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I ntroduction

CTH 101 Introduction to the Study of Islam is a 2- credit unit, first
year course. It is available for students in theristlan Theology
programme.

The course consists of fourteen units which inclugeneral
introduction and definition of terms, Social, Piektl and Economic
situation in Pre-Islamic Arabia; Origin and the imggngs of Islam; The
development and contributions of Orthodox Caliphd e Dynasties;
Major schools of thought in Islam and Islam in Nige

The Course Guide provides information on what tbargse is about,
what you are expected to know in each unit, whats® materials you
will be using and how you can work your way throupghse materials.
It also tells you about Assessment, and periodiaritl classes that are
available for the course.

What you will learn in this course

The overall aim of CTH 101: Introduction to the dstuof Islam is to
introduce you to the basic understanding of Isldime origin, history
theology, practices of Islam and its impact on Nhigerian Society.
Your understanding in this course wpgkepare you to interact
judiciously with Muslims. Specifically, the courseill enable you to
have a better understanding of Islam within thetexnof the Nigerian
Society.

Course Aims

The aim of the course can be summarized as folltvis.course aims at
introducing you to the history and the developmahnislam in Arabia,

the basic theology of Islam, Islamic practices @admpact in Nigerian

Society.

Course Objectives

To achieve the aims set above, there are set bwebjattives. In
addition each modules and units also has spedjectves. The
modules and the unit objectives are at the beggnofrevery module
and the unit, you should read them before you starking through the
unit. You may want to refer to them during yourdstwf the module
and unit to check on your progress.
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You should always look at the module and unit dibjes after
completing each section. In this way, you can lve tuat you have
done what was required of you by the module antd uni

Stated below are the wider objectives of this ceasa whole.
Definitely, by meeting these objectives you shdblkerefore know that
you have achieved the aims of the course as a whole

On successful completion of the course, you shbaldble to:

Define some Islamic concepts: Islam, Muslim, Quidadith
and Sharia;

Describe the social, political, economic di@ in which
Islam arose in Arabia;

Explain the historical origin and the beginningdstam;
Highlight the development and contributions of siecessors
to the Prophet Muhammad;

Identify the teachings of the major schools of gjiuLin Islam
and Islamic practices; and

Describe how Islam spread to Nigeria and the impéattlam
on Nigerian Society.

Working through the Course

To complete this course, you are expected to teagtudy units. Each
unit under the modules contain some self-assessmentises, and at
points in the course, you are required to subnsigasnents for
assessment purposes. At the end of this coursinalaxamination.
Stated below are all the components of the courdevat you have to
do.

Course Materials

Major components of the course are:

Course Guide
Study Unit
Textbooks
Assignment File
Presentation

abhwdNPE
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In addition, you must obtain text materials. They provided by the
NOUN. You may contact your tutor if you have prahketo obtaining
the text materials.

Study Units

There are thirteen study units in this course, énakto three modules.
They are as follows:

Unit 4

Modulel General Introduction of ISsam and the Life of the
Prophet

Muhammad
Unit 1 General Introduction and Definition of Terms
Unit 2 Pre-ldamic Arabia
Unit 3 Religious Situation In Arabia
Unit 4 The Birth Of Muhammad
Unit 5 The Call And Mission Of Muhammad
Module 2
Unit 1 The Orthodox Caliphs
Unit 2 The Unayyad Dynasty (661-750ad)
Unit 3 The Abbasid Dynasty (750-1254 Ad)
Major Schools Of Thought In Early Islam
Unit 5 Islamic Culture and Practices

Module3 Idam In Nigeria And Its Social,

Economic, Political I mpact

Unit 1 The Spread Of Islam To Nigeria

Unit 2 The 1804 Jihad Of Uthman Dan Fodio
Unit 3 The Impact Of Islam On Nigerian Society

Each unit contains a number of self-tests. In general
term, these self-test questions on the materials you
have just covered or require to cover are to be of help
to you in your relationship to Muslims and it is also
meant to help you to evaluate your progress and to
reinforce your understanding of the materials.
Alongside with your tutor-marked assignments, these
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exercises will assist you in achieving the stated learning
obj ectives of the individual units and of the course.

Set Textbooks
Kenny, Joseph O. P. (1997): Earlylsldbmaminican Publicaiton.

Abdulati, Hammudah (1975). IslaminFocu3jwan Press.

Nazir-Ali, Micheal and Stone(2002). Understargdiny Muslim
Neighbour, Canterbury Press.

Mawdudi, Abulala (1980)._Towards UnderstandisiginThe Islamic
Foundation

Assignment File

The assignment file will be posted to you in duarse. In this file, you
will find all the details of the work you must sultito your tutor for
marketing. The marks you obtain for these assigtsn&il count
towards the final mark you obtain for this courSerther information on
assignment will be found in the Assignment filsglf and later in this
course guide in the section on assessment.

There are more than twenty assignments for thisseouEach unit has
one or two assignments, which are designed to ey unit.

Assessment

There are two aspects of assessment in this cdisteare the tutor-marked
assignments, second there is a written examindnadackling these
assignments, every student is expected to appynrtion, knowledge and
experience gathered during the course. The assigsmmaist be submitted to
your tutor for formal assessment in accordance thighdeadlines stated in the
Assignment file. The work each student will subtaithe tutor for assessment
will count for 30% of the total course mark.

At the end of the course, you will need to sitddinal written
examination of three hours duration. This examamawill also count
for 70% of the total course work.

Tutor Marked Assignments (TMAYS)
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There are fourteen tutor-marked assignments irctiusse. You need to
submit all the assignments. The best four (i.ehighest four of the
fourteen marks) will be counted. Each assignmeuantso20 marks but
on the average when the four assignments are gethter, then each
will now count 10% towards your total marks for thest four (4)
assignments which would have been 100 marks wil be 30% of

your total course mark.

Assignment questions for the units in this courgecantained in the
Assignment file. You will be able to complete y@assignments from
the information and materials contained in yoursriks, readings and
study units. However, it is desirable in all degleaes| education to
demonstrate that you have read and researchedwiaely than the
required minimum. Using other references will gjel a broad new
point and may provide a deeper understanding o$ubgct. When each
assignment is completed, send it, together withvi& Ttutor-marked
assignment) form, to your tutor. Make sure thabeassignment reaches
your tutor on or before the deadline given in tlesignment File.

NB: If for any reason, you cannot complete your wankime, contact
your tutor before the assignment is due to distusgossibility of an
extension. Extensions will not be granted afterdhe date unless there
are exceptional circumstances.

Final Examination and Grading

The final examination for CTH101 will be of threeur’s duration and
have a value of 70% of the total course grade.ekagnination will
consist of questions which reflect the practicereises, and tutor-
marked problems you have previously encounterddar&hs of the
course will be assessed.

Use the time between finishing the last unit atithgi the examination
to revise the entire course. You might find it wsed review your tutor
marked assignments and comment to them beforextmaipation.

The final examination covers information from adirfs of the course.

Course Marking Scheme

The following table shows how the actual courseesc®broken down.



Introduction to the Study of Islam

Tablel
Unit Title of work Weekly | Assessment
activity | (end of Unit)

Course Guide
1 General-Introduction and Definition 1 Assignment 1
2 Pre-Islamic Arabia 1 Assignment 2
3 Religious Situation in Arabia 1 Assignment 3
4 The Birth of Muhammad 1 Assignment 4
5 The Call and Mission of Muhammad 1 Assignment 5
6 The Orthodox Caliphs 1 Assignment 6
7 The Umayyad dynasty 1 Assignment 7
8 The Abbasid dynasty 1 Assignment 8
9 Major Schools of Thought in Islam 1 Assignment 9
10 | The two Major divisions in Islam 1 Assignment 10
11 Islamic Practices and Culture 1 Assignment 11
12 | The Spread of Islam in Nigeria 1 Assignment 12
13 | The 1804 Jihad of Uthman Danfodio 1 Assignment 13
14 | The Impact of Islam on Nigerian 1 Assignment 14

Society 1

Revision 1

Examinatior

Total 16

Cour se marking Scheme
ASSESSMENT MARKS

Assignment 1-4

merks.

Four assignments, best three m3
of the four count at 30% of coursge

Final Examinatior

70% of cverall/course merks

Total

100% ofcourse marks

Course Overview

Vi

rks
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How to get the most from this cour se

In distant learning, the study units replace thevensity lecturer. This
is one of the great advantages of distant learrjiog;can read and work
through specially designed study materials at youm pace, and at a
time and place that suit you best. Think of it@asding the lecturer
instead of listening to a lecturer. In the same tinay a lecturer might
set you some reading to do, the study units tellwben to read, your
text materials or set books. You are provided agescto do at
appropriate points, just as a lecturer might giva §n in-class exercise.

Each study units follows a common format. The fitgm is an
introduction to the subject matter of the unit droav a particular unit is
integrated with the other units and the course af@e. Next to this is
a set of learning objectives. These objectivesytet know what you
should be able to do by the time you have complétedunit. These
learning objectives are meant to guide your stdie moment a unit is
finished, you must go back and check whether yote hechieved the
objectives. If this is made a habit, then you witjnificantly improve
your chances of passing the course.

The main body of the unit guides you through trepuneed reading from
other sources. This will usually be either from yeet books or from a
Reading Section.

The following is a practical strategy for workingraugh the course. If
you run into any trouble, get in touch with youtoiu Remember that
your tutor’s job is to help you. When you need helpn’'t hesitate to
call and ask your tutor to provide it.

1. Read this Course Guide Thoroughly.

2. Organize a Study Schedule. Refer to the “Cogerview”

for more details.
Note the time you are expected to spend on eat¢landihow
the assignments relate to the units. Whatewethod you
choose to use, you should decide on and write ur pevn
dates for each unit.

3. Once you have created your own study sdbheddo
everything you can to stick to it. The nrajeason that
student fail is that they get behind with their smiwork. If
you get into difficulties with your schedule, pleakt your
tutor know before it is too late for help.

4, Turn to unit 1 the “Course Guide” and read thieoiduction
and the objectives for the unit.

Vil
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5. Assemble the study materials. Information abwbiat you
need for a unit is given in the ‘overview’ at theginning of
each unit. You will almost always need both thedgtunit
you are working on and one of your set books orr yiask at
the same time.

6. Work through the unit. The content of the utseif has been
arranged to provide a sequence for you to followaswork
through the unit you will be instructed to readnfrgour set
books.

7. Complete your assignments in time. Keep in niimat you
will lean a lot by doing the assignment carefulljrey have
been designed to help you meet the objectives efctiurse
and, therefore, will help you pass the examinatiubmit all
assignments not later than the due date.

8. Review the objectives for each study unit tofconthat you
have achieved them. If you feel unsure abeny of the
objectives, review the study materials or consaiinfutor.

9. When you are confident that you have exdd a unit's
objectives, you can then start on the next undc@ed unit by
unit through the course and try to pace your skmtyhat you
keep yourself on schedule.

10. When you have submitted an assignment to yatar tfor
marking, do not wait for its return before startimig the next
unit. Keep to your schedule. When the assignmergtisned,
pay particular attention to your tutor's commefsth on the
tutor-marked assignment form and also written om th
assignment. Consult your tutor as soon as posiijptel have
any questions or problems.

11.  After completing the last unit, review the csiand prepare
yourself for the final examination. Check that ybave
achieved the unit objectives (listed at the begignof each
unit) and the course objectives (listed in this SeuGuide)

Tutorsand Tutorials

There are 8 hours of tutorials provided in supmdrthis course. You
will be notified of the dates, times andcdtion of these tutorials,
together with the name and phone number of yowr tais soon as you
are allocated a tutorial group.

Your tutor will mark and comment on your assignmserkeep a close
watch on your progress and on any difficulties yaight encounter and
provide assistance to you during the course. Yostmail your tutor-

marked assignments to your tutor well before the date (at least two
working days are required). They will be marked ymur tutor and

returned to you as soon as possible.

viii
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Do not hesitate to contact your tutor by telephameail, or discussion
board. If you need help. The following might becamstance in which
you would find help necessary. Contact your tiftor

You do not understand any part of the study unitshe
assigned readings.

You have difficulty within the exercises

You have a question or problem with an assignmeiitt)
your tutor's comments an assignment or with thedigiga of
an assignment.

You should try your best to attend the tutorialkisTis the only chance
to have face-to-face contact with your tutor ankl @sestions which are
answered instantly. You can raise any problemcountered in the
course of your study. To gain the maximumnddfit from course
tutorials, prepare a question list before attendiregn. You will learn a
lot from participating in discussion actively.
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MODULE 1 GENERAL INTRODUCTION OF ISLAM
AND THE LIFE OF THE PROPHET
MUHAMMAD

Unit 1 General Introduction and Definition of Terms
Unit 2 Pre-Islamic Arabia

Unit 3 Religious Situation In Arabia

Unit 4 The Birth Of Muhammad

Unit 5 The Call And Mission Of Muhammad

UNIT 1 GENERAL INTRODUCTION AND DEFINITION
OF TERMS

1.0 Introduction
2.0 Objectives
3.0 Main Body
3.1  Definition of Terms
3.1.1 Islam
3.12 Muslim
3.1.3 Quran
3.1.4 Hadith
3.1.5 Sharia-Islamic Law
4.0 Conclusion
5.0 Summary
6.0  Tutor Marked Assignment (TMA)
7.0 References/Further Readings

1.0 INTRODUCTION

The need to understand the origin, spread and aewvent of Islam
cannot be over emphasized. Nigeria, a multi-religisociety calls for
an understanding of the origin, teachings and mextof their faiths.
The need for the understanding the faith of otleatsances cooperation,
development and peaceful coexistence. The Nigatety is full of
challenges of people trying to propagate or protldieir faith. Many a
times, when such is done without a clear understgnof the tenets of
faith of other religions, things often degenerate Ghaos. But an
understanding of Islam will help people to be mooascious of what
they will say and do in the promotion of their mdiual faith. With the
above stated scenario, the study of Islam becomgsnecessary.
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20 OBJECTIVES

It is expected that at the end of this unit, yoauth be able to:
Define Islam from its etymological meaning
Describe who a Muslim is in the context of Islamaagligion
Explain Quran, its revelation collation and comipda.
Explain what is meant by Hadith, its compilatiotoirsix canonical
Hadith.
Describe the Sharia as a legal system in Islam.

3.0 MAINBODY
3.1 Definition of Terms

3.1.1 Idam

Islam is an Arabic word and connotes submissionyesder and

obedience. As a religion, Islam stands for catglsubmission and
obedience to Allah. Another literal meaning of therd Islam is ‘peace’

and this signifies that one can achieve real peat®dy and mind only
through submission and obedience to Allah. Suckfeadf obedience

brings with it inner peace and establishes reatgéa society because
Islam is an eternal religion bestowed upon mankindgs only through

submission to the will of God and by obedience tfoLiaw can one
achieve true peace and enjoy lasting purity.

3.1.2 Mudim

The proper name of the religion propagated by Rebpuhammad
(PBH) is Islam and its followers are properly cdlluslims. The name
al-Muslim is derived from the word Islam which measubmission to
the will of God. A Muslim is one who has submittedAllah. The will
of God is defined by the Quran as good and compaat?, and His law
as the most beneficent and equitable. Any hungngbwho submits
and obeys Allah is a Muslim, in a moral state darns The word
Muslim is notexclusivelyused for the followers of the teachings of
Prophet Muhammad (PBH), it is also usemt those who are
monotheistic in their worship of God. It was inghiein that Abraham,
Moses, Jesus and the rest of God's messerger so regarded in
Islamic tradition. The attestation of faith in tbaly one God, eternal
creator of the universe, Lord of Lords, king of dgsn the most
compassionate the most merciful in Khalim&hahada makes a
believer become a Muslim. Though it must be notext lthat a Muslim
must confess the oneness of God, the positib His Messenger
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Muhammad, (PBH) and faith must be attested to alll'& creation in
al-Iman (confessional Statement).

3.13 Quran

Muslims believe that al-Quran is the greatest giftssod to humanity
and its wisdom is of a unique kinds. The Word Qusarelated to words
like geryana in Christian Syriac, which means “reading” or “ttagion”.
The word Quran relates to the original revelatiorMiuhammad (PBH)
which started by the word Qardeead” or ‘recite” in the name of the
Lord” Q96:1-5.

The Quran in its present form consists of 114 Sahapters), apart of
the opening Fatiha, which is a standard prayeref@ry occasion, the
arrangement of the sura is not chronological, mat@eds roughly from
the longest to the shortest.

The Quran is the primary source of the Islamiddit is believed to be
dynamic, practical and moderate in its form andrati@r. The Quran
functions in three principal dimensions:

(1) Inwardly, it penetrates into the innermost ecef the heart and
reaches the farthest depths of the human mind.

(i)  The outward function of the Quran embracesnallks of life and
covers the principles of the entire field of hunafairs from the
most personal matters to the complex internaticglations.

(i)  In its upward functions, the Quran focuses the one supreme
God. It opens before man new horizons of thougltjes him to
exemplified standards of high morality, and acqgtgaimm with
the eternal source of peace and goodness. The @usammary
calls for truth in thought and piety and piety ttian, for unity in
purpose and goodwill in Intent.

3.1.4 Hadith: The Tradition of the Prophet Muhammad (PBH)
and HisImmediate Companions

The other word that describes the practical apydinaof hadith in its
theoretical usage is sunna. The “established noon$set of examples”
derived from the life, work and teachings of Prapiehammad (PBH)
is a non-recital revelation. It serves as commeriiaithe al-Quran. The
hadith is the written record of what Muhammad samll did. By the
middle of the 9 century the Hadith had taken definite form, had
established almost all its detailed content and ¢@upletely won the
field reflecting the growing and conflicting massreligious views and
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opinions of the Muslims in the first two centuri®y the end of the"d
century and beginning of the l@entury, several collections had been
produced, six of which have since then beegarded as being
especially authoritative and are known as “Theg&ruine ones”. They
include the Sahih (Genuine) of Muhammad lismail al-Bukhari
(810-70AD), the Sahih of Muslim Ibn al-Hajjaj (d®7 and the four
remaining are the works of Abu Daud (d.888), alrmildahi (d. 892), al-
Nasai (d.916) and Ibn Maja (d. 886).

3.1.5 Sharia-Idamic Law

Sharia is nothing other than the laws containethéenQuran and Hadith
which are taken as divinely revealed. Legal Sciemmceéhe sense of
human interpretation of Sharia, is called fighatiplies Sharia to new
cases through qgiyas (solving new cases in the lfhrevious cases
which have a common ground) and Ijma (consensusri& covers all

aspects of life. The Sharia stipulates the law ald@nd provides

guidance for the regulation of life in theest interest of man. Its
objective is to show the best way to man and petitn with the ways

and means to fulfill his needs in the most sucegssid most beneficial
way.

40 CONCLUSION
Nigeria is a multi-religious country, thereforegtbtudy of other faiths

by scholars is very important. This will enable tbeciety to avoid
religious riots or chaos among adherents of variaiils in the country.

50 SUMMARY
Islam is an eternal religion bestowed upon mankindllah.
Al-Quran is the greatest gifts of Allah to mankindt was revealed

directly to Prophet Mohammad by Allah as the guide human
behaviour.

6.0 TUTOR-MARKED ASSIGNMENT (TMA)

1. How can religious chaos be checked among adiseoénrarious
religions in Nigeria?
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UNIT 2 PRE-ISLAMIC ARABIA

1.0 Introduction

2.0 Objectives

3.0 Main Body
3.1 The Byzantine Empire
3.2 Egypt
3.3  Syria, Palestine and Iraq
3.4  The Persian Empire

4.0 Conclusion

5.0 Summary

6.0  Tutor Marked Assignments (TMA)

7.0 References/Further Readings

1.0 INTRODUCTION

Islam arose from Arabia an area with its culturadition and religious
beliefs. In this section, the focus will be on timuence of already
existing cultures before the advent of Islam in &yme, Egypt, Syria,
Palestine, Iraqg and the modern day Iran (Persiapirein

2.0 OBJECTIVES
It is hoped that by the end of this unit, you skideg able to:

Explain the activities of the Byzantine engpirtheir style of
leadership and their religious practices;

Provide an overview of Egypt with her multi-dimemsal Christian
view and influence;

Describe religious and cultural situation in SyRalestine and Iraq;
and

Describe the religious situation in Persia befoeedadvent of Islam.

