: Redemption
Contents

1.0 Introduction
2.0 Objective
3.0 Main body
3.1 Redemption Stories in the OT
3.2 The Day of Atonement
3.3 The Role of Fasting
3.4 Hermeneutical Considerations in the New Testdme
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignments
7.0 References/Future Reading

1.0 Introduction

Welcome to the last module of this course. In ttevjpus module, we have discussed the
problem of sin and evil, the concept of worshipe triestly order and the sacrificial
system as stated by God in the Old Testament. dnlast unit, we have discussed the
sacrifice and its types as well as the purposeetmh one in the Old Testament. This
module follows up on God’s recovery plan for huntyr@ind concludes with a study on
the concept of Prophecy and in this unit; we walldxamining the theme of redemption.

Redemption is a comprehensive term used in theT@ktament to refer to the special

intervention of God for the salvation of mankindhefe are other ideas closely related to
the primary concept of redemption which relatelte hecessity for redemption and its
various aspects and to the effects of the minsfti@od’s grace in the life of the believing

community. This unit will focus on redemption agetates to God’s recovery plan (or

salvation) for humanity after they had abused hogyments on them.

2.0 Objectives

By the end of this unit you should be able to:
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* Narrate the stories of redemption in the Old Testam
e Appreciate God'’s provision for the redemption ofnkiad through atonement.
» Evaluate the role of fasting in the journey to magéon.

3.0 Main Body
3.1 Redemption Stories in the Old Testament

Basically there are two Hebrew words that deal wh#hdoctrine of redemption. The first

word isPADAH (Exod. 13:13-15), which means to sever, ransomneass, and preserve.

The second word i$SSA'AL (Gen. 48:16; Exod 6:6; Ruth 4:1-11), which meaaos t
purchase or buy back as the next of kin. In eade,cthe sense of redemption as
synonymous word to salvation is obvious. Surveyelbw are some of the redemption
stories in the Old Testament:

1. The Redemption of Israel Out Of Egypt (Psa. 106:62)

Israelites were in bondage in Egypt; groaned uitgl@ried out in anguish of heart and
spirit; the LORD saw their condition; and cameltteit rescue (Exod. 2). Moses was sent
to them as a deliverer; and the price of redemptias the blood of the Passover lamb
(Ex. 12:13).

2. The Atonement Money Paid by IsraelEx. 30:11-16)

The Israelites were required by God to presenkanmffering to serve as atonement for
their lives during a census exercise, so that agys could come upon them. None but
Israelites were ransomed. A specific, numbered lpaopre ransomed. The ransom price
was the same for all. Those who were ransomed preserved from any plague.

3. The Kinsman Redeemer (Lev. 25:47-49)

The buying again of an Israelite who, by reasormgm@fat poverty, had sold himself to
another, by one of his near kinsman, is anothen foi redemption. The person went into
slavery or bondage for one reason, and he a relaame to the rescue, paid a ransom,
and the person is released. The story of Ruth arad Bvho became a kinsman redeemer
for the former husband of Ruth, is another goodrgta (Ruth 1-4).

4. The Deliverance of a Debtor from Prison (Isa. 49:80; 61:1-3)
In ancient times a man in debt was liable to bested and cast into prison. There he
would have to remain in bondage until his debt wasl, either by himself or another.

This is similar to the role of redemption Paul @dyfor Onesimus, who was in serious
debt to his master Philemon (Phile. 1:18).
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Self-Assessment Exercise
Discuss at least four examples of redemption ston¢he Old Testament.
3.2 The Day of Atonement

The Day of Atonement Feast is in Hebrew called Moippur (Lev. 16; 23:26-32; Num.
29:7-11). The purpose of the feast was to cleansle thhe priests and the people from
their sins and to purify the Holy Place. The Lenatilaws made provisions for atonement
through the offering of sacrifices. If the commynir a member of the community sins
unintentionally, a sin offering or a guilt offerinmust be made. An animal would be
sacrificed: “in this way the priest will make atonent for them and they will be
forgiven” (Lev. 4:20, 26, 31).

The Day of Atonement was usually done once in a,yaad then a bull would be
sacrificed as atonement for the priest and his lfan®ne goat would be sacrificed to
make atonement for the people’s sins. Another se#atthe desert would symbolically
carry the people’s sins and thus make atonementh&m. This animal that carries the
people’s sins is called the “scape-goat”. Thuspriatment is usually made once a year for
all the sins of the Israelites” (Lev.16:34). Row(@p56:95) reports:

Beyond these individual sacrifices we find the Ljprevision

for the daily offerings on behalf of the communigg that
right relations might be maintained between it aAdd.

Further, on the annual Day of Atonement, whoseafituas
certainly of ancient origin, sacrifice was offeried the sin of
the community during the year. Here, however, ttame-goat
on which the sin of the people was put was drivenimto the
wilderness and not sacrificed in the shrine.

Forgiveness of sins was often the result of atomem&tonement and forgiveness are
usually linked together in Leviticus. When the ptieffers a sin offering or guilt offering,

he makes atonement and the person is forgiven.ighise important ritual of sacrifices

and forgiveness. But ultimately forgiveness wasetejlent on Israel’'s confession of sin
and God’'s forgiving grace. Solomon prayed thathié people sin and then turn and
confess their sins, God should hear from heaverfagd/e the sin (1 Kings 8:33, 34).

Now, the cleansing achieved was not just for thesprand the people, but for the
sanctuary. House (1998:138) opines that this aetndes the most holy place in particular
and the entire sanctuary in general. Israel’s sutether breaches of the cleanness laws
or outright rebellion against God, ‘pollute the samary to some measure.” Sin is
pervasive, but this sacrifice removes the guilalbfypes of transgression.
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Self-Assessment Exercise

Describe the nature of the Day of Atonement, andwshvhy it was necessary for
redemption in the Old Testament.

The Role of Fasting

Fasting was associated with the Day of AtonemerthénOld Testament. Fasting is the
voluntary abstinence from food for spiritual purpesThe Law of Moses specifically
required fasting for only one occasion—the Day dbmement (Leviticus 16:29-30;
23:27-31; Numbers 29:7). This custom resulted itingathis day “the fasting day”
(Jeremiah 36:6) or “the fast,” (Acts 27:9). It wasery solemn and holy day with a lot of
elaborate ritual. (Leviticus 16; Hebrews 10:1-13sfing, however, could also be done for
other reasons. It was sometimes done as a sigrstoésh, grief, or repentance. Fasting
was often accompanied by prayer; also tearing athek, throwing dust and ashes upon
ones head, dressing in coarse sackcloth and unecbhadeand unwashed bodies.