3.0 MAINBODY

3.1 TheByzantine Empire

The Arabs knew the Byzantine Empire simply_as R&yzantine and
Persia were two-world super-powers just beforeribe of Islam. The
Emperor Constantine founded its capital Constapt&oin 330 A.D,
but was separated from the West only at the ddailh@odosius in 395.
Thereafter the East developed and prospered, windeWest became
prey to the invasion of the vandals, who even shékeme, and ushered
in the “dark ages” of Europe.
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The national basis of Byzantine was Greece, buethpire spread over
parts of Eastern Europe, all of modern Turkey (pet inhabited by

Turks), Syria, Palestine, Iraq, Egypt and the nedhbst of Africa. The
language of the empire was Greek, which had taehin most of the

Middle East from the time of Alexander's empire 383B.C. Greek

remained the market language during the period afinL Roman

domination (in the time of Christ), and was theesihperial language
after the Byzantine separation from the West.

The predominant religion since the time of Consitentvas Orthodox
Christianity. The East always had its own liturgipsactices, different
from the West, but was united with Rome until tlediSm of 1009. The
following areas were parts of the ByzantiBenpire neighbouring
Arabia, and were involved in the rise of Islam, Rg\Syria, Palestine,
Iraq and Persian Empire.

3.2 Egypt

The Arabs knew Egypt as Misr (Hebrew: Misrayim)yard meaning a
fortified city, and today used by the Egyptiansaasame for the capital,
Cairo, as well as for the country as a whole. Egyps ruled by the
Persians from 525-400B.C, then by the Greeks from time of
Alexander the Great. It passed to the Romans, BC3And was thus
inherited by the Byzantines. The indigenous pea@pke the Copts, and
their language is called Coptic. It should be ddteat the consonants g-
p-t of Egypt are a variation of C-p-t of Copt, shiegy according to the
structure of Semitic words around 3 root consondhtt the two words
are really the same transformed only by passage toe language to
another. While Coptic was spoken at home, the laggwof the market
and international communication was Greek.

Christianity was the predominant religion of theuotyy, while there
was a sizeable Jewish community and survivals adiiional pagan
cults (which remain even to this day). The founmatof the Church is
attributed to St. Mark. The Jews were the firsataept Christianity in
the F' century; then came the Greeks of Alexandria in2Necentury,
and finally, beginning in the'Bcentury the mass of the Coptic people.
The liturgical language was Coptic, with many Gre¢kases. (Today,
Arabic has replaced Coptic in most of the Liturggcause very few
people understand Coptic any more).

At the advent of Islam, Egyptian Christianity h&e tveakness of being
divided into two feuding Churches, the Orthodox poising the Greeks
who lived in Egypt, and the Coptic, which includéte mass of the
Coptic people. Although weakened by this divisionl @ersecution, the
Coptic Church still had the strength, first, of ermvacular tradition so
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that the people had a fair understanding of thethf and secondly of
the institution of monasticism. Communities of menk the deserts
were centres of prayer and learning which attragteaple in spiritual
need and provided some preachers and all the lashbphe Coptic
Church. Because of these two strong points, thei€@hurch has been
able to survive under Muslim rule until the presdaly, even though
diminished from its former number.

3.3 Syria, Palestineand Iraq

The Arabs knew the whole area as Sham (from “Shem*Semite”). It

also had been a Greek cultural zone from the tifmdlexander the

Great. It was occupied by Rome in 63 B.C. and latkerited by the
Byzantine Empire. The indigenous language was 8ymdich is the

same as Aramaic. The Aramaic language has replacatllanguage in
the region including Hebrew, by the time of the i%wexile, and was
the common language of the towns and cities offéngle Crescent.
Arabic, however, was the common languagethef normads of the
desert. In addition, Greek was the internationaglsage of culture and
marketing in the cities.

In the early centuries of the Christian era thisaabecame mostly
Christian. The Jews were the most significant grdAipthe same time
and for the same reasons as Egypt, most of theeskgcof this area
rejected the council of chalcedony and were coms@tlédMonophysite
heretics. Only Lebanon remained Orthodox. At theeat of Islam,

Christian culture was at a high point. There werieosls, especially in
Iraq, which taught theology and all branches oflgduphy, medicine,
history and literature. Aramaic was the languagéeathing, but Greek
texts were freely used and translated.

34 ThePersan Empire

Persia was originally a small kingdom on the Perssalf. It became a
great power under the Achaemenied dynastynded by Cyrus
(559-529 BC) and continued by Darius (522-4B6) and Xerxes
(486-465 BC). It then covered the whole Middle Eastluding Egypt,
Syria-Palestine, Turkey and Macedonia.

The Greek conquered this empire and Alexander treatG336-323
BC) then divided it among his generals. Persialefizo Seleucus and
his descendants, while Ptolemy ruled in the WestimF145 BC Roman
pressure weakened the Seleucids, and Persia (whabw Iran and
Mesopotamia) was taken over by the Persians. In 2ZR6a Persian
soldier, Ardashir, overthrew the Parthian Monar@nd founded the
Sassanid dynasty, which he considered a reggin of the Persian
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Achaemenid dynasty. This empire successfullyisted conquest by
Rome.

In 610 AD Herachins became emperor of Byzantiuma @tne when this
empire was in shambles because of civil war. Talidgantage of the
situation, Chosroes Il of Persia conquered Syriadiae in 613-14 and
Egypt in 616. Herachius mobilized his army and bgging the Persian
force, marched straight on the Persian da@tad took it in 624.
Because of this debacle, the Persian nobles dembsetoes and made
peace with Heraclius restoring the conquered teres to Byzantium in
629. Heraclius claimed the relics of the True Cras®n by Chosroes,
and restored them to Jerusalem in a Solemn ceremfongcho of the
Persian-Byzantine conflict is found in Quran 30:1-3

The religion of Persian was mainly Zoroastrian.sThias founded by
Zarathustra around 600 B.C, who left some scriptatked the Avestas.
Zoroastrians were also known as Magi (Majus of @ugan c. Mathew
2:1). Zoroastrianism was the religion of the Achaeid dynasty and
was made the state religion by the SassanidsiiAZ226

Zoroastrians believe in Ahura mazdah as supreme &t Creator.
Later Zoroastrianism became dualistic with Ahurazifieh the author of
life and goodness, while Ahrimon was the creatorewl and death.
Zorastrians were therefore not ascetical, becangenagation of the
body would be a concession to Ahrimon. Their daibyrship consisted
of recitation of passages from the Avestas and ikgep perpetual fire
going in their temples. Therefore corpses of theddsere placed on top
of “towers of silence” for birds to eat. After thrab conquest most
Zoroastrians became Muslim, but some remain to daig, although
they have abandoned some of their dualism.

Christianity also was established in Persian ardl rhgssions as far as
Mongolia and China, but it was always a minorityneOreason for its
lack of success in the East was the fact that Gdmisy was adopted as
the official religion of the Byzantine Empire. Cétians in Persia were
suspected of sympathy for the Byzantine enemy, raady Christians
were put to death. The political reason whg Church of Persia
adopted Nestorianism was to dissociate it$sdin the Byzantine
Church and empire, and thus escape persecutic@na.h

Another important religion in Persia was Mdraeism, founded by
Mani the 3' century A.D. It was also dualist, and held that sbal was

part of a divine light imprisoned in the body. Ordy renouncing sin
and strict asceticism could someone be saved aedback to God.
Mani and his successors gave their movement aHfiemarchic structure
and a well organized missionary program, which wexy influential.
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40 CONCLUSION

The religion of Islam began in Arabia and spreadttrer parts of the
world. Byzantine and Persia were two powerful oraiin the pre-Islam
period in the world. Around 395 the powerful nasmf the world were
over powered by the western world. They introducgeek as the
common language for the Islamic world. In 1009al#a, Egypt, Syria,
Palestine, Iraq and Persian Empire were converigdthe religion of
Islam after the conquered of Byzantine and Persia.

50 SUMMARY

Zaruthustra founded Zoroastrian in Persia aroun@ BG. After the
conquest of most Zoroastrians by Arab, most of tleoepted Islam
religion. Christianity religion also spread in tregion to Mongolia and
China at the same period. Mani founded Manichaegigion around
third century A.D in Persia.

6.0 TUTOR MARKED ASSIGNMENTS (TMA)

1. Discuss the role played by Mani in the religiaralled
Manichaeism.
2. Account for the two major languages that weredus trading

among the Arabs.
7.0 REFERENCESFURTHER READINGS
Ginllaume, A (1955), The Life of Muhammad Oxfordiuersity Press

Kenny Joe Rev. Fr op (1997), Earlyaihs] Ibadan Dominican
Publication

Watt W. Montgomery (1961), Muhammad Prophatl é&Statesman,
London Oxford University Press.
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UNIT 3 RELIGIOUSSITUATION IN ARABIA

1.0  Introduction
2.0 Objectives
3.0 Main Body
3.1 Arabia-Polytheism
3.2  Orthodox Christianity/Jewish Christianity
3.3  Judaeco-Christians
3.4 Judaism
4.0 Conclusion
5.0 Summary
6.0  Tutor Marked Assignments (TMA)
7.0 References/Further Readings

1.0 INTRODUCTION

The situation in which any religious movement erssrglways have
great influence on the belief and practices of saickligious movement.
Judaism and Greco-Roman Culture and religion imitee the shaping
of Christianity in the ancient Palestine and thedNeranean regions
where it started. In this unit therefore the exalimn of the religious
situation in Arabia becomes very necessary. Islam aligion did not
emerge just in a vacuum but it developed itselfrnfralready existing
religions and culture.

20 OBJECTIVES
It is expected that by the end of this unit, yoaidd be able to:

Describe the religious situation in Arabiattwiemphasis on the
lifestyle, and polytheistic religious beliefs oktlArabs;

Explain the place of orthodox Christianity in Arabipeninsula; and

Describe the Judaeco- Christian tradition dmiv it had great
influence on Islam.

3.0 MAINBODY

3.1 Arabia-Polytheism

The Arabian Peninsula is almost entirely des# semi-desert. The
Rub’ al-Khali in the South and the Nufud in the thoare particularly
formidable. Farming is possible only in Yemen araitpf the south
coast where there is sufficient rainfall, and iolased oases, which have
ground water. Elsewhere rains are irregular ansl pnovides grass for
the animals herded by the nomads. The uncertafigires and draughts
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disposes the people to attribute these to speatiatviention of God or
some superior forces.

Before Islam there was no centralized governmenstate in Arabia.
Only in the South, as in Yemen, the Arabs havedeatke kings. The
nomads governed themselves by a clan or extendedyfatructure.
The clan system has authority also the townscities, expect that
Mecca, for example had a council of leading men ttoe general
supervision of the town. Raiding and robbing waseademic pastime
of the Arabs, and protection could be found onlpaiidarity with one’s
clan. If any killing occurred there would be a fanfeud, which could
be settled by the payment of diyya, that is annmai¢y which consisted
either of the blood of the culprit or a compensgatio money or goods.
Courage against enemies, in order words bravengamliness (muru’a)
was thus a virtue the Arabs admired much. They laégb great esteem
for hospitality, or kindness to one’s friends orftiendly strangers, and
a man’s reputation depended on how lavish he doaild his guests.

The traditional livelihood of the Arabs consistedgrazing animals and
a little farming and horticulture particularly ofag palms. Formerly,
trade between India and China on the one handiEanape on the other
passed through the old “silk route” from Asia thgbuPersia and Syria.
The Byzantine-Persian wars blocked this route amded it to divert to

the Indian Ocean. Goods were carried by ship aa§afemen (The Red
Sea was hard to navigate because of shallownessendf wind), then

unloaded and sent by camel caravan up trebi@dn Peninsula and
across Egypt and beyond. This diversion put Megyiat in the path of

an international trade route, and its merchabécame wealthy

independent middlemen in this trade. More nomadee vagtracted to

settle in the cities, exacerbating the social protd. These were:

1. The lack of an authority to control feuding idawho were now
living in close quarters instead of the vast expasfghe desert, and

2. A privatization of life, so that rich peopleptaited or did not take
care of the poor of their clan, particularly in #tese of orphans.

In the Arabian traditional religion people believadan overall God
called Allah (al-illah, corresponding to the Hebrew ‘El-Pluibhim),
but turned mostly to lesser divinities or spirits their needs. These had
shrines in various places which were centres ararual pilgrimage, al-
lat, for instance, was worshipped in at-Taif. Thealia in Mecca was an
even more important Shrine and Pilgrimage centetalbise it was
housing many of the local gods. It was surroundgdabdemarcated
sacred area in which various activities, such astihg and fighting
were prohibited. The Arabian Traditional Ralig was weakening

12



Introduction to the Study of Islam

before the time of Muhammad (PBH) because of foreigligious
influence and because of the social changes neguttom urbanization.

Arab cultural life was dominated by oral literatufe primitive form of
writing did exist, but was used mainly for monunammscriptions, such
as found on certain rocks, and for keeping busiaessunts, the Quran
itself presupposes this kind of literacy when iearhes to the people
about the Last Judgment in terms of paper listiagheone’s debits and
credits. When it came to entertainment ie #wvenings or on the
occasion of pilgrimages or trade fairs, hogrevoral literature held
sway. Poets could go on at length about love andawd the exploits of
their ancestors or tribal great men. A simpler fahentertainment was
story-telling which included the telling of religis stories. The Arabs
could not read the Bible (It was not translate@ iAtabic), but in their
wide contacts they heard many Biblical and Apocajpétories, which
they told and retold, changing and adapting themhéa audience every
time. Many of these stories are retold in the Queagain transformed
and adapted to convey an Islamic message.

3.2 Orthodox Christianity/Jewish Christianity

There were two orthodox Christianity at the adwaniislam: The Coptic

Orthodox and the Greek Orthodox. They were two ifegidChurches.

The dispute between them was doctrinal and it wasaaesult of

terminology. It was really a cover-up for the pobil struggle between
Egypt and the imperial center of Constantinoplac&iChurch and State
were so interlined in the Byzantine Empire, Egyptmationalism would

naturally express its opposition in the form ofigiglus or theological

differences.

Jewish Christianity

The early inhabitants of Palestine were the Catesnvhen the
Jews under Joshua conquered the land after theuBxdte
Canaanites were not expelled but gradually asskeadla
However, ethnically the Canaanites were the mgjoburing the
Apostolic age of Christianity large numbers of Jebscame
Christians. At the time of the Jewish revolt agathe Roman in
70 A.D. Jews had to flee to the desert, but lateanyncame back
and the Church grew. The second Jewish revolt &f AR
brought about the destruction of the Temple and thamo
temporary expulsion of Jews from Jerusalem. The &wmndid
not undertake a mass deportation of the Jews fhenHbly land;
the Diaspora of Jews throughout the Mediterranearidabegan
centuries before as they took advantage of economic
opportunities, for example in Tunisia, Morocco, BpaRome.

13
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The reason why Jews became a small minority inHblky land
can be attributed to conversion as Eusebius (d) 84ds, “many
thousands of the circumcision (Jews) came to belie\Christ”.

The Church in Palestine

The Church in Palestine became predominantly akspeaking
Church as shown by the lists of the early Bishopsesusalem,
for two reasons: (1) Most Jewish or Aramaic spegkristian
Communities merged with the Judaeco-Christians wisisted
on the Mosaic Law along with the acceptance of €£has is
narrated in the Acts of the Apostles. The Judaduas@ans were
refuted theologically by St. Paul, and were politically
outbalanced by the numerical superiority of theentde
Christians (2) The Roman authorities were entolerant of
Greek speaking Christians at a time when the Jewse w
considered seditious rebels. The destruction betwbee Greek
speaking Christians and the Jewish Christians camtres is
reflected in their names “In Antioch the followest Jesus were
first called Christians” (Acts 11:26). This becaitiie common
name in the Greek and Roman World. The older naetened
by the Jewish Christians was “Nazarenes”, from Aramaic
word Nasrayaderived from Jesus town of Nazareth (Aramaic:
Nasrath); of Acts 24:5; 22:8; Jn. 19:19.

3.3 Judaeco-Christians

It must be noted here that Judaeco-Christianity raitl disappear as a
result of Paul's condemnation, but continued toppgandize the legend
that James was the head apostle, assisted byAstebitterly opposed
the heretic Paul. The continued existence of Jud@uistianity is
attested by references to various forms of it byrCh fathers such as
Justin (d. 165), Irenacus (d. 380), and Jeromel®j.4Judaeco-Christian
is a generic term, which included Ebionites (frorebifew word for
“poor”) and Elkasites (Mensioned by Hippolytasd Origen, most
likely from the semetic root ghusl, “to wash”, herf@aptists” from the
practice of daily ablution).

Judaeco-Christianity is hardly known, because durished on the
margins of society, in remote desert settlementsaanong the nomads
in the land beneath the fertile crescent (e.g.r@s@nt-day Jordan). The
principal source about the Judaeco-Christian isReeudo-Clementine
writings. It seems to have spread even into AraBieninsula, at least in
a folkloric form, that is, people heard some Bialistories and knew of
some Christian customs without really understanding faith. The
importance of Judaeco-Christianity is that it wae form of Christianity

14
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most closely known by the Arabs at the time of Muh@d. They
hardly knew of Greek Christianity, whether in itdhmdox or heretical
forms. Evidence for this can be found innghagparallels between
Judaeco-Christianity and the form of “Chrisitg” adopted by the
Quran as can be seen in the following points.

1.

Epiphanius describes Judaeco-Christian as ‘@re@hristians nor
Jews nor Greek (pagans), but something in betwe&rsimilar

description is made of the ideal Muslim in the persf Abraham
in Quran 3:67. “Abraham was not a Jew nor a Clamstbut a
hanif, submissive to God (Muslim) and not an idolatéFrhe

word Hanif derives from the Syriaddanpe which was the
Christian term for a pagan. It was also used obtims for Greek
philosophy and culture who were monotheistic. Theabs

borrowed the term with this meaning and the Quravegt the
meaning of “a primitive monotheist”.

The Quranic Word for Christians masarg deriving from the
Aramaic word_Nasrayandicating Arab contact with the Aramaic
and probably Judaeco-Christian world, rather thameets
Christianity.

The Judaeco-Christian, like the Samaritans,pedeno prophets
between Aaron and Christ. Though they sometimesrned to

Isaiah, Jeremiah etc., they did not consider thespired. These
prophets are likewise unknown in the Quran. Theaduod-

Christians, however, probably accepted David, dglt Quran.

The Judaeco-Christian accepted as inspsFgpture only the
Torah (in part) and the Gospel according to Matlew revised
Hebrew Translation. They also recognized the PsaBasides,
they had, according to some, a heavenly book delivby Jesus
to their alleged founder Elxai. Similarly the Quragcognizes
only the Torah, the Psalms and one Gospel revéaldesus.

In the books of the Old Testament thagyt accepted, they
rejected some passages as false which containdutopat
morphic description of God or tales of immoral deeuf the
Patriarchs. This was their answer to Marcion, wieated the
Old Testament in its entirely. Likewise, the Quiamsiders the
Bible corrupt and tempered with.

As for the nature of Jesus, Judaeco-Christiashsot say Jesus
was divine, but some admitted that he pre-existedraangelic
creature and had the titles “the great king” andn“®f God".
Irenaeus says they denied Jesus’ virgin birth fhéany but later
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Jerome says they admitted this, Origen says theg digided on
this question. According to the pseudo- Clementittesy held he
was a son of God by adoption at his baptism, tleatvas the
Prophet foretold by Moses (Deut 18:15-22) who figlfi and
reform the Law, eliminating sacrifice altogetherpt neven
proposing the atoning sacrifice of his own death.

Similarly the Quran says that Jesus is not divinevias born of
the virgin Mary, that he was not a saviour, thadieenot die on
the cross, and that he reformed the Mosaic Law.

7. The Holy Spirit was an angelic creature andahbse_ruh(spirit)
in both Hebrew and Arabic is a feminine (as wellnassculine)
noun, they said he was the sister of Jesus. Aauprdd
Epiphanius, the Holy Spirit was identifiedthviJesus. In the
Quran the Holy Spirit appears at one point (Q 1B)1®d be a
creature of God (identified in Muslim tradition WitGabriel);
elsewhere he is identified with Jesus (Q 4:171).

8. Judaeco-Christians, like Jews prayed facingsddem. This also
was the first_gibla(direction to face at prayer) of the Muslims
although direct Jewish contact could also explais practice.

9. The Judaeco-Christians were devoted to dailytls to obtain
cure from illnesses, deliverance from demon-poszessand
forgiveness of sin. Islamic ablutions bear somemddance to
this practice although this practice and all theemblances
indicated above only point to an environmeritadpiration in
which Judaeco-Christianity was a chief factor, ristaansformed
all these elements and gave them a new meaningstamswith
the overall Islamic message.

3.4 Judaism

Judaism was another important religion establishad Arabia,
particularly in the Oases of Yathrib (medina) angaibar. These Jews
were originally converts of Judaism, but becameglato themselves.
Muhammad met three Jewish tribes in Medina uporahisal there in
622 AD after the Hijira (Migration). They we found practicing
Judaism which was strongly based on the worshiyyaiwehand the
strict observance of the Mosaic Law.

4.0 CONCLUSION

In Conclusion, Monasticism was another feature bfisfianity in the
deserts border of Arabia. Both Orthodox and othlerisfians took up
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life in the desert as hermits or in small commaesitidedicated to prayer
and fasting in order to overcome the power of theildThe people of
the Middle East complained widely of possassor infestation by
devils, as is seen in the Gospels. The deliveréimeg received through
early Christian preachers was one of the major oreasfor their
conversion to Christianity. The dwellings of the mke also served as
places of hospitality for traveler s througiie desert. Muhammad
himself visited such monks on his trips to Syria.

50 SUMMARY

In this section we have dealt with the generabishtiction and definition
of terms, pre-Islamic Arabia, and religious sitaatin Arabia which are
basic knowledge of the Arabian Peninsula in thelglia@mic era.

6.0 TUTOR MARKED ASSIGNMENTS (TMA)

1. Define the following words: Islam, MuslinQuran, Hadith and
Sharia.

2. Explain the leadership style of the Byzantimepie and why other
nations prefers Islamic rule than the Byzantine.rul

3. Explain the major differences in Orthod@hristianity and the
Indaco-Christianity.

7.0 REFERENCESFURTHER READINGS

Abdalati Hammudah (1976): Islam in Focus. Indiatispd@merican
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UNIT 4 THE BIRTH OF MUHAMMAD
CONTENTS
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3.2 Early Childhood of Prophet Muhammad
3.3 Muhammad as a Youth/Adult

4.0 Conclusion

5.0 Summary

6.0 Tutor Marked Assignments

7.0 References/Further Readings

1.0 INTRODUCTION

The need to understand the family tree and théd lmft Muhammad
cannot be under stressed. In order to comprehenththily into which
Muhammad was born and the influence of his famigmbers on his
life from childhood to adulthood, it is necessanyetxamine his family
tree.

20 OBJECTIVES
It is hoped that by the end of this unit you shdwddable to:

Explain the Birth of Muhammad with emphasis on family tree
and his early childhood
Describe Muhammad’s experience as a Youth and Adult

3.0 MAINBODY

3.1 Family Tree

Muhammad grandfather's name was Abu Muttalib, he finge children

namely Abdullah, Al-Abass, Abu Talib, Hamza, Abuhlad» who had
influence on Muhammad. His father’'s name is Abdubiad Amina was
his mother. His father Abdullah belongs to the Hiagie family of the

Quraysh tribe. His grandfather Abu Muttalib hel@ thigh office of the
custodian of the Kaaba, which makes the Hashimadse custodian of
the Kaaba in Mecca. It was into the Hashmite farthigt Muhammad
was born. For Muslims, Muhammad was a messeng&odfthe last
and greatest prophet who brought to perfectionuhwersal religion

that will last until the end time. In Muslim beljeMuhammad was in
one way a nobody, since Islam is said ¢oftunded by God and
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Muhammad was his mortal spokesman. On the othedt Muhammad
was the greatest person in history, because noconkl perform a
greater role than to usher into the world God'sirdief guidance, the
Quran. And so Muslims believe that no specimen whdnity could
ever be as perfect and good as Muhammad. Conséguent taken as
the exemplar for all mankind, and all his words aactions are
consideredunna that is a model for all to follow.

3.2 Early Childhood of Prophet Muhammad

Muhammad was born in the “year of the Elephant’ewlkhe Ethiopian
governor of Yemen used an elephant in an unsuaddsisf to capture
Mecca (Q 105). That was around 570 A.D. One Legeied to show
that Muhammad is the light, which God created m lbleginning of the
world, which was put into Adam and passed on to &ftaimad’s father
Abdallah:

Abdallah came into the house of another wife he had
besides Amina, and he was stained with the clapdue
been working in. He asked her to have sex, butpahe
him off because he was dirty. So he left her anihdzh
washing away the clay that was on him. Then he want
intending to go to Amina. As he passed the othée sie
invited him to come to her. He refused, since hatead
Amina. He went into her, has intercourse, and she
conceived Muhammad. When he passed the other wife
again he asked if she still wanted him. She saih. “
When you just passed me there was a shining wpié s
between your eyes and | invited you, but you reduse
and went to Amina instead, and she has taken iy’awa

Muhammad’s father died before Amina was deliverédMohammad.
After the death of Abdullah, the responsibility #mina and her child
then fell on Muhammad’'s grandfather Abu Miitta According to
upper-class custom, Abu Muttalib then looked fod&&n women to
nurse the child in the reputedly healthymelie of the desert. The
woman Halima, legend has it, was poor and had @ e nursing her
own baby, but she said, “when | put him (Muhammatdny bosom, my
breasts supplied him with all the milk he wanteddtmk. His brother
did likewise”.

After two years Muhammad was returned to his methad not long

afterwards another legendary incident occureesd Muhammad is
reported to have narrated.
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While | was with my brother behind our tents shegdhmg

our lambs, two men came to us dressed in white with
basin filled with snow. They took hold of me, opdrmay
chest, took out my heart and opened it up. Thel tdat

a black drop and threw it away, then they washed my
heart and chest with the snow until they were elstir
clean. Then one of them said to the other, “weigh h
against 10 of his people.” He did so and | outwedjh
them. So he said, “That is enough. By God if yougived

him against his entire people he would outweigimifie

This incident is interpretation of Quran 94:1-3:idDve not open your
breast for you, and lift from you the burden whieas weighing on your
back?”

Muhammad’s mother Amina died when he was six yedsand two
years later his grandfather Abu Muttalib. Respahsildfor the Orphan
then passed to his father’s brother Abu-Talib.

Muhammad is said to have accompanied hideuAdu-Talib on a

trading trip to Syria. It was during one of thepgithat a legend said
Muhammad met with a monk named Bahira who idemtifiem as a

person of great destiny. At that time Muhammad waasoy traveling

with his uncle Abu Talib learning the act of traglin

3.3 Muhammad asa Youth/Adult

As a Youth, Muhammad is said to have experiencethalintervention
as illustrated by a narrated report; a legendary.

| was with some Quraysh boys carrying stones tleatige
in our games, and each of us was named. We eacpubad
out wrappers around our neck and carried the stones
top of that. | was going back and forth with therhen
suddenly someone invisible struck me with a paibfaiv
and said, “Tie your wrapper around you” | did sosely
alone wearing a wrapper around my waist and stones
my shoulder.

Though some Muslims disapproved the idea of theediass as he
reported himself. Still another legend shows howdGorotected
Muhammad from sinful action, as he himself tells:
| never gave a thought to what the pagan era usehbt
but twice, because God prevented me from followimg
desires. Afterwards | never thought of ewmihen God
honoured me with apostleship. Once | said to a goun
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Quraysh boy who was shepherding with me on the il
Mecca, ‘Please look after my animals for me whilgol
and spend the night in Mecca as young meri He
agreed and | went off with that intention, and wheame
to the first house in Mecca | heard the sound of
tambourines and flutes and asked what this wagssl teld
that a marriage had just taken place. | sat downdk at
them when God struck my ear and | fell asleep uhal
sun waked me up. | came to my friend who asked imet w
| did. | said “Nothing” and told him the story. Astt him
another night to watch my animals and exactly thmes
thing occurred. Afterwards | never thought of euwiitil
God honoured me with his apostleship.

As a young man Muhammad had the good fortune tditerl as a
trading agent of Khadija, a wealthy Mecca Woman wias twice a
widow. In this job he traveled more times to Syiiaiere, legend has it
again that he met a Christian monk who acclaimed &iprophet. The
factual basis of this story is that Muhammad prdpatame across
Christian hermits in the desert as well as clemyhie cities of Syria.
The city clergy are probably those referred to ur&p 9:34.

You who believe, many of the bishops (rabpigsnd
monks consume the property of the people for nodgoo
and direct them from the way of God. To those who
treasure up gold and silver and do not expendtiiénway

of God tell them they will face a painful punishrhen

A more favourable reference to monks is found ima@ub7:27.

We gave Jesus the Gospel and put into the heattosé that followed
him compassion and mercy. As for monastic lifeythevented it. We
did not prescribe it for them-simply out of a desio please God. Yet
they did not manage it rightly.

Also referring to monks is Quran 27:36-7, which mams:

Building which God allowed to be erected ftre
commemoration of his name, where he is fbati
morning and evening by men whom trading and selling
does not distract from commemorating God or fronmglo
salat and giving zakat.

Later in Muhammad’s life of preaching some monksengympathetic,
and Quran 5:82-83 equivalently concludes that twepted Islam:
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As you will find the people friendliest to the mlers are
those who say, “we are Christians”. This because
among them are clergy and monks who are not proud.
When they hear what was sent down to the Aposti@to
see their eyes overflow with tears because ofrtith they
recognize in his message.

Here it may be concluded that Muhammad was stromgfyressed by
the life of Christian monks and clergy, but theommhation he absorbed
about Christian teaching and the New Testamentweasmeager, if we
judge from what appears in the Quran. Most of tieisfians he met,
including the monks were probably not well educat&ksides,
Muhammad was likely not interested in studying Siminity as such,
since that would make him appear as a client of Bieantines. He
wanted only those ideas that might prove relevauat laelpful for his
own life and for remedying the defects of the thiadial religion of
Mecca.

4.0 CONCLUSION

Muhammad’'s life is not easy to know. The r&u makes many
references to incidents in his life, but theseague and impossible to
piece together into a biography, unless we firgivkithe progress of his
life from some other source. The oldest writteroinfation about his
life dates from 125 years after his death. Th#éhésSira or biography by
Ibn-Ishaqg, who died in 768 A.D. Yet the original this biography is
lost and we only know it through the amplified et of Ibn-Hisham,
who died in 833AD, two centuries after the deativiohammad.

Most of the biographies written are taken from dratlitions passed on
by the companions of Muhammad to the succeedingrgéaons.

50 SUMMARY

Muslims believe that the coming of Muhammad intorlddnistory was
evolutionary, illuminating complimentary, and tréorsning. His
contribution to the worship of one God among thab&r distinguished
him as a reformer of great worth. These ideas @aued in his humble
birth, growth and development.

6.0 TUTOR-MARKED ASSIGNMENTS (TMA)

1. What similar or different approaches do Muslind &Christian
have in studying the life of Muhammad?

2. How and why do the account’'s of Muhammad'’s baitid youth
present him as more than an ordinary person?
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1.0 INTRODUCTION

In this unit, we shall explore the family life oftlMammad, his call and
mission as an apostle, his early preachihg persecution and
migration.

20 OBJECTIVE

It is hoped that by the end of this unit each stadeill be able to:
explain the family life of Muhammad beginning witis marriage with
Khadijah.

Describe what led to his call at Mt. Hira;
Explain his early preaching, which centered oraalkid; and
Describe his persecution and migration.

3.0 MAINBODY

3.1 Hismarriageand family life

Muhammad’s travel broadened his experience and aubtdset him

thinking about many things, but his own persondlr® was also a
concern. When Khadijah made a proposal of marriegdim two

problems were solved: He would have a family, afitth #ine help of her
money he would have a business. At this time Muhathmas 25 years,
and Khadija at least 10 years older (she is saidatee been 40 years,
but that is unlikely if she bore Muhammad six cteld). She was
attracted to Muhammad because he served aBera honest and
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successful agent. Tradition has it that “when harred to Mecca and
brought Khadija her property she sold it fabout double her
investment” she must also have been impressedsbgpinitual qualities,
as a legend has her listening to the report of Muhad’s traveling
companion Maysara; “At noon while he was ridinghe intense heat |
saw two angels shading the Apostle from the sways r

As the husband of Khadija, Muhammad had a secuvaoeaic future

and an honourable position in Mecca society, aljinolie was excluded
from the inner circle of high financiers who conied the political life

of Mecca. The coupe had two sons: al-Qasim and Wdidéalso known

as at-Tahir and at Tayyib although some would medese distinct
persons) and four daughters: Zaynab, Rugayam-Kulthun and

Fatima. The sons died young, while the daughteesllio maturity. Yet

of these only Fatima gave Muhammad grandchildreh aasting line

of descendants.

The only other event reported in this period of ldohod is
Muhammad'’s participation at the age 35 in the reing of the ka’ ba.
Legendary detail tells how Muhammad settled thalnwof the various
tribes for the honour of replacing the Black Stade.had it put on a on
a cloth, and a representative of each tribe heteamge of the cloth and
together they lifted the stone into position.

As for the rest of Muhammad’s life before the a@g there are many
legendary stories about Jews and Arabs who prediti&e coming of a
prophet or were searching for the true religionefc\the Bible (John
15:26) is quoted as predicting the coming Mdihammad, who is
asserted to be the “Paraclete”.

3.2 Hiscall at the Caveof Hira (610 AD)

The accounts of the first revelation, as reportgdthe Hadith of al-
Bukhari, the Holy Quran (Q56:4-10) and the Suraids/¢egendary and
miraculous events and shows the human weaknes® girophet. This
indicates a sound historical basis, whether interpreted simply as a
religion mystical experience, or also as a revetafrom God Himself.
Certainly from this moment the life of Muhammad andent a radical
change, which affected not only His personal adféut also the social
life of the entire town of Mecca and eventually thistory of the world.
About the date of the first revelation ‘Sura of thet” Q 96:1-5,, we can
accept that, according to the Quran 10:16, Muhamreadived it as a
matured man, which is considered 40 years of agé:Q@5. The event
of the revelation took place in the cave of Hirar(@auntain near Mecca
where he used to spend time in prayer and medijaéimund 610 AD.
Tradition fixed the exact day of the first revetatias having taken place
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on the 2% of the month of Ramadan, during the nighattwas
afterwards known as “The night of Power” (Layla@Q#dr). Muhammad
communicated his experience in secret to Wwife Khadija she
comforted him in his doubt and distress, and gawethe assurance that
what happened was the explicit will of God

Muslim traditions say that she sent him (Muhammiadher Christian
relation Waragah Bin Nawfal, who seems to have seénk between
this revelation and that of the Jewish and Chnstraditions. He also
approached other intimate members of his familjnsag his uncle Abu
Talib and his cousins Ali and Zayd. Only graduatlyl he begin to
address his call (da'wa) to the entire Mecca ComtyurThe first

revelation was shortly followed by a second one,ictvhcame to
Muhammad when he was shivering and has been cobgradnantle at
home. The command was “O thou enveloped in thykclédaise and
Warn! Thy Lord Magnify..” (Q 74:1-3). Muhammad tlugh Allah’s

word had been chosen to spread His message.

3.3 Hisearly Preaching Major Emphasis al-Tawhid

Muhammad began his mission quietly he preachedtiemess of God
(al-Tawhid). He stressed that Allah is all-powerfde is the creator of
the Universe, and the Master of the Day of Judgm@nt the day of
judgment the faithful and righteous will be rewatgearadise, while the
unbelievers and the idolaters will end up in hell, abode of great
torture and suffering. In all, Muhammad’s teachinegmade it very clear
that he was not super human or an incarnate of Gatdonly a human
being and a messenger of Allah. The Quran testiitetMfuhammad’s
human nature, “Say: for myself | have no powerdadfit nor power to
hurt, save that which Allah willeth... | am but a War, and a bearer of
good tidings unto folk who believe” (Q 7: 188). ttme first three years,
Muhammad had only converted a few Meccamspoltant names
among them are: Khadija his wife, Ali his young sm) Abu Bakr,
Uthman and Talha; all his friends. Because of kesnspreaching on
Mount Safa and his warning that all those who cawdt submit to God
would be judged. “Nay but they deny (the comingtbf Hour, and for
those who deny (the coming of) the Hour. We hawpared a flame”
Muhammad followers increased to about 40 men, mabshem young
and generally from influential families of Meccahéy carried on their
religious activities discretely, but not like a sscsociety which could
not be observed. “At this time”, says lbn-said,g tlnbelieving Quraysh
did not criticize what he said. When he passedhaymt as they sat in
groups, they would point to him and say, “Theréhis youth of the clain
of Abdal Muttalib who speaks of things from heaven’
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There are five main themes Muhammad emphasizedrdingoto the
Quran before the opposition and persecution.

1.

God’s power and goodness, shown particularthéncreation of
man, but also in creating and providing for the mdsnature (Q

96:1-5; 90:4, 8-10; 80:17-22; 87:1-3; 55;88:17-20)hese

passages assume the existence of God, since ths Ahlaays

believed in a supreme deity, and this belief wasfoeced by

Jewish and Christian influence. Yet since the Artdizded to
think of Allah as limited in power, the first amomagpantheon of
other deities, Muhammad’s preaching emphasizedgtbatness
of God. At this stage there is no mention of thé&yof God.

That is a point, which claimed special aitan later in the
context of controversy with the Meccans.

Man’s return to God for judgment (Q 96:8;78; 80)84:1-12).
These passages teach that man will rise on theléastind face
judgment, and then proceed to his reward or puresttnAt this
stage, however fear of condemnation is not prontjreamd there
are none of the vivid descriptions of h#iat came in later
Quranic passages.

Man’s responses to God in gratitude and worgRig0:16ff;106;
87:14ff;96:ff) these passages describe gratitudeutih its
opposite, ingratitude. The word used for an unduatperson
Kafir, a term which later came to mean an unbeliever.
Condemned also are presumption, meaning totalcselfident
with no regard for God'’s restrictions, and prideniealth, with no
sense of dependence on God’'s power. Positivelytitgpta is
expressed in worship, particularly in the perforgerof salat
with all its bodily demonstrations of subservienazésod.

Man’s response to God in generosity to men (9-93; 104:1-3;
92; 5-11; 68: 17-33; 53:34ff; 100:6-11;89:18-21;
51:17-19;70:17ff). Only the first reference givesrd is definitely
from the period before the opposition arose to Muoimad; yet
the others are from the early Meccan period anléaefvhat the
earliest message must have been. These texts \shatpck
hoarding wealth and having no concern for thosedad. They
do not mention property rights, inheritance ather rules for
social living, which are the concern of later suragt they do
constitute an attack on the life style of the Meette, and show
that Muhammad had a concern for social problents figm the
beginning.
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5. Muhammad’'s role in Islam (Q 74: 2;87.dede texts tell
Muhammad to “warn” and to “remind” people partialjaabout
the greatness of God and of the certainty of hilgmuent on the
last day. At this time the message was confineginaple and
obvious statement about religion, which anyone @aoatognize
as true. Much Muhammad’s task was simply to contayg
message, nothing more.