Some fasting was a natural reaction to grief okerltss of a loved one (like the men of
Jabesh-Gilead and David); but more often, fastiag dWone to purposely: to "afflict the

soul" - Lev 23:26-32; "chasten the soul" - Ps 69:TBe purpose of such affliction or

chastening was to "humble" the soul (Ps 35:13), rmotdfor any affect it might have on

the body. Evidently, they felt that by so humblitigemselves they would more likely

incur God's favor - cf. Ezra 8:21-23; Is 57:15; 66:1-2. So they would fast when they
needed: (a) Forgiveness for sin (Moses, Ahab, atidl); (b) Their loved ones restored
to health (David); (c) Protection from danger (Bz(d) Deliverance from their enemies
(the Israelites). Because they were seeking Gaaarf fasting would almost always be
accompanied with prayer.

The normal means of fasting involved abstainingnfral food but not water. Sometimes
the fast was but partial - a restriction of diet bat total abstention - cf. Dan. 10:2-3. On
rare occasions there was the absolute fast, dsigase of the people of Nineveh, who
also included the animals in their fast - cf. JoBa&310; as in the case of Queen Esther —
Esth. 4:16 (cf. Paul, Ac 9:9); the absolute fa$tsloses and Elijah must have had divine
assistance - Deut 9:9; 1Ki 19:8.

A fast was often for one day, from sunrise to synsed after sundown food would be
taken - Judg 20:26; 1Sa 14:24; 2Sa 1:12; 3:35.sArfaght be for one night - Dan 6:18.
The fast of Esther continued for three days, day might, which seems to have been a
special case — Esth. 4:16. At the burial of Sdnd,fast by Jabesh-Gilead was seven days -
1Sa 31:13; 1 Chron. 10:12. David fasted seven ddnyen his child was ill - 2Sa 12: 16-
18. The longest fasts recorded in Scripture weeefdity-day fasts by Moses, Elijah, and
Jesus — Exod. 34:28; Deut 9:9; 1Ki 19:8; Mt 4:2; &R.
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Fasting can easily turn into an external show a@roonial ritualism; when it did, the
prophets spoke out against it. The most vigorotecktagainst such fasting is made in
Isaiah 58. The people complained that they ha&dashd God had not seen — Isa. 58:3a.
But they had not been fasting for the right rea@orbe heard by God) — Isa. 58:3b-4. In
contrast to simply an external display of bowing'snhead like a bulrush and spreading
sackcloth and ashes, the Lord would rather thelzobse the bonds of wickedness; 2) Let
the oppressed go free; 3) Share bread with therliudyBring the poor into one's house;
5) Cover the naked. Then they should be heardair firayers — Isa. 58:6-9. Fasting
without true repentance defeats the purpose ahfasto have your prayers heard by the
Lord! The same point was made about the ceremdasas that had been added by the
Israelites to commemorate certain occasions - Zetti4. The people wanted to know if
they should fast on the special occasions as tlaely done - Zech 7:1-3. The Lord
responded that the fasts had not been done for Hiach 7:4-6. They should have
instead done the will of the Lord - Zech 7:7-10t Bacause they did not, the fasting in
the past was of no value - Zech 7:11-14.

Self-Assessment Exercise

What was the role of fasting in the worship lifedaredemption of the believing
community?

3.4 Hermeneutical Considerations

Hebrews 9:7-12 makes the most extensive use dbdyeof Atonement in the Scriptures.
There the author says that the problem with the @ajtonement was that it had to occur
annually, which meant that the consciences of tloesippers could not be cleared
permanently (Heb 9:7-9). Therefore these rulesieppinly until Christ’'s death atoned
for all sins committed by God’s people (Heb. 9:1)-1Before the permanent atonement
unfolded the Leviticus system atoned for sins ora@nual basis and presented a picture
of a greater sacrifice to come (Heb 9:6-8). Presalynahe Day of Atonement helped
instill in faithful Israelites a strong desire farpermanent forgiveness of sin. After the
cross, however, the Day of Atonement, like the oHaerifices, is subsumed under Jesus’
one comprehensive payment for sins on the cross.

Redemption in the New Testament is deliverance fsomby the blood of Christ. All
God's elect were delivered from the penalty ofainhe cross. They are each delivered
from the dominion of sin in regeneration and effiettcalling. We shall be delivered from
the being of sin in the death of these bodies. llyineve shall be completely delivered
from all the evil consequences of sin in resuroectlory.

This redemption is the unaided, unassisted, eff¢etork of Christ alone. - "Christ hath
redeemed us!" In every picture we are given in@he@ Testament, as well as in every
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explanation of the doctrine in the New Testameatlemption was made for a specific
people, and is an effectual work which always itssul deliverance experienced. That is
the doctrine of redemption taught in the Bible. Tiadion of a universal redemption, a
redemption made even for those who suffer the woatBod in hell, a redemption which

redeems no one, accomplishes nothing, and secatema is as foreign to the Word of

God as it is blasphemous.

Self-Assessment Exercise
How can you apply the Old Testament concept of Rygdien to the New Testament?
4.0 Conclusion

Redemption remains the highest attempt in the @stament to redeem mankind. The
Day of Atonement was the climax of Redemption aii#is in the Old Testament. The
Priest was required to offer atoning sacrifices Hionself, the people, and the worship
place. The Day of Atonement was observed with rigstiwvhich was the only annual
fasting day commanded by Moses (Lev 16). Old Testdanprophets queried any
sacrificial act that lacked repentance and sindaith in God, hence their attack on
outward religiosity. The Day of Atonement was oaffective if the people participated in
it under genuine repentance and faith. Howeveenmgadion in the New Testament took a
different understanding. The death of Jesus Charighe cross has abrogated once for all
the annual sacrifice for sin required on the DayAtdnement. This is the position of
Christianity.

5.0 Summary

In this unit, you have been taught from the redéonpstories of the Old Testament which
actually runs as a paradigm to God’s actual planttie redemption of humanity. The

redemption of Israel out of Egypt and the Old Tewsat concept of kinsman-redeemer
were explored. The greatest feast in Israel ishiag of Atonement (a feast that is still

observed to date). The feast was meant to cleanthale the priests and the people from
their sins and also purify the Holy Place.

6.0Tutor Marked Assignments

Give a brief survey of God’s redemption plan foranity in the Old Testament.

7.0 References/Future Reading
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lllinois: Inter-Varsity Press.
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1.0 Introduction

In the previous unit you have been exposed to hieené of redemption from the Old
Testament. You have seen how some of the Old Testanarratives typify God’s plan

of redemption for humanity and the role of Israethie plan of God for the redemption of
the world. This would automatically lead us to theme of mission. The concept of
God’s mission in the Old Testament hinges around’§&purpose for electing Israel,
which is precisely to bring blessing ultimately @ nations. The Bible is the united
testimony to God’s purpose to redeem the whole dvdslo, this unit will survey the

concept of God’s mission to other nations in thd Déstament.

2.0 Objective

By the end of this unit, you should be able to:

» Explain the meaning of God's mission to redeem mthations in the Old
Testament.

» Discuss the ultimate purpose of God’s electionsohel.

e Discuss Israel's role as God’s Servant Nation, sy Jesus said Salvation is
from the Jews (John 4:22).