3.4 HisPersecution

Muhammad was never secret about his preachingg evduld not have
won so many followers for Ibn-Ishaq the beginnirigpablic preaching
coincides with the beginning of opposition to Mulmad. Ibn-sa’d give
the following reason for the Meccans’ change afiate.

This (peace) lasted until God (in the Quran) spoke
shamefully of the idols they worshiped other thandelf
and mentioned the perdition of their fathers wheddin
unbelief. At that they came to hate the Messenf&aul
and to be hostile to him”

The first opposition to Muhammad, however, seemisatee had little to

do with worship of traditional divinities. Ibn-Ishagives no Quranic
verse to illustrate condemnation of such worshighe time. Those
most hostile to Muhammad were, like Abu-Jaldung men with

political ambitions. They saw Muhammad growing iopplarity and

were fully aware of the revolutionary sociahplications of his

teachings and movement; if his movement was ngiadpn the bud it
might one day sweep all contenders away and leavealimad master
of Mecca. We must realize that the development et®ad as the hub of
international trade, from Syria in the Byzantinepéna through Yemen
to the far East, called for a new political leaddro could unify Arabia

and secure the trade route.

Ibn-Ishaq relates the following incident when Mulmad and his
companions were outside praying:

“A band of polytheists came upon them as they wlmg salat and
criticized them, attacking what they were doingd &ven fought them.
Sa'd Ibn-abi-Waqg-as then struck one of the pelgtis with a camel’'s
jawbone and wounded him. That was the first bldogtlan Islam”.

Although Muhammad had made no direct attack on ttaditional

religion, his preaching about the power of God amsldemands upon
men were clearly divergent, at least in emphasmn ftraditional beliefs
and practices. It is true that the traditionalgieln, inseparable from clan
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life and social structure, was shaken once peagitéed in cities, mixing
with people of other tribes and participating itemmational trade and
cultural exchange. Nevertheless it could still camoh a nostalgic
loyalty. With some reason, then, the Meccans caolehplain to Abu-
Talib.

“Abu-Talib, your brother's son has insulted our god

insulted our religion, called our way of life stdpiand

said our ancestors were in error. Either you miogt Bim

yourself or let us at him, since you are opposeuinojust

as we are, and we will rid you of him. Abutalib gahem

a polite diplomatic answer and they went away.

The hostility against Muhammad continued wipen persecution.
While the opposition was going on, Muhammad sennesof his

followers away to the Negus in Ethiopia. He sawt tthas Christian

country would readily welcome his persecuted fokdosv The total
number of adult males is given as eighty-three, iamicluded was the
future third caliph ‘Uthman Ibn-Affay who wenwith his wife

Rugayya, a daughter of Muhammad. There was a vapyeissive report
of the excellent hospitality the emigrants receifresin the Negus, King
of Ethiopia (615 AD). lIbn-Ishaq gives a probably agmary or

embellished story of how the King (emperor) intgated the Muslims
about their faith and equivalently became a Musldeclaring “that

there is no God but Allah and Muhammad is his sgreaad messenger,
and that Jesus, son of Mary is his servant andengss, his spirit and
his word which he planted in Mary” These words arguotation of

Quran 4:171, which even Muslims say dates fromMmuaelina period,

much later than the time of this conversation.

During the trying time of Muhammad in Mecca his eviKhadijah and
his uncle Abu Talib died thus Muhammad referredhat year as year
of sorrow 619AD.

3.5 HisMigration (Hijra) 622AD.

Muhammad’s preaching challenged the traditionistééans thus they
began to grow in hatred for him. By 621 AD, He wasked to live
Mecca. He left by 622 AD for Yathrib (Medina). Thest group of the
immigrants of Medina started the migration (Hijm)summer 18 July
622 AD. The ¥ Muharram off that year was afterwards chosen by the
caliph Umar as the beginning of the Islantica (Calendar) i.e.
Muharram K.A. H. By the end of summer of the samearyalmost all
the Muslims had left Mecca for Medina and had nes@ihospitality
there. By middle of September that year Muhammad @vo other
followers with their families set out to Medina. &h were warmly
received on their arrival to Medina.
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4.0 CONCLUSION

In this unit Muhammad was able to establish himaslfa family man.
He received the call to be a messenger of God whe&lobediently
accepted with the support of his wife Khadija amsl uncle Abu Talib.
He emphasized God’s power and goodness eating man; man’s
return to God for judgement; Man’s responses to (pogratitude and
worship; man’s response to God in generosity to areh Muhammad’s
role as a “warner” and “reminder”’. He faced persecu and later
decided to leave Mecca for Medina where $esvices are needed
through Migration (hijra). In Medina, he settledthvhis followers as a
community of believers. He became both religioud political leader
of his people and thereby formulate guiding prifespthat will sustain
and guide the daily lives of the people.

50 SUMMARY

Muhammad established himself in Medina with a tefmeference of
not associating with any of the existing tribes.s Hyosition was
understood and accepted. The community that foritisedf into a unit
will now become the ideal example for future Musla@mmunities to
follow.

6.0 TUTOR-MARKED ASSIGNMENT (TMA)

1. Why did the Meccan leaders defend thediticanal
religion?

2. Why did Muhammad leave Mecca?

3. Comment on the implication of the Hijra to Etbie for

Christian-Muslim relations in Africa.

7.0 REFERENCESFURTHER READINGS
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1.0 INTRODUCTION

In Medina, Muhammad was the leader of the emigr@vitshajirun), the
Ansar among whom there are hypocrites (Munafiqth®,Medinan and
the Jewish tribes formed the 10 thousand inhalsitahtMedina. Three
major warms were fought with the Meccans before &uoimad could
enter into an agreement with them by 628 AD. Thesvaae Badr 624,
Uhud 625 and al-khandaqg (Trench) 627. Then wbe first war
decisively, lost the second war to the Meccans laoith experienced
looses in the third war. The Messenger ajdGentered into an
agreement with the Meccans not to allow any furtkar with them for
10 years. By 630 AD Muhammad took the Meccan byprssg fought a
Jihad against them thereby establishing his cootret Mecca. He gave
his farewell address early in 632, by une 632 Muhammad died and
he was buried in the room of his preferred wifesh.

The death of Muhammad bought confusion to the conityisince he
never named a successor after him. There werecedagories of people
entitled to succeed him. The members of his houdedmmong who Ali
was quite outstanding, the emigrants, the Ansat,the Medinans who
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provided the land upon which the community settledthis unit we
shall look at the period of the four successorsilohammad in Medina.

20 OBJECTIVES
It is hoped that by the end of this unit each sta@ell be able to:

Describe how Abubakar was elected as the firsphatitating his
achievement and failure

Highlight the contributions of Umar Ibn-Khatib thet expansion of
Islam.

Highlight the contribution of Uthman in the collai of the Quran.
Describe the life and contribution of Ali Ibn-Abuallb and what
cause the division in Islam.

3.0 MAINBODY

3.1 Abubakr (632-634AD)

When Muhammad died, Umar Ibn-al-Khattab, followey the other

leading Muslims, clasped the hands of Abu-Bakr agya of allegiance.
This action was used as a precedent for many gwmesaof Muslims

that, in theory, the leader (Imam) of the Muslinlmeounity should be of
the tribe of Quraych, which embraced all the Mesgaand that the
caliph (Khalifa = “successor) should be chosen bgpacial group of
leaders (ahl al-‘agd wa-I-hal= “the people who bart loose”), whose
choice was then ratified by the people at larges fights and duties of
the caliph varied with the times, but from the lbegng there was no
doubt that he was to enforce God’'s law in bothgrelis and worldly
matters.

Abubakr’s first act as head of state was to senéxedition north, as
Muhammad had instructed, to fight the Byzantine® wiere the victors
at Mu’'ta and were not seriously challenged at Tabuk

There was disintegration among the Arab tribesewlt against the
central authority of the caliph. The general khdlid-al-walid, returning
from war against the Byzantines, conducted a cagnpahich reduced
the Arab tribes one after another to subjection.

Because trade was in ruins, booty gained througlamsive wars was to
be the mainstay of the Muslim polity for some timatil Damascus and
Baghdad could assume their roles as trade centdvgebn Asia and
Europe. Khalid therefore led the Muslim forces imarwof expansion
which brought under Muslim rule the remainder ot tirabian

peninsula, the south of Irag and much of #douthern Byzantine
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territories up to the gates of Jerusalem. The Amslnscess was favoured
(1) by the presence of a sizeable Arabized populdti Syria, Palestine
and Iraqg, formed by Immigrant Arabs who had intemed with the
local people 2) by the traditional and instive urge of the Arab
nomads to raid settlements, this natural tenderay minforced by the
religious motivation of Jihad, fighting to spredtetrule of God; and
finally 3) by the power vacuum left by the weakensdte of the
Byzantine and Persian empires. Abu-Bakr's majartrdoution was the
consolidation of the Arab tribes before his deatb34 AD.

3.2 Umar Ibn-al-Khattab (634-644AD.)

Before Abu-Bakr died in 634, he urged the Muslinmoounity to elect
Umar as his successor. This energetic man, whasghtier Hafsa was
one of Muhammad'’s wives, continued the conqueatsng the Persian
capital Ctesiphon and overrunning the heartlandthefempire; in the
west he look all of Syria, Palestine and Egyptusalem surrendered
peacefully under generous terms; Christians wexengifreedom of
worship and levied a tax, which was less than whay had paid to
Byzantines. Umar ordered a mosque built on the Gitthe Temple
ruins, which was later replaced by the present Dofiike Rock.

Umar appointed emirs (governors) over the conqueedories and set
up a workable machinery of government. He introduasgse measures
for land administration to guarantee its continygdductivity. In an

area which surrendered peacefully (Sulhan) the osvmeere left in

possession of the land in exchange for the payroéritibute; lands

conquered by force (‘unwatan) became public land #me former

owners were kept on as tenants to assure its atitiiv. Arabs were not
to be granted any land, but were to settle in céomms like Kufa and

Basra in Iraq, where they were to be ready to goamadl fight where
they were needed. In fact, however, manybéraid acquire large
estates in the conquered lands.

Umar also introduced a pension scheme where-byyenerwho was
entitled to public funds was registered and paid stale determined by
(1) his degree of relationship with Muhammad (2 tdontribution he
made by fighting or learning and (3) thexgéh of time he was a
Muslim.

Umar also decided for security of the empire, tokenghe Arabian
Peninsula a purely Muslim state. Disregarding thdiest treaties of
Muhammad, he expelled most of the Jews and Chisstisending them
to Syria and Iraq,
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Umar met a violent death, stabled by a Persianestaxer a personal
dispute. Before expiring he left the choice of ®#&ston to Six
Qurayshites Uthman and Ali were son-in- laws of ioimad, Uthman
having been married to Rugayya and later to Umnthuwh, and Ali to
Fatima. The elector chose Uthman, probably bec#uesg thought he
would continue previous policies, while Ala$ made it known he
would make changes which would not suit the entredcinterests of
some people. Immediately after Uthman’s electiorli jined he
opposition.

3.3 Uthman Ibn-Affan (644-656)

Uthman the third caliph was faced with difficultit®m the start. The
first problem was to save the son of Umar, whomahld others wanted
to put to death according to the Sharia for hawkillgd the assassin of
his father out of a anger.

Uthman was a pious man who spent much time in prayd set up a
commission to make the Quran uniform. Yet oppositio his rule grew
constantly. He was accused of innovation (bid l2t is, of heresy in
matters of ritual; his Quran project was not welteived by all; and
above all he was accused of maladministration atesproperty. Great
gaps emerged between those who profited from tingeests and the
new soldiers in the camps, and their grumbling daawder.

Although Uthman did not have tight control on hidbesrdinates, he was
not a particularly weak man, as was shown when & ealled upon to
abdicate and when he faced death, nor was ill-adyisince he had a
council of companions of Muhammad led by Marwane Pinoblems of
his administration were rooted in the logic of #@nquest movement
initiated by Muhammad. As nearby rich provinceseaveverrun the loot
coming into Medina created instant fortunes amdrey few dedicated
soldiers who first join the army. But after theseisghed their own
despoilment of the conquered provinces, paeity the estates of
fleeing Byzantine officials, only small pickings weleft for the hordes
of nomad Arabs whose cupidity was stirred and tbésemn future
expeditions. Uthman tried to placate their disappoent by authorizing
conquests further away. Outlying Asian provincesemeonquered and
the armies marched across North Africa as far assiai But conquests
so far from home were expensive, and little cowddchrried back over
such great distances. So the discontent resultiogy the end of the
booty boom was compounded, especially in Iraqg angypE
Furthermore, the Arab soldiers were now cut offnfroheir former
nomadic and free pastoral way of life and were geap in the
organizational machinery of a bureaucratic stakeirTfrustration at this
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new way of life, to which they had not adjustedded to their
discontent.

A delegation from Egypt came to Uthman demandirfigrnes in the
distribution of funds. They were promised reforms &rned to go back
to Egypt. On their way they supposedly iceépted a letter from
Marwan to the governor of Egypt ordering their lelatb be punished.
Learning also of renewed unrest in Medina, durifgcv stones were
thrown at Uthman in the mosque, they turned badWedina to join the
dissidents. They blockaded Uthman’s house and wesstully
demanded his abdication. Eventually news came hblgt for Uthman
was on its way and this drove the dissidents t@eiedgion. They broke
into his house and killed him while he was recitthg Quran. Muslisms
of note, including the son of Abubakr, were amohg murderers of
Uthman, while Ali kept a complicit silence inethbackground. The
Scandal of this event shook the Muslim world.

The leaders of Medina then chose Ali to be calighce he was the
leading man left among Muhammad’s companions, aadldvbe sure
to get the support of the Uthman’s opponents.

34 Alilbn-Abu Talib (655-661)

Most of his reign was characterized by civil watthugh Ali at first
seemed to have the support of all Medina, and llyeoé the Muslim
world, opposition to him surfaced by the quiet idwal from Medina
of Abdallah Ibn-Umar and some others, Muawiya, dbgernor of Syria
in Damascus, refused to recognize Ali. Claiming theawas next of kin
to Uthman, he said that he had the authority adegrth Quran 17:33,
to avenge Uthman’s death.

A third group, led by Muhammad’s widow Aisha andotwen from
Mecca Talha and az-Zubayr, openly revolted aftéeva months and
moved to Irag to gain support. Ali pursued and dife this group near
Basra. The event was called the Battle of the cailmetause Aisha
watched it from the seclusion of a canopy tentamdf a camel. Talha
and az-Zubayr were killed, and Aisha was sent heittk due respect to
Medina, while Ali moved his administrative baseKiafa.

Ali next turned against Muawiya for refusing to plaiyn homage. The
two armies met in June 657 AD at Siffin, along tipper Euphrates, and
after a couple of months of hesitation began baitkarnest. As the tide
began to turn against Muawiya, some of his men esigg that his
soldiers should tie copies of the Quran to theicés, appealing in this
way to Ali not to fight his brother Muslims, but txcept arbitration.
Some religious minded supporters of Ali farckim to accept this
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proposal. Having no doubt of a favourable outcotiney chose his loyal
supporter Amr Ibn-al-As, the conqueror of EgypteTdrbiters’ task was
to decide whether Uthman was killed unjustly or,nopon which
decision depended Muawiya’s claim to the right ehgeance. As the
arbiters met and leaned towards a decision agéinstome of Ali's
supporters decided that not only was Uthman rigkilied, but that
consequently Muawiya was a rebel for not submittitg Al
furthermore, Ali himself sinned gravely by accegtiarbitration since
the Quran 49:9 says to fight rebels until they metio obedience. Since
Ali allowed the arbitration to continue, these dissits withdrew to a
place called an-Nahrawan. Ali's supportersréf@e gave them the
name “Kharijites” from the Arabic word meaning tgd‘ out”. They
themelsves accepted the name with the meaning giv@uran 9:81 to
go out and fight; this God commanded; but condenthede who sat at
home. The Kharijites took as their rallying cry @ur6:57 “la hukum
illa li-llah” (“No judgement but God”). This was h@n appeal for God
to show his judgement by giving victory to be rigide, rather it meant
that they should not stop and discuss, but folloe ¢lear judgement
that God had already made in the Quranfight the rebels. The
Kharijites had no doubt about the rightness ofrteiind.

When the expected verdict of the arbiters came,dAli not accept it,
and in April 658 Muawiya was acclaimed caliph by followers. Al
intended to pursue the war against Muawiya, bust fiad to deal with
the Kharijites. He persuaded some of them to rettiuims camp; the rest
he attacked and massacred. That was not theokrlde Kharijites,
however, because the massacre caused so muchdtdigthat many
more of Ali’s followers left him. He had to abandtis advance on
Muawuya and go back to his headquarters at Kufa ditbiters met
once more at Adruh, and Abu-Musa declared thaheeiMuawiya nor
Ali should be caliph, but a third party should beceed, preferably
Abdallah Ibn Umar,Amr, the other arbiter, plgn declared his
unqualied support for Muawiya and the meeting br@ievithout result.
Each contender governed his own area, Muawiya Vea®icenough not
to risk a direct battle with Ali. On 24 January 6&XKharijite relative of
one of those massacred at an-Nahrawan stabled ikad Ali in the
mosque in Kufa.

Muawiya then induced Ali's son al-Hasan to forgs lsiaims to the
caliphate and accept a comfortable retirement idiNe The supporters
of Ali's family (later called Shiites), led by AB other son al-Husayn,
and the Kharijites continued in opposition, but My became the
overall ruler of the Muslim world, with Damascusisnew capital.
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40 CONCLUSION

The four orthodox caliphs Abubakr, Umar, Uthman afidemained up

till this day the outstanding leaders who succeddadlammad and took
the Muslim world to greater height. They are regdrds rightly guided
by Allah in their style of leadership. They helptxd appropriate and
formulate policies they inherited from the ProphEheir outstanding
contribution in the expansion of Islam and the MusWorld is highly

commendable.

50 SUMMARY

The life, achievements and failure of the orthodakphs represent the
beginning of the history of Islam after Muhammadhubakr was an old
man and the closest associate of Muhammad. Heefugkpanded the
Muslim territories by defeating the Byzantin&mpire. Under the
second caliph, Umar overran the decaying Persiapifeémand took

from the Byzantines the territories of Syria, Egygid Libya. He

introduce pension scheme during his period. A Beslsive killed him.

Uthman took over after the first wave of Islamigparsion, when the
“booty boom” (war spoils) gave way to a relativestuity. He

commissioned the compilation and collation of therg). He was
accused of mal-administration. He was assassinateldAli Ibn Abu

Talib became the forth caliph. Ali the husband efifha Muhammad’s
daughter became caliph at the face of civil waraiiya proposed for
arbitration challenged him and the arbiters dediaké deposed. Ali's
supporters then Split. The Shiites continuedsupport Ali in the
territory he controlled. While the Kharijites foughim for the sin of
giving in to arbitration with a rebel and one ofethn eventually
assassinated him.

6.0 TUTOR-MARKED ASSIGNMENTS (TMA)

1. Briefly explain the achievements and the failaf the four orthodox
Caliph.

2. Uthman and Ali are the major coursetlé division in Islam.
Discuss

3. Compare the Administrative lifestyle of Umaethecond caliph to
Uthman the third caliph.

37



Introduction to the Study of Islam

70 REFERENCESFURTHER READINGS

Kenny, Joe Rev Fr. (Op) (1997) Earlylslamlbadan: Dominance
Publication.

Muir, W (1963). The caliphate: Its rise, liee and fall. Beirut:
Khayats.

Shaban, M.A. (1971). IslamicHistorypl 1. Cambridge: U.P.

Watt, W.M (1974). The majesty that was Islam, LamdSedgwick &
Jackson.

38



Introduction to the Study of Islam

UNIT 2 THE UNAYYAD DYNASTY (661-750AD)
CONTENTS

1.0  Introduction
2.0 Objectives
3.0 Main Body
3.1 The Growth of the Umayyad (656-750)
3.2  Achievements of the Umayyad
3.3 Decline/Fall of the Umayyad dynasty
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignments
70 Reference/Further Readings

1.0 INTRODUCTION

The Umayyad began with the great grandson of QbreydJmayya.
The Umayyad were different from the fatherly, pldiessing accessible
caliphs of Medina, who depended heavily on the camgns of
Muhammad for advice in ruling; the Umayyad assuraeceremonial
regal, aloof style, and were not afraid to innovatgslation with scant
reference to Islamic precedents. Moreover by notimgaheir sons to
succeed them, they undermined the electoral systedhinstituted a
hereditary monarchy. Among their subjects the prymdistinction
remained that between Muslim and important distimctwas made
between Arabs and non-Arabs, complicated furthgriribal conflicts
among Arabs themselves. In this unit, we shall labthe historical take
up of power by Muawiya, the achievements of the Yad and their
decline/fall.

2.0 OBJECTIVE
It is hoped that by the end of this unit, each studvill be able to:
Describe how Muawiya seized power from Ali and $upporters.

List the achievements of the Umayyads; and
Explain what led to their decline/fall.

3.0 MAINBODY
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3.1 TheGrowth of the Umayyad (656-750)

Because of the arbitration, which Ali lost by thelgment of Muawiya’s
followers, the date of the take off was drawn b&dm 661 to 656.
Muawiya successfully consolidated his power anéaively ruled and
expanded territories of the Islamic caliphate. keldn April 680 at the
age of 80, leaving his son Yazid to succeed him.

Yazid was at once faced by revolts. Ali’'s son akbiyn fled to Mecca
and then to Kufa where his supporters rallied tm.hihe Umayyad
governors, however subdued Kufa and went out agahblusayris
remaining supporters. They rejected his call taeder, and were all
killed at Karbala on the 20 Muharram (= 10 Octolar}he year 680.
This day became sacred to the Shiites who to thysabserve it with
passion, drama and cutting themselves to dispkiy ¢lavn blood.

Another rebellion was led by Ibn-az-Zubayr (sorthef man killed at the
Battle of the Camel), who had fled to Meowséh al-Husayn. The
Medina Ansar (helpers) accepted him as caliph aodedthe umayyads
out of town. Yazid sent Syrian troops against Madivho captured and
destroy the city. They then marched on Mecca, anihgd the siege the
ka’aba was destroyed by fire. The fighting gexgh however, when
news came that Yazid was dead (in 683).

Yazid's sick son died after three months, and cHaro&e out. Ibn-az-
Zubayr had his supporters in Syria especially amitvegnorthern Arab
tribes. The Yemenites however supported the Umaylawan. A
twenty-day battle in July, 684 left Marwan the wictYet Ibn-az-Zubayr
still held Mecca and Medina and Western Arabia tiogeewith the south
of Iraq, while the east of Arabia was in the hanfl® Kharijite group
led by Najra Ibn-Amir, who had helped lbn-az-Zubayrdefending
Mecca and then ruled his own area.

The Umayyads recorded coup and counter coup dtingig reign. This
left the dynasty in fragmented form with lea@area having an
outstanding ruler or general in control. Al-Mukhatiged to bring all the
non-Arab Muslims together (Mawali) this move helpe non-Arab
status to be raised from that of a second-clagenitwhile they are still
Muslims. Al-Mukhtar met his end at the hand of gwvernor of Basra
who was a brother and representative of the Medirtacaliph lbn-az-
Zubayr.
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However, Abdal Malik who ruled from 685-705 foundlgion to the
fragmentation of his empire in the able generaHajiaj. Al-Hajjay
marched against Ibn az-Zubayr and killed him whktlerming Mecca in
692. He then went on to drive the Kharijites outeaktern Arabia and
moved up to Irag, where he ruled with an iron hand launched further
conquests in the east until his death in 714;\las during the reign of
the last great Umayyad, ‘Abdalmalik’s son al-Wa(itD5-715). In the
final years of the Umayyads the short rule of Urbarlbn-Abdal Aziz
(717-720) was noteworthy because of his strictiarghrtial observance
of the Sharia. He encouraged conversions and relied
discriminations against non-Arab Muslims for theng#h of his reign.
He tried to assure non-Muslims better treatmeninthieey had yet he
enforced many humiliating restrictions on them abhi became
precedents for later constitutional theorists. Aftee twenty year reign
of Abdalmalik’s fourth son Hisham (724-7440 Bygad rule was
reduced to a vain containment of one rebellionr &tother.

3.2 Achievements of the Umayyad

The Umayyad period saw a considerable developméntelagious
literature; legal studies, commentaries on the Q(tafsir), and history.
Hadith literature, philosophy and theology (kalamgre not developed
until the Abbasid period. Poetry also flobad but, in spite of an
Islamic veneer, was more in the tradition of pilaftsc poetry. Poetry
written for entertainment often dwelt on romanbwé. Political poetry
engaged in praise of political patrons and satfr¢heir opponents. It
also promoted certain theological ideas that haddigal implications.
Many of the famous writers of this period were Agabs at all, but
Persians and others, who learned Arabic. They \ileee ones who
systematized Arabic grammar and composed its moskllent
literature.

The Umayyad political system was fundamentally orged as a
federation of tribes tied together by a pact ofesmant (hilf). There was
no word the whole of the Muslim peoples, excephppsjama’a. In the
Quran the wordgjlawmor ummaare used with the meaning of “tribe”.
Only later was the word Umma used to designatetatadity of the
world Muslim community. Besides the full memberb&s of the
Federation, here were second-class members, comesunf Jews or
Christians, which were inserted into the generalety by a relationship
of dependence and protection (dhimma). Non-Arabveds to Islam
were obliged to take adopted membership in an Arbb and be called
by its name. They were known as clients (mawalirgllof mawla) and
did not enjoy the same rights or privileges asArab Muslims.
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The ruler of the empire was known as the caliptklmalifa, meaning
deputy or successor, in this case of Muhammadrdfeswas that of the
Arab sayyid, or tribal chief, yet the caliphs tritgnl expand both the
secular and religious basis of their —power.

As for judicial matters, the caliphs sometimes dedicases themselves,
but usually left them to provincial governors othet officials. The
office of gadi developed corresponding to the pre-Islatmikam,who
was a wise man who heard cases but had no exeqawer and could
only get the parties to promise to accept his dmtisTheqgadi at this
time was not a specialist in law, since Islamic lzad not yet developed
much beyond the Quran.

Revenue for the Umayyad state came from booty,nd kax called
Kharaj, a special tax on non-Muslims caljesya andZakat,the normal
yearly tax all Muslims of means had to pay. As fioee disbursal of
funds, the Quran (8:41 etc) stipulates that onin fiff booty goes to
Muhammad (and by analogy to the caliph). Other $uwdre distributed
in the form of arrival stipends varying accordingtihe date a person had
become Muslim. For instance the widows of Muhammatdmost, then
those who fought at Bbadr, followed by those whaeaduslims before
Hudaybiyya (628), converts of the time of Abu-Bakependents of
these groups etc.

3.3 Decline/Fall of the Umayyad dynasty

The eventual collapse of the Umayyad dynasty casna eesult of the
following reasons. The caliphs could not solve sleial and political

problems of the empire. In spite of their militasyccess, the social
structure was static and suffocating.

One major social problem as observed by M.A. Shatmsnational and
religious apartheid. The Arabs kept apart from pemple they had
conquered and were governing, except in Syria, /#eabs had been
indigenized before the conquest. Towns, which beganbarracks,
attracted more Arabs, and even local people floaketbr work and
trade. This influx forced al-Hajjaj to declare kufand Basra
demilitarized. The natural trend in such a situatiwas towards
assimilation, but Islam resisted assimilation witbn-Muslims, and
Arabism resisted assimilation with non-Arabs. Ther®ysite group of
Arab tribes particularly tried to maintain the diste between Arab and
non-Arab Muslims. Another major problem was howgtmvern Arabs
who, before the rise of Muhammad, ruled themselassso many
hundreds of independent clans or tribe expansiothdu compounded
the problem by providing the government with newdes of non-Arab,
non-Muslim peoples either to be assimilated ordwe distinct second-
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class subjects. Abdulmalik saved the empire frotfapse by the use f
military power and forcing the recalcitrantrahh leaders into line
whereas the use of conversion and assimilationapated by Umar I
and Yazid Il yet the social problem incredsuntil the Umayyad
dynasty fell into the hands of the Abbasid in 750AD

4.0 CONCLUSION

Under the Umayyad dynasty the Muslim ruleead west to the
Atlantic, and upward to Spain and the South of Eeart spread north
of Arabia to include Armenia, northeastward intorkastan (modern
day Turkey) and the borders of China, arastward into India
(including Pakistan).

50 SUMMARY

In this unit we have been able to learn about theayyad dynasty their
growth, development and decline.

6.0 TUTOR MARKED ASSIGNMENTS (TMA)

1. The Umayyad rule expanded the Muslim terrigdescuss

2. What are the factors that affected tmewth of the Umayyad
dynasty as a unifying force of the Muslim world.

3. Discuss the contributions and the develpmof the Umayyad
dynasty t knowledge.
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1.0 INTRODUCTION

The Umayyad fell to Abu-I-Abbas (750-54), Known sedffah (the
bloody), who founded the Abbasid dynasty. The dignasas named
after an uncle of Muhammad from whom the ruler daded. However,
the fragmented few of the Umayyad dynasty who estdpe massacre,
continued in Spain in their Muslim community untie early 20
century.

In this unit, we are going to examine the growtthiavement and the
decline of the Abbasid dynasty.

2.0 OBJECTIVES

It is hoped that by the end of this unit, each stuidvill be able to:
Explain what led to the overthrow of the Umayyadhaisty by AL-
Abbas;
Describe the growth and development of the Abbasde]

Enumerate the factors that led to the decline efdynasty; and
Highlight the contribution of the Abbasid dynastyi¢arning.

3.0 MAINBODY
3.1 Thegrowth and development of Abbasid dynasty.

The Abbasids did not seem to have really beliewa¢ ttieir family or the
clan of Hashim had any special title to the CalipHaut they were ready
to use any sympathizers they could find to achibee goal.
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Four groups of people supported their revolutiontfie Mawali (non-
Arab Muslims), (2) a variety of Shiite movementdi(dupporters), (3)
religious reformers in the centers of learning, &hJdArabs settled on
the frontiers. The Arab settlers were the ns@y of the revolution
against the Umayyad, particularly the Kharsan Aseftlers. In 671,
50,000 families settled around Menv in order tauset¢he occupation of
the territory and to have base for further conquBEs¢ overthrow of the
Umayyad was bloody. The last Umayyad caliph Maniamas killed
in the process. By 749 AD, the Abbasid forces ttoka where Abu-
Salama, “Wazir of the family of Muhammad” proclaidnthe Hashimite
caliphate without however, naming the caliph. Amdhg descendants
of al-Hasan or al-Husayn, he offered the caliphatelafar as Sadiq,
Abdallah Ibn-al-Hasan and Umar lbn-Ali Ibn-al-Has&ut all refused
to accept it under the limitation he proposedsIhote worthy, that the
supporters of the revolution did not want a leadih the same powers
as the Umayyad whom they threw out but instead thagted a man
they could use.

In the meantime, the Khurasan Arabs in Kufa proctd Abul-Abbas
(later named “as-Saffah”, “the bloody”), a brotluéribrahim as caliph.
The Abbasid armies went on to defeat the Umayyaupbetely in Syria
and Egypt, gaining control of the whole Muslim wbés far as Tunisia.
The rest of the Maghrib was independent, and achrahthe Umayyads
continued to rule in Spain.

Thirty-seven caliphs of the Abbasid dynasty reigoee@r the Muslim
world from AD 750 (132AH) to AD 1258 (656AH). Ouéstding among
the rulers in the first century of these rule are:

1. Abu-Abbas (as-Saffah) 750-754, once in powestesyatically
had any potential enemies killed, including evergnmber of the
Umayyad family he could find.

2. Abu-Jafar al-Mansur (754-775), brother of AbAkbbas and his
close collaborator, was a much stronger charaeted, for that
reason was not chosen as the first Abbasid caklighbegan to
reign by having the powerful Abu-Muslim assassidatend
removing his own uncles from their posts becatlmsy were
potential rivals; later he executed his uncles’ dam secretary
Ibn-al-Mugffa. He nominated his son Muhammad al-Biahs
his successor, thereby setting up a dynasty oAtimasid family
and excluding and alienating the descendants ofaAt their
supporters.

3. Al-Mahdi (775-785) He faced the problem of Shidgpposition.
He tried to make peace with them by granting an estynto
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imprisoned Hasanid rebels, and even made one aif taqub
Ibn-Dawud, his wazir, dismissing the faithful Abuélydallah
who has been his tutor in childhood and then hisister. Al-
Mahdi second problem was the growing influencehaf Persian
secretariat classes who were very cultured, butlittéel Islamic
conviction. He persecuted many of them under tharge of
Zandaga a Persian word for heresy irreligion, whickant in
practice a secular attitude with disregard for #hakll-Mahdi is
also known for having instituted a Luxurious andeceonial life
style into his court, keeping an executioner alwayfiand and
Isolating himself form easy access.

Others are; Al-Hadi (785-786); Harum ar-Rashid ¢88G); Al-Amin
(809-813); Al-Mamun (813-833); Al-Mulasim (833-842AI-Wathiq
(842-8470; Al-Mutawakkil (847-861) he was brothdrab-Wathig who
began his reign by officially repudiating Mutazitis Hanbalite (a Sunni
Law Shool) pressure forced to shut down the UnityeBayt al-Hikma
and send away all the philosophers, Mutazilites atieer “dangerous
thinkers”. At the same time he distanced himsealfrfreastern interests,
curtailing the powers of the powerful Tahir famdnd taking anti-shite
measures. He also enforced the discriminatory lageainst Christian
and Jews, which had fallen into abeyance. He waasasated by the
mamluk army officers in Samawa army camp he treedisplaced. His
Is son al-Mustansir was chosen to succeed him.

3.2 Achievement of the Abbasid dynasty.

As-Saffah, Abu-lI-Abbas made kufa his capital. Frtms capital the

Abbasids controlled Muslim Asia and had influenceeroEgypt, but

Africa to the West of Spain were out of their reahtrol. The pressures
the Umayyads had sustained against the Byzantimssalo removed
by the distance of Baghdad from the Byzantigm biorde

Absolution became a feature of the caliphs’ govegrstyle as a result
of contact with the Persians whose Sasanian engérad the same
style of government. The Abbasid caliphs lived aband apart from
the ordinary people; they could be approach onlgoubh many
intermediaries, and they always had an executistaarding by to show
their absolute power over life and death. Theimelto divine authority
was shown in the throne names they took which refetheir special
relationship with God. They also used the titlelifita of God” (Khalifat
Allah) more frequently than the Umayyads, as wslttee title “Shadow
of God on the earth’ (dill Allah ala I-ard). On @ston to the throne and
for Friday prayers they would wear therda, mantle supposedly also
worn by the Prophet Muhammad.
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The Abbasid government had normal civil servicepspheaded by the
distinctive office of the Wazir. The role of the Wilamay have been
influenced by Persian tradition, but the word isduswice in the Quran
(20:29; 25:35) for Aaron’s role in relation to Mase

Economic prosperity characterized the early Abbasidod because of
the strong central control and success in contgimegvolts and civil
turmolil in the empire. Paper and the art of makingiere brought in
from China, Agriculture developed with the use ahals and irrigation
in the Mesopotamian valley, and a banking systdawald far-reaching
credit and exchange facilities. Mostly Jews or €trans provided this
service, because of Quranic prohibitions on usuriie Abbasids
organized prosperous state and a scientific resragsunequaled in the
world of that time. Christians from Syriac into Afa translated Greek
scientific and particularly medical works, whichdnlaeen translated into
Syriac, again during the period 800 to 1000 AD. Himsorption of
Greek culture was selective in that only scientifiot literary works
were selected and translated along with mathenhatwcaks. These
subjects borrowed in their rudiments, were pursaied developed, and
other subjects, as geography, started from scraugth first-hand
descriptions and maps making. Although Jews andstdms had a
major share in pursuing these sciences, the Muglivernment with the
participation of Arab Muslims patronized them.

Nevertheless, these non-religious sciences werayalwsuspect to the
religious establishment who thought that everythiggth learning was
in the Quran. Greek thought, nonetheless dous way right into
Islamic religious sciences, causing a split betwtbe@se who wanted to
use philosophy to explain Islamic teachings andéhavho wanted to
keep exclusively to the Quran and Hadith.

Another crisis emerged from the development of Suafia spiritual or
mystical movement deriving inspiration not only rforthe Quran but
also from Christian and Hindu experience. The gthablogian, Al-
Ghazali (d. llll), made a reformed type of Sufisroceptable within
Islam, but condemned the Philosophers and sciefursttheir free-
thinking ways which sometimes conflicted with Isiarbeliefs.

3.3 Declineand fall of Abbasid dynasty

During the first century of Abbasid rule, while pemwwas being
consolidated in the central Arab territories, tleeigheral religions were
slipping away. The first to go was Spain, which waken over by
AbdarRahman [, the grandson of the Umayyad califgh&in in 756.
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In worth Africa a kharijite revolt began among tBerber tribes of
Tripolitania in 757 and spread to western Algeifiiere, Ibn-Rustam
founded a state which had extensive relations Witst Africa and
lasted until the Fatimid take-over in 909.

Morocco came under a kind of Shiite rule with tleeneng of Idris Ibn
Abdallah, a great-grandson of Ali's son al-Hasard dmrother of
Muhammad an-Nafs az-Zakiyya. After the failure ofSaiite revolt
against the Abbasids, he fled to Morrocco, gathédecber followers
and built Fez as his capital.

To control what remained of the maghrib, Harum asiitd appointed
Ibn-al-Aghlab, the son of &hurasanianarmy officer, as governor of
ifrigiya (Tunisia) in 800. The Aghlabid dynasty edl Tunisia and Sicily
until the Fatimid conquest of 909. The overlordshighe Abbasids was
merely nominal. Apart from mentioning the calipimame in the Friday
prayer and sending an annual tribute, the Aghlahitésl independently.

In Kharasan a similar development of power was mad20 toTabhir,
a Persian general responsible &Mamun’svictory over his brother al-
Amin. His family ruled Khurasanuntil 873 when the rivakaffarid
dynasty took over.

The rise of provincial governors meant the dimimghof the caliph’s
political and military power, and the total losssaicular authority by the
middle of the 10 century.

At the same time a struggle among the various groum had brought
the Abbasids to power was weakening the caliphgte at the centre.
These groups formed two main camps: those who \darde
constitutionalist type of government and those wiamted the caliph to
have autocratic powers. The constitutionalists e@rtheShariag that is,
the Quran and Hadith, to be the ultimate authawtywhich even the
caliph is subject. In practice this meant that¢hiBph must abide by the
decisions of the ldma the religious scholars who supplied the judges
and similar officials of the government. The austicr block, on the
other hand, wanted the caliph to be unhamperedthéytamaand their
conservative views and give him a free hand.

Among those who supported an autocratic caliph \ilezesecretaries or
civil servants who were recruited from the Perdidawali. These had
great attachment to their traditional culture amdnpoted it through a
movement called theshunbiyyafrom sha’b = (people). This was
basically a literary movement propagandizing theritsieof the non-
Arabs. The secretaries pride in culture also ingptleat their traditional
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culture and values to offer society independentlystam. This meant
Shariawas not the exclusive and infallible guide forrakltters.

Also among the autocratic bloc were the Shiitesnftbeir basic belief
in the Charism attached to the family ofi Ab which Abbasids
pretended to be the heirs.

4.0 CONCLUSION

The Abbasid dynasty ruled the Muslim world for abel8 years
providing leadership styles beginning with calipmdamoving to
constitutionalism, and monarchism. However, thoubky spent longer
time than the Umayyad, they did not enjoy constdidasystem of
government their predecessors enjoyed. The dyreasfg up in being
fragmented with different people ruling in the difént territories in the
Muslim world. There contribution in Economics-bamii system and
production of papers for record keeping is higldynenendable.