» List the reasons for the passive nature of Israglisess to the Nations.
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3.0 Main body

3.1  Definition of Mission in the Old Testament

In the Old Testament, a degree of tension existwd®n Israel and the nations, that is,
between the fact of Israel's election and the cphoé world mission. Throughout her
history Israel had to grapple with the reality tehe was related to all the nations through
creation and that God had also called her to baraép from them. The Abrahamic
Covenant, which gives Israel an exalted place id'&program for the world, promises
that Israel will be a channel of blessing to “aoples on earth” (Gen 12:3). In His choice
of Israel to be His elect people, Yahweh bestows tbem both blessings and
responsibilities. He promises to give His electple@ position of power and prominence
in the world. Yahweh intends to utilize Israel ais Bervant nation to carry out His plan
for all humanity.

In Exodus 19:4-6, Yahweh presents Israel with aqumiand sobering challenge (before
revealing to them the Law, i.e., the Mosaic Covénddoubtless, their conformity to the
Law would have caused them to be a distinct naiotong the pagan nations of the
world. However, that distinctiveness was not an enidself. From the very outset, this
divinely-intended distinctiveness carried with ibndwide implications. By conducting
their lives in conformity with the demands of thaw, the nation of Israel would have
been able to function as God’s servant nationasprting God and His character before
the surrounding nations of the world.

Various aspects of her national existence alsoribatéd to Israel’s consciousness of her
distinctiveness. Jacob and his descendants enm\ssparate existence in Egypt (in the
land of Goshen—Gen 46:31-34) for a number of yeBysmeans of the Law, Yahweh

clearly demonstrated that Israel's relationshiphwitim demanded a moral and ritual
distinctiveness (Lev 11:44-45; 19:2). Prior to thentrance into Canaan, Yahweh
instructed His chosen people to exterminate allithabitants and to avoid every pagan
custom in order to maintain their uniqueness. Asrhtion of Israel developed, certain
Gentiles enjoyed divine redemptive benefits onlywlirtue of their access to Israel.

This tension between Israel's election and her dwade witness reached a climax in
Isaiah 40-55. In the years leading up to Isaiahdplpetic ministry, the nation of Israel
often failed to live in accordance with her Godeamvfunction, i.e., serving as Yahweh'’s
servant nation. As a nation she became charaaldoygeovenant rebellion. The northern
ten tribes (also called Israel) were soon to go ls$syrian exile, and the southern two
tribes (Judah) would be left alone in the land.ldaiah 1-39 Yahweh delivered His
stinging indictment against the nation Israel (&nog on the southern kingdom): divine
judgment is coming because of your covenant tregties with any nation that refused
to submit to Yahweh's sovereignty (cf. Isaiah 1328ael’'s covenant Lord promised to
punish her Israel’'s Mission to the Nations in Isad®—55. However, Israel’'s disobedient
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conduct was especially reprehensible. As God’s mant partner, God’s chosen nation
had become like an adulterous wife.

Let’s conclude this section with the words of J&toxborogh (2001:27-28):

While we cannot but approach any text with assumngtiand
questions, one would like to think that it would fessible to
allow the text to challenge the interpreter morantHend
support to externally formulated views. This wonknaeys
ways in which the Old Testament has been intergrate
select missiological writing, and invites discussas to where
we might go from here - particularly if missiologyd ethics
were to become serious partners in the hermenétdgia

Self-Assessment Exercise
Give a brief definition of mission in the Old Teastant
3.2 God’s plan for other nations in the Pentateuch

The first eleven chapters of Genesis lay the fotiaddor everything that concerns itself

with missions. Chapter one begins with God, iedillwith God, and ends with God.

Thirty-eight times the word "God" is used. He is thnly true God and there are no other
gods. He is the creator of all the earth and masthde known to all the nations. This
chapter reveals God as the only God of creationmaad being the ultimate focus of his

love. It is said, "Creation is the work of God wticulminates in man.” The first concern

of the Bible is not with Hebrews, but with humaniBecause of creation, there is but one
human race. We all share the same common origin.

In the Garden of Eden, God's plan for mankind eated. God desires a personal
relationship with all, and eternal and abundarg i§ given freely for man to enjoy.
Chapter three speaks of the universal problemmoésd its consequences. In verse 15 of
this same chapter, the first promise is given conng” the purpose of God to unite the
human race to himself through one of its own memb@&od also introduced the method
of salvation by providing a substitute payment $or. Genesis 4, through the story of
Able teaches the church that, "we are our brothessper.” Throughout these first
chapters, God dealt with mankind as a whole and ih&eneses 11, God confused their
language, scattered the "nation," and set in mdtismplan of bringing the "nations" back
into a covenant relationship with himself.

God's plan was that through one nation, all théonatof the world would be blessed.

God chose Abram out of idolatry and said, "l wilhke you into a great nation and | will
bless you; | will make your name great and you Wweél a blessing. | will bless you and
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whoever curses you | will curse; and all peopleshanearth will be blessed through you"
(Gen 12:1-3). Some have questioned why God woulg dmoose one nation out of so
many. Julian Love answers this saying, "The choifcene race among many was not an
anti-missions act on God's part, selecting one lattthg others go by; it was rather
among the most missionary of his acts, choosingamuakfilling it with a sense of his will
and a deep understanding of his nature so thaigitnteach all mankind." Avery Willis
also states, "God chose the Israelites, not bedariddked them better, but in order that
they might bring the lost to knowledge of God. Gaelcts and in this election enters into
the missionary enterprise. This understanding takesback to the premise that God is
author and originator of missions.

The other books of Moses continue this "all natioiieme. Genesis focuses on God's
promise to Abraham, where He repeated the Gen3prbmise many times to Abraham
and his descendants (Gen 18:17-19; Gen 22:16-826@15; Gen 28: 13-15). In Exodus
19:3-6, before God gave the Ten Commandments, theegere the people a conditional
covenant. He wanted them to be a kingdom of prastsng all the nations. The function
of the priest is well known. He serves as a mediagtween God and the congregation he
serves.

He makes the will of God known to the people andesahe people acceptable to God.
However, in this case, it is not of one congregatlmt of many priests serving among all
the nations of the earth; Leviticus points to Gadiscern and ownership for the Gentiles
(Lev 19:18, 34). In Numbers, God kept his oath gnelserved a remnant that would
spread his glory throughout the whole earth (Numlder. 20-23). Finally, Deuteronomy

records Moses' last words at the end of the wiklksnwvonderings where he reaffirms
God's ownership of all of the nations (Deut 10:1B3-

Self-Assessment Exercise

Every book in the Pentateuch has something to baytaGod’s plan for other nations.
Discuss