50 SUMMARY

In this unit we have dealt with the growth, develgmt, achievements
and the decline of the Abbasid dynasty. This stedgs the golden age
of the Islamic history "-13" centuries.

6.0 TUTOR MARKED ASSIGNMENTS

1. Discuss the methodology used by Al-Abbas inaberthrow of the
Umayyad dynasty.

2. What are some of the contributions of the Ambakynasty to the
Muslim world.

Discuss the factors that led to the fall of the A€l dynasty.
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1.0 INTRODUCTION

In this unit emphasis shall laid on the major Istachools of thought

in early Islam and how they influenced lawwcial, political and

religions spheres in their application. The origgachings of each of the
schools will be examined. This will help every statito put the schools
into their proper context whenever and wherevey Hre manifested.

20 OBJECTIVES

In this unit, the main objective is to expose youhe major Schools of
thought in early Islam and Islamic Culture. It ispled that by the end
of the unit, you will be able to:

Describe the history and the development of therifitea
thought;

Explain the position of the Murjiite on a graversan;

List the five principles of the Qadariites on thewgr of
man over his acts; and

Distinguish between the two divisions in Islam Benni
and the Shiites.
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3.0 MAINBODY

3.1 Kharijites

The Kharijites are the first fundamentalist groaplslam. They belong
to the group of those who “left” Ali's camp in Kufnd turned against
him because he had accepted a human arbitratievebethimself and
Muawiya, whereas ‘the judgment belongs to God elon

Their doctrine: They are essentially cultural andrah rigourism, and
are puritans of Islam. For them, the faith demahdsworks and every
Muslim sinner is a renegad®&qrtadd). Certain extremisKharajites
declares themselves the only true Muslims, haviregdiity to kill al the
other Muslims as infidels. Thi€harijites live on today in a much more
moderate form under the name Ibadites in North cafrand Oman.
Their religious practice is marked by strictestervance of ritual purity
and the law. Some of them have refused to accet B (Yusuf) as
being too frivolous to form part of the Quran. Amet characteristic of
the Kjarijites was their rigorous egalitarianism between Muslimsl a
Arabs and non-Arabs. Every Muslim can be a calipth was he a black
slave, if he has required moral and intellectualigjes. Some writers
describes them as a charismatic community’. ThHeaology develops
very early, especially among tHbadites It is strongly impregnated
with the national approach dfulazilism

3.2 Murjiites

They share a contrary view from the Kharijites ahitwe position of the
grave sinner in the Muslim community. They advoctte ‘sending
back’, remitting {fja) to God of any judgement over the Muslim sinner.
Historically, the concept dirfja was born in connection with Muawiya
in his quarrel with Ali, Retrospectively this neaitpposition was applied
to those who refused to take sides concerning tiestopn of who was
responsible for the murder of Uthman, and latermnduthe ‘battle of the
camel’ between Ali on the one hand, and Talha, ¥ulaad Aisha on
the other. Then it is applied to every Muslim Sinneere below he
remains member of the community and one judges Ihawving regard to
his external profession of faith whereas in theenptlife, his fate is
committed to, and it is left in the hands of GadfWid) in a way
diametrically opposed to that of the Qadarites.yTwél later form the
majority Sunni Islam.
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3.3 Mutazilites

The Mutazilais the first theological school of Islam in the peo sense

because of:

1. The real unity of the thinkers attached to thkosl-in spite of
their diversity.

2. The vigour and audacity of their thought.

3. The use made of an elaborate Hellenigthilosophy for
rendering intellectually fertile the revealed s@s,cQuran and
Hadith.

The Mutazilites are the true creators of Muslim theology, eventsf i
name ilm al-kalam This fact is acknowledged by the later Muslim
authors, although they refute thdutazilites as well a by the
orientalists who are at the same aware that eaheological authors
prepared th&lutazilitesway. The vigour oMutazilite thought, however
much anarchic and immature, did shock the Musliradifion which
from the 1® century onwards spent the best of its intellecarargies
to refute them. Again from the end of the™1@entury onwards one
witnesses a renewal dfiutazilismwhich is still at work. Today Islam
quite happily links itself withMutazilismwhereas for ten centuries the
mere name of it was synonymous with heresy andsaishdutazilismis
the most studied sector of Muslim theology. Theyonlell-known
mutazilitework available before 1952 Isitab al-Intisar by Hayyat (d
912) edited by H.S. Nyberg, with the help of Ahnfadin. Other newly
discovered works is the works of Qadi Abdul Jaljdarl025) who tells
us about his predecessors whose works is undengdinhd critical
study.

Their name came from the Arabic watdzala to separate or isolate or
secedemadhhab al-l.lizali,Mutazil; Mutazila. Various explanations is
giving about their name; the orthodox say: the nawas given because
they have separated themselves from dhéal-sunna wa’l-jamaa.
Others say because they separated from the worbdvekkr, it is
noteworthy that nothing is ascetical about them.

The doctrine of the mutazila: The mutazilites wergorous, original
and individually distinct religious thinkers. Thegw themselves as one
intellectual family, with masters and disciples.eyhfelt free to trace
their masters. They were not a ‘School’ in thecstsense of the world.
Rather, they constituted an intellectual movemenhging together
different intellects. They came to consider as sifjbeing a Muslim the
adherence to five principles (al-usul al-khajnsThese are the five
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theses which form the basic framework of the Muitazdictrine, and
after it, of all Muslim theology.

(@ al-Tawhid (Oneness of God)

It is the fundamental affirmation of Islan@God is one. But the
Mutazilites affirm in addition the internal oneness of God; God
everything is one, in the divine essence thereoiglistinction. Hence,
the attributesdifat) as e.g knowledge, power, will, speech, sigh etc a
identical with the essence (dhat) of God.

(b) al-Adl (Divine Justice)

God being just he cannot reward or punish but agoeesponsible for
his/her acts, a being, therefore, which is auttiatscacts and free. Man
is author even ‘creator of his actkh@liq li afalihi), a scandalous
formulation in the ears of mainstream Muslims fdnem God can be
qualified only as creator. There are two overridoapcern about this
concept; (1) God cannot be the author nor the aredtevil (2) God is
just, hence he cannot punish or award but a pess@sponsible for his/
her acts, hence their free author.

(c) al-wa'dwa-l-wa’id

Promise and warning: This is the problem of retidou in the life to
come. Man will be judged by his works. A Muslim wisca grave sinner
and who does not repent, will go to hell, eterrgl.hTo paradise goes
only the believer who performs the works demandgchis religion.
Thus is resolved the problem of faith and workg] &or the first time,
the distinction is made between ‘grave’ and ‘lighths kabair and
saghai.

(d) al-Manzila bayna-l-manzilataynlthe intermediary situation.)

This is theMutazilite solution for the problem of the statudsukn) here
below of the Muslim who has committed a grave smuitakib
kabiratarn). He will be punished in the life to come but doware he
will continue to belong to the Muslim community.

(¢ al-Amr bi-l-ma’ruf wa-l-nahyi an al-munkar: the duty to
ordain the good and forbid the euvil.

The Muslim community has received the order fromdGQ 3:104;
110:114;7:57-9:67.71.112,22:41;31:17) to make regpod and to
prohibit the evil. On the individual level this nmsa approach your
neighbour and give himasiha(good counsel). Help to get him back
onto the straight path. But on the corporate leiteleads directly to
religious despotism.
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The mutaziliteswere sincere Muslims and loyal servants of Islaimeyl
were advocates of reason but not rationalitsey were not free
thinkers of Islam on the pattern of the agnostitoralism of the 19
century. The mutazilites were thinkers in defentwman freedom but
not liberals. They are the first real and fully deped school of Muslim
theology.

3.4 Qadarites (al-Qadariyya)

These are the first advocates of the powgadar of man over his acts.
God has delegated to man the full powefwid) over the acts. He
executes they alone, and, in consequence, he mrded according to
the strict divine Justice. God has no knowledgéhefhuman act before
it is “produced”’. He knows them onlwhen and if they are
accomplished by man. Some reputed Qadarikes Hasan Al-Basri
(642-728) in theRisala Fi ‘I-Qadarwhich is attributed to him, admitted
the foreknowledge of God, preceding the alrh (Allah al-sabiq, but
such foreknowledge al-Basri stressed did in no wayly any kind of
predestination Evil, in particular does not conarfrGod but from man,
under the influence of the demon. In thigsywman is free and
responsible for his acts, and the divine omnipaeirsdimited in favour
of divine justice. Th&adaritesare the ancestors of thutazilites.

3.5 Thetwomajor divisonsin Islam

The two major divisions that took their root in teeventh century are
the Shiite and Sunni. The Shiites are the groupeaiple who faithfully

attached to Ali and his family and the Sunni a@sthwho are faithfully
to the tradition (Sunna) of the Prophet MuhammaB8HP and the

community.

3.5.1 Shiites

The Shia party of Ali were faithful to the memorfytbe “martyrs” (esp.
Ali, assassinated in 661 and Husaya, his secondkdtad in Karbala in
680). On the tenth of Muharram they commexteorthe murder of
Husayn. The doctrine ofagiya, which grew out of times of severe
repression on the part of the Sunnis, gi¥eem permission to
dissimulate their faith. They believe that Ali imlted from Fatima
Muhammad’s daughter, part of the divine light whishtransmitted to
his successors. The successor of Ali has disapp@&atbe eight century
according to the seveners (i.e the Ismailis wheelsellmams), or in the
10" century according to the Twelvers’ (i.e thttna Ashariyyawho
believe. In the succession of IiBams the last of the Imams in each of
the two subgroups are believed to be hidagra(b). He is impeccable
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but known to some initiates only from generatiorgémeration, until he
will appear in order to make reign peace and jastic

Shiites are numerous in Iran, where they have dgptdse Shah and in
his place installed the Ayatollakhomeiniand enforced Islamic law as
the rule of the governmerkhomeinihas gone beyond that by declaring
that his command is as good as that of the prophgtammad. The
Shiite believe that Abu-Bakr, Umar and Uthman weréhem Usurpers
and all the hadith traced back to them on whichSbaniUlama base
their arguments, are worthless and cannot be wesiel down the caliph.

3.5.2 Sunnism or mainstream |slam

Nine over ten of the Muslims are Sunnis. It beginth the murjiites
They “send back’ the judgment as to the legitimatyhe caliph to God
and accept the de facto ruleMtiawiyaas caliph. For them, the Muslim
sinner, including the sinful caliph, remains a memabf the community.
He will be punished in the Hereafter, but down hame has to obey the
reigning power, even if its representative is dinfithis is in order to
avoid the peril of anarchy. The Sunni are the firsportant Muslim
sect. The literal meaning of the word Sunni in Acals “One on the
path”. Many of them take the title of thdajiyah, meaning those who
are “being saved”. They acknowledge the fiigar caliphs as the
rightful successors of Muhammad. They receitbd “Six correct
books” of tradition and belong to one of the sckoadf Islamic
Jurisprudent-founded by the four Imams. Their oricgn be traced back
to the controversy between Ali the fourth caliph64#1 on the one
hand and the governor of Syria Muawiya who chakehd\li to an
arbitration panel.

4.0 CONCLUSION

It is important to understand the major schoolthofught in early Islam.
This will help the individual reader to understamtly certain sectarian
groups behave in a particular very different frdme bthers. While the
kharijis will like to take law into their hands, thEurjiite will remit
judgment to God. As the Shiites will like to solireeir problems with
militant spirit, the Sunni will handle their own gilem believing in
God’s divine intervention. The behaviour of evergliever in the
sectarian group is determined to a largeerdxtoy the belief and
practices of the group they belong to.

50 SUMMARY

In this unit, the schools of thought in early Islasnexamined with the
two main sects in Islam, Shia and the Sunni isudised.
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TUTOR MARKED ASSIGNMENT

“A believer who sins in a Muslim Community ceade be a
member of the community”-Discuss this statemertha light of
thekharijites doctrine on a grave Sinner.

What is the position of theurjiites on the position of grave
sinner in a Muslim community?

Briefly disucss the five principles of the Mutdes.

Discuss the Oadarites doctrine of “free williosld man be held
responsible over his acts?

The controversy between Ali and Muawiya in 636¥as the
cause of the division in Islam-Discuss.
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1.0 INTRODUCTION

The Islamic Culture and practices remained the samnof the total
teachings and sources of Islam, which are fourtienQURAN, Hadith
and Sharia (law documents). The understanding @fotigin of these
cultural emphases becomes very important for ar ceticulation of
Islam. In this Unit, focus will be on these uniquéture and practices.

20 OBJECTIVES
It is hoped that by the end of this unit, you Wi ale to:

Highlight the importance of the Quran; its collatiand compilation
as the primary source of Islam;

Explain the meaning of Hadith and its relevancéghascommentary
of the Quran and the secondary source of Islam;

Explain the meaning of Sharia, its sourcesl d@s importance
Muslims;
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Describe the five pillars of Islam as a way of ngahilfilling his/her
responsibility to God; and

Define the Jihad, and the types of Jihad within ¢batext of the
teachings of the prophet Muhammad.

3.0 MAINBODY

3.1 Al-Quran. ThePrimary Source of |slam.

The Quran is believed to be the message of Allabhd{Gevealed to
Prophet Muhammad through Archangel Jibril (Gabrosdgr a period of
time during his lifetime (i.e. 22-23 years). Ittiee primary source of law
in Islam. Muhammad received the revelation fromaAlin three modes
identified in the Quran (Q 42:51);

1. al-wahy (inspiration)
2. al-Ruyah (Kashf (dream/vision)
3. al-Rasul (sending of a messenger)

“It is not fitting for a man that God should spettk him except by
inspiration from behind the veil, or by sendingaobmessenger to reveal
with his permission what he wills, for he is mogthmost wise”.
Al-Quran is the proper name of the book esded to Prophet
Muhammad (PBH) in Arabic through the Angel Gabriéliring his
twenty-two years and seven months of prophatission both at
Makkah and Medina in the Arabian Peninsula. Ithis éternal word of
God according to Muslims belief in meaning, contandl language and
a universal message of final divine guidance to kimghfor all times
Al-Quran was delivered to the Prophet in lAcawords and was
collected in the same language. It is the collectibthe hard core of all
the revealed scriptures of the past.

From the first revelation to the last one, the Qucantinued to be
revealed piece meal. As at the death of the profieee was no written
collection of revelation of the Quran infi@al form. This was so
because the revelations expanded throughout #tenig of Muhammad
from his call to prophet-hood, to his death, wigwnones-being added
to earlier ones.

3.2 Collection and Compilation of the Quran.

There was no compilation of the Quran in the form Rave it today
during the life of the prophet. After his death,npavas were fought
and the companions of the prophet who memorizeiman started to
lose their lives in the battle field hence the feéwat there might come a
time when the memorizes would all have died andcthegpters of the
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Quran forgotten. Umar, the second caliph, encowra@bubakr, his
predecessor to compile one. He did, but it was anaitandard one.
During the reigns of Umar, however, nothing was elda the sub-
standard copy of AbuBakr. During the reign of Utmnzin Affan (3¢
Caliph), there emerged different version of the &um Kufa, Basra,
Hims and Syria. The problem that occurred was itttagt situation was
allowed to continue, the Quran that was sspd to build the
community together because of its uniqueness ntightaround to split
it because of its versions. The Caliph therefqmeomnted a commission
charged with the ability of collecting the extantérsions under the
leadership of Zayd bin Thabit, who as the heacdhefgrophet’s private
secretaries. The other members of the commissinAdrdullah bin al-
Zabayr, Zaid bin Al-As and Abdu Rahman bin Al-Hharit The
commission was charged with the responsibility mfdoicing a standard
version of the Quran. That remembers were allotwegive preference
to the Quraysh dialect where there are dialectid&rences or clashes
during the course of their work since Qurash isRhephet’s dialect, as
well as the standard dialect of Arabic at the tirfi@e commission
finished the job and in good time. It came up wattstandard version
called the Uthmanic Edition. This version was hogrevacking in
diacritical points and vowels. Al-Halph Yusuf wag@at lexicographer
and he was asked to work on the standard Quranvéhaave today.

3.2.1 Form of theQuran

The Quran contains 118urahs(chapters) 6,61@&yat(verses), 77,934
words and 333671 letters. The title of every Suallrived from a
distinctive word in the chapter e.§urat ul-Baquarah (chapter two the
cow) where the word cow is mentioned insesr 67-73. In other
chapters, the title might be a world taken at tbgitning or at the end.
The Surahs have varying lengths, some very shamesvery long. Each
is made up of a certain number of verses callgat. The shortest
chapter has three verses while the longest 287 verses. For the
purpose of recitation and discussion during the tmah Ramadan, the
Quran is divided into thirty equal portions calléazucorrespondents to
the number of days in the month of Ramadan. TheaQis arranged
mechanically rather than chronologically followindpe order of
revelation. Though Igrah as the first verses toréesaled now form
verses 1-5 of chapter 96 in mechanical arrangement.

3.2.2 Thesignificance of the Quran

The significance of the Quran lies in the usesaih de put to, the
treasures found in it, it's dealing in historyghacy, and administration
along with legislation and administration along lwitkegislation and
religion. The Quran has successfully erected a pbase of human
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thought and created affected the religious, samal political history of
the world.

It directs the course of the one-fifth of the wopldpulation from cradle
to grave, by prescribing a complete way of life.eCof the principal
aims of the Quran is to establish a close relatignbetween man and
God by instilling in man, faith in the oneness abdsand making him
conscious of discharging his duties effectivelyGod and to fellow
creatures. It prohibits intoxicants, interest, gdngy committing
adultery and fornication, stealing and all otherlsesvThe Quran
categorically lays it down that all human beinge bBorn innocent and
with their actions they can shape their destinresthey are accountable
for their worldly deeds in the eternal life hereaft

3.3 Al-Hadith

Hadith literally means a piece of news, a taletoaysor a report. Hadith
in Sharia means the sayings, deeds and silent \&gdprof the prophet
Muhammad (PBH).

Sunnah is the concrete implementation of divind.Wilis a practice
distinct from any documentation. It is an actionaotlirect method for
the performance of certain actions. The practicehaut any verbal
pronouncement from a prophet is regarded as d sate of law.

A Hadith can be divided into two main partd;matnthe text, andal-
isnadthe chains of transmitters. The matn includes #yngs or deeds
of the prophet and the Isnad contain the namedeftansmitters in
Chronological order. Critical analysis of the Had#s a literature gave
birth to theilm al-Hadith the science of Hadith which include over one
hundred branches. The Hadith literature serves pihgose of the
commentary on the Quran. It is not merely an hisébraccount of the
earliest Muslim tradition, but it is the perfectrfvait of implementation
of the Quranic teachings.

The Quran emphatically commands to the believefsltow the life of
the prophet, which is the model for them in all extp of their life
(Q33:21). In the obedience of the prophet; God€dnce and love is
confined (Q 14,11;3:13) collection of the Hadith.

The collection of the Hadith was carried on asratividual endeavour
from the beginning for a long time. It was only skowho had interest
that undertook the collection of the Hadith. Latermany of those who
committed the Hadith to memory were dying and thveass a fear that if
nothing serious was done about the matter, the lketge of the Hadith
might disappear. It is reported that the UmayyalijpGdJmar bin Abdul
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Aziz gave an order to the great traditionalist exdllAbubakr bin
Muhammad bin Muhammad bin Hazm of Medina to wribevd all the
tradition he could collect especially from Amram bAbdul Rahman.
She was then the best custodian of high-classtimadi This caliph also
requested scholars in many parts of Arabia to colkls many Hadith as
they could and write them into books.

Many collectors of Hadith emerged in various proes. There was
need for more formal books and when these were ted)@a system of
criticism was developed and applied to each ofdbkections. Six of
these books of Hadith were later accepted. Theycatled the six
canonical Books of Hadith;

Sahih of al-Bukhari ((d. 870)
Sahih of al-Muslim (d. 875)
Jami of Tirmidhi (d. 892)
Sunan of Abu Dawud (d. 888)
Sunan of Ibn Majah (d. 886)
Sunan of Al-Nasai (d. 916)

Most modern scholars accept many Hadiths as goiagk bto
Muhammad substantially though not in the exact woithey regard
Hadiths as products of Muhammad’'s companions aed #uccessors
detailing what Muhammad would have said or done in new
circumstances. Other Hadiths they reject on grooihtheir deviating
from the Quran. A few other modern Muslims rejeetdith altogether,
such as Gaddafi of Libya.