3.3 God’s plan for other nations in the Prophets

Of all the declarations of worldwide mission, Idaia central among all the prophets. The
fifty-third chapter speaks of the suffering serydmit Isaiah 52 and 54 point to the nations
as the object of the love of this Suffering Onem8ascholars explain that before chapter
divisions in the Bible, this whole section of th&dQ estament from Chapter forty-one to
sixty-six would have been treated as a whole. Jaadsthe New Testament writers give
ample evidence that they were familiar with andarstbod these Scriptures applied to
the Messiah and to the nations. Jeremiah was "afgubas a prophet to the nations" (Jer.
1:5). He saw the future glory of a new covenant. (3&:33-34) which spoke of the Holy
Spirit and Jeremiah knew that the ultimate purpafséod was "the nations" (Jer. 16:19-
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21). Ezekiel's concern was the glory of God amdmgriations (Ezekiel 36:22-23; 38:23;
39:7). Israel would be brought back from captiwty that the great name of the Lord
would no longer be profaned among the nations. &ldseetold that the Gentiles would
become the people of God (Hosea 1:10, 23; Rom 25,

After Paul's first missionary journey, the leadarsJerusalem raised many questions
concerning the inclusion of the Gentiles into tleirch. James, at that critical point in
church history, reached back to the book of Amodriag resolution to a potentially
damaging situation. He may have remembered Jesahihg from the Law, Prophets,
and Psalms. Maybe it was just the Holy Spirit wiaweyhim special insight on that day.
Whatever the reason, James understood clearlyn@ajospel was meant not only for the
Jews, but also for the Gentiles. He quoted Amo%-92 from the Greek Septuagint.

Joel gave to the church the "whosoever will gosg#t was quoted by Peter on the day
of Pentecost and expounded by Paul in his lettéehéoRomans. Micah prophesied the
birthplace of the one "whose origins are from af'dMicah 5:2). This kingdom rule was
not only for the Jews, but would reach "to the eofdthe earth" (Micah 5:5). Habakkuk
called for universal worship through faith aloneai:4; Rom 1:7; Gal 3:11). The book
of Zechariah is filled with intimate details of ti&avior's final days and hours upon the
earth. His entry into Jerusalem as the king andhfethod of death are outlined in this
magnificent document. The message of this prophet the other prophets was
unmistakably clear. "Yahweh, the eternal One isGuel of all the nations. All will be
judged with righteousness and justice." The needdtvation and the call for repentance
and the offer of forgiveness are universal. The $Vs must suffer for all, and after his
resurrection this message would be proclaimeddavmole earth beginning in Jerusalem.

Self-Assessment Exercise

Summarize the main views of the some of the prophmtoks on God’s mission to the
nations.

3.4  God's plan for other nations in the Writings

The book of Psalms was probably the most familraorag the Hebrew people, because
of its constant use in worship in the temple aral glinagogues. These hymns of praise
were chanted, sung, and prayed individually ancpa@tely. The universal message
woven throughout this collection of songs could hate been overlooked as it is today.
He explains that in many verses, the King Jamesiderof the Bible has veiled the "all
nations" theme. In Psalm 47:1, for example, thegKlames Version reads: "O clap your
hands all ye people." This could be thought of aalkto all the people of Israel to come
together to worship. Today's church often inteipeatd uses this verse in the context of a
call to worship. However, the correct translatidntlis verse is: "Clap your hands all
peoples,” or as the New International Version & Bible states: "Clap your hands all
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you nations." This verse is obviously addressedlitéthe nations, calling upon them to
respond the God of all creation in worship. No dowvery time this was sung, God
reminded his covenant people of the offer of s@dwatto all nations and to the
responsibility given to the Jews to be a kingdorpridsts.

If one were to survey the book of Psalms searchanghis missionary or "all nations"
theme, Psalm 2:8 would be a beginning point. Ggd $a his people, "Ask of me, and |
will make the nations your inheritance, the endthefearth your possession." In fact, if a
careful study is conducted of Psalm 2, its misgiprthrust is clearly seen. Roger E.
Hedlund, in his bool he Mission of the Church in the Wodéfers a helpful outline. In
Psalm 2:1-3, mankind rebels against the Lord. Hane®od is sovereign (Ps 2:4-6), and
IS not subject to man's approval. His plan willyaiéand "His King", the Christ will be
installed and enthroned in Zion. Thirdly, God's smoa to the nations is enunciated (Ps
2:7-9), and was clearly understood by first-centuelievers (Heb 1:5, Rev 2:27). Lastly,
the nations are offered their only hope, whichuisrsission to the King.

Psalm 22 is most fascinating because it not onbjinsewith the words "My God, my
God, why have you forsaken me?" but because itsraadan eyewitness account of the
crucifixion of Jesus. It is not known whether Jegusted anymore of this Psalm from the
cross, however it is a possibility that he recite@d Psalm to himself while hanging on the
cross, or at least taught these thirty-one versdsig disciples in his post-resurrection
discourse. The majority of Psalm 22 portrays thguash and horror of Christ' death,
however, the song shifts in verse 27 to the natidie peoples of the earth are the
purpose of this death. "All the ends of the earih member" (Ps 22:27). "All the
families of the nations will bow down" (Ps 22:27).

The rich will come, along with the poor and "futugenerations will be told" (Ps 22:30)
that, "the Lord has done it" (Ps 22:31). Psalm 88u$ses on God's work among the
nations. Psalm 66 is set in the context of the ®a&ssand recounts the mighty acts of God
in delivering the children of Israel from Egyptwas an invitation to the nations to come
and worship this God who acted in history. Psalmi$ a missionary psalm, which
anticipates the conversion of the nations. Nineetimn seven verses the Psalmist
challenges the listener to lift up his eyes and ltothe nations as the recipient of God's
salvation. Psalm 68 is a celebration of the redempif Israel with the result being the
redemption also of the Gentiles. As Isaac Wattsitaedi on Psalm 72, he penned the
word to his famous hymn, "Jesus Shall Reign." Ttes®/e mentioned Psalms and many
more (Pss 87, 96, 98, 117, 145) give ample prawhfthis section of the Old Testament
that God is a missionary God, that the people rafelswere a missionary people, and that
Jesus had plenty of material to teach his disciptetheir first post-resurrection meeting.
Jesus walked down the road to Emmaus with two glsgiand explained the gospel from
the Law of Moses, the Prophets and the PsalmsthenBible said that their hearts burned
within them as he spoke. The disciples attendethassing 101" in an upper room with
Jesus and He taught them everything they neededder to be a witness. He did not
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teach them theRomans Road, Continued Witness Training, Evangeksmlosion,
F.A.LLT.H., or Witnessing Without Fealesus taught them the Old Testament, and their
minds were opened. With their minds opened, thearts on fire, and their lives full of
the Holy Spirit, it is no wonder that they went arid preached the gospel to all the
known nations of their time. Could it be that wisaheeded in order for the church to be a
witness-minded church and a mission-minded chwsdb really understand the message
of the Bible, which is, "all nations?"