34 Sharia(ldamicLaw)

The word Sharia comes from a root word meaningHhpdt is usually

translated laws. There are problems with this tedios first, there is
the lost of the association with the idea of a Hpair “road”. This is

strong in Arabic and even today the ordinary wasti€et” is the closely
related word to Sharia/Shari. The second probleth thie translation of
Sharia as “law” is more serious. In the WesternlgyoiLaw” is often

understood as something, which is largely, if nomprily arbitrary.

The sovereign authority of a given country hasrigbt to make its own
laws. These may vary widely. It is true that withWestern

jurisprudence there is the idea of “natural justideut this does not
fundamentally alter the situation and there remaams element of
arbitrariness in the Western ideas of law in cotinorawith the concept
of the “sovereign state”.
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The Sharia on the other hand, is not arbitrary his tsense. It is
“religious” law because it is held to reflect thBivine Will” Divine
Will” for human individual and human society. It Ielieved to be the
wisdom and insight of the creator into the reabfynuman nature and of
the world as a whole. In this way it may accuratedflects the true
(Head of) human life than any product of limitedldmite human mind
could produce. It is this, which distinguishé most clearly from
Western idea of law it is not a question simplygaeral principles,
which may be organized and arranged into many reiffebut equally
valid systems of law. Rather Sharia reflects Gaddiswledge about
human beings in particular and is designed in $igeas well as in
principle for the realities of human life.

There is however, room for diversity within the 8haand fourteen
centuries of Islamic culture. It shows its abiltty adapt to different
historical, geographical, social and political amstances. The
authoritative codes of law were given thbasic structure early in
Islamic history. A school of law is called a Madh@b Madhahib) and
there are four in Sunni Islam. A Sunni Muslim majldw any one of
them and all four are equally authoritative.

1. Hanafi (Abu Hanifa d.767). This law school islwwacticed

in India, Pakistan; Afghanistan, and Turkey.

Maliki (Ibn Malik d.788) mostly practiced in WeAfrica.

Shafii (al-Shaffii d. 854) mostly practiced inofth Africa,

Egypt, Malaysia, Indonesia

4. Hanba (Ibn Hanbal d. 855) mostly practiced indsaArabia
and in the Arab Gulf.

2.
3.

3.4.1 The Sourcesof the Sharia
The sources of the Sharia are usually figured ttobe
a. The Quran, which forms the primary source.

b. The Hadith, Sunah of the Prophet Muhammad tbhang the
second primary source.

C. lima, the consensus of the community, especihtige who have
studied the law.

d. Qiyas, the application of reason or analogy,ciesensus of the
jurist.

All schools of law accept the first two. The lagtot received various
emphasis and interpretations in the different lahWosls. Hanbalis, in
principle limit the Muslim to the first two primaigources.
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The Shia provided yet another school of Law callathriya after Imam
Jafar al-sadiq The differences between the law adshare often very
minor and the majority of the religious laws armegkably similar in all
of the law schools. An example of the type of diéfece is in some
schools where a woman can write into her marriageract that, if her
husband takes a second wife, that is automaticngréor a divorce; but
in other law schools this is not allowed.

3.4.2 TheDivision of Sharia (Islamic L aw)

The law is divided into two large categorismadat (worship) and

Muamalat (relationships between human beings). Within thiesead

categories, there are further subdivisions I'tigeid(beliefs), adaab
(roughly ethnics), Ibadaat (worship more specifigalMuamalaat

(litigation, marriage, family life, business cordts, commerce etc)
Uquwbaat (roughly criminal laws).

The law is administered by gaadi a judge, who oftecides the basis of
legal opinion (fatwa) issued by a mufty who is dfied to rule how the
law applies in particular areas of life (e.g. whethife insurance is
permissible as a matter of general principle). hiaSslam, there is still
the office ofmujtahid. This is someone who is qualified to decide not
only how the law is applied in a particular sitoati but also what in fact
the law relating to a certain situation actuallylis theory, the “gate of
ijtihad is closed in Sunni Islam and the four recognizes frhools
offer the authoritative interpretation of what lalout anything actually
is. In practice this does not lead to a great wbffiee in application
between Suah and Sunni law, although the theotetifterence is
important. Many Sunni Muslims are questioning \keetor not the
‘gate ofijtihad’ should not be ac-opened. In practice there arewsiri
way, which it has. For example, applying rulingsnfr different law
schools more or les indiscriminately is becomingencommon, and in
some countries the government for different kinddegal questions
uses different laws. Human actions are broadly deéi into two
categories: halaal (permitted) andHaraam (forbidden). These are
further subdivided into various categories. One wmm subdivision is
fard and waajih (obligatory), Manduwb (recommended) mubaah
(indifferent), makruwh (disapproved) and haramlffdden).

The religious law of Islam has an important infloeron the Islamic
understanding of life and society. It means thahynaspects of life,
which are often considered secular and so relifyouseutral or
indifferent in Western culture, are actualigken into a person’s
religious action. It also means that many actigitihich are matter of
conscience in the West, are specifically religiobtigations within the
Islamic understanding of life. It means that orrelstionship with other
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people becomes not only an area of moral activitlyds specifically a
religious activity as worship is usually considetedbe. Sharia covers
all aspects of life. Here traditional Sunni Islamshemphasized God's
absolute power and freedom and concluded that duws does not

command on forbid something because it is goodviby leut is good or

evil because God's law has declared it so. Commegntin Sharia

Mawdudi said, it is the detailed code of conducth& canon organizing
ways and modes of worship, standard of moral afeddnd laws that
allow and prescribe, that judge between rigimd wrong. Sharia
stipulates the law of God and provides guidancthefregulation of life

in the best interests of man. Its objectives arsehiow the way to man
and provide him with the ways and means to futfiid needs in the most
successful and most beneficial way.

3.5 FivePillarsof Idam

The concept otl-Tawhid (oneness of God) is a responsible factor for
the unity and harmony in the entire universe. Maimg the trustee of
God and the apex of His creation should worship &ode and thereby
establishes a close link with scores of past prigph@od conscious
cultures and civilizations (Q. 1:5; 6:165;:72106:3; 51:56; 16:36;
14:40; 21:72-73; 19:54; 20:14; 2:83; 72:1-4;, 20)13Phe Muslims’
belief in the oneness of God motivates them to eséheir duties to
Allah as prescribed in the five pillars whighall be considered in
sequence.

3.5.1 Al-Iman (faith)

The ultimate purpose of belief in Islam is to halpe believer in
performing his social obligations in the “presencd” Allah to love
Allah and His entire creation for the sake of Allahd in this way his
love for humanity is based on clear intentions.i@sdly, Imanis used in
two different ways in the Quran:

First, a mere confession with the tongue that alewes in the oneness
of God and the prophethood of Muhammand Q 2:62.

The other use of the word Imam implies the conditim which
confession with the tongue is accompanied an assetite heart and
carrying into action of what is believed. The Hadiso speak about the
meaning of Imam in the two different Quranic usagdiolds Imam in
combination of faith and the translation of sucithfen action.

Under Imam comes the profession of faith Shahadailchnms required

to be recited openly as a matter of conscience ramdnecessarily of
action.
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“Ashadu an laila ill-llah wahadahu la sharika latua
shaduana, Muhammadu abdu wa rasuluhu”

“I bear witness that there is no god except Allele. is
absolute. He has no associate. And | also beaesgstthat
Muhammad is His messenger”.

The articles of faith include:

Belief in Allah and His attributes
Belief in Revealed Books

Belief in angles

Belief in Prophets

Belief in the last day.

Belief in Qadar (Fate)

oOukwhE

3.5.2 Al-Salat (Liturgical Prayer)

Salat is the first fundamental duty enjoined by Pt Muhammad,
consequently on all Muslims. Iman, having taken fir& place of the
five pillars of Islam and representing a metaphaisigillar, Salat is
given the greatest prominence in the Holy Qurarettogy with Zakat
(obligatory alms). It however takes precedence @saat. The values
of Salat include spiritual development, keeping awaom evil,
realisation of Human existence, closeness to Alad attainment of
moral height, unification of Humanity, Equality aloe.

Prayer is regulated in Islam. All Muslims regardledf their mother
tongue, are expected to say the Salat the samellvayer the world.
All Muslims are expected to gather together, stapdeverently, bow
down, prostrate and sit down in unison before tbegator as one.

3.5.3 Typesof Prayers

a. The five obligatory prayers during day and hidliney are: a-Subh,
al-Zuhr, al Asr; amaghrib and al-Isha

b. Firday congregational prayers and

c. ‘ld prayers.(festival prayer, adha, fitri argshurra).

To perform the Salat a Muslim must be pure in bodsgss and
environment. Salat unifies the whole of huityanThere is no
priesthood required in the act of Salat in Islamayer is always led by
an Imam designated either for the neighbourhood gomsor the
community mosque. The entire surface of the e&tlsaid to be a
mosque (masjid). Prophet Muhammad (PBH).
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3.5.4 Zakat (Obligatory almsgiving)

Al-Zakat is the spending of whatever has been gieeman by God.
That is setting aside of a determined pdft92 or /4, of one’s wealth
and transferring ownership of it to those whom Gad decided to have
them.

This is an obligatory act of benevolence for eviglyslim who is free,
has reached the age of puberty, of sound mind,egess a specific
amount of wealth (called Nisab) and free from debts

Zakat should be extracted from possessiormoney (gold silver)
camels, cattle, sheep farm produce, commercial gain

The beneficiaries of the Zakat can be categorizaetkueight headings
(Q9:60) namely: the poor, the destitute, thgents (those who
administer the sharing), for those whose tseare to be brought
together, slaves, debtors (in the Muslim Community) use in God’s
way (Islamic Propagation) and travelers.

The Quran and Hadith clearly make a distinctionMeein Zakat and
Sadagqat. Zakat is the obligatory payment of a figeportion of wealth
annually while Sadagat is the giving out of anyoak’s wealth at any
time. Every Muslim no matter his financial or sdcposition in the
society can observe Sadagat.

Zakat in Arabic also means purity. Therefore onbod things should
be given out in Zakat and Sadagat.

3.5.5 Al Sawn or Siyan (Fasting)

Fasting takes place during the month of Ramadanl1@32185, 187).
Fasting in Islam is complete abstinence from fairihk, smoking and
some otherwise legitimate actions during the hadirday light (dawn)
till sun set. It is compulsory for all Muslims, mand woman, for
twenty-nine of thirty days in the month of Ramad@p 12: 185)
depending on the Lunar calendar. One has to abft@n speaking
certain words when fasting.

(i) Moral valueand Advantage of fasting.

a. It strengthens the stomach, since it rests throuigtie day from
taking in food and drink, for the space of a wholenth.

b. It makes the rich learn by experience how much micaused

by hunger and thirst. So they will be kind to th@opand the
destitute and will have compassion on them.
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It makes one accustomed to be patient in bgadversity, for the
one who is feasting comes to desist from food amtkdhroughout

the days.

It instills into the souls of those who aretitag fidelity and a sense

of shame. For the one who is fasting knows thatethe no one

keeping watch over him except God, so he is ashamemmmit

sins since he knows that God is well-informed altoort

(i1)

Different kinds of fasting

Fasting can be divided into:

a.

(iii)

That which is of precept (e.g. fast of the marittiRamadan) for
every Muslim who has reached the age of pubertgoimd mind
and body and is resident not traveling. Similady & Muslim
woman if she has not her menstrual period or lochia

That which is obligatory, as when one has madevato fast for
three days if one should succeed in some affairs.

That which is meritoriousSGnnal), such as fasting on thenth
andtenth days of Muharram.

That which is forbiddenhéram), such as fasting on the two
festivals and during the three days following ttestifval of
sacrifice. (d adha).

L egitimate Excuses for breaking fast

Fear of falling ill or of sickness increasingesially when this is
foretold by a skilled physician.

Traveling, if it is for a distance of more rolygB4 kilometers
While nursing in the womb or at the breast

When fasting would be impossible on accountidfage
Whoever has one of these legitimate excuseshremkfast but is
under obligation to compensate for what lh@®n omitted,

except for the fourth case when the oblaratis to feed a
destitute person for each day (omitted).

This is an easing of the obligation and eyeon the path of God
towards his servants, because He does not buréem hth what they
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cannot bear. He is kind and compassionate towasdsdrvant. Other
penalty for breaking fast for no just reason isighiable by fasting for
Sixty consecutive days. For each of the days missed

3.5.6 Al-Hajj (pilgrimageto Mecca and M edina)

The pilgrimage was made a precept for Muslims at ¢nd of AH

(631AD), once in lifetime, for every Muslim who isee, subject to the
obligations of law (Mukallaf), in good health, abéasily to procure
provisions and amount for the journey, able to provaintenance for
his dependents during his pilgrimage journey, amaandition that the
roads are safe.

Quran 3:96 says “And pilgrimage to the House (dB) is incumbent
upon men the sake of Allah, upon everyone who lis ttbhundertake the
journey to it”

From the above verse of the Quran, it is obvioas Huajj is unlike the
other functions expected to be performed by a MuslAll other

functions in the five pillars are compulsory for Blims but the
performance of Hajj is an obligatory duty on the#eo can undertake
the journey the rich and the healthy.

All rites performed at Mecca around Kaaba, at Mana Arafat are the
revival of the concept of Abraham worship of onedGnd these are
accomplished international gathering of thousanidbebievers in one
God in an absolute equality, discipline, brotherhaad uniformity.

It is a practical demonstration af-tawhid by going round the centre of
al-tawhid and submitting completely to God’s law and willaddishing
a direct link with whatever exits in the mighty veise.

3.6 Jihad (Struggling in the path of God)

The origin of the idea of Jihad dates back to trst tentury of Islam

600-700AD when there were series of sockl & the Arabian

societies. It was a defensive mechanism againsidtilaters in Mecca,
who were hostile to the Muslim community. It latéeveloped to a
means for survival in medina. Later it was used drpansion of the
Muslim territories acquisition land and properti€sirther it was used
for the propagation of the religion Islam. In (@26), it was prescribed
for self- spiritual upliftment.

Jihad as a concept in Islam is very broad and ver all forms of
struggle both against oneself and against injusticd corruption, it
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does include the possibility of physical warfar@ fis point the Quran
is clear:

“Fight them until persecution is no more and ralgiis
for God. But if they desist then let their be nostilay
except the wrong doers” (Q2:193) “Prescribed fou y®
fighting, though it be hateful to you” (Q2:216).

There has been many interpretations of the wayhithwthe Muslim
Is to exercise the use of armed struggle againsstinoe. For some, it
is seen as permissible only in cases of self defeRor others, it is
permissible or even required in order to prevepsiice even when
there is no immediate threat to the maint paf the Muslim
community. Others give even Dbroader interpretatiottss the
permissibility of the use of armed struggle. Sirtke use of armed
struggle is dealt with in the Sharia, there aresuaid down for its use
in the various law schools. Modern Muslim writergwever have
developed a number of views on the subject whichoagh not
without precedent in the classical literatudn not necessarily
represent the view of any particular school of law.

In a sense, the struggle for justice, in all itarfs, is at the very heart
of Islam because of its concern for the Muslim Camity establish
the divine will for human beings both in the liveisindividuals and in
the structure of society.

The various types of jihad can be summarized t¢1lpehe Jihad of
the Sword, applied in the expansion of Islam;(® dihad of speech,
applied for dialogue and debate” defence of thih f4B) the Jihad of
script, identified in polemic writings and (4) Jihaf the soul, which
is centered on the individual struggle to be indyoelationship with
God, a personal struggle for spiritual enrichmefthe Sufi
emphasized the last jihad more than the other thvben they speak
of internal struggle to control individual basetinsts so that more
time and energy can be giving to spiritual matters.

4.0 CONCLUSION

The Islamic culture and practices provide the surgmagquirements,
which a Muslim should believe and follow in orderfulfill the God’s
ordained challenges for humanity.

This unit discusses more of the core teachingslahl. The essence

of this unit is therefore aimed at helping the stid to have a well-
balanced understanding of Islamic culture and est
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SUMMARY

In this unit, we have been able to examine theirgllection and
collation of the Quran and Hadith, the important¢he Sharia in the
context of the Islamic Culture and practices, tlne fpillars as
prescribed obligation for every Muslim, and thecglaf Jihad in the
Muslim tradition.

6.0

1.

7.0

TUTOR-MARKED ASSIGNMENT

From Muhammad to Uthman ibn Affan, Discuss thigio,
revelation and the collation of the Quran.

Hadith literatures are very important documentclarification,
guidance and spirituality-Discuss

What is Sharia? Discuss the sources division #mel
importance of Sharia in the Muslim Community.

The five pillars of Islam are the essential edient of faith in
Islam-Discuss.

What is Jihad? Why is it necessary for a Musdlibe involved
in jihad?

REFERENCE/FURTHER READINGS

Kenny Joseph O. P, (2004)est African and IslanfPublication

Mawdudi Abula’la (1980)fowards Understanding of Islaihurshid
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Ahmad (ed) Lancaster: Islamic Foundation.
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MODULE 3 ISLAM IN NIGERIA AND ITS SOCIAL,
ECONOMIC, POLITICAL MPACT
Unit 1 The Spread Of Islam To Nigeria
Unit 2 The 1804 Jihad Of Uthman Dan Fodio
Unit 3 The Impact Of Islam On Nigerian Society
UNIT 1 THE SPREAD OF ISLAM TO NIGERIA
CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Body
3.1 The Role of the Cleric
3.2  The Muslim Traders
3.3  The Medicine Men/Holy men
3.4  The Emigrants

4.0 Conclusion

5.0 Summary

6.0 Tutor Marked Assignment

7.0 Reference/Further Readings

1.0 INTRODUCTION

Before the coming of Islam into Nigeria, the citizehave their own
religion. This is known as the African traditiomaligion.

The Religion teaches its adherents on the existefcaipernatural
beings in the cosmos. These beings were been ppeshiby the
people of Nigeria. A ruler of Kanem Umme Jilmi weanverted into
Islam together with his family about (1085-1095 Al)e sent his
sons to Mecca to learn more about Islam.

However, around 9century, Uthman Dan Fodio led a Jihad against
pagans in the Hausa states of Nigeria. Many pebogtmn to accept
Islam as their religion. Thereby, they abandoner tftormal religion

for Islam. It is hoped that in this unit, you widarn more about the
spread of Islam in Nigeria. You are encouraged ttwlys this unit
carefully so that you can understand the origimjadpeconomic and
political impact of Islam on Nigerians.
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2.0 OBJECTIVES
At the end of this unit, you should be able to:

Describe the spread of Islam to Nigeria;
Describe the 1904 Jihad of Uthman Danfodio; and
Highlight and the Impact of Islam in Nigeria.

Islam in Nigeria has a very long history. As eaay/ 1085 A.D Islam
has been accepted by the Kanem Borno ruler Umme Jiho ruled

between 1085-1095 AD. An eminent scholar named Muwhad Mani

converted him. His sons and grandsons continuen theerest in

learning and practicing Islam. They went on pilgage to Mecca and
also developed contact through correspondencewitisia.

The development and spread of Islam was slow iretiaguntil the
19" century when Uthman Dan Fodio in a dramatic sexfemvents in
West African history led dihad against the Hausa States. By 1808,
the Hausalands had fallen into the hand of thermefo Jihadist
Uthman Dan Fodio. The Jihad brought a renaissaneeliication and
literature in its wake, and the stable and rel&iypeaceful conditions,
which prevailed in the Hausa heartland.