Self-Assessment Exercise
How would you defend or oppose the claim that Psagna missionary Book?
3.5 Hermeneutical Considerations in the New Testamé

God deals with all nations with justice and mendgtions as wholes can be under God's
judgment (Deut. 9:4-6; Isa. 24), agents of Godigjjnent (Isa. 10:5-19), or recipients of
God's mercy (Jer. 12:15f.; 18: 1-10, Jonah). Titisrnational and collective dimension to
the sovereignty of God needs more attention imitsiological implications. The nations
are portrayed as 'observers' of what God was doitgyael. God's actions in and through
his people were on an open stage, intentionalke lthe light on a lamp-stand or the city
set on a hill in Jesus' comparison, there was ta Wasibility to the nations who would ask
guestions and draw conclusions (cf. Ex.15:14-161I82 Deut. 4:6-8; 29: 22-28; Ezek.
36: 16-23). The nations would in some sense 'befielin Israel's salvation-history. They
can therefore be summoned already to praise Yahaethat history, even though it
paradoxically includes the defeat of some natiomddpael in the conquest. The faith
imagination of Israel's worship has many exampfasis invitation to the nations to join
the praise of Yahweh (e.g. Ps. 47:1-4; 22:27-28,9%71-3; 98:1-3, etc.). How it could
happen was, as Paul put it, a 'mystery’. Even thatddonomic history perceives the
universal 'missionary' significance of the templderusalem (1 Kgs. 8:41-43, 60f.).

Self-Assessment Exercise

New Testament is a continuation of God’s missioth®onations and not the beginning of
it. Discuss.

4.0 Conclusion

This unit provoked our minds in reading the Oldtaegent differently. God’s election of
Israel has a global connotation. Through Abrahdmm,whole nations of the earth will be
blessed. So we examined some of the opinions esgutaa the Pentateuch, Prophets and
Writings in the Hebrew Canon. We can conclude that New Testament is not the
beginning of God’s mission for the recovery of huihg it is only a continuation.
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5.0 Summary

In this unit, we have surveyed the fact that tloeenaption of the whole world has been in
the mind of God, long before the establishmensdddl as a nation. This is because when
God called Abraham, God had already told him thabugh him (Abraham), all the
nations of the world would be blessed. This theras tarough out clearly in the prophetic
books, especially in the books of Isaiah, Amos,| &v&l Zechariah and the fact that
Jeremiah was also called a prophet unto the Gentile

6.0Tutor Marked Assignments

Do a critical appraisal of Old Testament concepBotl’'s mission to other nations.
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1.0 Introduction

In the previous unit, we examined the theme of imsf the Old Testament, tracing the
mind of God about the world from the Pentateucth&gprophetic books. As the mind of
God was to create a community of believers, thatlvdive like a community that the
world look at. Thus in this unit, we would be loogiat the theme of community. It was
Parratt (2001:7) who said that there are areadmdah culture which may throw light on
aspects of the Christian faith and which may befaély compared to them. One of the
areas in question is the sense of the communiffrican life, which can illuminate the
meaning of the solidarity of the people of Godha Dld Testament and the Church as the
Body of Christ in the new.

2.0 Objectives

By the end of this unit, you should be able to:

» Appreciate the importance of community in the reag\plan of God for humanity
in the Old Testament.

» Evaluate the danger of individualism in a cover@mmunity
» Describe the benefits of solidarity in the commuwynit

» Discuss the indispensable nature of the communitiie socio-political life of an
individual.

e Show the African recourse to community living ahd hope for the future.
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3.0 Main Body
3.1 Meaning of Community in the Old Testament

Hinson (1976:11) was right when he said that when&od called anyone to serve him
that he did so in order that that person could havenfluence with the community in
which he lived. The call of Abraham, Moses and dawvas altogether for the sake of the
community, to establish the nation of Israel, fréan their enemies and able to serve
the LORD. He did not only call the great leadex®rg person who was responsive to the
steadfast love of God, was to set an example tpdople of his day. His life was ruled
by God, and this should have an effect upon hatiagiship with his fellow men.

Eichrodt (1967:231-232) faulted a definition foethindividual” and the “community”
presented by philosophical idealism, which usedlitlidualism” and “Collectivism” to
describe the situation found in the Old Testament@sewhere. According to this view,
“individualism” is defined as that spiritual statdnich affirms its own existence without
regard for any collective ties of the nation ortadmmunity, and seeks to develop its
own attitude to God and the world. While “Collecsm” was understood as impersonal
attitude to the holy, guided by mass instincts acred traditions, and ruling out any
individual shaping of thought and action. Eichrdalbeled these definitions ill-defined
and inadequate delimitation of the concepts founithé Old Testament.

He opines that instead of employing such concemat&gories, it is better to keep firmly
in mind the striking fundamental characteristicsatif forms of community in ancient
world, and in particular of those of Israel, namtig strength of their sense of solidarity
— a sense which adjusts itself in a variety of wiayshanges in the shape of society, but is
always the essential determinant of its distinctiwelity. According to Eichrodt, the
interplay with this solidarity thinking presentsliaing individuality which, as distinct
from individualism, is to be understood as the c#gdor personal responsibility and for
shaping ones own life. This does not stand in nilytiexclusive opposition to, but in
fruitful tension with, the duty of solidarity, ands such affects the individual and
motivates his conduct.

We argue here, that the community life and indigidexperiences in the Old Testament
were mutually inclusive and not exclusive. So thera great insight from the position of
Eichrodt. Let us examine the solidarity thinkingthre social life of the community of
faith in the Old Testament. Rowley (1956:100) supgubthis view when he said:

But in no period of the life of Israel do we finckteeme
collectivism or extreme individualism, but a comddion of
both. Some writers or some passages emphasizeidmefs
this dual nature of man more than the other, buh Istdes
belong to the wholeness of Biblical thought inpatiods.
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Self-Assessment Exercise
How would you define the concept of community ie Bld Testament?
3.2  Solidarity Thinking

The Book of Deuteronomy championed community liviagere every one is considered
as important in the believing community. The distive sense of belonging together was
rooted in the structure of patriarchal society, iehthe father of the tribe moulds the life
of his great family both externally and internallgnd occupies a place of decisive
importance for the tribal destiny. By their desciotn him the members of the tribe are
incorporated as kinsmen in a family community, amelded into social unit outside
which there can be no meaningful life for the indual, since he would be abandoned to
every danger without the protection of the Law. Tlavs of blood-vengeance, city of
refuge, care for the stranger, widows and orpheadily come to mind (cf. Deut 26).

Ajah (2010:135-136) argues that the fellowship aspéthe tithe system in Deuteronomy
has strong social and ethical dimensions. The usfitthe people in worship knew no
hierarchy or divisions. This depiction of the shcial activity is not concerned with the
role of the priests; no king leads or represergspgople. The ‘placas not a royal-sacral
complex in which the people’s right of approachrestricted or mediated. The place
belongs to the LORD and to Israel. The gatherintpmiseholds as demanded involved
the inclusion of slaves, and the less privilegadhe big picture of the people of God, as
well as the Levites, who have no substance of theim. It is unthinkable that they were
to be left at home in the light of the specific yisbons for them in the triennial tithe
(14:28-29).

In spite of the clear recognition that Israel igation, living on the land given to it by
God, the image that is presented is more thatfafraly, or clan, than of a nation with all
its mixed and varied elements. In consequencesedklites are encouraged to think of
themselves as ‘brothers’ (cf. Deut. 14:7; 15:2CBments 1989:56). The terfbrothers’
(achm), is Deuteronomy’s characteristic expression fefeming to fellow-Israelites,
regardless of social status or tribal divisiongy.(®eut. 1.16; 3.18, 20; cf McConville
1984:19). As God'’s children, all Israelites arethess and sisters with mutual obligations
to care for each other. They are holy to the LORId aust shun all conduct that is
incompatible with that status (Ajah, 2010:136).

Self-Assessment Exercise

In what sense did the Israelites regard themselsébrothers™?
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3.3 Freedom and Bondage of the Individual

Reference has been made to the story of Achaneitherwhole people were involved in
disaster through the sin of one man. In that stbeye is a profound spiritual message,
though its form embodies the long outgrown ideavbblesale massacre, to which both
Israel and her neighbors sometimes resorted alsgéous act. Achan had retained some
of the material spoil because his selfishness it $pumphed over his public duty, and

by every standard he was to be condemned, as Helelssiwas condemned by his own
conscience.

That a single individual may involve a whole comrtyin disaster is amply attested by
history. It takes but one traitor to betray an amnya nation, and a single careless deed
may expose large numbers of people to danger. rYeallisuch cases as we recognize
there is a direct causal chain between the indalifilure and the public consequences,
whereas in the case of Achan no causal chain cdernenstrated between his sin and the
national impotence that followed it. Often in thend of the spirit causal chains cannot
be demonstrated, while yet they exist. The subtteimperceptible influence of one spirit
upon another is real, though hard to assess, amdibman is a social liability. Even if
Achan’s sin had not been discovered, he would Istile been a social liability, a center
of moral disease within the life of the communitfythere is disease in the body at any
point, it is as real a menace to the body bef@r@ature and location are discovered by a
doctor as it is after diagnosis. So the sinnerndfieugh his sin is concealad,a menace

in the measure of his sin to the welfare of the momity. When Achan’s sin was known
he was destroyed, less to punish him than as amfasbcial hygiene, to cleanse the
community of his stain.

Where the individual is a representative and leafléihe community, it is less surprising
that his act should affect the welfare of the whsieiety, and that if he is evil he should
be a public liability. The action of a leader magtetrmine the policy of the state and
involve the people in disaster or blessing.

Furthermore, it is to be noted that the Biblicaldleing of the grace of God is such that
when a nation is indicted, something more is m#aam that the balance of the life of the
community is alienated from God. The Bible teades for the sake of a small minority,
which is as the salt of society, the whole commumty be spared. Sodom might have
been spared for but a handful of righteous men,imtige thought of the Remnant, which
runs through so much of the Old Testament; we Hauther illustration of the same
principle. A society that is rotten through andotigh may bring disaster upon itself, lest
its corrupting influence spread more widely. Butendnthere is hope of reform the divine
mercy persists, and even where there is no hopehéosociety as a whole, a Remnant
may be spared, either for its own sake or for #ie of those who will come after.
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Self-Assessment Exercise

Discuss at least two examples from the Old Testambare an individual action affected
the community positively or negatively.

3.4  Solidarity in the Monarchical Period

The king's act is therefore never without significa for the nation. His private life may
affect his public act; and his public act is notrehg his but the community's, since he is
its representative. It is frequently said in thélBithat Jeroboam | not only sinned but
made Israel to sin, and by this is meant that hleonty led them in the way of evil, but
that his act as the representative of the natioa m&elf an act of corporate sin. The
prophets denounced both the political and the icelgy leaders of the nation precisely
because their acts were always more than their bl@wmertheless, it is not to be supposed
that only the leaders are important; everyone, kdreteader or common man, may
contribute something to the strength of the lifetled community, or may diminish it.
Where there runs through a people indifferenceneowill of God, it will have leaders
who will lead it in the way that is alien to hisliifor only in such a way will they be
content to follow. If they had other leaders, tipéris of the community would nullify
their leadership.

Jeremiah declared that though Moses or Samuelmast s intercessor for the people of
his day, the intercession would be unavailing, esitiee nation was so corrupt. Neither of
these great men would be really representativinefriation that Jeremiah knew. Wise
leaders must be supported by the spirit of the conities they lead. 1 Kings 12. 21; 11
Sam. 24.22 Jer. 15: 1. On the other hand, unwesdels, whose acts may compromise
and menace the communities they lead, are not entdared patiently with a disclaimer
of responsibility for their acts. Without any thdugof the machinery of modern
democracy, the prophets were sure that a peoplehwimalked in the way of God would
find all its interests watched by God, Who wouldseaup for it leaders attuned to His
Spirit. Thus Jeremiah said, “Return, O! backslidamgdren, says the Lord. . . . And | will
give you shepherds according to my own heart, whiddll feed you with knowledge and
understanding.” When we view the thought of the Déstament as a whole, therefore,
we see that the corporate spirit of society, amditidividual spirit of the leader or the
common man, are alike important. They may be acsoaf strength to the community if
directed by the spirit of God; they may be a sowfceeakness if they are marred by sin.
For every individual, whether great or small, im@mber of the corporate society, carried
in the current of its life and bringing his contrilon to that current. He cannot live to
himself alone; for his life belongs to all, and the of all around him belongs to him.

It has been said that there is no Biblical doctraiethe rigid equation of desert and
fortune. The book of Deuteronomy and the writindsttee Deuteronomic school are
governed by the theory of such an equation in ¥peeence of the nation. Deuteronomy
promises that so long as Israel is obedient toaileof God it will prosper in all its life,
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while when it is disobedient it will suffer naturghlamities and grievous ills at the hands
of foes. The book of Judges represents historpenférm of alternation between foreign
oppression as the result of religious disloyalty ateliverance through a God-given
leader when repentance brings men back to God.pfdyehets of the pre-exilic period
promised disaster to generations that were notin@lin the way of God. All of this
presupposes that desert and fortune, at least@mdhonal scale, are linked together.
Broadly speaking there is truth in this, thougksihot the whole truth. Still less is it the
whole truth, when it is individualized and usedaasasis for the doctrine that every man
gets precisely what he deserves. With Jeremialyeabave seen, Jer. 3: 15, it was not
presented as the whole truth, but balanced by ai$y@ects of truth.

Self-Assessment Exercise

Kingship in Israel did operate in isolation fronetbommunity; hence their destinies were
a corporate enterprise. Discuss.

3.5 Political Collapse and the Individual

The question of man’s sociality is complicated Hert by the bond which unites him to
the generations of the past asfdthe future. He is not merely a member of contempora
society. He belongs to the past and to the fudWeile Jeremiah rebuked his fellows for
blaming their fathers for their misfortunes, thélBiteaches that there are occasions on
which one generation sins and the next generatgs the price. When Ahab repented on
hearing the rebuke of Elijah, the word of the Loaine to Elijah, saying “Have you seen
how Ahab humbled himself before me? Because he ladhtitimself before me, | will not
bring the evil in his days: but in his son’s daydl Wbring this evil upon his house(l
Kings 21: 29). When Isaiah came to Hezekiah to iptetiat because he had opened his
treasuries to the messengers of Merodach-baladatreasures should one day be carried
off to Babylon, and his descendants be eunuch&enptlace of the Babylonian king,
Hezekiah replied, “Good is the word of the Lord @hthou hast spoken. . . . Is it not so,
if peace and truth shall be in my days?” (11 Ki2gs 19).