Because of this initial success in Northédmgeria, Islam spread
rapidly to other parts of Nigeria. By 1830 A.D. sescholars of Islam
came to Yoruba land from the North through llorindasettled in
Ibadan. The Muslims in Yoruba land are callewle (Imolile) which
means “Knowledge by force”, the Quranic study whest introduced
in Yoruba land might have seemed difficult in thegimning with the
necessity of rote memorization of the Quran, thstesy which
continues until today may be the underlying reatamthe name.
However, the name Musulumi (Muslim) a believer ilaA is more
frequently used to describe the Yoruba Muslims.

The control and the spread of Islam to other pairtdigeria, came as
a result of dissension among some warring tribesekample, Nupe
and llorin leaders sought help from the Sokotoptelte, and Fulani
helpers were sent to them. Mallam Dendotha Nupeland and
Mallam Alimi in llorin. llorin thus became a centfer Islamic studies
in Yorubaland.
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3.0 MAINBODY
3.1 TheRoleof theCleric

It has been established earlier that there is resgmood in Islam but
clerics. These are learned scholar, in Islamic iBtudnd Sciences.
They were the fore runners of the spread t#misin Nigeria. In
northern Nigeria in the early period of the spre&adslam the clerics
were used as secretaries in the king’'s courts ludused as teachers
of the kings family members who are opened to Iglatm@achings.
Wherever they go they try to introduce Islamic edion. This idea
led to a basic fact that the introduction and spra&aslam in Northern
Nigeria is as old as the introduction of Islamicueation in Hausa
land.

In his Arabic worklslam fi Nigeria (Islam in Nigeria) an eminent
Yoruba Muslim Scholar, Adam A. llori mentioned thame of an

enthusiastic learned man and missionary to whoseéitcgoes the
foundation of Islamic learning in llorin. This sdhowas sheikh Abu
Bakr, bin al-Quasim who originated from Ibadan Whise father had
settled down in llorin and was also trained atitioHe started a large
Madrasah where he taught Arabic Grammar, loiggo Quranic

Studies and Prophetic Traditions. Ibadan also becameputed centre
of learning under sheikh Harun, a disciple of shedbu Bakr. It is

said that sheikh Harun’s scholarship became so dantioat scholars
came form as far as the Sudan and Sokoto and Vitere onaintained

financially by Harun.

It is noteworthy that the Muslim clerics who moviedm one place to
another helped greatly in the spread of Islam @eNa.

The other areas of Islamic influence in Nigeria tére Edo State (Old
Bendel) and the South Eastern part (Anambra, Inmos<CRivers and
River States). In Edo State, Auchi is the centrdstEmic Influence
while Nsukka is the major centre of Islamic leagnin Igboland.

It is noteworthy that the history of teaching theaBic language
throughout the Islamic world, particularly in themArabic speaking
world, has been the history of the spread of Isl&wp. inference
therefore, whenever there is a Muslim Communit§igeria, there is
bound to be a Quranic school for both children addilt male and
female Muslims in Search of knowledge.
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3.2 TheMuslim Traders.

Another important factor that influenced the spreddslam is the

activities of the Muslim traders. As these tradas/ed from place to
place, they ardently practice their faith. Many tbe people who
watched them became enticed to their way of lifel @ahereby

challenged to want to identify with them. Sincedirg is one of the
main stay of the people of West Africa and Nigenigarticular, the

trade routes were followed by traders practicingirtibelief as they
continued in their trading. Some later became exkttraders and
craftsmen who received warm receptions from thairious hosts.
Their social relations with their hosts, the ati@mtattracted by their
practice of the outward Muslim devotions and théeaf of their

confidence in the superior spiritual power of Islanhealing the sick,
in ensuring the fertility of women and crops, ireeing the dangers of
witchcraft and sorcery moved the people they mategard them as
important and thus give allegiance to the religioey professed.

3.3 Themedicine men/Holy men.

The unique role played by those people considesedledicine men/
Holymen in the spread of Islam cannot be underedéch Some of
these men combined the role of being a teachehdoptactice of
Medicine. To the average traditional Nigerian, #iernative healing
therapy to the already existing traditional healoggame a welcomed
idea.

Further, these “holymen” of Islam along with thenmactice of faith,
distributedbarakablessing through mystical means, this also attdacte
the people who hitherto will visit traditional healand priest for help.

34 TheEmigrants.

Other agents of lesser influence in the spreadlaf are the normads
and travelers who practice their faith as they méwan place to
place. The normads who moved from one area to anaiwing for
their herd of cows, sheep and goats also influghee hosts with
their belief and practices.

However, mentioned need to be made of the roleepldyy the 18
and 19 century Muslim reformers who fought wars in ordeispread
and enforce Islamic faith. The Fulani lettagl in the nineteenth
century pushed Islam into Nupe land and acrossNilger river into
the Northern Yoruba speaking areas.
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40 CONCLUSION

It is note worthy that by 1890 Sokoto exercisetlelimore than moral
authority, but that moral authority was highly coemdable. The
downfall of the Sokoto caliphate came as a reduit leeing cut up in
a series of events originating outside West Afrasal beyond the
comprehension let alone its control. Islam undex tolonial rule
experienced slower rate of conversion due to theoduoiction of
Western education and western political administeatsystem of
government.

50 SUMMARY

In this unit we have explored the spread of IslariNigeria and all the
agents that influenced its growth and develept. the major
influences include the activities of traders, Ma&uwkc menpholymen,
the emigrant and the Jihad launched by the ref@mer

6.0 TUTOR MARKED ASSIGNMENTS (TMA)

1. Briefly discuss the role of the Clerics in thpread of Islam in
Nigeria.

2. Muslim Traders and Medicine men influenced $ipeead of Islam
in Nigeria-Discuss.

3. What is the major influence of the Sokoto Cadite in the Spread
of Islam and what are the factors that led to lestide?

7.0 REFERENCESFURTHER READINGS

Doi, I.LA.R (1984)Islam in Nigeria Zaria.

Kenny, Joseph O. P. (2000jhe Spread of Islam through North to
West Africa; T to 19" Centuries, Ibadan: Dominican
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Trimingham, J Spencer (1968he Influence of Islam Upon Africa.
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UNIT 2 THE 1804 JIHAD OF UTHMAN DAN FODIO
CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Body
3.1 Uthman as a Cleric
3.2 Uthman as a Reformer
3.3 Uthman as a Statesman
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignment
7.0 Reference/Further Readings

1.0 INTRODUCTION

There were manylihad launched in the 819" centuries, in West
Africa. TheseJihads had their religious motives, since for many
Muslims the necessity of living under Sharia Ik the choice only
of hijra (migration to an Islamic State). Nevertheless, eaun
motives were also very important. Notable amongeéheas control
over the Atlantic Slave Market.

The Sokotojihad in Hausaland was the most significant of all in
Africa. The Hausa states had their beginnings enMiddle Ages, but
did not come into prominence until the M 7century after the
disintegration of Songhay. Then they became tragiagners with
Borno (exporting to Tripoli), Gonja (involving th&tlantic trade via
Ashanti, gold from the Akan fields and Kola) anddOjs a route to
the Atlantic Slave market). The demand for slavesttee coast was
the principal stimulus for the continual wars amdhg Hausa States,
where captives were frequently sold.

Uthman Dan Fodio had a religious ideology to bagkhis Jihad,
which he expressed in many writing. Beginning ir04.&e and his
Fulani Flag bearers quickly overthrew most of thaush leaders,
unifying Hausa land for the first time under thek&w caliphate.
Thereafter the Muslims turned their energy towalaspagans of the
middle-belt as a source of slaves, while they pdshaentlessly
through Nupeland (1830) and the Oyo empire (18286)8owards
the coast, while immediate northern neighbours asiArgungu and
Sabon Birni, were left undisturbed. A more detaisddy of the
Jihadist Uthman Dan FodioFddiye) will follow in the next
discussion.
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2.0 OBJECTIVES
At the end of this unit, you should be able to:

Describe the life and contribution of Uthman Dandieoin the
spread of Islam in Nigeria and in Hausaland inipaler.

UTHMAN DAN FODIO: A BRIEF HISTORY

Uthman Dan FodioKodiye was born at Maratta in 1754 of a Fulani
clan specializing in Islamic learning whose origms back to Futa
Toro. His childhood, at Degal in Gobir territory rtio of the present
day Sokoto, included an elementary Islamiccation under his
father. In 1775 Uthman went to Agadez to study ur&leaykh Jibril,
a Tuareg who had ambitions of carrying out a jilamgong his own
people. Jibril went on pilgrimage to Mecca and wdntJthman to
accompany him, but Uthman could not get his fathgérmission.
Instead, he returned home and formed a Jamaa, embrgroup of
followers and supporters and went on preachm towns, around
Gobir, Zamfara and Kebbi.

3.0 MAINBODY

3.1 UthmanasaCleric

In 1788 the Sarkin Gobir, Bawa Jan Gwarzo, invhad to the’ Id al-
adha prayer assembly where ‘Uthman’s followersrauhbered those
of the sarki. Overawed, the Sarki granted him ivis lemands:

that he could preach without restriction.

that no one should be prevented form followhng.

that Muslims wearing the turban should be @@atith respect.
that Muslim prisoners would be freed and

that taxes should be reduced.

agbhwpdbdE

Bawa Jan Gwarzo’s successor, Nafata (1801-3), @gbdsthman,
forbidding anyone but Uthman himself to preach, bidding

conversion of those whose fathers were not Musliansl forbidding
turbans on men and veil on women. Nafata’'s son ¥yiB803-08)
began his reign friendly to Uthman, but then trigtbuccessfully to
assassinate him at Alkalawa. Uthman found a chamcetaliate when
Yunfa sent out a raiding party to capture a weal@gbir man,
AbdasSalam, who had fled to Gunbara (near Jegtjeimeign of his
father. Yunfa’s men failed to capture AbdasSalamtbey raided his
village and carried away prisoners. Uthman waythil raiding party
on their return and freed the prisoners. Yutifare upon ordered
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Uthman to leave Gobir territory. In and around Gpbithman served
in the court of the sarakuna as an Arabic and Qeaifdallam.

3.2 Uthman asareformer

On 21 February 1804, with the severance of tiesitgdpn a religious
hijra, Uthman moved westward to Gudu. His followagainst the
wishes of Yunfa, joined him and in may 180#hade formal
submission (bay’a) to him as their Imam. Afraidldhman’s build up
strength, Yunfa sent his army against him. Althooginumbered and
short of provisions, Uthman'’s men had the advantaigbeing in a
wooded area next to Lake kwatto. Because of thgtipa and their
better morale they defeated Gobir army. Uthman theved camp to
Magabshi (near Yabo) in kebbi territory. Many mdfelani joined
him after his victory, but their raids for food ediated many of Hausa
peasants.

In October 1804 and January 1805 the Fulani madaiasessful
attacks on the Gobir capital Alkalawa. Then Uthmawoved his camp
to sabon Gari in Zamfara territory while his youngeother Abdallah
attacked and captured Birnin Kebbi, the kebbi edptausing its sarki
Muhammadu Hodi, to flee and eventually set up headqrs at
Argungu Uthman’s son Muhammad Bello began raidingpiG and

Zamfara villages for food, thereby making it damyes for the Fulani
to remain at Sabon Gari. In July 1805 they movedstwandu and
fortified the town as a permanent base. In Noverd8&5 a combined
army of the Gobir, Tuareg, Zamfara and Kebbi madcte Gwandu.
The Fulani went out to meet them and were sevedelfigated at
Alwasa. The enemy pursued the Fulani to Gwanduraigit easily

have taken the town and ended the Jihad, but g delatheir part
permitted the Fulani to rally their forces and twe trougher terrain
near the town to rout the enemy completédijrie Fulani were
thereafter in the superior position. The town Soketis founded in
1809 when Muhammad Bello chose the site as hisqueatters. The
Fulani became rulers of the 7 Hausa states namatp KRano, Daura,
Katsina, Zamfara, Zaria, and Gobir.

3.3 Uthman as a Statesman

Uthman devoted his time to campaigning agadeviations from
Sunni belief and practice. He also emphasized ¢ael fior Muslims to
have the knowledge of Islamic theology (ilm al-ka)aHe spread the
theories of hijra and jihad among the people ofdtiequered areas. In
Ramadan November 1806, tBayan Wujub an-hijra al I-ibadwas
compiled at a time when important centres such asoK Daura,
Katsina and Zamfara were being integrated intoctamunity. The
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Bayan wujub served as a handbook for the warriors and a
“mirror” (guide) for the emirs. He wrote other baokxpanding on the
theme of hijra-jihad which incude the division of the booty, the
administration of the empire, the state treasung, appointment of
walis. The greatest contribution of Uthman’'s reformimpas apart
from his views on Sunna and bidaa was in the fifldMadhahib
(schools of law). He declares in htidaysthat ‘neither God in His
Book nor the Prophet in his Sunna made it obligattvat one
particularMadhhab(law school) should be followed, nor did any early
scholars enjoin a person to follow as a rite. Hadéid the conquered
areas among his flag bearers throughout the Hangsalad beyond.
Uthman moved to Sokoto in 1815 and died of &pril 1817,

4.0 CONCLUSION

It is noteworthy that the role played by Uthman Dmdio in the
spread of Islam in Nigeria is highly commendablés production of
principles and policies helped the sustainability tbe various
conquered territories until the coming the Britigte in the 19
Century. Uthman was a cleric (teacher), a reforraescholar and a
statesman.

5.0 SUMMARY

In this Unit, we have been able the life and cdéwiiion of Uthman
Dan Fodio in the spread of Islam in Nigeria andHausaland in
particular.

6.0 TUTOR-MARKED ASSIGNMENT (TMA)

1. Sokoto Jihad of Uthman Dan Fodio had brhgious and
Economic Motives. Discuss.

2. Who is Uthman Dan Fodio? Expantiateuryanswer by
providing a brief history of Uthman life and work.

3.  What are the factors that helped Uthman to $ecaessful cleric,
reformer and statesman?
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1.0 INTRODUCTION

Islam which was introduced to Northern Nigeria e tL1" and 12'
century, but became known to the west and eastiyerib in the 19
and 20 centuries has been playing a decisive role inpdleses of life
in Nigeria. Therefore in this unit, we shall exg@dhe impact of Islam
in the political, social, economic and ediwal sphere of the
Nigerian society.

20 OBJECTIVES
It is hoped that by the end of this unit, you shidog able to:

Explain the origin of Islam in Nigeria;

Enumerate the benefits of Islam to the people geNa; and
Give reasons why the adherents of Islam ddaed their
religion for Islam.

3.0 MAINBODY
3.1 Poalitical Impact

During pre-colonial era each area North, West East South are
governed by their own set rules and monarchial esystof
government. The Northern kingdoms changed their igidtrative
system of government at the introduction of the rihin the 19
century after Uthman Dan Fodio’s Jihad. The paditiclimate in the
north changed with the introduction of thelirect rule after the
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amalgamation of the North and Southern protectarateéd14 which
brought or usher in the British rule.

At independence in 1960 the political climate ie tountry changed
when political parties were introduced namely NRGEPU, AG,
NCNC etc. these parties drew members from all pafrthe country.
Nevertheless since the Jihad of Uthman Dan Fodioslivhs have
convinced themselves that they are superior to radke of other
religions and that they should rule and try to arhwthers to Islam.
The one aim for this is creating avenue to pushmst influences
down south from interland to the sea. It must beedidhat although
Islam is not fully established where there is nrgj independent
Muslim state that is able to put into operation 8tearia. Therefore
Islam as a religion believes that it is absoluteécessary to have a
political organization through which its religioli&e can be properly
expressed. The institution of Sharia by Uthman wasle in order to
provide avenue for the acquisition of political powwhen he made
Sokoto the seat of his government. The colonial #strator in the
north was very conscious of this fact and thus lentweight to its
implementation both explicitly and implicitly. Thetyeated Islam in
the North ageligio licita which led the Muslims to have preferential
treatment when things are compared to what openaténd South.

The preferential treatment accorded thertidrn Muslims led
credence to the way for the eventual dominatiothefpolitical life of
the country by the Hausa and the Fulani. Peoplth@fMiddle belt
were caught out from any substantial leadprsiole until the
President Olusegun Obasanjo exposed them to posibd
responsibility in 1999ff. from the brief statementade on the
development of political thought in Nigeria one ktbgee that Islam
through Northern Nigeria have been playing somasdex roles in
government. The impact is felt in the agitation tbe entrenchment
and the implementation of the Sharia. Today, Najsrsouth, south
west and south east has remained predominantlgt@miwhereas the
North has remained predominately Muslim with a side number of
Christians in the Middle belt and in the core norithere is no
dichotomy between religion and politics in Islaimattis why Muslims
permeate all the strata of social political arena.

3.2 Social impact of Issam in Nigeria.
There is social interaction among the adhsreof the various
religious groups in Nigeria. Although the Muslimslieve that God

has revealed through Prophet Muhammad “a totakpatf life in
which (all aspects of life) politics, ethnics, eoamcs and social order
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are welded in an indissoluble totality by the wail Allah which is the
transcendental element in the compound”

Thus, the Muslim (community) social life is guidegt whatever the
Prophet prescribed as indicated in the Sharia.abdite affected by
Islam include (i) dressing; a lot of people (meayé been influenced
by the mode of dressing in the north (2) languadpmut 70% of the
Hausa language is Arabic (3) culture, the sociducal idea of respect
for elders is accepted in as it is done accordiegprophetic tradition.
(4) family life and daily life; Islam has pervadedo them, providing
modes of personal conduct as prescribed in theig&hklam in
predominant Muslim areas in the north has curbedektessive use of
Alcohol and all other vices.

3.3 Economic Impact of Islam in Nigeria.

Since trade has been the main stay of the econendeavour of the
Northern Muslims, their sincere emphasis on profiking rather than
interest has been very good in theimdhiag of commercial

enterprises. The area where there is a problemttseei management of
public funds which is said should be thd #we prerogative of
whoever is handling it. A person occupyingleadership position
where money is expended is beyond questioning dwecwill spend

according to how he is supposed to have been gungedod. This is

an area where the populace can be trampjgoh when their
allocation has been mismanaged. The southern Msiglould not but

be very cautious because of their established mysteaccountability.

In the economic sphere, there are both positive raaghtive impacts
from the individuals who have taken up leadershpsitmn at one

time or the other.

3.4 TheEducational Impact of ISlam

Generally, education is geared towards the studheQuran, Hadith
and other Islamic sciences theology and philosophy.a cleric
(teacher) Uthman emphasized the need for peogde twell educated.
The impact of Islamic education is well established Northern
Nigeria. Therefore, Islamic education is a welcorndh in the north
in its theoretical and practical forms. Arabic éetare taught and used
to explain thing to the people. For example, therd&aurrency has
some Arabic writing on it-which is just Hausa ina#ic letters or the
denominations represented in the currency in Arabic

Although Islamic education is not the system ofcadion in operation

in Nigeria, but it has a positive impact in Northexigerians. The
effect of Islamic education (madrasah) in Northbligeria has been

83



Introduction to the Study of Islam

tremendous, it is seen in the people’s businessaions where the
sense of justice and honest dealings are ofteactefl. Socially, such
honest and just dealings deepen their relationshgcommitment to
one another in the matter of politics and commueitgagements.

40 CONCLUSION

The impact of Islam in Nigeria society is somethinf great
importance in the study of social, political, econcs, and
educational influences on the people. Althougmaty be judiciously
said that Islam has greater impact in Nigeria nd¢inin in the south
because of its long history and judicial administra Yet, its effect
on the southern Muslims as regards to palitiappointments,
economic sustainability and the share of religitmstherhood can
also be commended upon.

However, there is need for Muslims and people dfeptfaiths to
cooperate together, live in harmony and toleraaceept one another
in order to build a virile and responsible nation.

50 SUMMARY

In this unit we have examined the impact of IslamNagerian society
pinpointing, political, social, economic and edumaal impacts
respectively.

6.0 TUTOR-MARKED ASSIGNMENTS (TMA)

1. What are the socio-political impact of IslamMigerian Society.
2. Briefly explain the Economic impact of Islam Nigerian Society.
3. Islamic education has positive effect on theslo North-Discuss.
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