It often happens that the evils of one generatae time to bring forth their fruits, and a
later generation must pay the price of the mistaBsheir fathers. Moreover, the
Decalogue, in the expanded form it now has in l6tbhdus and Deuteronomy, declares
that God visits the sins of fathers upon the childio the third and fourth generation. To
many modern minds this appears to be unjust, thauighundeniable that in experience
children are involved in the fruits of their pargntves. If we consider man merely as an
individual it may seem unjust; but if we realizatline belongs to the continuous stream
of the generations and to the society of whichsh@ member, it is not. He is born into an
ever changing society and family, which yet hagiooity within its change that makes it
a unity from moment to moment and from generatmgdneration. He is the heir of the
past and a fragment of the society of the presatfitile he is liable to suffer for the
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common sins, or for the sins of other individu&le,also receives a rich inheritance from
those who have gone before and from his contemigsraand from both he may receive
great blessings. If he shares ills he has donempth deserve, he also receives blessings
he has not merited. If he wishes to cry out agaidstl because of the debits of this
balance, he rarely complains of the far greateditg¥eAn arid individualism can neither
justify the vast and beneficent heritage from thstpvhich comes to every man nor begin
to understand the richness and complexity of thendijustice. Nevertheless, we are
individuals, with an individual responsibility. Weay raise or lower the spiritual quality
of the society of which we form a part, and conttdosomething to the enlargement of
the heritage which we pass on to our children, taedeffect of our character will fall in
some measure on others, so that our lives are mollywours. At the same time, they are
ours, and the effect of our character will fallean ourselves.

Either side of this truth may be appropriately eagiped in different situations. Both
have to be held together in the totality of truahd the faith of Israel, as reflected in the
Old Testament, was wisely balanced in combininghbdthis means that there is a
problem of suffering which cannot be solved. Thelkbof Job was written to deal with
that problem, but not to solve it. Its purposeoigisist that there is a problem of innocent
suffering, which cannot be explained by any procgdsuman reasoning. It is sometimes
suggested that until the book of Job was writtewats the orthodox Israelite view that
there was no such thing as innocent suffering. Suslggestion is patently false. There is
not the slightest suggestion that Uriah deserved ddath, or that Abel was justly
murdered. Jeremiah was sure that the malice dkihdred was undeserved. And all the
prophets who denounced the oppressions of theg twere persuaded that the oppressed
were not reaping the fruit of their sins. It wadyoim certain circles, at the time when the
book of Job was written, that a hard and rigid éignaof desert and fortune, such as is
nowhere characteristic of the Old Testament as aleyhvas made. If a man's acts may
involve others in suffering, clearly the sufferingnnot prove the sin of the sufferer; on
the other hand, if his acts may involve himsel$§irifering, that suffering may be the fruit
of his sin. Hence there may be innocent sufferthgugh not all suffering is innocent.
The Bible never tries to reduce the facts of exgrexe to the simplicity the theorist seeks.
Jeremiah and Ezekiel insisted that not all suferminnocent; the book of Job insists that
some suffering is. It does not attempt to fathoendause of innocent suffering. It tells the
reader the cause in the case of Job; but thattisssary in order to establish to the reader
that Job was not suffering for his sin. Here heéold that Job is suffering to vindicate
God's faith in the purity of his motives against glanders of the Satan. It thus appears
that Job was supremely honored in his very suffgriar God had staked himself upon
Job's integrity.

Self-Assessment Exercise

Show how a political collapse of the community ediiect an individual.
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3.6 Hermeneutical Considerations

The scriptural admonition of loving the neighbowr @neself is attested for in the two
Testaments. Jesus Christ echoed it when he gaveatadle of the Good Samaritan.
Good neigbourliness is a sign of healthy commulnrigig, which in divine agenda fulfils
one of the ways of recovering the destinies of mitgaThe Laws of Moses, which gave
specific regulations on how people should relatel aur duties to one another, shows
that following our allegiance to God which is supee the second is our submission to
the community. For everything that affects the camity affects the individual. So the
ethics of the community must be guarded tenaciously

The missionary enterprise of the Church to the a&vdad a communal enterprise.
Regardless of the contributions of Apostle Pawdgread the gospels through missionary
endeavours and church planting, he did not achiese in isolation. He operated within
the community of faith that commissioned him in &\d3. Even in the field, he did not
operate alone; he worked with a community.

Africans have a sense of community and solidarby bne another. Communal
institutions like the kinsmen, compound relationsllage and tribe remain a very
powerful tool in determining the destinies of indwals in the community. This
understanding would be a veritable tool in theibdlhermeneutics of the importance of
the community. It was on this basis that Parrdd0(27) argued that there are ample areas
of African culture which may throw light on aspeofsthe Christian faith and which may
be helpfully compared to them.

Self-Assessment Exercise

How does the Old Testament concept of communityparmand contrast with African
understanding of community?

4.0 Conclusion

This unit has shown that God’s recovery plan fomhuaity is not limited to the

individual, but includes the community. For whappans in the community affects the
individual. The Old Testament took time to giveukdions on how the individuals in the
community should relate with one another. The comahuature of the Gospel in the
New Testament was also highlighted, and our setfiseommunity as Africans has
become an interpretative lens for this theme ifidabstudies.

5.0 Summary

In this unit we have compared the philosiophicaaidf individualism and that of the
community. We have however shown that contrarjnéodontemporary idea and Western
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lifestyle of individualism, God has always commamhdke life of a community. In this
area, we can say boldly that the African society hdot to contribute as the African
society still cherishes communality despite thedlbening Western individualism.
6.0Tutor Marked Assignment

Give a brief survey of the concept of communitythe Old Testament, making relevant
applications to African context.
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1.0 Introduction

You are welcomed to this unit that marked the last of this course. In the previous
unit, we have examined the theme of the communitg #he fact that because
communality in the African life has not been contgle eroded, the African life may be a
good paradigm in interpreting this theme of the I&ibln this unit, we will be
concentrating on the concept of prophecy. In thedwof Bratcher (2011), “Prophecy is a
difficult topic in modern religious culture. It isot that the topic itself is so complicated,
only that we bring so many preconceptions and apsans to it. We are so used to
hearing the term "prophecy" equated to "predictbthe future" in popular thinking and
language that we assume this is what biblical peophs about.”

2.0 Objectives
By the end of this unit, you should be able to:

» Define prophecy in the biblical context

» Appreciate the role of prophets in the Old Testanasrthe bedrock for Judaism
» Understand how prophecies shaped the consciertbe oftion, Israel.

» Establish the criteria for differentiating betwdatse and true prophecies.

 Acquire an interpretative lens for evaluating pregks in the contemporary
church.
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3.0 Main Body
3.1 Definition of Prophecy in the Old Testament

The prophets in the Hebrew Bible are divided into groups, the "Earlier Prophets" and
the "Later Prophets". In the Hebrew Bible, the Boak Joshua, Judges, Samuel and
Kings are called "The Early Prophets". It is in gaebooks that we find listed many
prophets of ancient Israel. Joshua, Nathan, Gaahu&ka Elijah, and Elisha all testified
during these early days. No one knows exactly whennstitution of prophecy began in
Israel. Tradition traces it back to Moses. Fromsagkl, the religions surrounding the
Hebrew world presented with those who claimed ttayld speak for God. The Book of
Kings describes 450 such ecstatic prophets undetutelage of Jezebel which Elijah
confronted and destroyed on Mount Carmel.

Similar groups of visionaries, many false, aboundedng these times and were accepted
by the Hebrew officials as occupying a legitimatrvge in their territory. Their
visionary powers were often utilized by the offeaf the Hebrew government. Such
groups could be found accompanying Samuel, Elifghtisha. As a confraternity, there
was a harmony between them, but also, the distahecank. There is no question in
scripture as to which prophets commanded the adeespect of the lesser visionaries.

All prophets were chosen by a simple rule: no oras wermitted on his own to be a
prophet. He had to be selected by God and insporespeak. No one was permitted to
turn God down. In the chronicle of Jonah we le&mat tvhen asked to speak, the prophet
has to speak. As it grew, the institution of praph&ecame enormously important in
Israel. It formed the third office of the Hebrewvgonment. Although the period of
prophecy was short, one has only to look at thgel@yuantity of prophetic books chosen
for scripture to see how reverently it was receimd priests, people and governing
officials alike. After the Jewish Return from exiie Babylon, Hebrew visions began to
fade in importance. With the appearance of Chridgwish prophecy disappeared
altogether.

With the outpouring of the Holy Spirit at Pentecastew wave of prophecy appeared on
earth heralding the Messiah that was promised,deutaring the salvation that He had
brought down to the world from heaven. That sam&itSgnd the prophetic voices it
inspires continue to this day.

Self-Assessment Exercise

How will you define the concept of prophecy in thiel Testament?
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3.2  Prophetic Methods

The prophets conveyed the mind of the LORD to theitemporaries through spoken or
written words and through symbolic actions. Divimspiration came to the prophet
usually before the actual delivery (e.g. Jer. 7:2212-13), although inspiration during
delivery is not to be excluded. Presumably divimepiration revealed the ideas, rather the
words, to the prophet, and the finished discouras prepared through meditation and
perhaps composed in writing in full or in outline. any case, the prophetic discourses
that have been transmitted to us were written ellyea hearer or by the prophet himself
after delivery.

Besides the spoken and written word, the prophs¢sl symbolic acts to convey their
message. The majority of scholars assert that MHos&ariage to a prostitute (Hosea 1:3)
was ordered by the LORD as a dramatic object lessdsrael; in reality this unpleasant
story is based on a misinterpretation of Hoseaah@ the unwarranted identification of
the wretched woman of chapter 3 with Hosea's rdapée wife Gomer; “wife of
whoredoms” and “children of whoredoms” in 1:2 i®aily explained as in a state of
religious, not literal, prostitution (Pfeiffer 194B6; cf. Isa 8:3-4;Jer 19:1-13).

Self-Assessment Exercise
Explain the three methods of the prophets
3.3  Prophetic Messages

In a sense the prophets, notably Isaiah and Jenemwiere statesmen without portfolio,
regularly in the opposition. They were in fact th@RD’s agents in his dealing with
Israel and Judah. Some of the prophets were aadimoicates of social justice, champions
of the underprivileged, and defenders of the og@es The most important contribution
of the prophets was in the field of religion bugriously, they did not realize how
revolutionary and epoch making this contributiorswéhey did not know that they were
preaching a new religion. The prophets were ndbhcal scholars, but men convinced of
teaching the true religion by divine inspiration.

Pfeiffer (1961:126) summarized the prophetic messas follows:

1. They introduced a new standard of values: wherentlimnal leaders saw
only prosperity, power, justice, and piety, thewldosee but iniquity and
ruin.

2. They introduced a new conception of the requiremenftthe LORD: not

primarily sacrifices and offerings, but right lign honesty, and
philanthropy.
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3. They proclaimed the notion that the LORD, the Gddispael, and his
people Israel were not inseparable, but that th&@DQould — and in his
holy fury would — destroy his people without comimigj suicide.

4. They announced that the LORD was the ruler of hystasing Israel's
enemies to punish his own people.

5. They changed the national God the LORD into a Godniimited power,
extending far beyond the limits of Israel, and adGx unspotted moral
character, without partiality for Israel.

Self-Assessment Exercise
Summarize the five abridged messages of the prephentioned in this section.
3.4 Hermeneutical Considerations

In looking at Old Testament prophets more closélg, clear that their message was most
often calling people back to proper worship of GBdt much of that task was done in the
context of the community, the nation of Israel. fTheeans that much of the criticism of

the prophets was leveled at religious leadersHeir failure to be spiritual leaders. It was

also aimed at the powerful, most often also thiyimls leaders, who used their power
and influence for selfish or sinful purposes. Thephets were a balance to the
unrestrained power of the monarchy and the ariatycr

Prophecies in the contemporary church would be maeant if the ills of the society
are confronted with the word of God. In a situatwamere only predictive prophecy is the
order of day leaves much to be desired. The Oldtahesnt prophets were truly
messengers of God because their works and congmisutfollow them, and their
contributions remain the bedrock for the survivélJadaism, and the Christian Old
Testament.

Self-Assessment Exercise

Do a critique of today’s prophecies vis-a-vis theghecies of the Old Testament.

4.0 Conclusion

Prophecy in the Old Testament occupied a centraitipn in the religious life of the
Israelites. The prophets became the mouth piec&anf in addressing the ills of the
society and warned the people of an impending daimould they continue in

disobedience to God’s word. Their methods of dejivecluded spoken or written words
and symbolic actions. Their messages appealedet@dhsciences of the nation. Even

- 130-



CTH 323 OLD TESTAMENT THEOLOGY

though the prophets were not recognized or celethrat the time they prophesied, their
movement became the bedrock for the survival o&idunl.

5.0 Summary

In this unit we have looked at the mix-up in théimigon of prophecy which is due to the
contemporary view of prophecy as fore-telling, vdas, the biblical view of prophecy
has beem more of forth-telling, rather than folérig.

At this point, we have concluded our study on thHd Destament Theology for this
manual. What we have done is by no means exhauslivere are themes in OT
Theology that we did not discuss; even the oneslis®issed could best serve as a guide
for further study. We are wishing you the best: BEA

6.0 Tutor Marked Assignments

Prophetic movement and messages in the Old Testdraeame the bedrock of Judaism.
Discuss.
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